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Sri:
Srimad Ramanuja Gita Bhashyam — 8t Chapter
(Explanations from Tatparya Chandrika of Swamy Deshikan)

A ATHISATT:

qEH I FE[UIT AT SUTead, RfeRaaRaa=aTasgaitd, e, e, aaad<adn
YATHLAT TANRATIHE, G I, Tl FEATIRIRTI: T T[T T, GeaCSIeqH AL
@ AR 7 sEfeud: wTe: SR agshavargeqa: a7 faremy,
HLFTIFAGIHTATIAT F TIHAATH, GHAAART 7 TARIGLASAT]

AT AT TR AT TR 8T SUTHHASH, HTewd TodT: fReagehaar uwwieaar =

AT RAEE I T S5 geiwed T TrA9Ter QT SAT0I ATaea RS e STed i 1SaT sred
TEAT STaeATeHa fafaee -

In the Seventh Chapter, it was taught that Vaasudeva who is the Supreme Brahman is the
object of meditation, HE is the master of all the sentient and non-sentient entities, HE is the sole
cause of this Universe, HE is the support for everything, HE is denoted by all words due to the
fact of having everything as HIS mode due to everything being HIS body, HE is the sole
controller of everything and HE being most supreme due to being the abode of groups of entire
set of auspicious qualities. And that such wonderful nature of Supreme Brahman is concealed
by entities which exist in the form of objects of enjoyment and as body and senses having
abundance of the three qualities of Satva, Rajas and Tamas as a result of the flood of bad
deeds being done from beginningless time. Then the different types of devotees or seekers or
IuTaEs based on their goal of attainment such as wealth or the true nature of the Individual Self
or Bhagavan HIMSELF which arises based on their relative degree of knowledge which again is
due to the differences in the good deeds done by them. It was also taught that among these
seekers, a Jnani seeks Bhagavan only and is a ﬁ?&'ﬂ?ﬁ - incessantly associated with the
Parama Purusha and is devoted to Bhagavan only and no one else, and for these reasons such

a Jnani is most dear to Bhagavan and so is most exalted and that such a Jnani is very very rare.
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Then what are the things that these three categories of seekers need to know and put to

practice was also indicated and the arising differences were also taught.

Now in this eight chapter the differences between what is to be known FITdsT and what is to be

accepted for practice IUTeT are classified and explained.

The connection of this chapter with the previous one is highlighted here in this opening

statement.

In the first sloka of seventh chapter TZITHHHEAT: UTH — the aspect of IUTHAT was commenced. So

everything that is needed for achieving that is going to be told here.

TaH LT Fg[0 A a T 39T, - This clearly established the object of meditation as Para
Brahman. By this other arguments about the object of meditation, such as 3ufed FgATE,

T aars and so on are refuted. The generic word g is told along with the specific name
a1g=a which eliminates other devatas. The word aTq<4 also indicates the specific manifestation

of Bhagavan as son of Vasudeva.

o N

MAfeaarEaaEaIaeqa iy, - This is the summary of two slokas starting with FRTIISAA AT

(7-4). By this it is confirmed that aT=a only is T¥&g and S9TEA. The word &= includes
everything in causal state and state of effect and so shows 3= is Lord of even IqHE 7], &

and other gods who are also created.

Now Swamy Deshikan shows where the characteristics of Paramatman told in the Bhashya of

this sloka are found in this chapter.

FILOCEH, AT, FAALLAIT TATHTLcAT TAMeqAT=AE, HaATeqed, Taol FHeqTUR[UETI: T U
TTA¥d, - In the sloka TAEHIT AT (7-6) shows HIS Fvrea. aEEaHE TaH (7-7) shows HIS
saTed. Four slokas starting with THETSgHS (7-8) establish HIS sassgaT=ac through
AT, 7 Uatd ai [t (7-12) shows HIS Hafaa=gea, 7<T: 9%a< A14q (7-7) and ATH:

T (7-13) show HIS T¥.
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The sloka =% U 919 (7-13) says that the body, senses etc are all composed on three
qualities of satva, rajas and tamas. The prapatti told in IT9a I TI=I=d (7-14) is done by those

who have done meritorious deeds is told in SHT: FFHA: (7-16). The greatness of a Jnani is told
in 9T AT FeTww: (7-17).

The g¥ed is the summary of slokas starting with SgaT STAT 37=d (7-19) and till FF FTfeq TZ=a"
(7-27).

Thus the summary of seventh chapter is as told by Bhagavad Yamunacharya Taamemer THcaTed

farter soTmTta: | TR TS S qaH 394 .

[N e N enN

‘iQI"IhIH\mH%{Ldlﬂ\ﬂldoqI“IIGQHQI"I| (ddl<h —

N

Now the summary of eight chapter is indicated. Bhagavad Yamunacharya says in Gitartha

Sangraha:

TTATAATATE-ATTAG LU ATH | JRTITSAATATATH T2 9 3=4d Il (1.5.12).

It was told that the three categories of seekers have to know Bhagavan in ways pertaining to
their respective goal to be attained. Taaif has to know Bhagavan in a particular way, Fa=arfe
has to know in a particular way and ¥\Ta& 3 has to know in a particular way. Of these, Brahma,
Adhyatma and Karma are to be known by a Jijnasu. Adhibhuta and adhidaiva has to be known
by aishvaryaarthi. Adhiyajna and antima smruti is needed for all. That was told as the subject

matter of eighth chapter - what is to be known and what is to be rejected by all the categories of

devotees - TIFH TEH TEAT FTaAATeIHTH Afafe -

They are going to be explained in detail now

Sloka 8.1, 8.2

I AT
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o aergy FvmreaTed & 9 qew |
Frfengd 9 & Mewtered Fgsaa 111 ||
ST FY FIST QS EAHYYE |
TATUTHRTS = 2 FAsier et 2 ||

aq g f%° Which is that Brahma you said? sreames f37 Which is Adhyatma? T&a<H &4
Which is called karma? stfersa = fa| STh7 What is told by the word Adhibhuta? stfarea farm
3I=9d Which is addressed as adhidaiva? TggaT Hey Madhusudana, 39 37 sttt &: Who is
adhiyajna in this body? 313 %% In this context how is adhiyajna present? ff=areafwr: By the
devotees who have conquered their mind AT = &% FATSTE how are known at the time of

leaving the body.

STIHUTHYEATT ST ST TAHTAT ATAAqaT St a5 5g] STEdTeH 9 w9 o e 3 aheae |
Taratfeat Arasad stfdras srfad = 62 srmor sae: sfdasrarse At #:7 oo = sfggsma:
FA? g = uier: B Raarerts: w9 3w i@

You have to tell me about that Brahma, adhyaatma and karma which are to be known by those
who want to get released from old age, death etc. by taking refuge in Bhagavan. What is
adhibhuta and adhidaiva which are to be known by T==ifs — seekers after wealth. Who is told
by the word 3Tf&ras which is to be known by all the three categories of aspirants. How does he
get srfersTsTa? How are you to be known at the time of leaving the body by the three categories
of srfarTis who have conquered their mind?

SRTATOTHIETT A AT TAATA] ATTATAT I<h T% 9] ALATH 7 FH o (o 3 a<head |
TWATTAT ATTeAH AT Aferad o foh? TATIT ATqeA: ATSAAAE MG F:? T F ATAATATT:
F? TR = v B Pt w9 s e

Arjuna asks Krishna all these questions in order to understand about the nature of the Individual
Self and the practices to be adopted by the three categories of aspirants. The three types of
aspirants are as told in 3TaT ST AT ST 7 A¥qUsT (7-19). Here an enquiry is made about
the various aspects that those =1fer=Tfs are supposed to know. Of these, the first half of first
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sloka & qaagy fraeaTeH % w7 — applies to a AT, The second half of first sloka, srferqd = &
Ti<h STferad h=ad — applies to an T, The second sloka T8 F3 FHIsT gsteaq - applies

equally to all three aspirants.
What is told as fR=rareqfsr: is also applicable to all three aspirants.

Sloka 8.3

RIELEIREIL]
FEIL TG TH TAHTATSEATHL=AA |
AT At FHafra: 13 |

#e1¥ The immutable TZH pure individual Self who is the paraa prakruti 5] is known by the word
brahma. Ta9Ta: Prakruti sTeaTeRH 399d is told as adhyaatma. awTargas<: &t The release

which creates beings such as humans and others FH&=d: is indicated by the term karma.

g gy =ha A ao srer 7 =l =i srerd, e awfdeay | aum 7 7 srerenaery oftar sreard
TR QT (. 2) TATRE | T e THiA-AAwreasad | ©Te: AT S9d @¥a:
T | AT AT HAGEAATH HAETAETEAT TT =t sSTaeraar Ifeavy | agwd
AT ATSAQAT F THEN: AT | qATAIEAFU (A6 FHAA: - JAATE: - TTATRATE: |
TEEATA A e, I RTITEaTaTy: qeva=aT st (7. 3. 5-9-1) T RS Dftwiaas, 1
FHER: | TG T AT AL Iao aadT TRECIar o FF: Frereas] | ahgeofiaar =
A UF 989, Afewal sg[ad I (8-11) =i |

g 7] sha ATSE g e 7 afar 3o orerd, et aufReue | T = off:"sreanwe iaa sterl
TafE fiFa (. 2) TR - What was told as 9q g] — that Brahma is superior akshara. That
which does not undergo any change, is imperishable is akshara. That is the collectivity of

Individual selves. The pramana for that is in Subala Upanishat — avyakta unites with akshara,

akshara unites with tamas and tamas stays united with Paramatman and so on.

T AL THA-RRweasue | @WTa: AT S9ad TWTE: THid: | ST ay At
YA S[AgEAagEATes TITRIEAETaT ATaeaadr Sfeay | agwd ITIadT ATsIqdr 9 qHeg:

AT - THH TETTH means the essential nature of Individual Self dissociated from prakruti.

www.sadagopan.org Page 5 of 57



TV is THa which is told as adhyaatma. This is taught as to be known in Panchagni Vidya
and it is not the Self but gets associated with the sentient soul and it is nothing but the subtle
TEH Igds, 99T and others. Both these, the nature of the Individual Self (3781<) and non-
sentient Prakruti (37&41<H), are to be known by a seeker after moksha as to be attained and to be

renounced respectively.

AT EAF (At FHART: - AATE: - ALATRATE: | TEEAHU AT AET:, "TyeImHIgaman:
TRa=ET wateT (& 3. 5-9-1) sfr ghaftar arfvcsras:, @ wietm: | aq = afes agaray
SeeH AT TRETAAET 7 TRE: FTaead | TRETHEAT 7 = T 3893, af=arar agrad
< (8-11) s -

AWTATGAHU (el FHETAA: - ANTE: means being present as 7SI or human and others. The
3%t or release of @ which causes creation of such beings and which is well established in
shruti (Chandogya) as ‘“THITaTgaTaTy: [ua=dr wata — in the fifth oblation, 7 gets to be
called T¥9. That happens through union of man with woman and it is called &#. All these are to
be known along with everything associated with it by a §H# as to be rejected because it causes
35T - anxiety or stress. This will be told later in this chapter as ‘seeking which they practice

Brahmacharya’ (8-11).

a3 aig] =i S e sre? 7 o= i =i srerd, Sy sfeeTe | aur = g serwaey oA qes
THI A (. 2) TcATieaT - Because of similarity with Paramatman in some aspects, the
Individual Self is addressed as Brahma here. The shruti pramana is shown for establishing the
meaning of the word &% as &==aHT® — collectivity of selves. In the shruti pramana, the word
= means special type of union and not losing identity. The attribute TLHHA in TTHH T8H

means the essential nature of the Self dissociated from prakruti.

T AT TFH -0 | TATE: AT 3odd T HTd: i | SAATHTH ATeA

HIGEAAT JALEHAgTaAT <% TS =TT ATAeAqaT 3TaaH | Tgad ITeaqaT ATSTaaT o qHegfe:

ATq=TH - The word ¥HTF is given the meaning SI'T‘% in the sense of being associated in a

definite way — fAara Fa=er. And that is being associated with the Self. By that only it is can be
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known that it is not the Self. Due to the adjunct of the association with Prakruti, ignorance of the

nature of karma, vaasana etc ensue.

A doubt may arise here — How can knowing the nature of the Self dissociated from prakurit be
useful? Should a seeker not know the nature of the actual performer of the means who is in this
state associated with prakruti? The answer is a Mumukshu should always know the ultimate
state to be attained which is the Self dissociated from prakruti. Even the subtle elements —

dg&Hs are to be known as per shruti pramana of Panchagni Vidya.

TAATATE AT (AT FHEATAT: - GAATE: - ALATRATE: | TEEAF AT (A8, " TIHATHIGATaTT:
TEOAFE! WAt (B 3. 5-9-1) A gaEar TftEaras:,  FHEET: - The word [awTE is

commented as AR — because here the fifth oblation is intended and so the word @

here means A< qds specifically. Generally it can be TS, T4, 3t and 1A= and of

them T1fA<T is meant here so IIWT% is the bhashya. It actually means association of body
qualitifed by AT etc. — AT fafarg o=,

In Chandogya Upanishat 5t chapter — Shvetaketu and YaTguT Stafer #aT= this comes. PravahaNa
Jaibali asks shvetaketu (Uddalaka’s son) 5 questions and the 5t is 31 TT TFTHIZATATT:

TEua=ET qat-a? — DO you know how the waters oblated in the fifth oblation become signified by
the word 729? He says he does not know. He comes and tells his father that he was not taught
this. Then Uddalaka tells him he also does not know and then Uddalaka goes to PravahaNa
Jaibali and requests him to teach that vidya. Then he teaches him how the waters offered in the

fifth oblation get signified by the word Purusha.

&R T: % — The word #H is qualified by {3 T: and so it is taken to mean that the karma is of the

form of release of Y@«

T = AT AT SooT FadT TR LU qaT o GHE: AT | TR =ar 9 Sdeaed ud

T, A=l ag[=d =A<t~ (8-11) =i - This karma is of several types being responsible for
different classes of beings (STfd) such as humans, animals and so on. The causes of such
births are the karmas of yore and the associated aspects (sIqa=#Ts) are its fruits such as THaTH

and others. All these are summarized in Bhashya as s aTqare.
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‘Association with matter continues in all states and extremely difficult to get rid of. It leads to
grief such as T, S and so on. So one should develop dejection towards it. It is frightening to

the Self is told in Panchagni Vidya. It will be told later that one should endeavor to get rid of it.

