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Sri:
Srimad Ramanuja Gita Bhashyam — 15t Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

ERREEN N D
ATSATAATIHT
SATEATY ATATTIAAT: TFAGETAT: &7 fFenex fgaer srRa-amsrres ua [euer
TFUTESTIATg M AT ST R UTATHIAEae: SATS: T | AL 7 AT [T
FRAH T HIATTCITH AE T TUHSIHET SEam U9 Fa:, 1A SFAT USRI gfaeqd sfaarer
URETIAG RIEFTRATATHTATR: = A AT S IHH | T ST e ATt
R R TP E B AR E R AR G S R R R A R I R R FR R R R E e A I E R IR SR
AU (ST WA TEIITHE 9 G AT | T ATaq TSI ST
FHTEI AT = A SEred SearR fAqad st oA sraergeraT Feaa frerErgar
FeAqArAf —
SATEATY FASTATIEA: THA[ETAT: T&T f3emeq - A summary of the 13t chapter is given first in
the avataarikaa of this chapter. In the thirteenth chapter known as &=, the differences in

the nature of prakruti and purusha told as &= and &= was told with good amount analysis

REs saREw-amsEE ©a @9 - To that Purusha only who is pure and of the nature of

unlimited consciousness,

TTHFAUTESITIATg A T ST RUTaIHiaaare: sMIS: T — the association with prakruti

which has modified into the forms of deva and others is beginningless. And that is due to the
stream of attachment to qualities of prakruti. That is the summary of the teachings of 13t

chapter.

FA=AL T AT - In the next chapter which is 14,

TENET HRFTOWATaCITF [aEa+er — the association with prakruti in both the causal state and

the state of effect for the Individual Self,
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TSI ¥IEdT UF $a:, - was caused due to attachment to the qualities such as satva and

others and it was done by Bhavan only, (in the sense he is the controller of all these)

g SFaT UrESTEE afaeas wiadTer - having said that, the way attachment to Gunas happens

was taught in detail,

ST YA THIATATATATH: T WG AT 31d S — It was told that for realisaton of true

nature of Self after getting rid of attachment also devotion to Bhagavan only is the cause.

TR ST Waq: fasagHwayaai — Now, in this chapter, the fact that Bhagavan

who is the object od meditation has two vibhutis, namely baddha and mukta told as &< and

T,

T e eTsaTq Rfeaga e a-Fearitasa\adr s ey o faasTaiaeT — and
compared to the two — &XIEY and &AL which are HIS vibhutis, being of a different class due
to the attributes of being far from anything defiling and being an abode to only auspicious

qualities and for that reason possessing unsurpassed excellence,

WA [EUHE 9 I%H Ad — That Bhagavan is none other than the most exalted purusha or
TEYIH is going to be told.

T ATAq AATTEIMH SFAGHTH TATEATAYA o a5 — In this context, in order to tell about the
Horew fa9fa called &< who have the bondage cut off by the weapon of the form of non-

attachment,

ST TR faqad sf=eaRomAtaes+] — The body which is the special modification of matter

which is pervading in the form of bondage to be cut off,

FAITATHRR Foad FTETaTT FeAqa it — is imagined to be of the form of a papal tree
(3% tree) and the nature of that prakruti is being told by Bhagavan.

Bhashyakarar gives a brief summary of previous two chapters. In the thirteenth chapter, the
nature of prakruti and purusha taught in the first six chapters was searched further. In this

chapter, the nature of Paramatman who controls the prakruti having the gunas, by transgressing
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whose commands purusha gets bound, and because of whose grace only he gets released
from that bondage — all these are going to be taught. TZATEHEa=YT faremed is going to be done

now.

This is as per arda=vg &1 by Bhagavad Yamunacharya:

St TereTq RgaETg AT T | FATTAT- A OT-EaTH T 7T Tgaetaa: |

So in these three chapters 13, 14 and 15, the ¥a&T of T<a=¥s — #f=q, fq and %7 are being
explored is to be observed as per Swmay Deshika’s commentary of Gitartha Sangraha.
Bhashyakarar explains this STITA-"ZUMA-FATFATd 3+4: in the commentary of T ATFATATELT
farafe st S

In the last sloka TT = TTs=a =TT, of the fourteenth chapter it was told that Paramatman only is
to be worshipped with unswerving devotion and that HE is only the bestower of all fruits. In this
fifteenth chapter, HIS greatness is told as ¥S= =& w¥ad: and HIS T=UHA is established.
This is the H‘{Jﬁ% for this chapter with previous one.

Swamy Deshikan observes several aspects to establish the relevance of this sloka and chapter:

1. The metaphorical depiction of a3 is for TTaafxrETHaTY — for ease of understanding
of this very important aspect. This is also as per shrutis — it is said similarly in
Kathopanishat and taittiriya also. Some say this is to generate 3317 by generating
interest in knowing about the nature of Paramatman. Because it is mainly to establish
the fact that Paramatman controls the vibhutis being their master.

2. Later it becomes clear that the imagined ashvattha tree is nothing but samsara which is
about attachment because cutting it with the weapon of non-attachment is told. And it is
differentiated from the wordly papal tree by depicting it as having its root at the top.

3. And why should the tree be not T itself? It cannot be because here what is told is
the aspect of attachment which does not happen in primordial matter — IEFS@% And it is
to be cut off which also does not apply to a9 as it is eternal. Considering these,
Bhashyakarar says in bhashya as sf=req o fearer sraergaarsey etc.
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4. The same thing is also told in puranas. Mahabharata says thus: S=I<HH T4
TEET R g | Eehaddad Seada? fle: || Herqaraemas oo aaemaaT |
TATIHIIOTE A @FATIT: || AT HISATT Fg[Fe: T91a: | TAGHAg[ad 99 sg[dad
T8 T | UAr=gcaT o THear o AT TEHTEET | TasTedid S TEarsadd q9: (A1, 14-35).

5. Some said so comparing the body of every individual self as the head is on top and

hands/legs below etc. which is figuratively said as &5 etc.
6. While some said about the body of T§Za T+ (collectivity of sentients). Tfag =ATe=, 7
A=A, FAHE TEUE FIURTHa A a=ad, ae, A Teet T’ etc.
7. So Swamy Deshika notes several ways in which this is explained and concludes that
what needs to be understood from all these is that samsara is to be rejected totally.
Hence instead of explaining it in many ways, it is better to imagine the samsara as the

tree.

15.1

CIELEIREIR]
SEAHAT: AT TG |
SR8 I6T qUIie J&d ag g agfaq 11 1|

E%ﬁ'ﬂ\?fl’i{ Having its roots at the top, 1g29rm@¥ and the branches spreading downward =45 and
being indestructible T =< 9Tg: that samsara which they said as ashvattha, T& quITte the
leaves of which ashvattha tree Z=if# are the Vedas T that tree : 33 who knows &: 9&faq he

knows the essence of the meanings of Vedas.

T FATCETH S ILAH AL ATEH AT qTg: HAT: - "FEATASATFITE TS FF1a: 1" (F. 3.
6-1) 'FeAqaHaATFRTE g8 AT 9 AT (4. 3. 1-11-5) TATAT: | FEAHAR R FgdarcaT a&
Sy | IREARETR aFa O T-F AR e Tae TeTa = aaaT S ATEE | ARSI STEHR]
AT TATEEAV F=FHET FHATAT | T o AT Frai 9 TUI 3g: | Seaiter — @, ‘e
AT AT g (&, €. 2-1-1) YT rRaTe A s (3. &, 2-2-1)
TaTfegfawfaTid: sy Tt s darger:, 3 s v sreg gt | oif: i e add | =
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TH TN 3 AT, & aefaq | A3T R FOge SR 9319 SRgeeasus Sed qras=raarsy
= Fefag sfa s=am )
T HHTUEH, A SEAHH A ATAH =44 Tg: 4ad: — That ashvattha tree called samsara

which the shrutis say as having its roots on top and branches below and is eternal,

"SEAATSATHITE THISER: G9Td: |' (F. 8. 6-1) — Kathopanshat says ‘This is the ashvattha which

has roots on top and branches below and is very old’,

"SEAYAHATRAE g8 AT A< g9 (. 3. 1-11-5) SATAT: — And taittiriya aranyaka says ‘one who
knows the true nature of the tree which has its roots on top and has branches spreading

downwards’, - these are the shruti pramanas.

qaAa Afas agdeTeaT aer Feaqa@ad - And it has its roots on top because it has

chaturmukha brahma who is placed above the seven worlds as the foremost among beings.

TR aFA I T-F A cqae TeITa=aaaT e qmaE — Because it ends with the

entirety of humans, cows, animals, insects, flies, and till the immovables who are all residing in

this world at the bottom and so has its branches below.

HATTIAT AR AFIEIT TGS o sreq9@H — And because it cannot be cut off as

it is continuing like a flood till the true knowledge arises from non-attachment, it is said to be

immutable,
T ¥ A Geal19 quiie 3g: — And also whose leaves are said to be the chandas.

TR — 5@, 'S ATATANT JRAFE: (1. F. 2-1-1) Traraahreaare R semhm: (3. €. 2-
2-1) saTresfaafaaTid: Fadf: aea o gage:, i st ua 7% quri - Chandas
means shrutis. As told by the shruti vakyas such as, ‘One who is desirous of amassing wealth
should offer a white goat associated with the ¥ of God Vayu and perform yajna’, ‘One who
wants progeny should offer TS in eleven kapalas to gods Indra and Agni’, this samsara
grows through kamyakarmas told in shrutis and so these chandas are the leaves of the

ashvattha tree.
wdf: {3 F&1r F¢fd - It is well known that a tree grows with its leaves only.

T: T TENAH Fe 9T, T 93faq — One who knows the ashvattha in this way knows the Vedas.
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33T f§ ¥9ger g=iuTe 9<fq; - Because, the Vedas only teach the means to cut off the tree of

samsara.

FITAEAEIA FEAAEAH AR sfa aefag it 35aq - The knowledge of the nature of the tree
of samsara which has to be cut off is useful to acquire the knowledge of the means to cut off the

tree of samsara and so such a one is called a 33faq — a knower of Vedas.

T HETTEAH T — It is the tree called samsara. In the second sloka it is said ser=Tea
TYATEqeT AaTET: where &7 <1@T: - indicates that it is the same tree that is being refered to here
and not a different one Even in the third sloka, T 9HE, the same tree is being talked about.

Hence Bhashyakarar has explained the tree as the same samsara.

9Tg: Fdd: - Sloka says just 9Tg: and since no author is indicated who said this, in order to make

it clear that it is not some other mata being told but it is told so by shrutis.

The Kathopanisht says meiwlsqleralu TSI ga1d4: - Should not the word TH: in sloka be
interpreted as the samsara as well as &% who is going to be taught later? It is not right because
the nature of Purusha does not have Z:¢dH5@ etc. And it is going to be told that the same tree
is to be cut off with the weapon of non-attachment. 31*Jer means 7 *3: 31°F: - &7 T TITEA( =i

s, And it is said to be 3% because it is &=, The word J& is formed from the root =] &a.

'FEAYATSATHTE THIS: T ' (F. 3. 6-1) 'SeAqARATFSTG F&d A7 9% A (. . 1-11-5) —
The two shruti vakyas selected indicated generally that samsara is compared to a vruksha and

specifically as ashvattha vruksha.

T e FqaareET a8 Feagaa@d — The aspect of Feadga and geem@ would
apply if both =18 and #/9f® are considered and that is indicated in bhashya as FaaTFRMAEE.
In Bhashya, Jrrtfaar¥r includes all worlds below also.

THS AT AR AT TATE=UI =@l seadd — How can SF=s=cad and =9 be

possible is explained as FFSEIHAT AEFR] AEATT. And before the knowledge of realities
arises also ATeT happens during pralaya etc. and so it is justified as TaTg=yT.
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TRl — a4, - The word B+aH also means Iq AEATTHATIH Zr<: like in =T T2 etc. The

meaning as per context here is explained as Fd¥:.

TET F AT Bral 18 T arg: — The shrutis cover and protect the real nature of samsara just

as the leaves cover a tree is indicate by this.