Sloka 8.4
FfANTe &Y W AT |
ATAFISTAATT T [WEAT A 11 4 ||

TEYai a¥ Hey Superior among the embodied ones #T&rd what is addressed by the word
adhibhuta &1 ST is the special modification that exists in substances. fé<ad = one who is
known by the word adhidaivata T&9: is the Atman or Self who is different from the groups of
enjoyables of the deities. 373 Here 312% | am only 3TfasT: addressed by the word adhiyajna due

to being the object of worship of all yajnas.

TEFTIAT sTaeaaar RSy sfergd & wra: FRaerfeqay ada: qaRorm-fEas: soreasmar
Farereror: sreqeqartf: @, Rereom: armEaeeertETETegT: TaAiif: g @ sgEaa: |
TETH ATEaaH - AfdaqersaMide: 1o | siftded - Iaaik adae: sy a-Feaeaaray
FAATH:, TRIASTIIATHATAT ARASTATE, [ATEAVTLTSRTS W TEW: | /T T WIpeaTaedT Taairfe:
AT ATEEAT | AT TH T - ATAIAARMIE: 7H TF | AT - T3 AReqaqdT adq=: |
AT TRTET AY I ATCHAIT AT AZH UF T e i wgramie M- fmResmaemt
FATOTTH SRR, 2T T |

TEITIAT STaeaaar iy srferg & wre: faarfeqay adaT: JaRorms-fat: soresmar
fAereror: reeqariie: AT, AT AT e T IENTT: WA ITAT: o ATEeT: -
aferga which was told as to be known by those seekers after wealth Ta=ifs is that which
undergoes modifications. They are the ones which have the nature of undergoing change which
is the special characteristic present in ether and others which form the five elements. But the
shabda, sparsha and others which are very different from those and the sense objects in which

these shabda, sparsha etc reside are known by the term stfers@. Shabda, sparsha, roopa, rasa
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and gandha which are very characteristic along with those in which they are dependent or

residing are the ones to be attained by Taaif¥s and they have to contemplate upon them.

TRV TSI - Afddaaersaide: 1oy | sfdded - [qaaik adae: Ty a-Feaeaarai
FAATH:, TRIASTIIATHATAT HRASTATE, [AAEAVTLTSRTS W TEW: | /T T WIheaTaedT Taairfe:
TTHAIT ATE24T — the one addressed by the word (fer3ad is the T2, fa3aad means one who
is above what is related to the deities. He is above all deities such as Indra, Brahma and others.
That means one who enjoys sense objects of shabda and others which are distinct compared to
even the objects of experience enjoyed by deities such as Indra, Brahma and others. Such state

of enjoyment is to be contemplated as to be attained by the Taaifs.

srfarae: gy u - sftawerseAfds: s ua | siferas: - a9 srreaaET adaT: | o et 7 AN
SATCHAAT AT AEH TT TR AT 3 AgraAne Ra-ARRemgsmasmat sy sty
AE-89H Taq - The one addressed by the word sIf&== is | only. stf8=sT: means one who is the
object of worship in the Yajnas. All three categories of seekers have to contemplate during the
performance of daily and occasional duties such as #gasts that | who is present as the Self in

Indra and other deities who are my body is the one who is worshipped by all Yajnas.

WAATTHAT ATqeaaar Mideq sferd &<r 9ma: PaerEqay aaa: aeaiorH-fEerT: deoreasrar
fareTetor: ersaeariie: AT, - Here AITEr9@ does not mean a being but the five elements such as
ether and others (STFTeTTE TF9As). The word &¥: is commented as #ZorEawTa which means that
which is impermanent. This word &< here denotes shabda, sparsha and such states and also
the substances such as 3197 etc which have them. The singular number T4 is in the

sense of class (SITfd). That is everything belonging to that class.

TATEToTT: AT Trea e T TENTe=IT: WA e ITeAT: O SAHeAT: — The objects of enjoyment of
ATt are very different and distinct compared to those of even Indra, Brahma and others.
They have such distinct characteristics because they are bestowed upon by Parama Purusha’s

%\W‘Jﬁﬁ'ﬂr - special willing as HE is pleased with the Bhaktiyoga.

T ATTeaqH - ATTTqATeR AR E: T | ATTEd - IFAMIN TAH: ST (d-Feaaaarard
FTHT:, TFRASTATITSIA AT TASTTATE fAeTerurersaTa: TRt T&W: — An Wi has to know srfardae
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also just like T&r<d. The word <ad in mula includes everyone other than @&=a. Also 391 in
TFAMEdHTE: means ‘above’ and indicates not only that they will be in worlds above those of

Gods but their enjoyments will also be superior.

AT F ApeaTaedT WA STaaT sqa=a3T - The word T= is not about some other purusha
and it is not needed to do T Y& FAEITLETT also here. That is why Bhashya explains it as |7

%r‘%ﬂﬂw_olﬁ?c T as it is ATATYTH.

SATET: TEH U - ATAATAEATCE: FgH UF | ATSI: - TA: ALATAT aaH7: — The questions
raised were STTEIST: F% FI5T — the answer to ATIF: F: is AZHA. Answer to FIH is explained as

T3 SATTEATAT TAHT:. T3 TEITHT: ATAT: And that FFa=4r for a7 is being the object of

worship 3TTeT.

[N enN

T TeETAT HH Sg9d ATCHAAT AATEA: 3TgH U TA: AT ST AgAATS He-A awrggraedrai
N N 1 raq—q: : \l

3T 37 in the sloka is explained as 37 TwgTal 7 dg4d. Because Krishna is telling 3 it means
9% 33 as it is about HIS body.

FEHT T ATTL: - IF a doubt is raised that why can't it be deities such as Indra and others as
per the root IsT IaTSAT? Answer is that Lord Krishna has already told earlier that =T =T =T =
T W<k - because Indra and other deities are all body to Paramatman, worshipping them would
mean worshipping Bhagavan only. The word g+ in Bhashya has special significance. One
may get a body made of matter due to Karma but here it is not like that which comes only when
karma is present. All the sentient and non-sentient entities are body to Bhagavan being
supported, controlled and subservient to HIM. So this eIZ-eTEIT 9T is Ta=T9IF — by very
nature. All these are indicated by the usage ¥g%d. Shruti pramana also says 3 #aT T&aT: (1.
#T.). And the SIEETIOT T2H TF eliminates Faw T=x1(< devatas.

This stfers fasT= — 39w F19 - is not just aiding the ST but it is very much present in
practice. It is not that it is applicable to only seekers of wealth. This has to be contemplated
upon by all three sTfar=TfYs during the mandatory daily and occasional duties such as TJWgTI=s

[enNE anN

and others. That is told clearly in Bhashya as aToTH stfarawTome srqa-a=H. If the Mo
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FHs are not performed it would lead to YeraT facing punishment and it has to be done by all

three srfaT1s is made clear.

Sloka 8.5

RIS F AT TG AT FAa < |

T: TATIY | HGTd AT AATeq = 99 11 5 ||

st 7 At the time of death ATHa ¥ thinking of ME only @< {#F@T T: TATH one who goes
leaving the body ®: such a one WgTa AT attains the nature similar to MINE. 373 9r3: 971%d In

this aspect, there is no doubt.

TIATY FAATOTT AL | AR o AT T T FeAa? ol I: TATS F HgF ATM - 7H I7 A1 -
@TE: d AT, TEIAT TAT AT SATEE TATAETRRT AT eq9: | T STAArad: aarl endATo-
HAT-HSAT TR TRT: HaT: |

This is also common to all the three categories of seekers or srf&®1iXs. One who leaves the
body thinking of ME only at the time of death attains the nature similar to MINE. Whatever is my
nature or THTT he attains that. That whichever form of MINE he contemplates on at the time of
leaving the body, he will attain a status of that form only. This is like 3Tf&¥<a and others.
amfesXa was thinking of the deer at the time of leaving the body and he attained the form similar

to a deer. Similarly it is to be understood here also.

TIHTT AU ATETOH - This is the brief answer to the question SETITT 7 F2F FAATSH? (8-2). So

this is not just for a Jnanai but applicable equally to all the three categories of seekers. Four

types of devotees were told 3T, =1t =19 and AT and they were grouped into three
categories — Tt Faearid and wra=fd. They all have to contemplate on different aspects
and even at the time of death think of different aspects according to whatever they want to

attain.
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AR F HTH UT THIA FHera? aFedl I: TS T AGId AT - 7 T A1E: - SATE: T A1, Ta1 397
HTH SAqHe TATAETRRT Aard s — The word A TaH does not mean & which is

opposed to several shruti pramanas. In order to make it clear Bhashya is 7% 37 979 THTS: aq

for AETaH.

Some doubts may arise here: If such a seeker attains similar nature as =%, will there be
several 25¥s? And if all three seekers attain the Paramatman of the nature of 3T=Ts then there
will be no difference in three categories of seekers. These are cleared in bhashya as T&T=1 79T
HATH AT TATEETRRT 9atd. The attainment is similar to the form of contemplation.
Attainment of similarity is possible only when there exists some difference in the attributes of

two substances which differentiates them.

TAT ARALATET: TR THIATO-HIT-AS T ITHRTT: HIAT: — The example of ATFHT is given to
eliminate any doubt about dTeTcH. Aadibharata was thinking of the deer at the time of death and
he did not attain e with the deer but was born again with a body similar to that of a deer

(FRT-ASA T - ATRTT).

Sloka 8.6

T FA AT TR A TA TR S ae EvTe S qeTesy ol —

The nature of the knowledge which exists at the last moment is that it leads to a form which is of
the same class as that of the object of his contemplation (FFfaw=E=T=TH). This is being told

clearly now.
T 7 MY T TSI FeAa <A |
T THATY R a7 AT 116 ||

F=a Hey Arjuna, 3= at the time of death ¥ o @T& aTf0 #AZ remembering whichever thought
FAGL AT one leaves the body TaT TgTa WTfad: being one who had thought about the same
all the time & 8= Ufa he attains a form similar to that only.
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v AT A F AT A WTF TG FeAaL FSATT § AT TF AL T | FaTea T
FCRIERIERRRER DN

=1 means at the time of death whichever one thinks of and leaves the body, he attain a form
according to that only after death. The thoughts which come at the time of death are about the
very objects which were thought about earlier.

el A=Al F F AT AT AT TALA Fera? A o d ATEH T AL Ui | AT ae
TFATIAATETT U ST |

It is not that the nature of final thought is such with respect to Bhagavan. It is the nature of final

thought common to everything (FaHTeMEvEaH T of ATraaeq ).

The word 3= in mula means the same as what was told in previous sloka as =a®Tel. The

power of the final thought is reminded here.

a7 31t — This shows there is no definite rule that one will think about a particular aspect only.

Anything whether good or bad can become the object of thought.

T @Ha — The repetition @ T indicates that one attains the respective \Tas without mixup. The

avadharana ta shows it cannot be eliminated even by powerful meritorious deeds done earlier.

The word ATa here means TI9T4. It is also made clear that it is not in some other birth getting

associated with that particular class but after death.

HaT TgrawTtad: - This explains the cause of sfeaaeq . It means TETaAT aTfa: - TEAT ATAT
AT a9 T ar agraaTad..
This shows the importance of srfvaw&qfd and Bhashyakarar was very concerned about all

chetanas how they will get the right kind of smruti in the end and how will they uplift themselves
and then found varaha charama sloka where Bhagavan says 318 ¥9¥TH Hg<hH —a prapanna

need not worry as Bhagavan himself will remember such a one and take him to uttama gati.

Sloka 8.7
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TEATEAY HIAY ATHTEAL LT 7 |
T fTqaeIfEATRasIeIEerd: 11 7 ||

TEAT For that reason FaYHTAT ATH ATEAY keeping remembering ME again and again all the
time I&T = and engage in war also. it H‘rﬁ?ﬁ;’: Having surrendered your mind and buddhi
unto ME #1899 T=If& You will attain ME only. 31#ra: There is no doubt in this aspect.

TEATY (AR AT AT TF AATIAT ST -TEATG 9] FTAY  STIATONG, Ag<ag: AT AT |
AEE: ATH AR G AT A aaied MG 9 6 3% | TaHIEd g kda
AR AT o AR TF T, TATHA QAT AT TTRA; T 7 F4qT: |

TEATY JERATHIEI AT T AT IAT ST -TEATT GG FIAY ST, Tg<g: HH AT -
Because of what reason the knowledge at the time of death is only in the aspect of whatever

was continuously practiced in the period before death, for that reason only you remember ME

repeatedly all the time every single day till death.

AEE: ATH AR G AT Ffaegaaied MaqiA e 9 6 3% - Also perform the
mandatory daily and ocaasional duties ordained by shruti and smruti in accordance to one’s

station in life (TT=rT) such as waging war etc. which help one in thinking about ME again and

again (FTEAHY), every day.
TAHUTAT 90 A5 SFAHTe o HTH TF TA TATTHATITIHTE AT TR, T 17 G904 — Thus

by means of having fixed your mind and intellect in ME and thinking about ME only at the time
of death also you will attain whatever you desire in the way desired. In this aspect, there is no

doubt.

The fruits obtained are controlled by the thoughts at the time of death. The final thoughts are
controlled by whatever was contemplated upon repeatedly while living. So you should also
practice such contemplation and perform whatever is required to be done which aids such

contemplation. These are taught in this sloka.

TEATT [EHRATHIET A0S TF FeATHAT AT -TEHTY T FIAY ATTITIG, HAZL2: HIH TR — The

aspect of necessity of such continuous remembrance during the entire life is well established in
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shruti, sutra and other testimonies. In Chandogya it is said, ¥ @@ a3+ ATaaTqy
TEAFHATTTIA (BT 8-15-1), in Prashna Upanishat, ST~ sirgahea s eariia (1. 5-1) etc.
The brahma sutra, ST T T8 399 (7.9.4-1-12) also says this aspect. The word 3E¥E:
indicates that it is do be done every single day during a particular time when <[ is more and

not once in a week or fortnight or month etc.

ATTATT ATATRET ARTEd FLATA I TATT 92 a1 e o waq?

T I==d | SEITHT § 9% (3K).

AETg: ATEYAHT FTa AUTHATA G A aegra=Iad M- 9 9 79 $% — The word T&7 is
according to context here where Krishna is teaching Arjuna. But it actually means whatever

FUITTHEHs are applicable to one. They are ordained duties and have to be done. By telling that
it is At F4, all karmas done for some benefit (FATTHHA AT FH)is excluded.

TaHqTAA — Thus by means of karma and such things or by repeated contemplation made

possible by performance of such karmas.

q=Ida 9195 — Here two aspects are indicated — 379 of 79 and . 319 of the mind is
repeated contemplation only. 3799 of g1 or intellect is having firm determination that it leads to

the desired benefit.

AT F HTH UF T TATTHATITIRTE 7T ST 14; — This is common to all the three categories

of seekers.

T 373 H9r: — The fact that it would yield the benefit is without any doubt. This aspect of having
firm belief or faith is extremely important. Only when one has such firm belief and performs the
required means, one gains the benefits. One who doubts will perish only was told earlier also as

TerareRT a9t Shruti also says TATHT: I ATHEFATGATER T 67 TG g7, 7 faf=ihr afFa
(&T1. 3-14-4) in Shandilya vidya. having left this body | am going to attain communion with

www.sadagopan.org Page 15 of 57



Bhagavan and in this aspect one should have 35T — f3*aT¥ faith and there should be no
faf=rfeeaT — HerT - no doubt about this aspect that he will attain Brahman and such a one will get
all good. It is also said fA=eerT @aw fAed a@fa & gf¥:. This is taught directly by none other than

Bhagavan here.

Sloka 8.8

& TATAT SqITATATH: ATeqacaaTefiaT gfa SFar I TATor ITTEATHas agH STHRAT | T
AT STTEATHIE TATITEA A THTIITHL o 37g —
Thus having generally taught that one’s attainment is in accordance with their stfeas Fﬂﬁ the

differences in the SYTHATI®IT that is to be adopted by the three categories of seekers and the

mode of their contemplation at the time of death in order to attain their respective desired goals

is told now.

AATHANTIT AqAET ATRTITHAT |

T ey fee arfa arrigReaa 0 8 ||

arel Hey Arjuna, 3s#TH IRT Iha with the aspects of dhyaana and upasane FT=IRTTTHAT @1

with the mind which does not think of anything else T¥H T#4 onqH\ 1 f%rdqi thinking of the
divine parama purusha at the last moment =T he attains ME.

AEE: ATATAARITHT JHAAT ATAITIAAT AT Seaehlel ICH Toy faed 7 Fegamoryai fRraae 71
T AT STRSRATEvTiaaq Pad R freadr A R waid | ore: - RamfaReheay a9y
FIAY AFET SUTAENTAH | TRT: T AGG:TRTHIA ATSIAT TAGAAIH SUTEHA |

Having integrated the mind with 37T and T every single day, not allowing it to wander
anywhere else, contemplating on ME only who is the Parama Purusha full of effulgence as
taught in the next two slokas, one attains ME only. That means just like 3TfRs<a he attains a
form similar to MINE by virtue of contemplating on ME as qualified by wealth. 19 - means
contemplating on the object of meditation again and again repeatedly during all the time which

is not opposed to the time meant for performance of ordained daily and occasional rites. I is
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the IUTEAT as taught which is to be performed at the specified time set aside for it called

JRTRT, every single day.

AgLe: AVATHANTHIT I<hHadT — The sloka has T¥ITEIRTIHT and St is not to be taken that sT+ma
itself is TT. Here both 37<aT and 17T are important and hence we should consider g=5&HTH. So

bhashya is S THIRTTH THa4T.

ATTTIRET 99T — The meaning of ATFIRTTTAAT is = TIRAT — @ mind which is not of a nature of

wandering in other sense objects.

=Tl — The meaning of a3+ in mula sloka is very significant. Because there is already
mention of sT¥TEAT which talks of contemplation all the time prior to leaving the body, this
eﬁﬁlr_cra'r[ is about remembrance at the time of death. That is why Bhashya is 3=,

W &Y &= — The 29 is the object of == or contemplation and &3 or meditation. As it is

qualified by 9% shabda it is Bhagavan only. So bhashya is #TH.

AT FEAFTTHHRT — The meaning of T2 is taken as TAHvEIf®aaH by other commentators. But
that would contradict what is told in the next sloka as STfac@avl THE: TZETd — one who is of the

hue of Sun and is beyond prakruti mandala. So bhashya is FETHTTTHRTH.

e W v AT e AR reaTaad e A e aaT HeHTETERRT 9atd — There can be a doubt
here. This is meant for an T=a91% and he is seeking wealth through the grace of Bhagavan and
does not seek to attain Bhagavan HIMSELF. So how can it is be said as T7# 7= fa=a9q? is the
doubt. So that is explained as sTe¥TAHT@THAT. So it means when a seeker after wealth
contemplates on Bhagavan of the form as qualified by T34, he attains the wealth equal to that
of Bhagavn. That is told as T¥HI=IYTE which actually means T TR as that is T, This

has been told clearly earlier as I 7 aTd THYA ATE TASTAT FHATLH | T THAT.

AT - MAAHRERE G T FAY AT9T STTEIHTATH — Meaning of SI+TH: is as told by

JTHFIRTT — ST ™ — who wrote a commentary called 3T for Chandogya Upanishat and is

refered by Bhashyakarar. He says steestoresfier= el TILHITH:. ATTFATT means S+ — which

is told here as 39T - thinking of the object of meditation again and again. Here I-T: I
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indicates there can be some gap in between and that is explained as MeEAEEEET. The

gap is while performing nitya and naimittika karmas at the prescribed timings.

TOT: T TG ANTHTA AR TAHALATH IITEAH — The word I here is about 32T and so
explained as TATHALAIH IUTEAH and that means A TIF-F@qq-Tea&aTa= — a vivid

perception of the most dear form of Bhagavan.

Sloka 8.9, 8.10

i QIOHGLT AT SR aATenT: |

A YTARATRIETH ATfecdavt qog: aeEarq 11 9 ||
AT AAATHAT STFAT IhT T A9 |

ALY TTHTAT 8% € § I TeuHata sy 1110 ||

AT At the time of death w&T<h: being full of devotion TRTE =7 also being endowed
with the power of Yoga gamed STorHTE T fixing the prana firmly between the eyebrows =
79T with steady unwavering mind, &3 sarvajna or omniscient qU9H puraatana - very old
er@'a»nﬁ-cm':[ one who controls everything sroT=ufiari® who is more subtle than the Jivatman who
is atomic T gTaTeH onw who is the creator of everything aﬁlr—ca@rﬁr having a form which is
beyond thought aTfaeast who is of the colour of Aditya T#¥: 93FaTq that Purusha who is present
beyond Tamas ¥: sI{¥a<q one who contemplates on repeatedly such Purusha : & @& 7%

T&9H I he attains that divine Parama Purusha means he attains a state similar to HIM.
e — g4, T — U, ATATRA - Fvaer serRary, o sofiaie - sfarg 0ft gy, g49e
HTATE - G946 AE, ATAIEY THATUAGS T e EqH, SAqq q0E: TIET] — FAATHd-
[EIGICIRUBEC R L

TH TEAH AEE: A IHT-HIRFLH-T AT AECHER AT AT TAET TATIHRIA FAT: T TR

AL — HEITH; T A T (20 T: Ao ¥ 99 UF S - a9 anfa, aeamradt wata sk
|
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&fd means one who is omniscient, X9 means one who is IXA or has been existing for long,
FATIATTR, means one who controls the entire world, 3ToTY: 379ftEE¥ means one who is more
subtle than Jivatma, 9€1 9TaTX — one who ic the creator of everything, ==a=a¥q means one
who has a different and distinct nature compared to everything other him, sTfecatt q@E: IT&Tq

— one who has divine brilliant form unique to HIMSELF,

TH T Y TG AT HT-ARRLh-T NI ATEGHERILAAT — such a one having such unique
€Y, T etc., due to the &R obtained by the TTeI=T combined with devotion performed every

single day repeatedly,

AT ATHT AT FaAT: Ted TTUTH 9T — HEAT; - having positioned the ST firmly

inbetween eyebrows at the time of leaving the body with the firm unwavering mind,

T AN [ded 729 T: SIgE; - one who contemplates on the fe=aq=w placed in between the

eyebrows,

T I wa 3 - agre anfa, aewTradt wata el — Such a seeker will attain HIM only — means

attains HIS ¥T= or nature which means he attains wealth equal to Parama Purusha.

Fd — T4 — F9 means FTaasfi. Since it is about Bhagavan here it means Taafsea. So
bhashya is #&T:.

TR — QXTa9H — Here means SATE.

ALTHAT - faPa=T JemfaaeH — Bhagavan’s STITE is Y98+ — Ruling over or commanding or
controlling everything. The word 97 is to be taken along with this as e E@H is not

specifically qualified by anything and it means everything and so bhashya is fa#a&1. The
Pramanas to be noted here are: Ta®a AT ST&A7F TLTHA ATRT GATA=TET forgat faga:, Taes ar
HEATET T TR A=At e s (3. 3-8-9).
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STOTT: TN - STTaTg 70 geAa< — Because Paramatman is chetana, comparison is with Jiva —
HE is more subtle than Jiva. The pramana here is 31vd: Tae: oITEdT SATHT FATHT (T, 3. 3-3) —

the gewa¥ea needed for I=:T4¢T is told.

qIET 91T - 99 HEH — The word 9T means geadr creator of the universe as per

pramanas — ATA-GHAT GTaT TAT TEHHIIT (FET.), TAeoET fErga o1 T (7.311.1-27), Farems

FTHEASEAH (7.3.). In all these pramanas the #atame which is told applies to 9&F only.

FreT=T AFeraeaasTd [gea<y ¥, - HIS ¥a=1 is different and distinct compared to everything
other than HIMSELF. This makes it clear that it is not as some say that Bhagavan’s svarupa is

not possible to say with all the reasoning and arguments generally known to us.

ATV THH: TLEAT — ANTHA-FATATIOT-{724%9H, - The word avH indicates colour and that is
not applicable to essential nature. So that has to be understood as pertaining to the divine
auspicious form which is well established from the pramanas. So bhashya is TITFq-FATHTLTI-
f&==q9. The pramanas here to be noted are: I TIFAT(T doHF: (T.F15%.3-9-7), TET ATHAT
Tatag Farfa (7.2-2-11), T a1 SAfaut ST’ (3.3, 4-4-16). These pramanas establish that

Bhagavan has unsurpassable brilliance. The shruti vakya stfeeaast qa=: qLEAT (HETT) is the
source for this explanation here. Here the word TH indicates the THT==x which is the material
for creation. This is told in *¥aE 4fq - T A THET TEHT THhaH (. 7-7-10.11.7), and TaT T
FeIfaaT F T (. 4-18) etc. The meaning of T9E: TZ&dTq is that it is 3TTHT or divine. That is not

controlled by karma, that is eternal and without defects.

(By this the meanings given by other commentators are rejected where =< is interpreted as

eraa I ETer and 99; as AAAEATIA). )

TH TEAH AETE: ATTEIAA-AhLh- Aol = eheadr — The mula sloka has ST&T I

TRt 99 — where the two parts HFAT<h: and INTII are addressed separately. But the

meaning to be taken here is wf?hgrhqwch as shown in bhashya because they both together
give one meaning. Such Yoga which is combined with bhakti only helps in winning over the
mind. Though the word I=F: is in past tense, it is to be understood as T and explained as

ArESHERTLIAT. The F&RTT which one’s mind gets due to yogabala filled with devotion.
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STFT HATHT TATRTA GAT: Hed T 9T — HEATA; - The word &9 is @@= as told in

Yoga shastras. So bhashya is €T — firmly establishing.

T q@ed &= =9 T: sqFeq; - Even in Yoga prakaranas it is said that the place between

eyebrows is where Purusha has to be positioned for meditation.

q TH TF AT - TG AT, TeIATadT qatd 3c39: — Here bhashya is @#a 39T which is as per
what is stressed in & & T ®iva= (8-6) as it eliminates everything else. Here what is important
is g9 AT — so T IUTT is sloka is not about ATETEET again. That is made clear as TeHT*AT
wafd. This also eliminates acaT=TIRT which is 9288 which is attained by one who is
liberated. Here it is about an =TT and the fruits are inline with what is desired by such a

seeker.

By this what is to be understood is that all the attributes and nature of Bhagavan told here as
FfaH, TV etc are to be contemplated as being associated for the purpose of bestowing
abundance of wealth that one is seeking and not as what is to be attained itself. And since it is
told that one should contemplate like this at the time of death, it is understood that such a one
has to be contemplating like this right from the beginning as that only is possible to be

remembered at the time of death.

Sloka 8.11

Y FAATIIAT FHTITTHTLH 378 —

Next the way in which seekers of kaivalya have to meditate is told is the next three slokas.
FeErE Agfaay aaf~a e Feraar fiaemm: |

Ffe=grar agMad I~ a9 9< G0 T 11 11 ||

Tq J3fag: &< aaf~a That which the vedic scholars tell as akshara, I #FG¥EIT: that which those
who have got rid of desires Taa: and are endeavoring to meditate faerfea they attain, Ffe=g=:
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T[4 9= desiring what they practice brahmacharya @ 9% how to meditate on such Akshara
qu= Ja&4 | will briefly tell you.

TSI - FE[AAT TS dfaar qafed, AT 7 Jaar Jaas e, aeer gy s=a=ar 71 g=d
=L, T I8 G0 O Ta& | TIQ THIQ SqdT i 9S; 9 Mieeaeaas Aeasud e auT Sured
TAT FEIT AT T |

That which is told by learned vedic scholars as 313X and which is qualified by attributes such as

seqee and others, that sT&1X which the ascetics who have developed 3X enter into, desiring
to attain which practice Sg[=, that 9= | will teach you briefly.