AT ATATAHT Awr: (T, &, 2-1-1) 'TETAHFRGLIHRATA Haudq TSI (4. 7. 2-2-1)

AT fATaaTiad: FFrFais: F8d 3 GHRge:, 3 =i ud =7 97+ - And because the
shrutis are said to be like leaves in the tree of samsara, it pertains to the karmakanda bhaga as
told earlier a@aTTAT: 9T (2-42) for attaining ERT{zuTds — dharma, artha and kaama. That is

why Bhashyakarar picks shruti vakyas instructing one interested in wealth, progeny etc as

JiaTH:, TSITHTH: etc.
And why specifically the shrutis are compared to leaves is explained as Tif: 2 FeAT T

T: TH TAAH A 9%, H 9afaq — A doubt may arise — how can one who knows the ashvattha
called samsara be called a2@q? Because samsara is neither ashvattha or veda so that one
knowing it can be called a vedavit? So here what is to be understood is as per what Manu says
— TR q AL Fg] AT T TS | | RIS aTeggar I&d 92 9 aataq | (A, 11-265). Manu says
all Vedas are established in the pranava and one who knows it is a a2faq. So it should be taken
to have YoTa as the subject. The T&HTAT of pranava is said to have Parama Purusha as its
srtereadr. So its HeaqA is justified. That kind of a knower of Vedas only is praised to be a

vedavit is the purvapaksha here.

Answer is: A3 [ HHTRFE RTITT T, SHATACTTIATT SaATITIATF I ST agfaq 3 S=ad —
Here Veda indicates the part of Vedas which establish the means to liberation — 373t 39TH.
Vedas tell how this tree of samsara can be cut off. And the nature of samsara which has to be

cut off is useful to knowing the means to cut it off. Hence such a one is called Vedavit here.

Since later it is going to be said that this tree has to be cut off with THZT4H it does not relate to
Pranava. It is also going to be said T 9% ﬁmﬁﬂm which does not apply to pranava

also. For all these reasons, the ashvattha tree said to be known is the nature of samsara only.
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Sloka 15.2

AEr=ed TYATEqET QTET: OTTIGT FRrwasara: |

e YATATAAAT DTG TLSIATH 11 2 ||

a&g omET: The branches of this ashvattha tree [oT9g&T: having grown being nourished by satva
and other qualities faw=raTaT: and having the objects of senses such as shabda, sparsha, rupa,
rasa and gandha as its tendershoots, 3%??{ AL JHYdT: are spread upwards and downwards too.
a1 The branches spread downwards TSI FHTIa-E T AT having become the roots

which are the abode to the karmas of chetanas in this human world s H=a=T" and have spread

joined with lower branches.

T - ACATIRATEE TS TAHHFAT STIT: F 3Tel: ATET: TAT ATATETR-FA0 FgaT: waf~ | S
= THAIARATIREATT TGAT FaTea | T F [OTFRT: - O qearia v Fqa1:, Remyarer: -

TR ATTeRaT: | FU? S T IE — AR[FAE T THET AT F: - ATSAAF Ty
FqEaAr | Ui T FATENE - FATO TF SAgaei™ qar, st aqsaers 9 watq a2 |
ATSAATAEITIT F: 1 FHIN: STely AqsawaTed:, Sed 9 <a1adl waiw |

T - ATSATRATEST &7 — T& means that tree which has branches of the form of humans and

others,

TAEHHFAT I 7 T ATET: — some other branches formed from the karmas of the sentient

beings and have gone down,

A ATSATeETIR-S 9T YgaT: Waf~T — have again spread in the form of manushya, pashu and

others.

Ftd T TrHEIHSATeE I TgaT Wafd — &4 ¥ means above this world also in the form of

gandharva, yaksha, deva and others the branches have spread.

qT: T UIIIGT: - IO AT TGS, - and those branches have grown abundantly nourished by

the qualities of satva and others.

RrwyaTaT: - esarRfawuseaT: — They have for their shoots the sense objects shabda, sparsha

and others.
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FH? i o1 &g - How does this happen? If asked thus, Bhagavan Krishna answers -

TE[ARET €T F&ET ASATET — For this tree which has the chaturmukha loka as its root and

having the world of humans at its crest,

e - ALSAATH AT STqEaar«= — Below, means in the world of humans again new roots have

joined from those branches only.

IR T FHIGAHI - FATOT TF SAqaei FAT — And they are the roots which binding are

formed of karmas of sentients only.
TET ASTAATH 9 WAT=T 5cq: — they are formed in the lower human world also.

ATSAATAEATIT Fa: 1 FHIN: srely Aqsawsames:, Sed o Ia1edr waf=1 — That means the states of
manushya, pashu and others which are found in the lower world are due to the karmas
performed while being born as humans. In the same way births such as of deva and others

above also happen.

Now what is told is according to fie@g® which is indicated by 9% in bhashya. The word 3T9=T
in bhashya shows there is no %< here.

In this tree which has manushya and others as its branches, some more branches in the form of
manushya, pashu and others spread from the downward branches. And some others spread
upwards in the form of Deva, gandharva, yaksha and others. All these are due to their
respective karmas. Since what is spreading upwards is from the Karmaloka point of view, it is
explained as deva, gandharva and such lokas. That is why there is no contradiction to what was
told earlier as lokas below chaturkumha’s world. These branches grow being nourished by satva
and other qualities as per what was taught earlier that satva and other gunas become causes of

subsequent births by developing attachment.

The qualities of satva and others are common causes for growth just as water is a common
cause for all plants. The sense objects shabda, sparsha, rupa, rasa and gandha are the

wonderful shoots of these branches told as T3 in sloka.

For this tree which has brahma loka as its root and manushya loka at the crest, many many

additional roots have spread alongside each other in this world of humans where people
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perform a lot of karmas and that is told as 3&r= AT in sloka and explained as T H o
AT ST

TEIRa I A — they are mainly due to karmas and that is indicated as FHT{or Ta
Faeefite.

They are explained as H{tIcaT=h st~ — How can the karmas which are related to the Atman
be told as being in Manushya loka as roots is explained as ATI@ETAEATAT Fl: FHIN: T2 TeT
AT, %&d o qaTedl 9ai=d - Because of the karmas peformed by sentients when born as
humans, they are born again as humans, pashus etc in the worlds below and as gods in the

worlds above.

Sloka 15.3

T TG AT AT T FTeA 9 G9rasT | (first half of sloka 3)

=% In this world 37& ¥ the nature of this tree of samsara TIT T 3T+ is not known as told
above. @IT In the same way, 3=a: 7 its end is also not known. 3Tf3: T Its beginning is also not

known. F=IfAST= 7 The support of that tree is also not known.

A - T ITHATRAT SHEAAE, TEATTIEIIT ATSATIET LT, A Fd: FHH:
T T AT o = el o ygaarEad 3 79m 38 w9 A, 7 qur g svevra | age
AT AT AT AT (AT TEqET IR T 3 TATaw AT STAIQ | TAT (T I el -
fammer: Stf UrTETRIY, srereTERa: S A STV | F 9T S UrEST Ug R 3 A Suevd | a

TRIST 9 FATHE STATIHATEIH A 3A T ST | Fafasfa siffaq wa s & smmq e s=
gfasT|

A - AT AqHAT R HEaqad, - As Chaturmukha is the origin of this tree of samsara, it has

its roots on top,

TEATTIIAT ATSARICA - ATE, - And it has its branches below having manushas at the tip

with the continuing lineage,
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HTAA Fd: FATN: A T AT 31 7 Fgd F FYaq@cad] 31d — and the karmas done as
humans only have become the roots and from that branches have spread downwards and

upwards,

97 3¢ &Y AT, T 97 gariRf: ST - in this way the nature of this as told earlier, samsaris

or wordly beings are not able to know as such.

WS T aaaed AT IR {91 qIqET IRUE: 9 3[4 TaraH=H Su+=Id — They are only
able to know ‘I am man, son of Devadatta, father of yajnadatta and possess things accordingly’

— this much alone.

TAT TET & =T - Faser: i QurAasT_y st 5fa 1 9o - In the same way the end
of this tree — destruction also is possible only by not having attachment to experience of objects

of satva and other qualities - is also not known.

TAT TET UEST TF Mf<: I T T — In the same way, it also has its beginning in

attachment to qualities is also not known.

T ST 7 SATHT STATINATTETH FATAH {4 7 ITer+=Ad — Also, it has its base in the ignorance

of the form of the egoistic feeling of self in what is not the self.

vfafasfa sifea wa sfa i§ = ©a st wiast - Ignorance is the substratum or base of this tree
from the IIfRY or derivation of the word SfasT as Tfafasft sfewse sf.

Earlier it was praised T# 9% & a&faq — When the samsara is being directly perceived by all

praising a person who knows it as very rare — how is it right? This question is answered here.

T ®99ET — Here it is not said that there is no form. The gist is though everyone is able to
perceive the samsara here, those who perceive the reality that it has chaturmukha as its
beginning and through his continuing progeny has spread downward having branches and sub-

branches till humans — such ones are very rare.

TETHA: - Means those who do not have the knowledge useful to attain moksha. Only a rare

one who knows it as told becomes similar to a liberated one.
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T 3131{?{% — This indicates that the people of the world have the knowledge to accept the

samsara which is disgusting while there is no one who has the knowledge to reject it.
T = 32 - The primary source is meant here.

TEIIsT — The earth where the roots spread is said to tbe substratum for the tree. In the same

way, karma is told as the root for the tree of samsara.

srfer=Im |Tyd F9 — As per this statement, the karma is established in ignorance. Because the
practice of karmas is due to this ignorance. The idea of selfishness also arises due to karma
only. So ignorance of the form of having an idea of self in what is not the self only is said to be

the substratum for the tree of samsara.

Sloka 3 and first half of Sloka 4

TR GIATTHTH AR g f¥<ar 11 3 ||

Jq: 98 FRATRIqeaH Ffera=rar 7 fRadfea 93: | (first half of sloka 4)

U gaweqad sac This tree of samsara which has grown its roots in several ways 3z firmly
ISR with the weapon of the form of non-attachment in wordly aspects f&=aT having cut

off, d@d: and because of that reason ?T%Fl‘r{ 9<% ITdT: those who have gone in that path &T: 7
A& do not return to samsara again T T8 TRATHId=H that path has to be searched.

R qa: - FRrvaraeTg 3at: aq < aRmrfiasy - ssafias afeas war s 7 fedwr )
T - STHIaR gfaseqd - Y fafae Seqaw sracyi - The tree of samsara which has many types

of firm and deep roots as told,

FEEATAHAT e [UHIHNTESTEA S| f&e@T — cutting it off with the weapon of non-

attachment in the experience of objects composed of the three qualities of satva and others,

firmly with true knowledge of discrimination,
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Tq: - FAvaTaETTg 74T a9 98 TRAETRIqeRH - sFAwefie IRew 4T s[F: 7 fAadw - for the very
reason of having renounced sense experiences, that place should be sought. That place having

attained which there is no return to samsara has to be sought.

T - ITHIH Glaweqs - g3 fafae ®eqaH — By U4H - The wonderful nature of prakruti which

causes attachment is meant here and that is indicated in bhashya as 3@ TshT{H.
gfasegaH — That which is impossible to cut off as it is made of aTs which are rooted firmly.

[EIEE] weqaH - Different types of roots - means the samsara which is spread with its roots in
various ways caused by wonderful unending activities performed through mind, speech and

body — knowingly or unknowingly.

3e =T — Non-attachment can happen sometimes temporarily due to diseases etc. That is not
firm or strong because when one becomes alright the attachment comes back. So it has to be

cut off only through proper true knowledge told in bhashya as TF% FTHHA.

qq: - FroaTEEE gan: a9 98 aATHiaead — This indicates that the 37T or non-attachment
should continue in the state of eI also just as it should be present while renouncing the

sense objects.

Uit — Inline with what is said in Mahabharata — SRR Fa==.

A SATIHATIAN UHTT RS T 9 FAadas Rada soaq smg -
How does the ignorance which has risen from the attachment to experience of gunas and which

is continuing from time immemorial, be got rid of is taught here.

Bhagavan said €S & e fRaT, qa: ug El‘c?ﬁ'mﬁ"d?&'{— the question is if such a weapon is
easily available only one can use it to cut off the tree of samsara. But it is so difficult to find, so
how would one cut off the tree of samsara? That is answered here. Bhashyakarar gives that as

the avatarikaa indicating this.

Second half of Sloka 4

TR AT T2 TR I TR Tgar ot 1 4 ||
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Td: By whom TXT0ft the beginningless ST functioning due to ignorance Y&aT has spread 32t
that primeval cause T9a T=9 that Purusha alone Y9=Iq has to be sought as refuge.
ARG T T = e - Foored AR, FATHRT FH: G T | (9-10) 'arg wkey
TWET 7 99 Jaad 11" (10-8) "I IRAL ATATChaE od getg |' (7-7) SATRY STHH A< T2IH T
9TV T - T T 2 AT | T - TEAI FeeAed Hg: 75 QAT STragr wgfr: Qroft - ey
TgAT | I<h 13 7T T T TF - S GOT Ot 7 AT gIAT | AT F IO A a3t d |
(7-14) = | "To=Eq: wgie 3 97 TS | 99 U S R 9 SRUHER, $94: A e
T T ATETAT SFFer: GROoft - Gt S | qrrerrait apegort srpfer: qeroft | v i e
ATH T O ST Ae<haee: gsrar s |

AAMIRAIAY T TF 7 S - FoAT ATHAH, - In order to get rid of ignorance that purush who
is prayed to, that primeval cause of everything,

"HATETE T TH{Q: I T |' (9-10) 'S 96T Il 70 99 Faad |I' (10-8) " GLA<
ArafoRf=rafed g=sa |' (7-7) SATRY ST - praised as ‘the prakruti being presided by ME only
creates movables and immovables’, and ‘| am the source of everything and everything functions

because of ME only’, and ‘Hey Dhananjaya, there is nothing greater than ME’ and so on,

AT TRUH TF A0 TU=I - TH TF A0 TU=d — That Primal Purusha only should be sought — one

should surrended unto HIM only.