A T A99T 3fQ 9 - It is attained through mind and so it is 9=.

q RfEeEeaas aca ] e T9T SUTE TIT &9 &1 30+ — How to meditate upon
that 3181, which is my T&a&T to be known by all the Upanishats, that | will teach you briefly is the

meaning.

Bhashya at the beginning of this sloka clearly states that the mode of upasana prescribed for
FaeaTis is going to be taught here. The word T here is about IUTEH as well as sTfeaaya=

because both these are to do with remembrance or contemplation.

TTATH - TEAAT, - As told in Bruhadaranyaka, H2raT= Udg T2 T AT ATHa@(~q

TEITH V] AZEAH AGHH AA N dH A=eH T=1aH ...etc. Yajnavalkya tells Gargi that those
FATMTs or FZSs who have realized Brahman declare that it is the immutable Brahman which

is neither huge or atomic, neither short nor long etc. So this 31&1< told here is that Parabrahman.

Fafaar aafea — As told in Yajurveda Kathaka prashna, ATe@@a=add @ gg~aH | HaTATHTT 94
| etc. That Brahman can be known only from shruti pramana. So those who have not studied the
Vedas cannot know HIM. So the learned Vedic scholars know and teach about that Brahman as

being qualified by attributes such as 37¥=1, 3779 and so on.

FTRT: = TqAT T Farfed, I2e ITHH s=a-dl ag[ad 91+, - Here ag[=4 =9<f~d has few
meanings. It means those who practice control of sense organs having renounced &THET that is

communion with women etc. Or in order to attain Brahman whatever =47 they do, that is
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practice they adopt with prescribed disciplines (fFa#s) can be said to be sg==T. The pramana
for that is from Chandogya as shown by Swamy Deshika, 372 F=I= SATHAT FE[EAHT qq, AT

THHAHATIAT T[T T, AT TG AAINHATIAT FT[HIHT Tq, T TSI AT AT
FEEIHT TQ (1. 8-5-1). So it is TFITEAAT IT FHTT=rE T FAT FZ[=AT.

FTTCRIT: - are none other than those who are endeavoring into Yoga — told as Ta@%: here. Here

also what is told as Tfe=g=dr sg[=4 =<i~a — where they are the doers. By these, the ultimate

gain and the means are indicated.

T IS FULU T Tq&T | T T Fq4T 1 9%, - The &2 meaning in common use is not
applicable for the word 7. So ITRIFTT is taken as T2 = =@AT fd 929, That means here

ITH. It also includes 3I9TETT etc as it is an object of knowledge.

aq RfeeaaTaas Teasds &< T9T IITEF TAT HEr07 Fa& 417 g2l — The words I and T in

sloka found in — Ffa=g=dT, 9aH indicates MT&@aaT=aa= as it is abundantly addressed such in

all upanishats. Yato vaa imaani, tat tvam asi and so on. The word 3187 here is about

AFrTRa R RaIeATHEa T and so bhashya is a9 told by Bhagavan Krishna. That is the

form unique to HIM alone.

And the meditation of Paramatman as sT&T7=a=1 is told here in order for a seeker to attain the

FeATEAETS ATH.

Slokas 8.12, 8.13
GO §9wy A4 gfe fFeeg = |
HEATETATCH: TTOMATRIAT TRTETOTH 1 12 ||
ATACARTEL TG ATETHAALEAC |

T: JATIA FSTwag & ATHT AT T 1 13 ||

TEZIIOr §9F7 Controlling or subduing all the senses which are the pathways to knowledge #:

g fA=e arresting the mind in the heart ST WToT FfET srem= pulling and stopping the prana
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vayu in the head TRTETIUT AR 3 (A THTAT T&] ATS LA A ATEAA T: I8 I AT 4
ORHT T AT

fAee, Tt e sfRYa: - Wi wa et Rafae srieua:, e i v sgy 9sm= |,
TH W SATEA, ATCH: AT TEATHTT I ST T: TATI; T ATIA T I - TP Fagh AEHMTHR
AL ACHTH ITT S | T F gAY qAY 799 7 faeafa’ (8-20), ‘STAMISHT SIHEAATE:
T TR 1" (8-21) S 19w TF T84 |

Tatfor s ROy g™ wawr - EeTare RAffed, - Withdrawing from their
respective functions all sense organs such as organ of hearing =T==== and others, which are

like doorways for perceiving knowledge,

TIFAAMAE AR s7e |4Y fAwed, - having arrested and fixed the mind on ME who is &<

residing in the lotus of the heart,

TITTEAT LT Tfeea: - A wa et feufas s, - having steadfastness or =TT called

Yoga — meaning having steadfast concentration on ME only,

A 3 THTRR G AES ATE, - uttering the single syllable ‘Om’ which is Brahman which
connotes ME (or which is my NAME),

T4 ATH AT, - remembering ME who is denoted by that word OM continuously,

HATCH: TV EATHTT 3§ 9 I: TATH, - placing the prana in the head one who departs leaving
the body,

T T I T - TR AEHTATERIL ST (R SACHTH T 5 — He attains 93ATfa
meaning he attains the pure Self dissociated from Prakruti and which is of similar nature as

paramatman and from where there is no return,

T: F gAY AY 79I 7 fameafa ¢ (8-20), ¢ TADISHT THEAATG: TAT A ' (8-21) 3t sew=a<q
wF T ~ It will be told later only as ‘one who does not perish even when all beings get

destroyed that entity’ (8-20), ‘what is told as 3=4<%, &< that they say is paramagati’.

www.sadagopan.org Page 24 of 57



AT ATATGI g ATIor AFETEHAr — In order to show this is not about nine doorways
(FagTIon) and also that this is about withdrawing the senses (SATETX of 2f=x1s), bhashya is
TSI 2fesaTior. How are senses called 5T is explained as AT — for knowledge they

are they are like doorways.

e - TATIET fafaadd, - the natural functioning of the senses are with respect to objects of
orsx, ¥q9T, ¥6, ¥ and 7. Withdrawing them from acting towards their respective sense objects

is 999 told here.

FRAFAATAE A AT AAT %, TTEAT S0 AT - 7l U et ffrfas steaa:, - The
mula sloka says AT Zf< %&7 — but it is not mere heart that is the object of meditation but
Bhagavan who is 31#7¥ who resides in the lotus of the heart. The word Zq connotes the T&w

residing there. Else, what is told as #TH s{#7<T will not make sense.

A ST U TG HgT=eh ATged, =4 H1H A, - The syllable 3¥ connotes Brahma and so
is called Brahma itself. That is clear from bhashya as #ET=®H. 7 reveals 4T and aids
meditation. So the explanation is given as ‘remembering ME WHO is connoted by the word

Brahma continuously’.

Swamy Deshika quotes abundant references from shrutis and smrutis to show that 9o is

g9 and is an accessory to Yoga.

Tfewgedl Sg[ad F<ied a I8 AUy FAIH MAATq (F3. 1-2-15), TET € 92T T Jg]
ToAeq =T (. 2-2-4), ‘SATHATHTT &1 (H. 2-2-6), ATCHTTHIOT FHcdT TUTE AL |

AT HHAATITE T TETUEAL, TAGEHIIU FecaT T AT | EATAAHAAT AIET 39 T
A (A, 1-14), T T BHEE0 AT A0 98 [RUATTATT, T I8 97 §9¢:'(1.5-5),
‘Toreu] ToAq gf s (FRmETREeFTTe:, o @ g off @ QO (F. 7-1-2), ‘ArfAfT sgy e

TAY (7.8-1), ‘MSHHAE TaH' (B1.2-23-2), T ASH: T TG T: T T THATH, TEAATH

HISHAT FTSAAEaaTe AT Toe™ THEH Togad Togad daeld Tgd aoas Jg] (AT fAEraaoTg),
TAATAT: TTATH FTAFH: T FA’, ‘AR TAT ATHT ST T THITT, “SSHTL0T TAT FTHT
TIATES | TEIE( | HAgTrTor S8 941 g% (F8ed = | FEATLTATeH: TTOTHTEIAr TR |

AT TG AT ATHTEA | T2 TATIT S <8 | T TLHT TAH | T T TOTaAT2ieds
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TIATaA |... (ATHACH:), FAARH AT I [EOALT: TA:, ‘T AT qora:’ (TR 1-
24,25).

Several such pramanas clearly say that ST is ATagT=. So it gets established that through

that pranava one has to contemplate on Bhagavan.

STCH: AT HEATHTT 7 ST T: YATI, | AT TCAT T - TFf e g<h AeTATATRE A ST
ST Sl | ' | JaY gAY 797 7 [aaqeafd || SThised? ToehedaTg: TTAT T I' (8120,21) =i

Va<H UF a59d — A seeker after realization of Self attains T only. That is told as TZHT TfaHq
here. Because of that it indicates it is ST{AXTE@&A. So it is about the pure Self dissociated
from Prakruti — TS{dTa3<h ScAT as commented in bhashya. Bhashyakarar quotes slokas from

this adhyaya itself where 3T is addressed as TTHI.

Sloka 8.14

TAHEI TN FaeaTRTe SATATRO AU TEATHE Sth: | T ATAAT WagaraaTH1 TaTH
ng'

Thus the mode of SYTEAT for an TFATRY and a Fa=a1f¥ as per their goal to be attained was
taught. Next the mode of upasana for a fITf= and the mode of his attainment (3T=a) is going to

be told.

The #=Tfd for this sloka is started with TaH. That conveys several meanings as can be seen in

the commentary here.

It shows that though it looks as though the three types of seekers is not clear in the answers
given to the questions starting with T T o177 etc. and that stferrsr and stfvawse= are applicable
to all three categories of seekers etc. there are many aspects which if we examine carefully will

reveal that indeed there are upasana prakaras told for three types of seekers and that the latter

ones among Tt Faeari and sTTf= are superior to the former. All these are meant in this

sangati bhashya.
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Though the sfFaa=q{d is common to W=, FaeaTsl and T, the mode of remembrance is

different as their goals are different. Here the slokas 12, 13 and 14 are clearly talking of the

modes of upasana for a =41t and a AAT. So it gets established that slokas 8, 9 and 10

(starting with T¥ITH=ITI<H) are about a seeker after T,

The words are very generic here and Swmay Deshika examines all these in detail. Words such
as g, 787 and TR (told as 9¥HT ) are words used in several contexts in different
senses. Brahma is used to mean prakruti sometimes, Jivatma sometimes and Parabrahman in
some places. So how to decide the meaning here is important. Other commentators mostly take

it to mean parabrahman.

There can be many questions here: as told in last sloka of 7t chapter T &g (a3, and in this
chapter & Tg5g], sT&T¥ FF] T¥HH etc — why can’t the word be taken to mean Parabrahman in all
these? And should not STTATATE @I faE T: be taken to mean SITHTE? SATTerga by the vyutpatti
srfersrata should mean STTOSTTA all beings. And slokas /a1l = etc should be taken for a T
only. So there is only one sf3=T¥ addressed here and different ways of upasana are taught and
not three adhikaris is the sIT&rT. Also, |f¥fg TZHT TAT: (15), T AT TZHT T1AH (13), THIE: TIAT
T (21) - in all these the same meaning is to be taken. Also, T3 T=¢ &= (8), @ & T

TEuHaTd fTerHq (10), T2 § 92 979 99T a9 @9=44T (22) - all these cannot be interpreted as
giving different meanings. All these are commented upon in other bhashyas in the same way
and our bhashya is very different and unique. How can the interpretations be justified is the

question. The answer is thus:

In our bhashya all these slokas are very critically examined and the commentary establishes the
meanings properly according to context and inline with Alavandar’s Gitartha Sangraha. There

are three modes of upasana told here.

Krishna clearly says sf8==T: stg@@ while it is not said Tg#@ Fg and so just like TeaTeH, FJT

shabda should also be given different meaning. The words sTg] and 311X are not abundantly

used in &< to mean parabrahman. In the sloka, T& HAAIHT I AHT: AT TLIATE | TATHATHAT
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YT % ANTIAET: (12-1), the ST#T 9758 means TNTTHEA®T who is 32<h to I8 and other sense
organs. Similarly, in g ¥ FE[ETET T4 ATHAHT o | FIAETRY d GadY 9 £ | & T 7]
a% gatag serq (. 1-22-55, 56) the words 34T and ] mean TRYETHTTT as can be found in
AT or =T9Te. So in % TT7g] the word #IF] has to be different from paramtaman and can

only be T S[ET and is used as =T, Later here in 215t sloka it is said SIS TE:.
Same way in slokas ¥ FTHATHATH (12-3), T FATHHGLTH, ATHTAT UF 7 (15-16) — the word

FTT means someone different from Paramtaman.

The word & also is used along with 9¥a7Tfa and hence it should be taken as something
different from 9¥& A, That is why ¥9Ta and other words are commented according to the

aspects to be known and put to practice by the three categories of seekers.

The objection that sTfeaa=q T is not needed for TaATTYs is set aside by the pramana in
Shrimadbhagavata in Dhruva charita i< 82T ¥RTafd Yag (A1.4-9-11) etc. And even though the

words E%I-TW—‘TGT% etc mean TRHTHWSH-TTIA etc they cannot be taken to apply to one

category of seeker alone.

First it is said that the 9T has to be positioned in between eyebrows and Paramatman has to be
meditated upon there. Then it is said that 9T9T has to be positioned in f§1‘<‘€r and Paramatman has
to be meditated upon in the lotus of the heart and that it is only related to the remembrance at
the time of departing from the body. There is difference in 1T or place where Prana and
Paramtaman have to be positioned and meditated upon etc and so they cannot be for the same
srfaerTfY and they also do not apply for meditations which are prescribed at different times for the
same AT also because the mode of IUTHAT itself is different. So these modes of IUTHATS
which are quite opposed to each other can only apply to different srfar=Tfts. And if we examine
the Upanishats, in Chandogya it is said that when one departs the body through the Fe==TE

one attains AT&T. When one departs through other places such as ga=T they attain different Tfds
— ST =T g TS AT GE AT eI TATEAHTAT AHA@H T [sae+aT IehHl a1+ |
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It was told in Bhashya earlier that the 7q 252 found in slokas SETHZITHTEATT (7-29) and
Artergarrereed A (7-30) indicate different adhikaris. In the same way here also
AT ITEATERA T: (8-9), T: TATIT & <2 (13), IT 77 Tl fAcmer: (14) indicate stfarawTivsia,

FAIAAT: gad AT AT T e |
TEATE g qrd e il 1014 |

aref Hey Arjuna, feer: from the time of starting upasana ¥ at all times sTH==qT: 7 AT T
not thinking of anything else in his mind whichever devotee contemplates on ME Wﬁ?&gw
to such devotee who is always wanting nityayoga a1 such bhaktiyogi 1€ a9: | am easy to

attain; | am only the goal.