Iq: - TEHT FoaeT AY: TF AT AREET Tg: — From whom, who has created everything, this

activity of the form of attachment to the experience arising from the abundance of gunas,

qRrofY - qRTEHT gaT — which is age old has spread widely, one should surrender unto that
Purusha only.

I 8 79T Uaq @H U - ST gNT O 96 AT AT | 9T T TR JTETHaT a<ied o 1 (7-14)
g — This | have told earlier itself as ‘This daivi maayaa made of triguna is impossible to cross

over. Only those who surrender unto ME they cross over this maaya’.
'TIEga: Wi’ i AT 918: - It can also be taken as Y99q:.

TH T A= T2 I SRUHTTH, - Having done prapatti in that primeval Purusha only, means

having surrendered unto HIM only,
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TAQ: ATNM IR FAST TIET ATETHAT — 44 means that which is the means for getting rid of
ignorance and everything else needed,

wgfxy: — that practice known as sharanagati,

wRTofY - qRTaT 94T - Is in practice since very long time.
QRIAETT O g it — The practice of mumukshus of yore is known as qRTUft.
QAT {8 THEET AT T SO ST fRH<haa: §91aT sl - That means, mumukshus who

were living long long back got rid of their bondage by surrendering unto ME only.

FAMTRAgTd — Considering the next sloka where it is said fRATAHIET:, bhashya says

i "
R =T=IH — By transgressing whose orders one is bound to samsara, the very same person
when pleased will get us released from the bondage. That is indicated by the STar&ITor 91 T« and
Bhashyakarar picks the words of Bhagavan such as W37 &7&(T, 38 g4+, #: TLa<H etc. — one
has to surrender unto HIM only — TH& 21207 TI=I4.

Id: srcﬂ%r: - To show that it is not mere creation related to creation of mahat and others, what all
was told earlier in the prapattivakya is reminded as 3<% f2. Here other words of Bhagavan such
as ‘TUTHATHTITIH TZHATAS qH: ATLATFITCHATIET AaaT wreaar (10-10), |iFg: a9 gior
HOTETET s (18-58), ATHE 920f s (18-66) and so on would also be relevant.

TI=r=rd: - Has another 915 T9=9d: which has to be split as Y921 2ad: and not T9=r I4: as that
would be not proper to say 7= in 3TH T¥. And the usage YT=Iq in parasmaipada is JTIIFT
just as ET==H (in Vedas) and in bhashya given as Y9=2id. The meaning of a4 is explained as

sisudﬁawlq: Fca=d. Sharanagati is the |T& and elimination of ignorance and any other
obstruction and anything to be achieved is the A&, Thus the doubt how can this <@ be

eliminated is answered by this directly.

AT g0 - For ages, those desirous of liberation have surrecndered unto ME and got rid of
the bondage. This also establishes farsT=T® which is very important.
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An important thing to be noted here is that for this sloka, all acharyas have extolled the
greatness of prapatti and that without prapatti at the lotus feet of Bhagavan, nothing can be

achieved is being stressed.

Sloka 15.5

Rt e srearmfaar Rffgsm: |

SR AT Eg:EasH: TograqeT: IaHead aq 11 5 ||

HET: Those who are knowledgeable, ﬁ'ﬂ'f'rrlﬁ%T: and do not have the delusion of the nature of
perceiving what is not ehe Self as the Self, ﬁl‘d’%j’lﬁm who have over come the defect of

attachment to sense objects caused by triguna, T =<AT: always contemplating on the

nature of the Self, fafFgw=m™T: not having desire in anything other than the Atman, a3 @

Fva: fa<hT: who are liberated from the dualities called sukha-dukha, T /=% 98 T=g=q they

attain the atma svarupa which is of the nature of boundless consciousness.

TE AT AR RaiaagT: - A sarerantsmmsaen: SaasserT: - S s
YSTEIRINT;, AEATHAT; - ACH I A G FATHT, A mar:, g - Rf{gw

AT, qEgEER: grad AT, STET: - STHHTH VTG, T34 I8 T=a v — dar>geT
AT, STHTH FATA AT ITHAT | 7T SO STIAHT AT TAT: qdT: TaT: LT
RrfErmdvar srawdient: |

TE AT OO RATeT: - A sMTeTen S eEaHET: - Having got rid of the delusion of the

nature of thinking what is not atman as atman after having surrendered unto ME as told,

raaeeTRINT: - S U g eI, - Having won over the defect of the nature of

attachment to sense experiences caused by satva and other gunas,

TEATHTAAT: - AT I T TG AEATHH, AT AAT:, - Adhyatma means the true knowledge
of the Atman, Adhyatma-nityah means those who are established incessantly in the

contemplation of the nature of the Self,

R - RfRgw afkawem™r:, - not having desire in anything other than the Atman,
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q@g:@as: go= g, - having got rid of dualities known as sukha-dukha,

HHET: - ATHTATH AT, - having known the nature of self and what is not the self,

TTAY I TG+ — AAA I AFTHI AT JATaedd Irgaf~a — they attain the Self of the

nature of unlimited consciousness as it exists.
AT SO STATET — To those who have surrendered unto ME,

AIETRTRT UAT: 941: Yga9: gt Rfged=ar wawiiarl: - with MY grace only, all these things

become very easy to attain — means they reach fruition.

fAwT=HIET: - That which is responsible for getting rid of attachment. Accordingly bhashya
explains as not having the wrong idea of atman in what is not the atman. Those who have got

rid of this by surrendering unto Bhagavan.

S IUrHE AT FEATEIET: - Sloka simply says fSAHEERTET: - to make it clear that it is not
ATHEEA, bhashya is TTHTHRTHERTEIRIT:,

FLATH AT - Sraeeaa®a - The benefit of winning over attachment is &A=, That

means being steadfast in STTHATT as was told earlier FELATHATH MA@ aeaaETA === (13-11).

And it is without break during T FTTer and abundant during SeITTeT. A specific time is reserved
for yoga everyday and at that time meditation is done which is intense. One cannot do yoga all
the day as other duties such as sandhyavandana etc need to be done. But the intensity of
meditation causes continuation of that JTcH=ITT even after getting up from yoga. That is told as

FegTatacac. When one is enjoying the joy of 3ITeqsTTH, other desires go away.

i gamT: - Is fa9rvdr A= - Means even when the sense objects are directly in front,

ignoring them. It was told earlier FZITq AFTAT *TH: - so here ignoring the sense objects when

they are accessible is meant thus avoiding punarukti.

Gva: fa<hT: §@g:@H=: - Means favourable and unfavourable things. During STT@2€T one should

tolerate the dualities and during the ®e1=2tT all grief will be completely destroyed.

THET: - Is explained as ATHTATH TA9TE=T: - They know the nature of T and 39T The g

told as FfeR[oraaraTa: Ui @at®g Srq | Jifgd ATt (8-13) of the nature of IETETH — its
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elimination is already told as H#T=HI=ET:. So what is meant by 3HzT: is different than that -
knowing the nature of what is atman and what is not atman thus eliminating all kinds of
delusions. Or it can also be taken to mean elimination of causes of delusion. By knowing the
unique and different characteristics of Atma and what is not Atma, the moha of the nature of

ATH-TATH-UT is to be got rid of.

=TT Tq T2H — Here TH is STATHEA®T — T2 3d 988 — even Jivatma svarupa is one to be
attained — it is also 9TF. =4 with respect to the Atman who in his essential nature is immutable

is expansion/contraction of dharmabhuta jnana only. When that = a=H in &= is not

present, that is SFaT>Z=STHTHRTT AT which they attain.

Here this word < does not denote Paramatman because in the next slokas it is told that
Jivatma is different from paramatman as #HTH, THET9T: etc. And also the words &TH and 9= do
not denote paramapada because the faf&r aq 72 afxaTRia=aH that one should do 39T is not
applicable to 9¥HY=. That 9¥H9S is available as the fruit of liberation and so it has to be known
only and not to be searched like the nature of Atman through T etc. And the word 729 here
denoting Jivatma svarupa is inline with what is going to be told next as A9 &T®, THATIT Al

etc.
Sloka 15.6

T AETEId GAT T AATSHT T TG |
IEAT 7 [Fada agW TH AT 11 6 ||

T3 The Sun Tq T ATETT cannot illumine that pure nature of the Individual Self ereria: 7 Neither
can the Moon 91a4: 7 nor fire. IEAT having achieved that realization of the nature of the Self, 7
A= one does not get bound to samsara again Tq that 79 93# &TH exalted state is my glory,

means it is the Jivatman or Individual Self who is my inseparable attribute.

T STHSIAIN: T GAT AT, 7 TATSHT 7 ITah: F | A9H T GG TH1ere | Srgqria g sy
R gerafRife snfRamgror STeafr | oo = e a6, afdfd 7 s, afeds
T I WREACIIRIAY SR | I T q: 7 R, a9 = 91 - 93 Sqa:, 79 - 9609
AfgfaT wwter s | ST AT T a8 9@ | e g st =
AASAITAY: THILAHTE, AT T 3 e e |
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T ATHSTAIN: T GAT FATEAA, 7 TATSHI 7 I1ah: 7 — Sun does not illumine that Light of the Self.

ST Ua {7 @& wHrersH — Knowledge only can enlighten everything.
gt g iy Rvafem deeafaife amRaagor STHair — The external lights aree all

useful only through removal of darkness which is preventing the sense organs from sensing the

objects.
€ T THLH IRT:, - That which enlightens the effulgent Self is yoga.

afafer = saTfe, - And what is opposed to such enlightenment is beginningless karma.

JfeEde T I<h WA SESTs — And it was told that what destroys that karma is non-

attachment and others which arise on surrendering unto Bhagavan.

I AT q: 7 A=, aq I3H 9T - 93H S9f:, - Having attained which one does not retun to

samsara, that is exalted place, supreme light.

A - AL AIGSfAsar AAISr S — That is mine — that means being my glory it is part of
MYSELF (inseparable attribute).

ARATEATH AT T T IHEH — That Jivatma svarupa is said to be supreme because

it can illumine even bright sources of light such as the Sun and others.

eI g Sy 7 srsaaw: wehrerrt, - Because light sources such as Sun and others

cannot illumine radiant sources of the form of knowledge.

¥ Ua i @& wHrersH — Only radiant sources of knowledge can reveal everything.

S rersAta: — To illumine the Self there is no need for any other light is indicated by
interpreting the word @q as FrersaIta:. And this sloka is clearly about Gﬁ?ﬂ?ﬁl‘rr only because in

previous sloka TH=TT aq was told as ‘Jﬁﬁ@w and the next sloka says &=t StaetTs
Sfrarsd: also is about Jivatman only. So the Jivatma svarupa which is well established in shruti

as TIISAT is only meant here also.

www.sadgopan.org Page 19 of 52



T AT ATHA, T AT T Taa: F | AH 0F g a7 T — Why Sun or fire cannot illumine
the Self is because of difference in nature. They are all inert objects and only ST can illumine
everything. The word I+ indicates that it is not only atma svarupa but even the light sources

such as sun, fire and others are illumined by =T only.

T T AT Ao feser Haeerfaifer aRTAeaagor STRTRTOr — But in normal usage we say
sunlight illumines everything. What it means is it removes the darkness between the object and

sense organ that’s all.

T T WHTLTRT TN, - If the TRSATTT enlightens everything, why is not illumining itself? How
does that enlightenment happen is told as 3% = W&TeTs! T1T:. Though it is self-illumining, the
bound selves can only grasp it through yoga as the means. So the view that Atman cannot be

known at all is rejected by this.

qfgater = sTaH, - And the next question that if Yoga is the means why is it not possible for all
to achieve it is told as due to ATa®H. Karma is the obstruction to TRTa .

qfeaae o 3th ST A FESe — And it is not that the obstruction cannot be eliminated at
all. It can be destroyed through non-attachment which again is possible by surrendering unto

Bhagavan.

T reaT I 7 e, Tq I9H 919 - TXH SAIM:,- Here @™ means YT, &TH means the Atmajyoti.

That is why anvaya for JETH T¥H #H is T TH 9TH HH.

HH - AT Aigaar A97er seaf: — Meaning of 9 is explained clearly — Afgqfda: - and the

fasgfa or wealth or glory is not like a house for a owner but it is being TaTIFEEAATUTAET as

explained by Swamy Deshikan in tatparyachandrika. Jivatman is told as 37<r or part of

Paramatman in sutra — 3{eTT ATATSATRTT =TT AT TrFHRaaria@aead TF — There are two
parts in an object — farersaTer and fareraomier. Visheshya is the substratum and visheshana is the
attribute. In that way Jivatma is farsroorier of Bhagavan. And that is again being an inseparable

attribute. This is a very important aspect in our sidhanta.

The sierea is not being a part of the essential nature of a partless object fA¥a@a Ta&q. But 39ra-

Thae-The e Tcdd HIrTTcdTq steriforsTar:. Otherwise questions such as who is #¢T and who is
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#far will arise — he himself cannot be his own part and it cannot be ¥aT9= etc as all shruti
pramanas are against it. So as per the pramanas, T2I5e7 3T T (T.9.), TEATaIaae] AT
qATHE ST (A, 4-10), TATS: &T O (tiny sparks) ZFfa (fly) TaHa SeqTaTed: 99

TATHTHT 2qg<ied (. 4-1-20) — from all such innumerable pramans what is known is that it is

fareroroTier of a fafersa®q. That is established in sutra SFTeTRaT 74 9% (3.9, 2-3-45) where it is
established that SaTemTTaad Stier: T¥ATeH: ster. Just as the brightness of the form of rays of the
sun is an <1 of the Sun. And the class such as cowness of a cow is also an attribute and f4r.
And for a human, body is #<1. All these are established clearly and in detail in sribhashya and

other works according to shruti, smruti and sutra pramanas.

ATEATEATH AT TATHAT TET TLHAH | SATRATI 8 ST T ATy TR, ¥H U

2 WW?F&T{ — And it is said to be supreme because only Jnana can enlighten everything.

Sloka 15.7
HAFTLT SHaeteh SHava: dFTa: |
AT:ASHIeATIor ThfaeT wufa 1 7 ||

sttt In the world of bound selves, T/ 39T T one who is present as an inseparable attribute
of mine and a mode HATA: who is beginningless and eternal Stras@: and present is Jivatman,
TRTAEAT F9. TSI a1 FUTT attracts the six senses including the mind which exist in the
body which is a modified state of prakruti.

T STHETEY: FATAAT HH 39T TF T FHIA AATQHHSYT AT ST SHTAHAT SHaeiteh adATr
TawgsaTiR TRfaaiomfaay erdent® wasti gReaior wifq | Fq = gt Anir s
Ffa=maT q<h: @9 T JAfAeq | Sttaa: T Afaeagaemrad: FHaeg-THauRum-fausy-
OREITTH SR AToTT A USR] $9<: QT FHIUH saead: U |

TUH STHEAEY: AT 9H 39T TF & — Thus being of the nature as told, the eternal who exists

as an inseparable attribute to ME being my body,

T TR AEITA=TaSdl Sttas[ar — one being covered by ignorance of the form of

beginningless karma, the Jivatman,
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Sfiaerres adaT™Y — being present in the world of bound selves,

AT THAIROAEAT e 7wt sfearfor wdfa - attracts the six sense organs
including the mind which are present in the bodies of deva, manushya and others, and the body

being a modification of prakruti,

IR T QAT AT ST AAATAT Jh: T49 €97 S(GTasd — while there is another one who
having got released from the cluches of ignorance through the means told earlier, stays in the

form of his own essential nature,

Sfrava: g srfaggf=asmrad: — This Jivatman having the wealth of the form of Jnana which is

extremely contracted,

FHAH-TH AT RUTH- A ATET- eI, ST A8 £8<: — Being the lord of the six
senses including mind which are present in the body which is nothing but a specific modification

of prakruti and got due to his own karma of yore,
T FATOR saeaa: FHTd — attracts them according to his karma here and there.

To the doubt that if the Jivatma is the 3f<r of Paramatman being HIS vibhuti or glory, why does
he not stay in his pure original state all the time just like the ﬁ?&'ﬁﬁs, answer is given here as
Bhagavan tells that even the bound self 5117 is also HIS fargf only and the nature of a bound

self is told here thereby establishing the order of baddhas and muktas.
STia s — means TSI here.
T AATRHHEAT A ATATEAT S{TAHAT, I o TATh HRIOT ST =TT {h: — two types of

Atmans.

Their forms are — TAWAATR, SHAYA: T ATTHFETATTTT: while TTh: T I TATAIT — B
TAHAY HTETE: STEAT MG THATT TSN eI F el FaEqu ST AeTard | STy sfasiie —

ATEAITEHT etc. Both are told as 79 93H &TH and HHaT:. Both are Bhagavan’s fa<[fd or 9ros[ds

and told as ¥91 of Bhagavan.

THATIT: - Amsha as explained earlier is not mere ‘part’ of an object but the attributive part —

frorourier here. If a part of the substratum of an object is told as amsha, the defects of the part
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would touch the object too. It is also not a cut portion of the object as the substratum is partless
here. So it is to be understood as an attributive part of an object associated inseparably with the
object and being an object by itself in the case of Jiva and not mere quality like form or colour
etc. So this amsha cannot exist without the amshi and the existence, functioning etc are under
the control of the amshi who is the sheshi. This zter-sifarsrer only is told severally as 9<1%-

TR, TRIE-THTIATE etc.

Sloka 15.8

TR AT AT AT |

TRteaqT §aTid argRieaT=arsrT 11 8 ||

7% This Jivatman who is the lord of body and senses I 9¥1¥ which ever body FaT sTdTd
whenever he gets q = 31T having died from whichever state of body ST departs from it,

that time TATH TEieaT carrying these senses AT ATLAT =T =9 just as air carries scents

from the flowers and others which house these scents, HITd he departs.

T AERH AT, TEAT S ST, T ST ST 6% TaTH Seanfor sJaqed: 98
TRt AT | AT TT T AT - TAT AT T CHIATAAT - AT e qg
T T[Tt = €T agiacaT: |

Iq IO sraTda, - whichever body this Jivatman has got,
TEATY AR ST, - in the same way from whichever body he departs,

T A Ao 43 — this Jivatman who is being the lord of the senses in that body,

AT SREATIOr S[agEd: g T ST — he departs from the body carrying with him these

senses along with the subtle elements.

ATY: LT 5T AT - TAT AT FFAGABER CRTTAAT - TEATAT GEATATS: TG & grear
Fg= gaTia agfeerd: - It is just like air travels carrying with it scents with subtle parts from

fragrant substances such as flower garlands, sandal, kasturi etc.
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In this sloka, when Jivatman carries subtle elements and senses with him is told. He is the lord
of the body and senses. He has acquired the body according to the karma done earlier. When
the duration of that life ends, he departs from that body and would enter into another body. That
time he carries with him the subtle elements and all six senses in subtle state is told here as per
shrutis, sutras also. This association exists for the Jivatman till moksha. It is said in brahma
sutra T&=a¥ ITAaar Tgid Gsah: T FEqumsmq (3.9, 3-1-1). Though only sense organs of
knowledge — s Ts are mentioned here, it includes FT=xTs also. The functioning of the
karmendriyas are under the control of jnaanendriyas and so it is assumed that they are also

included.

Sloka 15.9

FTR g A1 gfaaTfor? s -
Which are those senses is told now.
S g T F THA 0T A |
FfersT AT RAagaEad 109 ||

A= The oragan of hearing, ¥&: sight, TT¢T# sense organ of touch, T8+ taste TTHa = and of
smell, #1: = along with mind 37I¥ thus these six organs ATASTT making them as base means

through them T IT#@ he enjoys the experiences of sense objects of touch and others.
TAT 9981 ST AfrsTs - e AU FaT i TsaTaie] AT STaad STHE |
TAT ST ST ATrsT - e R ga U™ FaT T TeaTaie AT STaad ST —

Making six sense organs including mind as his subordinates — means making them act
according to the objects sensed by those respective organs, he enjoys the sense objects of

sound and others.

The experience of objects of sound, touch etc has to happen through those respective sense
organs only. The experience that is possible through eye cannot happen through any other

sense organ. Thus every sense organ has its own specific nature. This point of view is told in

bhashya as FaEafauagwaaRUM= FcaT. This is how the sense organs of knowledge and mind
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become causes of bondage. In the same way they can also be used to get released from the
bondage. The sense organs connect with objects and cause experience through the mind. In

order to stress this point, bhashya says stfersT a==7.

Sloka 15.10

IhTH e aTfe T A Iomfeaad |

e e t=a geafea srer=ege: 1010 ||

TurTi=aaH One who is bound being associated with satva and other gunas, @ THw one who
departs leaving the body, &1 one who stays in the body itself, FTH =T or one who is enjoying
the experiences of sense objects, such this Self, f3HzT: the ignorant ones AT T9af+a do not see.

A=A T: Those who have the eyes of knowledge T¢I+ they see the Atman who is very

different.

e o P R gemfTeegs, RreRanTg .
vy saffad ar, e Rva gy ar Farg af ysaRumfEeeay aqsErts fGverg
fRererer TR fageT 7 srqueafta | e — aqsaeatR fRver(@rn)@TETRe: | S g
RvermEesayT svaw: gataer] it o Rfawesre g gvafw |

TE O FRATIRIOAT TH AT ROTARAT AsTaTs eI vSHYs, - In this way, the one who is

so tightly attached to the bodies of the form of humans and others which are modifications of

prakruti having excess of satva and other qualities,
favsfaaTg &= - or, the one who departs from those specific bodies,
fvefaas srafRus 4T, - or while he is staying in those specific bodies,

AT AT YT a1 - Or the one who enjoys the sense experiences of satva and other

qualities,

FIIG AT THATROMHRAT ATSTATS TveTq Rererv AT fawer 7 saeat~a — whatever
state he is in, this Self is a sentient being very different from the bodies such as manushyatva

and others which are nothing but modifications of prakruti and the Self is of the nature of only

consciousness — all these those who are deluded.
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fargeT: — Agsacan? fveT(Fr) @R — fa3ET: means those who are egoistic about the

bodies of manushyatva and others.
ATTagW: T — But those who have the divine sight of the knowledge of shastras,

fvererfaa=fawa sTMa=a: — being aware of the discriminating characteristics between body and
the Self,

gataerH 7Y uo RAfawmre wa veaf - perceive the Self as very different and distinct only in

whatever state the Self exists.

For a Jiva bound by Karma, several things are told such as stay in the jail known as body
TFTNgaT, departing from it SGRHTT, the grief of entering into a body again, and experience
of lowly sense objects while being in a body etc. Telling that all these happen due to the theft
called sTeaTIETOT= T — and that the knowledgeable ones who have realized the truth perceive

the Atman in all states as different and distinct.
UrTi=aaH — This is the cause of everything else and hence has been told first.

FaTrard — IGRAT and others told here denote all other states also. Considering that bhashya is

FATrETT 7 AqIea=T — the deluded ones do not realize the existence of Atman in any state is

the bhaava.

AsTcATs TveTiaaedo — All know themselves as 3gH. So how can it be said that they do not
see Atman as the vyavahara is | eat, | see etc addressing Atman as differently only. The answer
is they do not perceive the Self of the nature of only consciousness and as different from bodies

of human and others.

ﬁ'&%T: - This applies to the wrong knowledge about the nature of body and nature of Atman.

Sloka 15.11

TIAT AL TAATHIA T |
JAAISHAFATHTAT A geg=g=ad: 11 11 ||
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src=IateaaH Being present in the body, T this self, I~ TIRA: 727 the Yogis who put
effort through Karmayoga and others perceive. Ta=aisi¥ But even putting effort through
karmayoga and others, TFdTHTH: those who do not have the mind purified by taking refuge in
Bhagavan, =9 being devoid of the knowledge of discrimination T+ T 797f*T do not perceive

this Atman.