Rcer: ATEITTY ad — adTe AF=aT: T; T — AeriaforEs aegar @{ar
AU WATT Attt |id 7 v, ae, Fagwer - Rt sreemmer aifsg
qAW: - AZAT T, T AT CAATF:, GITTT | IRANTHEEAT! /T o g0 | HSTeqior
SUTEATAYTE qigUraRETq Srriafor@Tis Irgad =MW s | THAY U@ o a1’ (. 3-2-3)
i iR o | Feaa 9 Aut g werar i@y | e gieast o a7 st
AUTHATIHEATIH SIEHSATAS qH; | ATRTIH STeAHTEaedr AMaiae Jreaar I (1. 10-10, 11) i
Rcer: ATEITTIMY ad — ad@Teq Sa=Ean: T; TR - SeriaforEs aegar e
ACHYTRUHAHTT Afasatat | . FAf, - Right from the time Upasana is started, all the

time, because of having excessive devotion or love towards ME not able to sustain existence

itself without contemplating on ME one who does most lovable contemplation on ME,

T, Mg — Mt FeewTores ARAISE GOW: - SEAT T, T HgIa: Uadiaes:, gIrTs —
For him, who is desiring eternal association with ME, to such a Yogi | am only the goal of

attainment and not my aspects of wealth and others. | am also easily attainable by HIM.

ARIARHEGHTAT FEAT T O | AT ST AT Al TA A sradaioraTias Jgad a1

Tg¥: - Not able to tolerate separation from him, | will only take HIM to my fold. Means, the
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intensity of meditation needed to attain ME, destruction of any obstructions, the state of MY

being most dear to HIM - all these | will grant HIM MYSELF.

THAAY UL AF A (. 3-2-3) 3 B 539 | ae7a 7 Awi qqageet werat Sifaga iy | /e
FIEAW & AT ATEATT T || AUTHATIHFITEH SIGHATAS qH: | ATLATIH STHATIEAT G wreaar
n* 3ft. 10-10, 11) 5f¥ — Does not shruti say this as ‘whoever this Paramatman choses, by HIM
only HE is attainable’. It will also be told later here as, ‘those who are fRagFs, are worshipping
ME with love, to such devotees | will grant that f&=T by which they can attain ME’. ‘To show
MY compassion to them | will stay always in their very mind and with the shining light of
knowledge | will dispel the darkness of the nature of indulgence in experience of sense objects

which arises from ignorance’.

frear: H‘I’ﬂ'ﬂﬁ#ﬂﬁ — From the time upasana is started. That means not desiring experience of

individual self and others.

qad — @astaH — All the time. This shows there is no repetition — T%f<r here.

FAIHAT: T: TN — AAFHITT AT A AT AT AreremeorAas A =T Mefaea T i 7 w0, -
The Fﬂﬁ told here is WiRF=9TI= and that is indicated by s==a=raT:. Because it is not possible to

live without such contemplation it is incessant — without any break — srfaf=g.

T, Meaghed — AR Frgesmores — The fruit is also sT=@tgd — without any break in between

TIRATSE AR - AGHT AT, T AGT9: TAFTaHh: AT — The word T2H is about =%, And
because all other benefits other than attaining HIM are eliminated here, bhashya is 3gq 4. To
the doubt that because attaining Bhagavan is the most coveted is it also the most difficult and
should one toil much more compared to other benefits, the answer is FTRIAISE TAH:. TITT:

means without much difficulty he is attainable.

AEARTHAZH SIEHT T T — The HAT of TAT who is ST@a@ is due to HIS =TT and that

is not sTfaaTs and justified as there is also shruti pramana for the same — THIY U qT AT,
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HITEIOT SUTEATa 9T — The word 3397 in TH4W [ indicates this meaning. The word 3T
does not mean accepting in /9@, «¥iTe@ and such forms because they are all always present.

It is also not about ITFAYETT because in that case o @+ would become g%, So it cannot

with respect to any other form and hence explained as HcITEITI[M sqlﬂd@wlchﬂ. Here faams

means EATIE &, IAHATTRE and such aspects.

afgarfafaea=q — Whatever is obstructing such attainment such as 35ds (bad deeds), ¥5TH,

T, 1, 3T etc. It is Bhagavan only who destroys them.

FerfwfoI@Tta® — means having unsurpassed love. The word 3@ in Aicre@Tia®H indicates

whatever is needed till one attains the T in T¥HTz,

ITeHe IITH 3T - TgHa shows that Bhagavan is telling ‘all these are my responsibility and |

only will take care’.

THAT FUIA AT A (. 3-2-3) = B o7 | Fead = St qaaghet werat sifagaes | =ty
ISR T AT ATHIATT O | TUTHATHFATHH SAZHATTS qH: | ATAATIH AT ATIET AR AT ATEATT
1 @, 10-10, 11) =fr |

I will most lovingly bestow that buddhi yoga by which they can attain ME.

I will destroy the darkness of the nature of indulgence in sense experiences by the bright light of

knowledge of my auspicious qualities.

Sloka 8.15
A T ALATIAN AT FAeATRITE AT AT UG R o 37g —

Here onwards in the rest of this chapter it is told that there is STTFRIFMRY or no return for FawaTf
and ST and that there is TR or return for an =T,

In the previous slokas all the aspects that the three seekers have to know were taught. From

now on another important aspect that they need to know according to their srf&r/=aT® — which is
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the s1feaTea and Rovca Ta=T of % is taught which is that the impermanence and permanence

of the fruits desired.
AT TSN @ TAIHATETH |
ATgEfT AT |RfE a<AT 4w 1015 ||

HTH 3UT After having attained ME F:@TeraH that which is the place of residence for grief, starrad
and impermanent, TS that rebirth ATgat~a they will not get. Because W&TedTH: these s or
knowledgeable ones who are great T3HT Hf¥fg TTaT: have attained the benefit which is most

coveted.

|7 w1 O Mfeegamead, staraad - e 7 7 YTat= | a9 T AT — AgTHA:

AT RATHEAEIHAT: FAH AT WAT FaAT AT ST Wi SE<haa T AT W
SUTET qHEAfesd /f T |

Having attained ME, they will not again get birth which is impermanent and a rest house of all
kinds of griefs. That is because these #gIcHs — meaning those who have acquired the
knowledge of MY real nature, not being able to even exist without ME as | am most dear to
them, are having a mind that is deeply attached to ME, are having ME only as the refuge they

would have attained ME who is of the nature of TXHERITE — ultimate benefit.
It is said that TTfA's are never born in this world again.

|7 9T q: Rfeeg@m@a9, - Mula sloka says T:@TaH — since it is well known that there is no

end to griefs in this world, bhashya is ME@g@Te.

HATATH - ARIL ST77 7 ITIATT — Meaning of STATaaH is explained as & S+, By this the
impermanence of the enjoyments of body and senses which are always associated with births is
meant. The word /7 means body obtained in a birth. IT T AZTHAT: — ATHAH:

TATA T TAETETAT: TAGHCTIcAT FIT [AAT ATCHETIOH FAATHTAT A ATERHATET HETAT: -

HETHTH: means those having noble mind or #Tfe's. Their nature is told as TATA*IT ATcHEIEY

ATAT: and so on.
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AT SUTET TRHAHTGET AT ITHT: — Sloka says ®T¥fE 93T 7TaT: - the adjective T7#TH and the

desired fruit of Jnanis is explained as 7T STHT:. That is TXATEUTI=T s

Sloka 8.16
WA TTHTAT ARTawd ST 9 Qg ] AqA<rgat 9 g g —

Now the reason why those who attain wealth and position are born again here and those who

attain Bhagavan have no re-birth is told.
STHEATEA 1hT: TAA TSI |
AR g HIFaT TS 7 &= 11016 ||

1S9 Hey Arjuna, Ssg[qa+Tq including the world of Chaturmukha Brahma, T#T: all the worlds
qaTat: are those from where there is return. § But AT 39 having attained ME Tesi=r 7
fa=ra there will be no re-birth.

FRHIGAT: FFTISIEATAT: qS AThT: AR TeraT: Eatae: - fAarfam: | s/ wadafa s

ST AT AT srasiias | /T - gas qaagHed Miasmgaafaaastic
TRHETEI0 Tahed TTATAT FRAATTSESRITHTET aS TAsid 7 e |

TR IAAT: TTISIILATA: TG AR HRPEITAdT: gaararad: - fAarfae: — All the worlds inside
the SE[T9e or the cosmic egg including the world of I qH@sg] are resorts to enjoyments and
wealth and hence are those from where there is return — meaning they are subject to

destruction.

T TEAA ITHET STeAfanTeng AT srasi+ia+ — For that reason only those who have
attained the fruit of wealth and enjoyments, destruction cannot be avoided as the worlds they

attain are by themselves subject to destruction.

gesiew 7 fa=ra — But for those who have attained ME, who is omniscient, of True will, who is

having the creation, sustenance and destruction of all worlds as mere sport, who is most
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compassionate and who is of unchanging form always, the question of destruction does not

arise at all and hence there is no re-birth.

FEAERTI=T: - Sloka has STEg[s@=Tq and ATH as countering it and hence bhashya is including

FE[ATE — ARATRII ..

FETUS A TdA: Ha A1 — YFid is Bhagavan's ATATHZIE (Y — the great ocean of HIS wonderful

vibhuti and in that there are innumerable SIg[TUss existing like bubbles in an ocean. So it is
understodd that all worlds inside the sTg]TU< are destructible. By this the TZHTHTLT or 9THI< which

is eternal is separated.

TN AT: — Those worlds are where exist enjoyments and wealth which are impermanent. So

it is understood that Tsa¥ is A<

qATEtdd: - FAHTf9M: — The sloka says ®T#T: qATETA: - since the word @1 told along with &+
does not have movement etc. the word Wﬁ'ﬁ?: implies YaTgd: fa=Ter and so bhashya is
fa=Tfe:. This can also be taken as T2 of people belonging to those worlds.

T IR ST YTeEATH faTeTq faATfareas stasi+ 13 — The reason for destruction of the
enjoyments of those who have attained T»347Tfq is explained here. Because the worlds

themselves are subject to destruction, the enjoyments inside them also get destroyed.

o o N N O

. o . . o - ~ - . e~ .
HT - G431 FFIhT T ASTTITG I EITAAT AT TLHRTRI[H Hh ST JTATAT IGIﬂIR’IHHS\“IIV-IIGIId\%fElT

TS+ 7 fa=rd — The word T in AT g shows the other &7 — which is s and the

special reasons associated with it are explained in Bhashya starting with the attribute Ta=.

Attaining the worlds of gods who do not have these attributes would lead to Ta<Tg .

Sloka 8.17, 18, 19

TEATHIAATT ATHMT drqa Al F THAETHSHETHFATH S I AT THTA AT Mg -
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The order of time duration for the creation and destruction of all the worlds upto and including
Chaturmukha Brahmaloka and also everything existing inside them is as per the Willing of

Parama Purusha is being told.

The gist of the three slokas starting with FZEITTH=ATH is given as TEAHTAH.

THETESheahaiy — In order to remoe any doubts about the eternity of satya loka and others
that are under the control of Hiranya Grabha, it is made clear that everything is as per Parama

Purusha’s Sankalpa. The system of day and night that does not exceed limits is due to %<

TaTa=>7 - the freedom of Ishvara only. This is told as in FTA=s g 3= o FAT: | ATCHINT
AT TAGIT AT (AT SN 67-12) and ‘TAT TTHGHATT HE S ST A | FedT HeeAqTI+ St
FITOT ETEATIOT = (AT, /reA. 341) and so on. Also in Manu Smruti, T2 THge  aTg] T I9gag; |

T F qTad o JSgIRTEAear ST | (AT.1-73).
AEE ARG f3g: |
NIERUEECIIENIREIE R TR A
AT Tal: THAIGIIH |

T T 1w TAareahass 11 18 ||

AU § TAT AT ST Tehaa |
TEARHASAL: T THAAZIH 1119 ||

AERTATEE: O ST Those people who know the limits or measure of day and night ST 37: Iq
WT@FT ﬁg: they know that one day of chaturmukha brahma extends upto one thousand
chaturyugas. T3 TEg&T=aTH Chaturmikhas one night extends upto one thousand chaturyugas.

#g<# When Brahma'’s day arrives =ahTq from the avyakta or unmanifest that is existing in
chaturmukha brahma’s body #&T: =<7 Tsaf=a all the effects come into being. T3~ When
Brahma'’s night arrives sT=<hesrsh a4 in that itself which is denoted as avyakta or unmanifest
Tertaed they merge into.
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T Uq That very same 3% dUTH: this entire group of beings =T AT being created again and
again during Brahma’s day 9% Hey Arjuna, TaWTH Y==d when Brahma’s night arrives they
get merged. TEXH When his day arrives again 373eT: that which is under the control of karma

g9=fad again comes into being.

¥ AATRATHETATT AEHIFATgIITAaedTaar SHT:, d Fg: IgHEET Iq 3T7: Tq
IEATEEHTEH Ag:, T T TATEATH | TF FG[UT: AELETHARY A Taareaara=ar

R AT T Y ATHERIACIT] FAHI THAT | T TF JAHEeI Q9N aqi@sg
TEARHERY I | & T 1% FHGeIT AUTH: AGTATH [T ST TATTH TeA 14 | T 37f srgamm

THATT | TAT THMATIA TSI S@[AThIZawaT ATT: T[T, TRIET ST TA A, 3T AT
AT (GATA-2) TATIRHHIT STSAHTEALTH T4 A TF TA A | T AGITARTHET Foaed Fresqaeqqr
AT I AR TAAT A SARITAATA-TIREH S 3 TaATid ST Hagi: SURgrt | 71
YA T T O RTEST: |

T ALATRATHETA T A FATATGI A TETART ST, T TG AHEE I FE: Tq
IgdEgETad fAg:, T 7 TUTE9T - With respect to beings starting with humans and upto
and including Chaturmukha Brahma the order of day and night that has been set by my Willing,
those people who know about this, they know that the day of Chaturmukha Brahma that exists
comes at the end of a thousand chaturyugas. They also know that the night of chaturmukha
Brahma is also just like that.