AqRIgEs FHANRY ITAET: & Aer:Hom: AR T wggar sttt oy srafeea sift
i fafash s =97 srafRua o eafea | gqwmT it srpareATe: AorafifacRo: aa
AEEFAATT: TJ TF AAT: - SATTAFAGAS A gaT: 7 TF T8I |

AIqRIgas FHANRY Iq9™: — Engaging in Karmayoga and others having taken refuge in ME,

q: fReeT=a: <o TRA: - Yogis who have got their mind purified by such karmayoga and

others,

TN FENT AT A srafeaad 1t — through the eyes of Yoga, sieaf® means though
residing in the body only,

sriiq Ak & =ur srafReras A weaf=r - being very different from the body and this Atman

who is present in his own true nature, they perceive.
JqHTT A9 — Though engaging in karmayoga and others,

HFATHT: HHIRITAX(RU: — SAFATHTT: means those who have not taken refuge in ME,

Iq T FEEHaHA9: — for that reason of not surrendering unto ME only, having a mind which is

not sanctified,

TT TF JAH: - FHATIARTIHIAT I GaAT: T T+ qe7f~q — for that reason only they are 3=a: - do

not have the mind capable of perceiving the Self.

The meanings taught earlier are established with proper reasons here. Who are those having
the eyes of knowledge? Through what practices do they know? Who are stFarcas? Why do they

not realize? All these are addressed here.

=T ATRH: - What was told earlier is reminded here. Those told as Ta=: here are FATHT:.

They take refuge in Bhagavan and then put effort towards realization.
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IreAty — This word denotes body here. Other meanings would not be proper in this context.

FEEHTHE: - Those who have not done sharanagati in Bhagavan are addressed thus. Though

they have a mind, it is as if they do not have it as it is of no use for them.

Sloka 15.12

T e sfraafasd-Rafg-garafaaaad seaTgueaadrn ot safasAar Jfa
THTETR ATASANA: SATHT HPTae Sharaes: 7 wafesgfa: sf S - 'agm™ o 79 |' (15-6) 'whaien
Sttaetis stray@: g9Tae: 11 (15-7) 3 | SeIH ST R eraya ] st Safasaar saifd:
It wEtg: sae -

& Wa=msmiar sfaafeay-Rafe-gawafRwa @ - Thus as told so far, sun, moon, fire and

others who help in removing the darkness which is obstructing the sense organs and the object

sensed,

S FeATUTEHaAT THTTHHT — even these sources of light, which assist the sense organs by

illuminating objects,

STTFASHAT ST T AT AT — and that which llumines even these objects which are
sources of light, the Atman who is T =Ifa,

HAhTaEIT SaTae: 7 - existing in the liberated state and bound state also,

wEfefd: it S — were said to be the fa¥f or glory of Bhagavan.

"TGTH IH 7H |' (15-6) AT Sttaeireh shiaya: a9ra: 1I' (15-7) 3fd — as ‘The liberated self is the
exalted one of radiant form, who is my vibhuti’, ‘The sanatana who is the Jivatman is my amsha

only’ and so on.

T AR fReEy stiecdaT safasaar safa: stfe sweEfesyfa: 3@ — Now the light of
even Sun and other sources of light which are modifications of matter, that jyoti is also the

vibhuti of Bhagavan — means it is sheshabhuta to Bhagavan is being told.
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After telling that that SRS is the vibhuti of Bhagavan, the material sources of light which
were told as different from Atmajyoti as they do not have the capacity to illumine the Atma Jyoti,

even they are Bhagavan’s vibhuti is being told now.

ST ST ST raaasiaeT |
Tg==AE gAY aas A A 112

Iq e Td as1: That radiance which is in the Sun, & STq ATEFT which illumines the entire
world, T=sqt Iq that radiance which is in the Moon, EpI I and the radiance in Fire, El'c[?ﬁr:
that radiance w7 fafe know as Mine.

FfGeTET ST W T, SATRATENAT FST: e JE ast: - o & SR 747 Iy <9 3
faf&

HTEAET ST WTEHH TAVR ATfeaT<iAT Ist: — The radiance of Sun and others, which illumine

the entire world,
Jq 9EHE TAT: — know that radiance also as MINE.

F: : srferas 7T AT <9 3f9 fafE - that means, it was bestowed upon them by ME who was
worshipped by them.

How can the radiance of Sun be that of Bhagavan? How can one’s brilliance be others? Does it
now show identity of Bhagavan and Sun and others? This doubt is answered as d: T T{aa
AT T <H - they have a worshipped ME and being pleased with their worship, | have
bestowed this power unto them is the meaning. To attain any position such as that of agni,

indra, vayu, surya, chaturmukha brahma and so on one has to worship Bhagavan and with his

grace only it is possible to attain them. It is said FIwTeaEHTIOr FATUHTITET T4

Shrutis declare this as 9 FFEaqT ToTHG: (F3. 3-9), T T AT AT T Aexq LR THT AT AT
FASTHN: | THS AFAAIATIT 99 a6 AT qat7e {39 | (Fs. 5-15) and so on.

Here the word TS does not mean Jd=a<aT(d — that is the Atmasvarupa of the chetana in

aditya, because it is said WI‘I&IH*{CISY(\SIVIH\. The =9d~T present in Aditya and others cannot
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illumine == and others to us. Hence TT: is explained as TaTeTshca<TT<h: - power to illumine objects

— means by removal of darkness in between.

Sloka 15.13

AT AT

=T T AETRUAT gEwEsTih: HEHAT 3ATg —

The aTweaeTiRe or power of Earth to support all beings is also due to ME only is told by

Bhagavan.

Now Bhagavan says that all other objects and the special powers that they have to create

various effects are all due to HIM only.
AT = AT aTATgHISTET |
eurTiH =Twefy: Fat: T SET W 1013 |

3TE T a9 |, having entered into the earth, SISTET with my power S[AT &eATHH support the

beings. AT Being of the nature of Rasa or juice of various types, @THT T being the Moon
HaT: et oot | nurrish all the herbs.

o1 gy snfea Tty s Sora - v srrfRgaamred areaTiiy | auT ey AT Y
AT gataeft: oot |
a1g IR sfares aaifor qarf dsEr - 79 srafagaamsd« aATH — Having entered the Earth, |

support all beings with my < — means unchallenged power.

TAT AGH AYATHHT: FHT S[@T Fa(qel: T — In the same way, | nourish all herbs being Soma

of the form of nectarine juice.
TqATTOr At — Means the entirety of movable and immovable beings.

g ATXATIH — The power of Pruthivi or earth to support everything is given by ME Bhagavan

says. HE says | am the support of everything through Pruthivi. | am the support in two ways —

&9, gghedd: - | physically support their activities etc and through my willing | make some

eternal, some impermanent and so on.
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AT — The meaning of Ojasa is through my unique power to support — STHTETIT STReTT<F.

Without HIM, the power of pruthivi to support will not exist.

Shruti says, I7 TTEAT IEET 7 3¢ (. F. 4-1-8-5), T ITLTT IIAET ATHAHT FE 3aTT grawT f&@aw (4-

2-8-2), T°¥ farga 39, frovET fErga ft (3. . 1-8-2), TaeT AT FeATET TLTHA AIRT ATATI A=A e
forsa: (3. 5-8-9)- thus extolling the power of Bhagavan to support and bear everything.

HIHT 9T — This means having Soma as MY body — STHLIF: 8.

THTHF: - The form of Soma is qualified by being TaTE. The meaning is T: T — | nourish
them with nectarine essence. And having Moon as my body, | am only responsible for the

growth of plants, trees etc is the bhaava.

Sloka 15.14

A AT AT TTOHAT SgATHE: |

T THEHTh: TS aqiae 11 14 ||

g T AT | am being present as the fire in the stomach of beings JTOET IgwTA: having

taken resort in the body of beings JToTTITT THTI<H: being associated with the praana and apaana

vayus e 3= 74T digest four kinds of food.

AE TFTL: - TTETAAT AT TS IO SgH SHT: ' qh GTATSTAGAATHS A G, 3T
T R EEHTh: TATH |

A AT - ATSTAHAT 4T — | being present as =X means the fire in the stomach,

9T ITIOT IgH 3a: - residing in the bodies of all beings,
I: [ QT SR aATcH Iqfa e ots — the four types of food that is consumed of the form of

that which is chewed, sucked, licked and drunk,

U RIHSEHT<h: T9TH — uniting with the functions of praana and apaana forms of air, |
digest them.

FATALIAT — This means having ST as body. Paramatman who is #3911 or has
everything as his body, has entered into SIT&¥TTr also and is denoted by the word ST,
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IqaeH T=H — @ is food that is chewed and taken. T is eaten without using teeth. =g] —
that which is taken through tongue by licking, ¥ — liquids which are drunk.

STOTITAHHATEE: - As told in STOTTSTIRITHET SO AR | G9fad: THT T8% T=1d aras: (9T,
3. 246-23), the fire which glows due to the functions of air helps in digestion is the bhaava.

Sloka 15.15

I AR AVAWaT QST ‘ST T @, ‘P S@T 3 aearHETrehea [fst | aam:
T G YASTAET 9 TARTATHET S asT 3qH g —

In this context, Soma and Vaishvaanara, the vibhutis of Paramapurusha, were told in
concomitant coordination with Paramatman as ‘1€ S1HT S[@T’, ‘38 T geaT — | being Soma, |

being Vaishvanara and so on. In the next sloka, the reason why candra, agni and all other

beings are denoted in co-ordination with Paramapurusha is going to be told.

In order to remove any doubts about whether the next sloka starting as TaET=IT2 is
appropriate, the TZ3Ta with previous slokas is established as - 33 TRHEIEAAT etc to show

the reason for ATHTATIEHTTS - TIT: F HAET AT o THETHTHATIHT 0TS FqH e,

Though Bhagavan is one, while being present in the body of Vayu, he has several functions
such as praana, apaana etc and that is told in Brahma Sutra, T3 A@gIReTT (3.9, 2-4-
11) and the shruti vakya STOTEITHISITE S&TH: HHTT Tcddcdd 197 U4 (F.1-5-3) is mentioned in

Bhashya for this sutra.

Just as the Praanavayu is one though acting in several ways, Paramatman also being the
support, controller and master of everything, the concomitant co-ordination of the form of ‘1 am

everything’ is because HE is pervading everything is told now.

9T A1g gle afefaer o Syfasi=adigs o |
A3 TIGAT AT AqaFearasd AgH 11 15 ||
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g FaeT F gle Ar=Ita=: | am residing in the heart of the entirety of the group of beings. #=7: By
ME only, means through ME only, TJfd: Remembrance, FT9H knowledge which arises out of
direct perception and other valid means, 3712+ absence of memory, all these happen. T a3
By all Vedas, 3rg#a | am only 3=I: to be known. F&T=a%d | am the one who bestows the fruits for
all karmas ordained in the Vedas, a=faea =gH and | am only the one who knows the essence

of the Vedas.

AN AALATAT: FAET T [AATAT FFATI 9 (HA-AAETL g g qeded FRass gy
ATCHAAT ATATAE: | TIAT A1g: AT - "A=q: TAE: ATEAT A7 FATAT (. 3. 3-11) 7 gyt /s (3.
3. 3-7-3) T SrA fAsATHATSA... T9AM ' (. . 3-7-22) "ISTHIT TAHT9 gad AreqegaEd ' (.
1. 11) ‘o7 FfeeARAT TR | e A9H' (JM. 3. 8-1-1) TATRT: |

TAT: TSI G F AT Gheyg R Mg A-aadesr €< — In the heart which is the

place where knowledge arises, which knowledge is the source of all functioning and non-

functioning of the host of beings and of moon and fire,

e Acdseds Ma=ae g seAaaT giwfas: — Controlling everything with my mere willing, 1 am

residing as the Self.

TAT ATE: [AF: - A TAL: AT ST qateaT (. 3. 3-11) — The shruti vakyas tell the same
thing as, ‘The Self of all who has entered and is controlling all beings from inside’,

T: gRret AT (3. 3. 3-7-3) - ‘One who residing in Prithivi’,

T AR SIS, IR ' (. 8. 3-7-22) - ‘who residing in the Self, staying inside the

Self...controls the Self from within’

"TRTRIST RISl g2 AT @ | (3. AT, 11) — ‘The heart being like a lotus case with its tip

downwards’,

' AFRTATEAT TG T8 [oST a9’ (. 3. 8-1-1) TAT=T: — ‘In this body which is the city of

Brahman there is a small house like a lotus’ and such others.

AFAT G T A-AET3LT 213 — The reason why g A=A is told is explained thus. That is

the place where knowledge which is the source of all functions originates.
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9 goaToud Ma=a TgH AcHadr af«iag: - Sloka says AHAE: - residing. In order to show it is

not like STT4T or ether, bhashya is et A=ITAE:. Ether also resides but Paramatman is

residing as the Self. That T e is established as T FeHeIT FI=aH.

TIT ATg: Fad: — AT 8. means in order to control HE entered into all and stays as Self of all.

'Ie: TTAE: 9TTFaT ST 4Tt (4. 3. 3-11) — This shruti indicates that he did 33 for the

purpose of eIma+ of all — HE is self of all.

T: It [AS (3. 3. 3-7-3) ' A [AgaTeAATs=asl... T9a0 ' (F. 3. 3-7-22) — Establishes that

HE resides within everything, he controls and he is the Atman, F=aATHT - controls all from within.

"TETHTET WIS g AT |' (T, a1, 11) 'S AREHEA TG 8T UL 997 (3. 3. 81111)
TATT: — These are pramanas that HE resides in the heart.

T = "ATEAT FAsvRA =y SErar A SR 1 ([ 90 1-17-20) weREaT aavreheigEohEET |
(W, 12-122) ‘99T Jaeadr TST IEq99 ghe fua: ' (9. 8-92) TT=im: |

T = "ATEAT FAsvRA= SErat A e ' (. 9. 1-17-20) - Even the smirutis declare thus,
‘Vishnu who has become the whole world, and is residing in the heart rules over the entire

world’

TR FEuTHCTEATET ' (A, 12-122) - ‘One who controls everyone and is more subtle

than the most subtle ones’,

THT FFEFAT ST JEqaW gis foua: I' (7. 8-92) SAT=T: — 'One who is the Controller, punisher,

king and is residing in your heart’, and such others.

THAT: T 'TET AR SETEr A7 SR | (T 4. 1-17-20) - Vishnu is the shastaa - ruler,
controller of entire world. HE is said to be SIiT=1¥: - HE is the world — means he is the antaryami
of all , he is sarvaatmaa etc. It does not mean identity but entire world is his sharira and he is

the self of all. He transformed HIMSelf into this world so called as Jaganmaya.

"TIMTHAT. FAUTHOATEAOEET | (A, 12-122) 'THT qa€ad] ST Teq49 g(< (oo ' (7], 8-92)
TATAT: — THT AAEqAT TAT.. AT AGAATEGET HT AT AT e TH..
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AT A: TF A9T S T, TQ: - @A ATTH] TTHT GERICHTAS A | T -
TR AR, @ A A7 | STiEH 7, AT AR | T - g+ aT, Sgd
THTOTATES A, T F Sl 99 04 |

AT 7: UF 99T Sqfd: T4, - Because of these, remembrance in all happens by MY grace

only.

T - QAT AT AT GERTCATAST ST — Knowledge arising out of the impressions or

samskara of experiences of objects already experienced earlier is smruti.

A - SREA TR TREATST aegf~=a:, 9: % 71 - Determining nature of objects by perception
thru senses, by inference, through shastras and by yoga or meditation. That is also because of

ME only.

QG =, Aqg AW Ag: — And even apohana — which means loss of knowledge.

TG - HE AT, Fg He:, HaT AT - T8 TATIR] 30 TATIGH SR T THTO-Sgeaeariass
AT eI THTATe S JH; € 9 el 939 Ua — Apohana may also mean conjecture or
inference. That is knowledge of the nature of ‘this testimony is proper to operate thus’, with
respect to subject matter within its operative boundary by determining the instruments etc and

supported by THTI - valid testimony. This ‘Uha’ also arises from ME only.

AT §T: TF q9 9T T 14, - The first paada #a#7 =18 g% «f<a=: is the cause of what is

taught in the second paada — ¥=: w'a: ATHIE .

T - QAT d9d HeRTeaTes A — Here T is not used in the sense of g
and hence explained as ‘remembrance’ in bhashya. There are two things told here -

@A Eaugd] and ATHI-HEREATS. In order to refute the argument that aTg[faws or external
objects are not related, TaTIaaw=H is used. In order to refute the argument of direct

perception of remembering past things — T, FAT-HERTTHTASH the word AT is
used to indicate that. Samskara is reminiscent impression — of previous experiences —

knowledge arising from that is defined as smruti here.
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AT - SRS IRHARSIT a&q+=3:, - Bhashya mentions four SHTTs here or valid testimonies.
Whether TRTScT#T is accepted as separate testimony is clarified by swamy Deshika in his work
ATIIRSIE as — TATT TTSTIAEAET ITUTAT JIF AT | FeaATa 9 T840, T is also AT
JHTUT but has its roots in direct perception. Taittiriya Aranyaka says Fﬂﬁ: Waﬁ'ﬁﬁgﬁ

ATHTT=IETH — etc. These are all analysed and finally three valid testimonies are established in
our darshana as TeF&, SITATT and 153. All others such as STHTH, IUTed, FTATIIT, Ui etc.

seen in other darshanas are all included in these only.

Tq: 1T J1: | AqTR o, AqIg AT — As per Panini sutra TT9<T asie (721.1-4-88), the
meaning of a‘ﬁ%‘rrﬁr is given in bhashya as Wﬁﬁﬁr: - cessation of knowledge.

ATIZAH - Fg T, Tg g:, Tal ATH - 38 THIH 3 TATdqH SAeld Sid THI-TFeagaTaud qrars
BEEME R EIMIGDIEED TR, - Meaning of 3T+ can also be taken as 389, F2: and 352 is

can be taken as told in ATATEATTET kosha FeATETEq® 3g:. Here what is supporting the sHToT

T mentioned as FTVH in sloka, is T and that is how it is explained.

q: AL AGH TT A, ITATSATIRLTSR: ST 39 |

33: 9 94 g9 Ta 9=: — | am only to be known from all the Vedas.

Aq: ARNGIATIH AT A [Hehea ARTHFET aelraaraqaL: e a: 93: 7gH TF I=r;,
IFATSATIRerse: SHATeAT 59 — for that reason, Agni, Surya, Vayu, Soma, Indra and others, who
because of having ME as their SI=aaif¥ - inner controller, all have ME as their inner Self, by all
the Vedas which propound them, | am only the ONE to be known, this is just as the Jivatman

only is known by the words Deva, Manushya and others.
A A AIHHRTATT Hara I THaheA T AaTcHEeaTd QoaTdaradqy: 37 go: Ie: g U a2, |
What is told in sloka as &&= 98 gfe AT=TaE: establishing HIS Fat=a<reaed is only the reason

why HE is known from all Vedas is indicated in bhashya here as 314 31T etc.

Ja: F T qAZH T =1 — Primarily | am only to be known from all Vedas which is declared loud

and clear in veda vakyas such as JT&9 AT (AT), T=ET aT=TqTH] (FSrarear) etc.
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TAATCATIRES: SHATAT 39 — The Atman only is to be known mainly from words which denote
sharira. Swamy Deshika picks pramanas for this from Manusmruti — 3aca T=gfed, ITfd T=qTEar
Y, ATf=h: TferaT and so on. By these it is clear that the words manushya and others

primarily mean Atman.

AT AT - T IS (1. FT. 5-1-6) 'T€0f IS (4. |, 2-3-37) I TAATKHATH +d: — 6 |
et R @ 99 AaT: wHeawafe; S — FE; AR Qdhweed IIIAT 9 g U 500 | Tgh ga¥ UF - Ay
AT AT AT A WH: AFATEAGABI 1" (7-21) THTT 'AHS F T AT 79 @Afas R a1 (7-22)
=R ‘g R adasmaT e o TR =1 (9-24) 3R+

ATAFA AT - 575 I (AT FT. 5-1-6) 'T=0T IS (7. FT. 2-3-37) ¥ TIAHTEATH 317 — e -
Vedanta here means the 3= or fruit of Vedas. What is told in Vedas is ‘One should perform

sacrifice for Indra’, ‘One should perform sacrifice for Varuna’ and so on. The end or 3= of all

these means the fruits attained by such karmas.

% R O 99 ATT: TR A - FAF; AR eaheed TQTAT 7 AgH T 39 — All the Vedas
culminate in fruits only. 3=a%q means %eq means | am only the bestower of fruits obtained

from Vedic Sacrifices and other karmas ordained in the Vedas.

TgTh ¥ T - AT T AT AT T T ASATAH=EIT ' (7-21) TATCH AT T qQ: FIH 794G
fafgam R 9 I' (7-22) =f; - That was told earlier itself starting with, ‘Whichever devotee likes to
worship whichever God who is body to ME with faith’ and till ‘for that reason only he will attain

his desires which are all granted by ME only’.

'1g 8 aaas=T \IRAT 9 N 91" (9-24) 3 7 — And also as ‘| am only the object of worship of all

Yajnas and am only the bestower of fruits as well’.

JITAFHA IS - T+ TS’ (1. FT. 5-1-6) 'T=00 I’ (919 FT. 2-3-37) A TAATEATH 3edl: — el —
For the word a&T=d, meanings such as 39T or ‘destruction of Vedas’ etc. would not be
appropriate here and hence 3= is explained as =TT %H. The reason why the word 3= is
interpreted this way is further explained as < g & @4 araT: 99==af+d. This is also as per what

Bhagavan said earlier '3 8 Hags(T9T TI<hT 7 TXa F1' (9-24).
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T TS (7. AT, 5-1-6) ‘=T A5’ (91 AT, 2-3-37) T TAHTIIAT — Urg IERTATEATATH (TS, 2-5-4-
1), U= TATSHTATEITATH, TS SRaTATT=adq (I5. 2-3-12-1) and such vaakyas specifically

ordaining sacrifices for Indra, varuna and others.

HAedhd — HeThd; A ERE LD R AR He-lgl{q-q'g?qgf; 'WW@- '?ﬁ?ﬁa"ra‘ra@w:

A=A | (7-21) TATHT 'TAAT T qq: HIH 949 fAfgar g a1 (7-22) =i sfa = |

A3fAg Ua 7 o1gH, A2 T H TF | TF AT 95 7gH UF a8, 3q: AT A aSrd o, 79
%ai%?[ﬁi%rarﬁrm: |

A3Ag U 7 AgH, A< T IgH U | UF AeMHeTA+ 999 IgH U9 A%, q: T AT A A 9, 76
agfaq sfa At — | am only Vedavit — knower of the essence of Vedas. That means | only
know the Vedas which teach about ME. If anyone says the essence of Vedas differently, they

are not agfaqs — they do not know the meaning of Vedas is the gist.

Tafig va = sew, T2 7 ew UF | UF weiaThie 339 owh UF AT, 39 e A da o, 1
Fafaq =i ST — The word T4 in a&fad is interpreted as a&fayg as if it is taken as sr@eTomT

then it would not be proper as the question of not being Vedavit anytime does not arise.

How can a=fag 7284 be justified as it is said T = A=Y (AT. 7. 86-26) etc. for others also
as Vedavits is answered as Td WafHeTH+ 939 oI2H UF 98,

Sloka 15.16
A A U qAaQHT aroas o1 9of —

For that reason, listen to the quintessence of all Vedas from ME only Bhagavan says. That is
the qEEHATATEINTAYTET which is going to be done now. That is the essence of all Vedas.
What is the primary teaching of all Vedas is being told.

Bhagavan said 9<: 9 @4 s/g¥ TF a=I: HE is only known from all Vedas and how is HE known is

going to be told now.

In Vedartha Sangraha, Bhashyakarar starts ST€g1< — conclusion in the end as follows:
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T A I- g T -S U [R]A-AT89Tag A< T[T v, Mfgegasardis:, aaaa
Rereqor, saRgasTaEeT:, @raEHaras-Ta-sEHedT FI RPN,

EETHT AT ety e ReReegem:, sai=teesreayma saaagiagfa: amfay-
AT - AT AT R I G-A AT oT: S i |

Vedartha Sangraha is the collection of most essential teachings of all Vedas and after
establishing all the things that one should know, Bhashyakarar concludes thus TaH... That is

being taught here directly by Bhagavan.

FTFHT TR Al FCATIR T 7 |
&L GATIOr AT FEeATSEL 357 11 16 ||

THT =T There purushas T4 as per the validity of shastras g are of two types. &7 One is the
bound Self called as Kshara 31&TZ Ta 5 and the other is the liberated Self known as Akshara. &1%:
Those who are denoted by the word Kshara @&Tfor syati+ are all the bound embodied selves.
FeeT: One who is without birth, old age or death and stays in his own true nature &% I=9q is

known as Akshara.

T T FATATT BT THT TRUT ATk T | T SRR MISE: [T SHATeRTIHAIA 1 — FgTieear i
FTETHT-A A GE-AVAT | 3T FAASTEAHIATIEAT T2 i Thea (asT: | eereMias:
Feo:, A Agh:, T TU AATEAAT HHICAT | § T AFAcaamT=rarg A= o f&aw sgrfess
AT 7 wata 3 Feew 3 =0 | o Y gra s st afvRe: 1 a R =
TEH AT T <6 TF TF | TIAT SHY - TGl AaqET AT TEIGHRET: 11 (4-10) 'HH ATEEARET: |
TEISTY Ao o3 T =feq 7 1" (14-2) 3f )

& F AT Y IHT 2ot Ak T¥at — Two types of sentients known as Kshara and Akshara

are well known according to Shastras.