T FGIOT: FTEIIHAAL AATRITAATA AT Qg ew T TS T ST S : T UG agaed T STATHT
Ta=a - At that time when the day of Chaturmukha arrives, all entities existing in the three
worlds such as body, senses, objects of enjoyment and places of enjoyment get formed from

the unmanifest which exists in that state of Chaturmukha Brahman’s body.

T UT AAHEAAEAAY IqH@sg TATHEHY Ta=1 — When night arrives, in the same state of

unmanifest in the body of Chaturmukha they get dissolved.

q U T FHAIT JAUTH: AGINTH T T TN TehTd — When the night arrives, that very
same thing which is this group of beings which is under the spell of Karma keeps being formed

again again when day comes and gets merged when the night arrives.
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q: AT SAZIATH THATT | TAT FHATAA S ILTHG AT S Tha=AdT ATT: ST o, Trret 7oy
T, S: A A (FATA-2) SATRHAIT STATHIEALTH: 94+ A TF Tefa= — And again it
comes into being when day arrives. In the same way at the completion of one hundred such
years of the form of a thousand yugas, all the worlds including the Brahma Loka and
Chaturmukha Brahma also get merged in the order as told ‘Prithivi gets merged into Waters,
Waters merge into Tejas’ and so on till Avyakta, Akshara and Tamas and finally merge into ME

only.

TF AR Feaed FTAaaedT 91 eI AR YT T Iy faerer-aiRica ] srasieias 3fa
WA ST g 9Rgr™T — Thus for everything other than ME, as per the order of

Kaala, the aspect of creation and destruction because of coming into being from ME and
merging unto ME is unavoidable and so those who attain the benefit of Aishwarya the fact of

returning into this world cannot be avoided.

AT IYqHT g T g was T: — But for those who have attained ME, there is never the situation

of returning into this world.

T ATATRAH AT Hewedahalg RIEeaedTaar 5T, - The aspect of knowing the order of day
and night is common to all including Chaturmukha Brahma. Hence Bhashya is AeaTs
%l'g”li'@'lr_crm'rl{. So there is equality of manushya with chaturmukha in that aspect which is shown

here.

T FEOT: ITHEET — The word g in ST f3g: is not Parama Purusha and is made clear as s
FqH@. The day and night of Chaturmukha being of the duration of a thousand yugas is well

known.

T AE: T AQATHSATEHT (9g;:, T F TATEAN — AT TAvd 6T Tq GgH a4+ H. The I

told here means I based on several other pramanas.

T AG[T: AL THIHY AT (e G’QI(:QQWIWHI*I(“QI"IG‘“II hy: ﬁ@‘i{dqalq%QICI\ﬂoqrhld\

T | T UF AADEEITAAT TqH@ e TANHEHY Jo 13+ — The word 7<3: told here does

www.sadagopan.org Page 37 of 57



not denote Eq, AZTHIT etc. because they are created from 3=k in FHTEHE while what is told
here is BT that is done by Chaturmukha Brahma. During ¥HTEHTE even chaturmukha

brahma would not have been born. And what is explained as JeTsT=aafd agf~aaTis — indicates
that during every kalpa the Satyaloka and others do not get merged. And the entities such as
deha and others are created from the body of Chaturmukha only. So the word =<t is not about

TATAH or TAYH A but the material cause which is a present as part of Chaturmukha - FEIR.

q UF qF FHALIT AUTH: AZTETH YedT edT TEANH AT | I4: AT Tg<mvm g9a T — The word
d in AUT: indicates AATEIA=-2=7=. Individual self qualified by non-sentient matter (present
as body etc). The meaning of 31a<rT: is given as FHa97: - because karma only is responsible for
g9, 92 etc. The word 2R is to be taken with @@ and hence bhashya is as per that.
This talks of &fvad Y17 or AfATY® 1=, This &1 happens when Chaturmukha Brahma sleeps
and so it is T It is said in Bhagavata ‘T ST TI<h: ToAT I a9 | AdsAwarasr &

THATR T ATHY: (AT, 12-4-4).

TAT AMATAATETLTEGHTT — This is about FZTIT or TTHawIa. At that time the T<@s such as

fifafar etc themselves get merged and so no need to tell about everything created from them

such as FE[ATF, TN, FETUE which get merged too.

FE[ATHTAAT AThT: T[T A, JrAAT T AT, AT TS AT (FATA-2) TATIGAHHIT
HAHTATAH T A TF TAA | TF A (A RHET Fodaed A aedT 9 3ca<l: A TAATq o
SeAfrfaATer-AT R Tasi i aH i Tt ST @d i A9Rerdt - When all these get

merged in their causes and that unmanifest or 8=k combines with 3&TT and they together will

be present with Paramatman inseparably - it is called T#9Ta as though one. This is told as

AR TAL A, AAL THI AT, TH: TG Tehl T,

And the cycle of creation of Brahma and again pralaya etc will happen as told ‘It sIg[Tor IEECUE
T4 AT T FETE TR aFd (*4.6-18) and ‘TAT § & AT S (F=T. 1-1) etc.

In all TsTuTs which talk of creation and pralaya, it is to be understood in this way only.

AT SUATET q 7 TG RITHET: |
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Sloka 8.20, 21
T Fraed WTHTT At R 7 e 3f sre-

Now even for those who attain kaivalya, there is no punarAvrutti is going to be told.

GTETEHTR] ATATSITSSITR SR qATAA: |
T: g Y Ay 797 7 Faereafa 120 ||
AATHISAT TYh: THTG: TLHT A |

T 9T 7 Raded a@m™ T=H aw 1121 ||

AT q i Compared to the non-sentient Prakruti denoted by the word Avyakta 9%: one
who is superior \Ta: 37T is of different class 37=<F: not knowable through Pratyaksha and other

pramanas FTd: who is eternal FaY T 793 even when all elements such as ether and

others get destroyed =: 7 fa=r¢afd who does not get destroyed #: 373<F: 37&T<: zq<n: he is called
as avyakta and akshara. @ Wrﬁ'{ #rg: He is said to be superior goal to be attained. T I
Having realized the essential nature of which pure Individual Self 7 fad= they do not return aq
that state of existence #9 9¥H 4TH is my ‘shreshtha niyamana sthaana’ - exalted state that is

ruled over.

TEATE ASATHIG — AT TF AT TEIATITIT ;- STHEY AT AT - ATARTHIGAT TETE g,
HSAH: - eI THTO T 5T T A=A, TAH A -TI-SAGTL ORI TS | AT -
ST aar A | T: g9y RaeiRy oy @y gy A 7 ax Ruarsty 7 ffasafa
|

TEHTE TSATHTE — AT THIAEUT TEITHTAT U - ITHET WIE: AT - ATARTRILAAT TG R,
STH: - AT THATIT 7 FSTT S TATh:, THAT-EF-THTHTLUTHIT Sq: - Compared to that

avyakta which is of the form of non-sentient, from the point of view of purushaartha he is

superior, \TATS: - means due to being of the nature of consciousness alone different and
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distinct from that, 3rsa<h: - means being known as avyakta as he is not perceived by any other
valid means or ¥HTUT, that means having a form which is unique due to it revealing to one self is
the meaning. FATAA: - SARITAATATARAAT fAea: | 7: q9Y ARy Guy awroy g6y fAaaq
T o Ruarsfa 7 fAmeafs - 9Ta+: means he is eternal as not being subjected to creation and
destruction, one who does not get destroyed though being present in =TI and all such

elements which are of the nature of getting destroyed along with their causes and effects.

Tq: FATH: AL A I: - ‘T A ASLINSAH T4 |' (12-3) "FeedIseT 3944 11" (15-16) TATRT;
T aafaE: TXHT T A1E: | T TF 'T: TS IS 38 | T a7 Tfa+ 11 (8-13)' T

TSR MIEE: TeT: | Tofa d69t fAg<h & Aafedd AeaT Sl | I Tavd aeauaieTay
T 7 fRad=d | 99 79 93 9T - T aaaea@e | S=aavsia: & Raaaermay; aegesar
Strawsfa: fBd M, SRt agt aeauaedd Jaheasy 93 Maaaer e 5 | a9
T AACGRIETH | STHAAT THTAATHT STHISR: | THILT: T T ATH ATHAT | Thaager TR -
ATAEITE ACHT: ATRFH AEITAT HEaEY I T |

q: 37A<h: AL i ITh: - 'Y FEACATALTHATH TFATEA ' (12-3) 'FATSHT I=AQ 11" (15-16) TATRT;
T aafas: gTHAT TRAH oE: — He is ¥=4<F and is called &< as told in ‘Those who meditate on =<k
who does not undergo any change in &+ and who is 3IfR<¢T or who cannot be addressed as
body etc. though associated with it’, ‘the liberated %2 is called &’ and others. Those who
know the Vedas say that HE is 9%HTTa or ST — excellent or superior goal to be attained.

IH T T AT I < & ITHT IAT T 11 (8-13)" T TRHIITAIR MIGE: TIT: | THfd Fat
s =T sty T T — He is only the st&TX addressed as 9GRTR in ‘one who departs

leaving the body he attains parama gati’. That means akshara is 3T<HT or individual Self who is

existing in his essential nature being dissociated from matter.

TH T @A R YT 7 [Faded | I 997 9 o1 - IH RIu«eI=e - having attained
such Atman who is in his essential nature they do not come back. That is my superior abode or

place.

FRATATHI: Toh (AT, FegeeqT Sagpia: ot Rawaemy; sty
TRy Aheasd T R ol | 9 7 A REH - The matter that is non-
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sentient is one abode under my control or one point of control. The Individual Self associated
with that prakruti is the second abode under my control or it is the second point of control. The
essential nature of the liberated which is dissociated from contact with matter is superior abode
under my control or it is the most exalted point of control is the meaning. And that is of the form

of non-return.

ST THRTLATAT HTHLASE: | THIM: F Tg T AT | THAEGET TRISH-ATAEITE, S
FIRET AMETTAT THETET 9L €17 — Or, the word &I may denote luminosity. That luminocity
is here meant in respect of consciousness. Compared to the Individual Self associated with
Prakruti and being of the form of limited attributive consciousness, the essential nature of the

liberated which is of unlimited attributive consciousness is 9% &ITH or superior abode.

In these slokas the sTTA=TdM of one of the three categories of Bhaktas told here, namely
FaegTies, is told.

TEATE STTHIE — AT TH eI [EUTHaaT 9% 3T - The 74T which is told as different from

=T<h has to be STraTe only. That is because it is told so in STATEE=a™ THid Aty & T2
ST (7-5).

HTE: AT - ATARRILAAT TEHTE faasITe i — The word 9T9: means just 9212 here. The anvaya

has to be W14 3T r=T<h: because in the next sloka it is said =a<h: FTET THh.

AThH: - A= THTO F AT ST 3TeAh:, FaH-Ea-TATE TR scq4: — Because S@ cannot

be grasped easily he cannot be addressed as 4<F. If a doubt is raised — when he is perceived

by 71, ITHTT and 3 THs how can he be said to be 37=3<? The answer is TTHA=AT T-
FHTATLORTL.. That means all other pramanas can only show him in a very general way.
Alavandar defines Jiva as — 3g~aa A = IS+ SA-TETE: - the word SA+TET4: is
explained here as TaH=r..

HATAA: - ST adT e: | T: g4 ATy o gwrory gy fAqeae aF 7= Raarst
7 faeafa — The word 9 in F9Y AT means the five elements — TAZTYAs. Since it is told that
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even when the five elements perish Jiva does not get destroyed, it gets established naturally
that he is eternal. Also since the word &4 is told in T4 1, bhashya is TR Y - all

causes, effects everything gets destroyed and even then Jiva does not perish.

The bhashya T T= Faarsta 7 fa=safa shows that even though Jiva who has done SIqa¢T in
those elements, he does not get destroyed when they perish. So it is not like the oil which is

inside the sesame seed getting burnt when sesame seed gets burnt.

q: 3T AT TIA IH: - T AALHALTHAT TLITEA ' (1213) 'Few 58T 34 11' (15116) TAT;
T a2faa: 9YHT TG 37g: — In both these pramanas shows here the word 37 is about Jiva. It is

further made clear as 3TH: Teu+a~a: by differentiating Paramatman from baddhas and muktas.

Because of that even in this chapter, the word 37&TZ in #721% FE[I¥HH and  STSAHISETT S4<h: IS
taken to mean TREESTT only.

AH TF T TATIA ST 2@ & AT TLAT A 11 (8-13)' T TEHITA9IeR AR : FeqT: | Thid Hal
o< Fa&qT SAferq ST T79: — Jivatma is told as T=#TTd meaning he is eligible to be called

as superior goal.

TH T[T SR RITH ST 7 Haded | T 79 T0H 919 - T [FHaHTeI¥H | s=aaysid: TE
e, TEgeEaT shayga: Gda ey, afEEaeag aeduEerd goeaed 90
fAw=eTH =9 - The sloka says @ A9 9%H 9TH. Here the word & is commented as fR=&+

=9, This is as per pramana — T AT TS STAATSTALT T SATCHT T 98 T SATHTAHRAL THITT —
T9afd means Raa=fa he controls Jivatman being present inside Jivatman etc. So the place
where Paramatman exists is denoted as & and that is told as noyamana sthaana. Because it
is said as TTH 4TH, the other fR=\= ¥ that is differentiated from this is told as == Y&(d: TH
A7 ==, And the word 93 also indicates it is about Tfs[gTe o= and hence the
Individual Self associated with matter or ¢[Es(17 is told as another == =T.