T ISR MTRE: &N StausaTrs a7 — Of them, the Purusha denoted by the word Kshara is

called by the word Jiva
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TR fRaHE-A g e-aa9ar« — and including all the beings which are associated

with matter and are of the nature of undergoing modification and includes beings all starting with

Chaturmukha brahma and extending till the lowest of insects.

I ATETTEARIITIEAT [V 34 THaaaer: — BThey are being addressed in singular as

Purusha because they are all associated with one limiting adjunct of the form of association with

matter.

AR S Fee:, AN A h:, T TUT Gl THIAT — One who is addressed by the

word Akshara is KuTastha: - means being dissociated from matter and existing in his own true

form, who is the liberated Self.
¥  srf~re@aRTaTg - But he because of not being associated with Matter,

s ey sgfisg sramen<en 7 wafa - does not get unique form such as the body of

Brahma and others which are nothing but particular modifications of matter,
g Feewr 3fd =99 — And so is known as KuTastha.
T AT TH@eT: AT GAREAHIITEAT AN {ga: — Even in the case of Akshara, the use of word

Purusha in singular is because of the one form of being detached from the limiting adjunct of

matter which is common to all the liberated selves.

7 f§ 5a: 799 TR 1o I<F TE 0T — It is not that only one person was liberated prior to now

from beginningless time.

JIT IHH - 'TgAT AMAIET IaT AGIGHRrET: 11" (4-10) — Ft was earlier as, ‘Many have attained
similarity with ME in nature having got purified by the penance of knowledge of my

incarnations’,

" TERIATRET: | G rasmaea 3o X 7 =79 7 11' (14-2) =f@ - ‘Those who have got liberated

and attained similarity with ME are not subjected to creation and do not suffer during dissolution’

and such.

ATk — As per the T, A 31w, the word &% here denotes ST - valid testimony such as

shruti, smruti and others. The meaning ‘in the world’ would not be appropriate in this context
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because the Muktas or liberated selves are not in this world. And the pramanas meant here are,

TR SIS SETeAAT TR ASTIs=T: (1) and others.
T AT CE: TEUT STTALTSRTI AT T — Atman who is told as 7% does not undergo

modifications in his essential nature and so the word ¥ is applicable only through body. That is
explained thus. The bound selves only are called Jivas while the liberated selves are called

Atmas only — muktatma.

I ATAHSITETHITIEAT [T Sid Thed=a9T: — The sloka has the word &< in singular while what
is addressed is told in plural as aTi. To eliminate any doubts whether the multiplicity of Jivas
itself is sfraTfer, bhashya explains it as st T=aHMTIEAT. The selves are several while the
adjunct is the same — which is of the form of association with matter. If there is no difference in
the essential nature of bound selves, then the experience of happiness and grief would be same

for all. But in reality it is not so. So 3THagA is real.

FeT: - This word does not denote Paramapurusha though it has a meaning of the source
person of a stream of persons - ﬂﬁ’clﬂ?dﬁww Because Paramapurusha is separately told in
the next sloka as 3ITH: 72U .. The Kutastha told here is also not Hiranyagarbha because
he is also a bound self only. The meaning as per bhashya is muktatmas who do not undergo
changes like brahma and others — experiencing happiness or grief arising from Igaw= -

association with body of brahma and such. That means when liberated he will of extraordinary

form of STESFH=AATIHIEHT — consciousness that never contracts as told in shruti == =9or

srtHTT=rT (2T, 8-12-2). So the vyutpatti for word Fe#r can also be taken as Feaq fasfd. So the

meaning given here is STT=reERTTah: for FT@ET who is told as &=, Here also for the word in

singular it means all the liberated souls are having the same adjunct of the nature of
SAER AR, That is explained with reason also as {2 T T@HATAT Fel {<h: T T along

with Bhagavan’s own words mentioning multiplicity of liberated souls.
Sloka 15.17

SH: [ETEA: THATHIRTET: |
Y AT favetera $a3 1017 ||
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3I<H: T=UE] But the most exalted Purusha 7= is other than the Kshara and Akshara purusha.
TTHTHT 3fd 3aTad: He has been told as Paramatma. I: Who #T&=a9 the three types of realities
namely acetana, baddha and mukta 31Tfa9= having pervaded them as inner-controller or
antaryami 3= being immutable 5% being Ruler of all fasfd supports them, HE is Uttama

Purusha.

ITH: [IW: T AT AR AT ST T TEHHIRITHIT 3 - A Taa: THTCHT i ITTEa: qatq
gy | TwTeHT i Mg e iR SO qRuY SEHh euTH T, iR ad: i FaH | FA? av
] Ay fawfa - A 3 o, T — HE- A g AT g o 3
THTITERRH, Uaq T4  Arcadr arrasy ot @ aeamq g wdeanq 9 sraieas@: | 5a: 9 Siq
ANFAATY FATACHT:, TF: T: AT, T T | AATEATAY R AACTHTATY STATAT T

TITATIOT: I A I RATAT TAES (P8 I T TAT-ACHT T | TAT TAT AT ST
ST qEAT SrATAa: |

STH: TIW: T ATHIT SRR M [QETHIT Sa @y T+ 3+4: — But the Uttama Purusha is

different from the two namely the bound selves and the liberated selves addressed by the word

Kshara and Akshara,

AT TTATAT 3 ITTEA: 9a1g AT — Here 77: means JrAi=a<q: - is different and has

been told as the Supreme Self in all shrutis.

TIHTCHT Sfa Rceg e R SO Tou Se < eu AT SAai=a<a: 3fa & =d — By the very
designation of Paramatma itself it is known that The Uttama Purusha is a different entiry distinct

from the two - bound and liberated Purushas.
FIAH? — How is it known?
It A stasy fawfd - That HE supports the Lokatraya pervading them.

AT i Ah:, I — AFA9H- - The meaning of Lokatraya is lokyate iti loka: - that which is

perceived - three of them.

F9TH aEgs: AqAT Ih: 7 — The non-sentient matter, the Self associated that matter and the

liberated self.
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T ST, Taq 719 T - Thus this triad which is known from valid means is lokatraya. These

three,

sreraaT snfaey fawfd — HE supports or bears pervading them as their Self.

q: TEHT ATATY WASATq 7 FAT=a<a: — For that reason only, HE is a different entity from that
which is pervaded and supported by HIM.

ELER mﬁﬁﬁﬁmﬁ W'f—crqarr ;, Tq: T: AT:, TFC: T — For this reason also HE is different from

that triad, that HE is immutable and is the Lord of all.

FATEaNTEl g SAIEaHTaTq st=aTq — One who is of avyaya svabhava — nature of not undergoing
any change or deterioration is different from the non-sentient matter which undergoes

deterioration,
FeHEAT qaqaToT: Ja9Tq — And the self who follows it because of being associated with it,

AT AT qaEaE: Y 9 A<y ad Ua — and the liberated Self who was qualified
one time to be associated with the non-sentient matter and was associated with matter earlier,

from all of three of them HE is a different entity being avyaya svabhava.

TIAT AT AFAIE TG SIATATH TEAT AATAA: — In the same way, HE is the Lord of the

loka trayas. Being the controller, HE is different from that which is controlled.

ITH: TE: T ATHIT AR A S ETRIT agH<h @uTITH +: — Sloka says =4 but does not

specify from whom is HE different. That is made clear in Bhashya as dT+T..

FATeALA: TIHTHT 3T IaTad: da1q 2 — Sloka has TTHTAT i 32124 - by whom is it told —

all the shrutis. Which are they — TEaTI29ETAT W& TTHATHT AR (FT), ATCHT ATLIT: T (A1) —

and so on.. clearly say HE is 9ZHTHT.

TEHTCHT S [Aeg e B STH: T8l agHheuTHI T STAieaesld: i s@aed | Fa9? - By the

word Paramatma itself how it is known that HE is different is explained in second half of sloka.

T A=A Ataed el - e 3T @i, T — ATFAaH- Fod dEge: 9adl 4<h: 7 i
STHTITERTRI Uad 3 T SATCHAAT STraed i, q: TETq AT HaeATd 9 A& iwa<qa: — Here

Lokatraya can have multiple meanings - if it is taken as three worlds — svarga, martya, paataala
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— even then TaTcH, TTATEA etc can be said but that aspect of paramatman being different
from kshara purusha and akshara purusha will not be clear. So Bhashyakarar explains meaning
of lokatraya this way. Here @#=19H is explained as @r#ad T @ia: that which is perceived — but

the Self is cannot be seen with out eyes etc so that is made clear as THTITATHH.

T A= Atared faafT - The shruti vakyas 3= STare: amedT ST SatcAT (T, 3. 3-11), 7aT 89
TSmO farifd (3. 3. 3-14), i =A< and such pramanas establish that Paramatman is
pervading everything, supporting everything and is the Lord. HE is <Ift is told as qfd in shrutis.
Thus HE is different and distinct from everything else. So these aspects of Paramatman
pervading, supporting and being Lord of everythng establish that HE is different through
Eh‘ﬁﬁﬂ'l‘or. Karma is object — everything else is supported by HIM, HE is pervading - is the

kartaa here. Rules over everything.

TA: T ITHIQ AHAAT AATTAL:, Td: : T, TAT: o | AATCATTET [@ AT ATAT FAATATT
TeH e TETAT: AqATq AT T RAqIT (e dad: ThIq o FA-a<sd Ua — But the aspect of

=97 is HIS very essential nature itself by which aso HE is differentiated from everything else.

That is indicated in Bhashya as sr=ra=a9rar 2. This is a very important explanation also.

Bhashyakarar gives definition of Brahma shabda in the first Brahmasutra a1 qaﬁmwl as
TG 9ToaA o TAATAAT e IART: STAATH-SN T T-STHEAT FeATIR[OT: TEIITHT AT . The
word Brahma denotes Purushottama — because HE is different and distinct from everything else

as told here ITH: TZUFEA: - AT AFATATALT [TATT T4 $AT..

: o . o o o .
deHe g TagHILI: FqqTd — This means TETAST-H AATATIFATATST: - being under the control of

prakruti he is born, dies and so on. That is baddha jeeva.

TAT TAET ATHATET $AT: STATAT TEAT AAT=a<qq: — Here in addition to pervading everything,
supporting everything and ruling over, HE is HIS own support and master (he does not have
anyone equal or above) is also meant by the word ¥aT#1q told by Bhagavad Yamunacharya in
sangraha sloka — ST fAeETg AaaTq TRURH: | SATIAT L0 FaTq 3 TFaeraa: |
And this is mentioned in the avatarika of ext chapter observes swamy Deshikan here. Or the

word 2537 itself can mean Y.
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Bhagavan said earlier 91 Ha{#g TId, 7 TH=T THACEET ATIH SdEaT Thid @At 7 904 - etc.
that both prakrutis are HIS or HE is the master, that aspect of &Ift< is meant by the word 2%

here.

All these Bhagavan said in third person —as though HE is talking about some one else as
Purushottam. In order make it clear that the Purushottam told thus is none other than

HIMSELF, Bhagavan continues..

Sloka 15.18

TETEAAA A ISgHER Y FaH: |

QTSI A1k A< = T Tewras: 1118 ||

TEATq For what reason, 378 &7 fcia: | transcend the bound Selves, ST 3TH: and am

superior to the liberated selves 31d: because of that reason only @1 in the Smrutis a4 and in the

Vedas T&IH: = T2 | am well known as Purushottama.

TEATE TAH Sth: TANTS: &L TEOH AN TgH, &I {1 AT S<h: M IHETAN:, Aq: A Al a<
T TEEIH: ST T e | AarAiaehTg | 3id T 58 SoAd | S[aT ear 9 3@ | S[at araq -
I SAITAETETS T TYUTTNASI=T & SO9: O (ST, 3. 8-12-3) TATT | ST AT 'sieraar
TREIIHET gMATR Aegqreaasred fasom: | (. g. 5-17-33) TATRT |

TEATE TAH Sth: TIWTY: &L TEUH Td1a: TgH, - Because of which reason, due to the stated

extraordinary nature of mine, | transcend the bound selves,

EILT JHIE ATT I<h: SGMH: IFHEAN:, - in the same way for the reasons stated | am superior to

the liberated selves also,

A A Al d< F [EIIAH: STd Ira: e — for those reasons | am well known in the smrutis and

Vedas as Purushottama.

ATTATAATHAT T S SfA: 3§ I94d — Because smruti examines and explains the meanings

told in the Vedas, the word loka here means smruti.
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gat TqdT 9 3@ — So the meaning of A% and 3T is smruti and Vedas.

AT ATEq - I SATACTEIT S TAUITAASIIS T ITH: T@W:' (JM. 3. 8-12-3) TATRT - In the
shrutis it is said as ‘Reaching and touching the I&=afa @& — Bhagavan of the nature of

supreme brilliance, he manifests in his own true form. He is uttama purusha’.