T 7 AT &I — To the doubt that since even mukta is subservient to Paramatman, will
Paramatman send him back to §H1%? Answer is g S =9H. The cause of §HTT are (=T
and others and not I¥d=a. Because =T and others get destroyed and that Paramatman is
TSI there is no TAXTEMT is the bhaava. So it is told here that even attaining
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TREsaea®T is AT, How is that possible is explained in the bhashya of next sloka in

detail.

| STHET THRTAATHT GTHLAEE: | THIT: F T2 SATTH AT | THAEgeg TR 8T E9Tg e

TR =ge AHEITAT Hoheasd T¢ 8T8 — Another explanation is comparing mukta svarupa with

baddhasthiti and due to that addressing it as 9¥H 4TH.

Sloka 8.22

HIAT: IO TG, AT AT TATE —

The ultimate goal attained by Jnani’s is very different and distinct is going to be told.

The word T in this sloka “A&FT T T AF+AT, what is attained through H=r9f<F — undivided
devotion is different from and superior to what was told earlier. And that was clearly identified as

distinct by the knowledgeable ones is the meaning of A« <h.
=: g 9T 9T AT AT |
TET T AT AT G 9E qas 1122 ||

aTef Hey Arjuna, SIaTi+ all beings T+ = #T¥ are embedded inside whom I 3% 4 dd by

whom all these sentient and non-sentients are pervaded &: 9 I%9: such Parama Purusha

AT AFAT A is attained through untainted single-minded devotion.

"W IRAY A Ry gy | 7 9df®E Wi g wivnrm 57 11 (7-7) 9T 9w sEa ' (7-13)
TaafenT Rfdeer gea-ent qaifer s, 39 o o qEuor 999 38 a9, 93 2N qeeaar:
qAaq' (8-14) S ST WFAT AH: |

‘Hey Arjuna, there is nothing else higher than ME. All these are strung in ME just as a bunch of
gem stones in a thread’ (7-7), ‘ME who is superior to all these and who is immutable’ (7-13) —

inside HIM who is addressed in these all the beings exist, by which Parama Purusha all these
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are pervaded, that Parama Purusha is attainable by single minded devotion as told in the 14t

sloka ‘not letting their mind rest on anything else all the time’ (8-14).

The word T denotes Paramatman here. Because it is qualified by 9. It is as told in Purusha

Sukta — g% ¢fiaT 7&9: and such usages. The meaning of T as TZHTHA is established by
means of various aspects such as TRea@, 0T, TaHETE, TH&TT and so on.

T EAT %;Ldlﬁ — Though everything inside the sky, it does not have 9%. Since the word
TET is used here, it reminds of the supremacy told in previous slokas. So the sloka #<: 9%
a1aq is refered to in Bhashya. So there is unity in the meanings propounded in earlier and later

slokas is the bhava.

I = 907 TR G4THE TdH — This is as per Shruti pramanas — TERTT 9% AT97HTed iy (. 3-9,
H2T) and d9& Tof =T 49 (. 3-9).

Sloka 8.23, 24
AT TAATIHT
M ACHATATHI AT TR ST = TN Af=faant A g — From now on the Archiradi

Gati which is normal as being equally applicable to both one who has realized the real nature of

the Individual Self and one who is steadfast in Paramatman.

FAT: T srferrfaeT i SdT S[aT, |97 9 srqAg s — For both these categories of seekers,
the travel through the path starting with Archis (ISTTf= 71fa) is told in shruti and that has the
characteristic of not returning again — STqAXTg fIA&TvIT.

For TR e Tt g I A0 T AT e SRR fse: (3. 3. 5-10-1)
T stfTTReEaT e g AR R T AT, W A Sg] WA L T yiRaemET 56
AEEHTE™ Araa-d’ (ST 3. 4-15-5) @ — As in Panchagni Vidya (comes in Chandogya 5t
chapter), ‘Those who know that (&G 9) thus, those who staying in the forest meditate upon

Brahman known by the word T with SI&T or devotion, they attain the transporting God
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(sfdaTi@®) known as =€, From then on they attain the God known as 3g:’ and such shrutis
tell that for one who travels by the TfSTTRATT (path starting with archis), there is attainment of
Paramatman and no return into this world. The shruti says ‘That a3[@ T&W takes both these
types of Upasakas to Brahman. Those who reach Brahman through this path will not get this

samsara having association with ATSIER etc. (ST. 4-15-6). (AT9aY is upalakshana).

T TSTAfaaTRTET S RRTSTsE TR AT 29, T s g =i e, T etsed wan
T TIATEA (JT. 3. 5-10-1) S a=xfa=mam: gerssgfaaa=aiq — This shruti telling the TTfa of archiradi
is not pertaining to the realization of Self told as an accessory to T<fa=IT and found in

e faaTeT etc. That is because another separate shruti vakya which says ‘Those who meditate
upon Brahman denoted by the word Tapas with shraddha’ about 93T will become vyartha or
futile. (T=r 3 fAg; - T means TETH-LROTT-SHATHAT).

syt = 5 g wywmgaETT: EyasEr WA= (@1 S, 5-9-1) i, wefiE=E: .
FYIALUT:' (ST, 3. 5-10-7) S TIAITISTHT ASATIR HTET AITHUS AT, AHAE]
FeaRsarrAT 3R R s T e gy, AsRiwfiraf @ 3. 5-10-1), o
AFEHTE ATEad (3. 3. 4-15-5) 3fa Rfas ReReegt @rsaaar s = 7 508
RgeasFHaieT s, 7 9 aEd $fa ST 3@ 1 - In Panchagni Vidya, starting with ‘thus
in the fifth oblation they get to be called as purusha’, and it is said that ‘those who have done
virtuous deeds get virtuous births and those who have done evil deeds get lowly births’ — and
thus the virtuous and lowly births such as Manushya and others which are due to virtuous and
evil deeds are for the 319 (of waters) only which are mixed with other elements (T HYE)
while for the Atman mere connection with them is told and thus the discriminatory knowledge of
sentient and non-sentient is taught and then ‘those who that thus’, ‘they reach &< devata’,
‘they do not get this samsara which consists of manushya and others’(meaning they don't get to
be born again as manushya etc) and thus the sentient and non-sentient entities which are very
different are told as that which has to be renounced and that which has to be accepted and
those who know thus they will travel by the TfS<TfX path and do not return again - this is what is

understood from that.
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ACAATATHA AT TR MSET = | TATeg] Tt (ST, 3. 4-15-5) i siganiaa==rq — For one
who realizes that true nature of the Self and for one who is steadfast in Parama Purusha, for

both attainment of Brahman is told as ‘that 3=[@ T8 makes these seekers join Brahman’.

TR STrcHaey ARTCHEHAAT TFATIHEH sATH89H, - Because of that one has to meditate
like this - due to having Brahman as its Self (Fg[Tc#), the Self which is dissociated from stf=rq

gets joy only being subservient to Brahman.

qohqa1aTy — This gets justified by the Tohq =TT also.

RATIHEE = T AT AT ... TTHAT TG (<. ST AT 14-6-5-30) sATTHARAGH — The fact
that the Individual Self is TRTd=H<H — gets joy only on observing subservience to paramatman
is will established in shruti as ‘who is in the Self, who is different from Self, whom the Self does

not know, for whom the Atman is body’ and so on.

The summary of slokas starting with 23 and till 27 is told in this sraa<{or. Along with stf=fe,
e[@T< A is also going to be told. One is for contemplation and other is to know that it is to be

rejected.

T ATHATATH A TLARI A EET = ATV AT eht T g | FAT: AT srf=ertaeT i v
AT, |7 T A[AGTAAVT | TAT TFTUTAIT T T [8g: I A0ST0T 5T a9 ST
IsATATSE A =uIsg: (2. 3. 5-10-1) TATET ATHITHAT TAET TLHGITTH: TALFIT: = SATHATAT,
' U F] THATT ... "TAT TATHET 3H AAGHE A1aded (2. 3. 4-15-5) 3fd - Because it is
told that for sTew g and TXHIETY there is no AT, it gets established that both these
seekers get archiradi gati and that is told in bhashya g=: =rfa.

T F TSI Gd TS A TCAIT A T 399, ‘T 3f fag:' gha wfasgfa:, = 39sewr wa7
T T (FT. 3. 5-10-1) =T TiE=mam: Prfaaa=aiq - In Chandogya, there is g<a=IT in 8t

chapter which Prajapati teaches Indra. There sTeHTI<4T is also present which is made as an

accessory (33) to sIg[aTHAT. And that is useful to Fg<fa=. But the sreqf=E told here is different

www.sadagopan.org Page 46 of 57



from that. By this Swamy Deshika notes “Td= ToHUCHITT TANTHAGAT AT
HATATATEAT =TT HaIsTT ZIea’

The shruti pramana =1 ﬁg: taken from Panchagni Vidya prakarana it becomes clear that

what is taught here is TERITHTS.

Then a doubt arises — how can srf=zT{a3fa which leads one to Brahman is possible for a
FaarcaTaTas? It is told here as Fa=aTy — the answer is thus — The seeker who practices
Panchagni Vidya (7gmRifa=f=e) is also not Fa=rTeq = but he meditates upon his Individual
Self as having Brahma as Atma. It is SIE[TcH® T ™TEAT. There are two ways told in shrutis —

TATHIHAGTIATEAT, TZTHFHEATHITHAT or T gaeareHaTIredT. So the seeker here is

FRTcH T =T, If it is not taken like that it would be against d@rqama. Contemplating on

Self in his essential nature means contemplating as being ¢rs[@ to Paramatman only. That way

it is justified.

The pramanas — T ATHH IS, Tfd Teea&, FIXOTEETET: and so on show that Jivatman is Srosi@

to Paramatman. The word Tt is used in shrutis to denote 9T for Paramatman.

TYTRTE=TAT 7 5 @ TR HIgaraTT: Rua=El gaied (|1, 3. 5-9-1) =i, woofiz=eom: ...
FLIELUT:' (BT, 3. 5-10-7) (A TOAITILIHT AICATIS ATAT STATHUS AT, SATCHAE]

T THT 3fd RrEfEaiEaasy Sy 'T=r 3of gy, astEomtaEswafa (21 3. 5-10-1), 26
HFHTET Araded (2. 3. 4-15-5) =i ot FrfEegr asaqar 3T 7 7 30f Fgeastaatear
Tegled, T F QA d 3 S 31d TFd — The aspect of a TgTRITa=IT=E performing
TLHTHTHE-EATHTTHLTT and his attaining sf9rfewfa s told in Gita and Brahma Sutra Bhashya

in the same way. And one who goes by Archiradi gets united with Brahman is told in shruti as &

TATH &1 THATT and T TATAT T~ oa] TR[Eaar 91 ete. So it is accepted that a TgTRIE=TS

also attains Brahman. There is another vidya known as #e[fa=T where the seeker attains a7

and then attains [ — TIIATTHIAH- T is told as % for that vidya. This is also to be
treated like that. The seeker told here enjoys the experience of his own Self as being the body
of Paramatman and then realizes that he should look at Paramatman instead of himself and

goes to attain Paramatman. Why should one do such meditation at all can be a question. In the
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same way, FqE 4T 9= ¥ it was told. There are four types of seekers — why should there be
four different categories? It is all due to one’s own IT=I=H. Thos who have done utmost

virtuous deeds in very many births (FgAT STFHTH 31w) become ENEE)

AHATAT (AR AR ST F 'F U] THA (JT. 3. 4-15-5) i ToTraa=e g A= eIy
AT FETHFHTAT TRATTRLHA SATHATH, TAGATATY | TATTHH A =9 ' A e ...
TEITCHT SR (1. AT. 14-6-5-30) TATHATHEHT — One who is addressed as STHATITATET here

is the same as fSFT, sterzaTaTeeafaq and TgTHifa=ntas. For a /=Ty also FasTaTseaTe =4,

faent: w9 gf3q: etc T@wTa, 39T etc were told as to be known. But there is a difference between
the meditation of a TTf™ and these adhikaris. AT S meditates on his own Self as being
the body of Paramatman while a Jnani meditates upon Paramatman who has his Self as HIS
body. In Vedanta Sara — a commentary on Brahma Sutra by bhashyakarar, he writes — I9Js
8 IRl SETITeT TEHE; TATCH-AT I Ta] A, T[T T 2a< (4-3-14).
sf=rfetaf=ue is for those who meditate on Self without the JFE=aTe of SIETH#F. So because

it is said that 5= is different from ST, it does not mean that he does STHETCHFFATHTIHTA
because AT is told for him also. In Sribhashya, FTTTEF¥0T (4th chapter, 3 paada)
Bhashyakarar says — AT = o= Fhaet aTsteged TE[geT afgaNT 9 T IYTE 7 qread; 9 g

T FETATH AT, ST T T o< ST TH AT SAdaTigehl T 947 (7.9.4-3-15).

Similarly in Bhuma vidya also yeshatu vaa ativadati satyena ativadati...

In AETATT SATHTIAS is told as ZTa=eH as T T FOUET: TAT AT FAFHT [ o TAT: | 96 =HATLIHI:
TfaeEeq AT | Here one who desires STAHTIHEHE is told as taking up a dharma which
perishes. That is to be taken as due to the fact that ST is also #EAT as a Fa=aT told
here goes further to attain Brahman. So by that he does not come back to §H1Z. When more
exalted states are attained previous states perish and hence they can be comparatively called
as states which perish or having =aa@aH@. This is as told in Vishnu Purana, &FaT 9 AR
e @ o7 HoIETEd: | FHTIEA ST 7Y AreHaray || ([, 5-19-26).

There are two views in this aspect:
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One view is that a SIS takes up AITAITEAT, attains TTATHLITAEATHITEAT, enjoys that

experience and then goes further to attain Paramatman.

Another view is that he stays in THTHIETIT-FATHTIAT only for ever and neither returns to

ET nor attains Paramatman but stays somewhere in between.

It is accepted by all that it is TRATHIHTIT-FATHTINE and not mere ATHTIAT without

association with Paramatman.

It is accepted by all that he has sT=TfesaaTia and it is ST‘ETI‘{%HHUT It is also accepted that it
is not the ultimate goal and it is very lowly compared to the attainment of a SITf= and that is what

one should aim for.

But the forward path for a ™I is where there is difference of opinion.

Sloka 8.23, 24

I FHTA @G AT AT JIE: |
TATAT AT & T FEITR AL 11 23 ||
FRISTITaE: FT: TOHTET AT |

T TIATAT TS T ST T[T AT 1124 ||

7eayd Hey Respected of the Bharata Vamsha, T3l In which path shown by the Presiding
Gods or Abhimaani Devas of Kaala, SaTaT: I3 the four types of devotees having departed
TG AT = AT attain non-return and retun T &1 a&ATH | will teach you about that time.

T FTATSET ARET g THIT AT FIATTHATASAATIICTAT ARTIALAVT: | AT AR S247aT
AT SRy qurator: 7 sy ATted, § Wit aEty T |

Ffr: SAIfE: YT ToORTET ST Sid daEreET Tee |
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T FTAMSRT AR Fg:TYIT AU FIATTHATASAATIETAT ARITIA&0Ts: — Here the word &Ter
indicates path as in the path starting with /29 and ending with <8< there are many presiding

gods of time.

AT AT ST AT SATGRT QUAHAT: T gy Arfeq, & ART aeari® geef: - This means
having departed in which path, the Yogis attain non-return and those who have done

meritorious deeds attain retun, | will teach you about that path.

T SATE: YT TOHTET ST Sid a@ st Te_q — The words 1R, sifa:, o189, &,
YUHTET ITUIH are to indicate < and others also.

TAFTA - ST FIALTSRT AN A THTT HAELT HIATTHATHAATIIETAT AWTTALA0T: — In order to
remove the doubt whether the word #T<t indicates specific time here, it is explained as
ARTIAE0T:. It is also inline with what is told as S[FAFEIT ITdig] (8-26) where T is told and =
T ITISEA (8-27) where the word FdT means path. So here also FT stands for AT or path.

A doubt may further arise as: Is it not told that one who departs from body during 3T attains
A=A and one who departs in 20T attains gATIRATRT? So should not T denote time?
The answer is NO. For a Brahmavit who travels through 3f=Z1f= there is no such time
restriction. It is said in Brahmasutra — srasma=sta zfarr (4-1-19). Even if a Brahmavit dies during
night, he attains archiradi only. So these are no indicators of time but path with respective
presiding deities. To the question why did Bhishma wait till Uttarayana, the answer is just to
show that he was T=gTZ0T and nothing else. In brahma sutras it is also justified further. The
departed goes through sun rays — Tf9® AT sutra says and the rays are present even in the
night because one can feel the heat which show sun rays are present even in the nights. These

are discussed and established in SriBhashya and toher works as per Brahmasutras.

AT AT YATAT AT ST [UAHAT: = S AT+, T T &A1 379 — The word TR in

mula sloka indicates both FTH's and those who have done T0a&Hs or meritorious deeds. It is
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said that 37T T T8 ITH TETYA aOHqaTEd & qEATHE9a~. They do not go to Faea¥ but fagas.

These are people who livein villages and perform sacrifices, humanitarian deeds and so on.

AT ST SUFFT: TUHTHT ST Sid HaceTa|T Te«H ~ It is said in Chandogya — @
FETHTHEETATT | AT g, g ATEATIIEH, ATEHTITET AT TSaS Uid ATHEdT, AT
TAEH (BT 5-10-1) etc. so HAETEIAT T&LHH is according to this shruti pramana. This is
explained in Brahma Sutras also. The words 33, 37g:, SF7e, ITLAW are all indicating the
respective SATHHTHadTs or presiding deities. The complete ST AT is — 3Tf=:, 3T, YFAT,

ST, §HET, AEQ, G4, F7%, 92>d, 980, T% and TS, Told as Saa-faad SaredT T

FCET TaT T STAATA FHT AT | STARAT Sarefte SSrafae smrd: aeia ot g2

ATE: THHTH

arfir: s - This not not about two deities but srfETsaTT jyoti of the form of Fire. This is the
first deity in the @91 = T and hence the name ===,

Sloka 8.25

AT TAAETAT FO: TUATHT IFAUTIAH |
T TG S E yre fRaea 125 ||
¢f: Dhuma, T3 raatri, T37 F: and Krishna paksha TUHTET Zferomma+ six months of

dakshinaayana =@ ST1{d: the brightness of moon, one who departs in this path T I
having reached there 7+t fA=a that Yogi comes back.

TAq F gATIRAT e TaqerienTe: TR | 3 AR 91 QuahHawa g an: |

This is also indicative of fdqei® etc that are present in the path starting with Dhuma or

gHTIRATT. The word IRt here means one who is associated with meritorious deeds.

TAq o FHTRHNET AqATHTS: TEFH | 3 ATRN 9768 uaRaar e awa: — In the word fogaama:,
af2 indicates =T9T, 75 and others. The word T17T here just means 39T or mere association

which is the general meaning of IRT. Hence for such people gHTRART and T9<1g T is told. And
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by the mention of gATIRATT we can infer that it is about TvaFHs because for such people only

this is told in shruti as 3% T TH ITH TTIA ATHATHT o THATSTEHAT | AT, TEATTCTEAT,

AITTEAT AT S-S (& HTHT AT, T F HAcaZHqrsrgated | A foqaes, fqes sarem,

ST FrEHEHT FTHIITST T dTHTH T a7 Ferated (1. 5-10-3,4).

Sloka 8.26
STFRTFST A [ SIT: AP 7 |
THAT ATIATG RE=aTEad Ia: 11 26 ||

IFIFTIT U AT These two paths known as Archiraadi and Dhoomaadi STd: et 9 {2 are
eternal like a stream of flood for the people of the world is the opinion of shruti TFaT s=TFRT ITRT

By one known as Archiraadi the state from where there is no return is attained. =T I 3Tad

By the other, he returns again.

STFAT TTar: STTATRRT, FOIT = EATIRET | AT AT AT | FEOMET J IA: aad | T LFAspsor
Tt FTfAAT R oI 7 Sat arEd 7 | T 5o Agd Ausud gt a9 seuTEd
FsHwHREyafT I (@ 3. 5-10-1), "9 T T T T SOAUTEd d gEATNESE (3. 3. 5-
10-3) 3f |

STRAT TT: STTATRRT, FSIT = gATIRHT — The path told as &= is AR and F is that which
starts with 3.

STFTAT AT IR AT | FAT g T A — It is made very clear in bhashya. One who departs
through $T&T does not return. Departing through FT one returns again.

T SEFAFO Tt FTAAT et quassor = sget amas 7 | a5 g ISy gy a9 s e
IstaTHEwatea ' (&1 8. 5-10-1), 'S 7 T/ ITH THYJ S AGITE o FEATSEEa e (& 3. 5-
10-3) 3 — These two paths namesly [FT and FT are attained respectively by fITfH's and this
who have done different types of meritorious deeds is eternal is the opinion of shruti. The shruti

vakya are — those who (as told in TJTRIfa=m) know and those who staying in the forest meditate
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on Paramatman having 57&T or devotion they reach the transporting deity known as stf=:. From
there the presiding deity of 312 (&1.5-10-1). And those who staying in village perform sacrifices
(ammies), & (constructing damn, canals and so on), donate (3T¥), and such they reach
gHTIRAT (JT. 5-10-3). Thus these two paths are told.

It is shown here that the two paths told earlier are well known from the shrutis.

STFAT T SATETTSRT, FOUT = ATIHT — The words [F and FT means the JHIRATT where
IFTTET comes and gHTIEHTT where FTT9eT is present. Or it can also be taken to mean that
Archiradi path is 95 indicated by [T and Dhoomadi is 31¢[= indicated by FtUT. These words are

just indicative of the paths here.

STFTAT SAATFIT ATEe | FETAT F T AT | T S[FAFEI TAT ATAAT (AT [UARHOIT o ST arad
Td — The word SI9TTT: in sloka indicates the two categories of rfar=Tfts who attain these two
paths. They are explained as FT='s and those who have done Tua®Hs. The word 2ITd means

they do not have beginning or end as they are present as a continuous stream of flood —

TATEEU-ATR-3T=a<l=d is the bhaava.

T e T S AT A g7 a9 TUTEd dsuRtHEEated ' (F1. 3. 511011), 90T T TH ITH T8I
TAMHAATET o gHATSHETatea (2. 3. 511013) =T |

Sloka 8.27
AT et I SRR qE[h FE |
TEATEAY HIAY TR AT 11 27 ||

aTef Hey Arjuna, Td gdT these two paths ST having known clearly F=F TR(T 7 [ any Yogi
will not get deluded. THTT 3157 So, hey Arjuna, H9Y FTY at all times T 99 become one

who is associated with such contemplation.

TAT | ST TR ST e | q[fa | A% q & T 339 71 I 19697 Shg<g: A=t
iR TR W9 |
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Any Yogi who has known about these paths will not get deluded at the time of departure from
the body. On the other hand, he will depart by the stRT<wTT told for him. For that reason only,

every day, involve in the contemplation on the srRIfR¥Ifa or perform the Yoga known as

st

TAT AW ST AR AT e 7 [T | T T U a1 T47 T |TEAT g ¥g: A=qE
T A TeT TR AT |

Though the contemplation on the path (ATT==a=) is for attaining the ultimate goal (TTHTET)
just like the means, it is well known in the world that it is to aid the departing Self to depart
without getting perturbed at the time of departure. Because such contemplation is useful, it

should not be left out.

T [T — Sloka says FT 7 [ — means he will not be confused. The path taken by all the
Selves is same upto the beginning of the archiradi or dhumadi. The separation happens at the

murdhanya naadi for one who departs by Archiradi. The Jivatman has to enter the 101st naadi

called g&=x ATf2. How does he know? Brahma sutra says &I ISUSaA" TeIHTITAZIL:

M= a-A TR E A NTg gTai e d: aartesar (4-2-16).

So the knowledge of these paths is to reject what is not good and adopt what is good. So the

benefits of contemplation on these paths is told and then Krishna advices to adopt the

contemplation of =A™ as TEHTI AR RT |4, The mening of T is mere meditation here.
And that meditation is of the form of thinking about the path of departure — Tfaf=Fa==7 as told in
Bhashya A =a= e TRIEH A4,

Sloka 8.28
Y ALATAGART AT AT FeA ] AT -

Then the benefit of araTHaa or knowing the meaning of the Shastra taught in the two chapters
(seventh and the eighth) is told.
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AT IAY T 9T TEF I IR TS |
safa aatag e Tt o wmeafa s 0 28 ||

a3 In the Vedas, T in sacrifices, 7 for penances, WY for donations, T Iq W Tia8
whatever virtuous benefits or fruits are told in shastras, T4 all those == fafam@r srdfd one
exceeds or transcends having known this. I3t Being a Jnani 3= eternal 9% #1=H 30 and

most exalted supreme abode he attains.

IS ATIEET FSTATE-TATIETT Ty gy oAy 7 %t RS, 329 sreamagnid
WA fAfed@T, aq 999 AT - Taeaaq@Tiaiahyr aq 89 Jurad v | TR FE 7 ear
TR ST 90 =T S S |

Whatever fruits are told for those who study the Vedas existing in four forms such as RgVeda,
Yajurveda, Saama veda, Atharvaveda, for those who perform sacrifices, penance, donation and
such entire set of meritorious deeds, having known the greatness of Bhagavan as told in these
two chapters, one would TdH AT means due to the unparalleled joy which ensues form
knowing this, he treats everything else as negligible and equal to grass. T%3ft means becoming a
ST, he attains the abode which is beginningless and most supreme and which is attainable by

a Jnani.

HIAS]: ATATIEET JETATH-AAAAET T q9Y T0IY I Tl 148, T2H - The word a3
indicates that just like sacrifies (I37 and others), even aaT+TH yields benefits. It is well known

from shrutis that aT+aTH leads to destruction of calamities etc. In Ashvamedha prashna it is

said 7 T FIHT THAATEIE T,

a9 = — The word = in mula indicates anything else which is not specifically mentioned here and

so bhashya is FIgRAT.

TATIGART AAHATEI fafacar, Tq TaH AA T - Tdgaaq@Tid Ll aq 94 gurad #+4d — Starting

with the seventh chapter the greatness of Bhagavan is told. Because other aspects are
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associated with that, everything in these two chapters talk of the greatness of Bhagavan only.

So that is indicated in Bhashya sream@gdITad S AT,

Meaning of sreafa Tq @44 is very significant here — It cannot be the direct benefit of TRTITET™
because that is told as 7% FITHHAT. It is not increased TUaFITTH because that is told as the
benefit of I&T¥ITH etc and it is something beyond that, it is not mere getting rid of #HT¥ because
the I7%<T may indicates both 79 and 917 as they both are s=&%s. So considering all these it
implies here the faZf<F which comes from such knowledge of discrimination between the Yoga
told here and everything else such as Vedabhyaasa and so on and that is losing complete
interest in all benefits other than attaining liberation. So Bhashya is ﬂ'@TﬁﬁUT — due to the
incomparable joy that ensues by realizing the greatness of Bhagavan taught in these two

chapters everything else is treated as negligible as a blade of grass.
There is also ¥¥ITT to do 9TTITH of these two chapters daily.

TRIT AT = AT AT ITH T AT TIEH AT — Knowing the greatness of Paramatman
leads to attainment of T¥&TH through the specific knowledge taught earlier and so the word

TRT is commented as THT = c@T.

The benefits of a1 and others are also good only but are not eternal. One realizes that
those fruits are impermanent and then becomes steadfast in ¥i<FT. So the benefit thus

obtained is eternal is the bhaava.

The meaning of T¥ in 9% TITVH is IMHTATNTISIH: TLAH — hence it means TTHIR — 953 as per

pramanas — ST av THH: T (4.3-8), TR TTH ATHA (ATA), aed IS ATTHIAH
(AT.HT. 5-32), T o H¥AT: qTq TATHET TLATHA: (WT.HT. 198-6). Meaning of =¥ is given as AT

— beginningless.

Chapter 8.0 concluded
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Aaateft Sfrgeagiarg Sufve sEfemt T HFTEaT SR A
ATAISLAT:
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