At AT 'qEATeg WiRA AT AT FEaTH Aoy | SEa QR gAT TS
fasum: | (3. . 5-17-33) SR - In the smruti also ‘One who is without birth, who is without
beginning or end, and who is Purushottama, that Vishnu’s part incarnation, | will approach HIM

who is the Lord of Lords with devotion’ (akrura’s words on seeing Krishna).

What was told as 3TH: T¥U+a+4: is again confirmed here. Bhagavan makes it clear that the

ITHIEIA told earlier was about HIM only as ‘SaTsiR T a8 = If9a:’.

One meaning of T= is Tf¥ 9T which was told in Fa9# 918 2% af=a=:. Then HIS well
established name as ITHTET was told. The same is again confirmed by Bhagavan here. By this
though in the previous sloka though Bhagavan said indirectly as :, here it is confirmed that HE

only is the person and it is all about HIM only.

The word &% in &Z3dT4: is not about prakruti but as told earlier it means &9 the bound self is
made clear in Bhashya as &% T29Hq 1. Here 3rfia: indicates Bhagavan does not have even

the faintest scent of the svabhava of ksharapurusha.

& — Similarly, the word 3721 is used in the sense of prakruti and Ishvara also as in 3T&T2Tq
¥ 9T, TAET 97 ATET T9THA T ete. To show that in this context it means what was told

earlier is made clear in bhashya as &1 {1 inline with FEEATSET 34

swggfﬁ: 3Ihegdd: - Mukta is superior to baddha — bound self. Bhagavan is superior to Mukta

also due to TaT=a¥Tede and other reasons told. So the use of superlative IFFETH: for ITH:. (39,

3T, ITN).

Tk 92 = — Explained as smruti and Vedas. Because the word T is used along with the word
a7, it is taken to mean Smruti. Shruti means F@a AT g - so it is without the defects that

come due to authorship etc. It is being passed on thru oral tradition for ever in guru-shishya

parampara. FhaITTHS AT sforfIereTaTaTy says swamy Deshikan. So it is verbal
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testimony which is most valid. Manu, vyasa, parashara and others who are most trust-worthy
have explained the meanings of Veda vakyas in detail and with more clarity without any
contradiction and so their words are pramanas. Gauthama smruti says 3T gHq« afgar =

Fﬂﬁ?ﬁﬁ. One has to understand Vedas with the help of smrutis only it is said. They are called

STFR[Ts — meaning they detail the meanings of Vedas. Sfagaq=romsat a8 aHIIE4 |
I eI aTq 98 AT IS | it is said.

3T T2 - One who is endowed with unparalleled brilliance attained by Mukta. STa¥I< means
T7¢T of paramatman. He is said to be uttama purusha in shruti as & 3T®: T&.. That is explained

in upabruhmana as 3TH: TeYra~a: and hence Bhashyakarar refers the shruti vakya

AT ETa e =, The two words 399, T%9: are separated in usage and similar usage in shruti

is picked as & ITH: T&W..

What is told as ¥f2ra: T==H: is justified with the smruti pramana which explains it as, steradr
EUHEd. Here the two words are combined into T&9T<H:. Other usages are also well known 7

= 9 a7 Fa 9 [EuH: (3.1, 18-29), F: [ueiihadd: TeURH: &: (FAEad. 12).

Sloka 15.19

T ARTHEEHET AT EIITHA |
T g AT gawTaT AT 1119 ||

ATed Hey Arjuna, T: One who 3WE: being without any delusion Ta =T AT SITHTTT knows ME
who is Purushottama as told earlier 9: he FI_OT'%T‘[ having known everything needed to attain ME

TIATA 97 9ISt worships ME in every way prescribed such as devotion etc.

T: TIH - IHA THRT [EAITH A SAEHET STATS - AT R T SAATETEaqdn
FATIANFATRANT o ST ST, & gafaq - ASTeIEaar Ig dfedqed aq a4 ag | ASfd a7
TENTA - I F AT Age T AfEer: &: 7 af: aemwwre: a7 woa | 9 afged: at: a9
a7 Hifd: a1 = g a9 afgwd: wor: Syt ar Hifx: @ Jgq=T aw smaw
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T: WA - I TR TEEIH A SEHET AT — Thus one who knows ME as Purushottam in

the way told without any delusion,

ATATTEUTHATH TAAETAEAIT ATITTAPAARA N o EEsTd 9 ST, - Knows ME
Purushottama as tod means that | am different and distinct from the kshrapurusha and
aksarapurusha due to my nature of not being subjected to any modification and being
associated with the extraordinary characteristics of pervading everything, supporting everything

and having everything as MY glory,
¥ g4faq - such as person is all-knowing,

AITEITAGAT g afeqsd aq @9 9 — means he will know everything that is to be known as the

means to attain ME.
wofa |/T g=ETas — he will also worship ME in all ways,

T T AITEAEAAAT AT RIden: F: 7 a4 ASIHe: 77 9§14 — means whatever is
prescribed as the ways of worshipping ME as the means to attain ME, in all those ways he will

worship ME.
T¥: afgwd: aa: 79 a1 fifd: — My love which arises because of knowing everything about ME,

7 7 7w 94 gfgwd: 99 — and also move love which arises because of worshipping ME,

IHgfayT 97 fif3: eM+ 379 79 ST - both these kinds of love arises in ME towards him who

has this kind of knowledge.

This is like the Fa=fT for knowing Bhagavan’s purushottamatva as taught here. The purpose of
Bhagavan teaching HIS Purushottamatva as told, is for one to meditate upon HIM in this way.

Hence Bhagavan praises such knowledge as capable of bestowing everything.

Shloka says STHTIT T=UHH ~ if this is taken to mean TRUHE ST, then the word TEHE:
will be futile. Hence bhashya explains as T=IHT AT FEHET ST as the anvaya meaning

without any 99 if one knows my purushottamatva as that is what is told here.

TAHhHT T — Means knowing AS HE IS, different and distinct — s/ from kshara and

aksharapurushas due to the distinguishing characteristics told.

www.sadgopan.org Page 48 of 52



e - By this anyatva jnana, it becomes clear that Strersa¥-Uaaaas is wrong knowledge or
gTied. And THQ-TFU-25aTHE is TRATEF - reality.

T Fafaq watd — Though this means he will know everything, what is useful here is to be taken.

So this does not mean he will know all the FqELE=TEATs or TETETfA=med™s and all that which
is told as well as Swamy Deshika says, other things such as ufaraserfiareaearasd etc - so
the saying STI=<FT 9913 is important because unwanted knowledge is not praiseworthy also.

So bhashya is FITEITIAAT I ATeq4 aq 94 d&. So it is whatever is needed to be known as
the means to attain Bhagavan. This is because, the sloka also has AST{d AT FHTaH. So
whatever is needed for FSHTISTT is meant by Tafadq here.

AT — In all ways — means it includes Fd+T, I and so on as told earlier which are
subdivisions of ¥\,

T AATEATITAT HGSATHT (IR O = e ASATRIL: A A | FHof: AIGTT: 7= 797 1 ifq:
7 = 7H T4 gigwd: a9 swafaer a1 ffa: s+ a3+ 79 S1aq - Bhashya explains further to

indicate that this includes what was told earlier as ATEATAATHIT T AETHT oA (8-19). The gist

is that this knowledge of Purushottamatva becomes the means to Moksha by causing Bhagavat

preeti.

Here though what is taught is — TTafgaaad and RIS as A%, Knowledge of the Supreme
and the means to attain HIM should lead to following the same through 37T else it will be

futile. SO one who is #aTag will do w19 of Bhagavan in all ways needed — #9913, And if a

question is asked that should not one know also T¥aIg = U= Ted and so on — they are all

included in the TF=TATATE=TT of Bhagavan told here as told in bhashya &< ®fgws: @< .

Sloka 15.20
3 Taq EEHEaRH gt -
Thus the knowledge of Bhagavan’'s Purushottamatva is praised by Bhagavan.

A doubt arises here - if the knowledge of Purushottamatva of Bhagavan gets one Bhagavan’s

complete grace, what is the ue of Bhajane and others? Answer is that the knowledge that
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Bhagavan is Purushottama as taught here is the cause of all further Jnana and Anushthanas.
That is why it is praised as being equal to attaining everything. Hence having attained such

knowledge one should be wise and become one who has done what ought to be done.

T TEET o T |

TAGIREAT JfaATEThahers AL 11 20 ||

s O pure one, =1 in this way, % TE[@H AT the meaning of this most secret shastra known
as Purushottamatva 53T 3hH was told by ME. TZd Hey Arjuna, Tdsd<&4aT having known this
¥ #1q you should become wise. FaFca= and one who has done what ought to be done.
T AH QRNIHETQUTEd qauT TETT A 38 AT @ AT TRAaH i Fedt 7T a9 IHH |
A IIEAT AT ST FAFA: = - AT THAT SUTAT AT Fhax: 9T TGt SUTAT ST | T o A Ha A,
T A 99 Fd TG A | AT b A=A (AT T AT UF Taq a9 A, T g
TATEHRTE 3 3944 |

T AH QRUIAHETTQUTER qauT T RO 38 AT @ AT TRAAH Z1q FeaT AAT T SHY
— In this way this shastra which is most secret teaching among secret teachings was taught to
you because you are worthy of receiving this instruction as you are without any sins.

TAg AT JIEH S FaFed: = - /i AT SUTAT T i&: T G941 SUTAT S — Knowing this all

the intellect that is needed one who wants to attain ME would be acquired.

I A A9 FAAH, TG T 99 Fd T1g 349: — Whatever means have to be adopted by such a one

desiring liberation would be fulfilled.

AT T SAAAIh [RUIH AT A9 TSI T Taq 99 AT — This knowledge about
Purushottam that was told now in this sloka, though is acquired through shastra, will fulfill all

these.
T q ATATERREY 3fd S=ad — But it is not said to be that which causes direct vision of Lord.

T W [RUHEdddTas — In order to show that this is not the end of the shastra as told by

other commentators, Bhashyakarar says that in this chapter Purushottamatva is established in
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this chapter. What is going to be taught next is that which is needed to make this knowledge

stay firmly.

HauT T TE[AHH 3= gTE - The teaching of this chapter is concluded telling that it is the most
secret teaching and hene has to be protected with utmost care as it begets the ultimate benefit

one can aspire for with the sloka =f g am&. ..

@H ATFATAT TITH 3T FieaT — Addressing Arjuna as 199 indicates that he is eligible to receive
this instruction about Purushottamatva as he is sinless. Addressing Arjuna as \WTZd indicates

that he is eligible by birth also belonging to such a noble clan.

AT T4 3<HH — The mula sloka 3% indicates that a very very rare one would receive such

instruction as told in Kathopanishat — a1 =TaT 7 gersT:. And this shastra is more exalted than all

others is also meant by this. That is as told by Acharyas, F+a THTEHHE FAATST T T
ATATITATNE THGHTATIO | FOUA o FTag TaqHT a0 qTeed aeq qg9i Thfagred ama.
a1 — means by ME who knowns what is the reality to be taught and who knows that you are

eligible to receive this instruction and also by your friend.

T ITHH - AT THAT SATAT IT Ffag: F7 Fa1 3917 =41 — Indicates that it is not just repetition of

what was told earlier. Earlier Bhagavan said Tassi_A{a SI<Fa=TH Fad+=44T and Vishnu Purana
says 9T fa=m a7 ooy (AT, 1-19-41), §399d ATATERTHIT a7 qeamAs=aq a5 (4.7, 6-5-87)
— whether all these will be equal to Sgf&? To show that it is not so, the meaning of FrEAT is

explained as AT YTHAT IUTAT AT e

UAE GZEAT LA TG FAFA: o | T T a1 FAAH, T 9 99 Fd TA18 344 — The word Fe
indicates what is desired by a THq&]. What is to be done — as told in Vishnu Purana, T
Toa=dT™ (4.9, 1-19-41) and everything else AMATATTIE FH — all other actions are mere waste of

energy.

S T e Ich QeI IHT AT ST TSI Ud Uaq 94 Fd, - So why not praise such
knowledge or the object of such knowledge, why shastra is needed? And what is taught in this
sloka is repetition of what was taught in previous sloka. The STT&E=TH with becomes fruitful is

only taught as Tddq f<&4T — so what is taught is AT only. The word 9T is used to indicate
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that even the knowledge that arises out of mere shAstra, it has to culminate in yielding the

ultimate benefits.

Hey Arjuna, by knowing this, you have also become one who has done the required duties is

the bhaava.

Arqeafefa Aageradiary safawe sgrfaemr Terame AfFemeaaar e W

TIEITSEATT:
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