Swamy Desikan’s

Tatparya Chandrika
(Gita Bhashyam — Chapter 17)

Annotated Commentary in English By
Vidvan Sri A. Narasimhan Swamy



Sincere Thanks to:

Sri Oppiliappan Koil V. Sadagopan Swamy for releasing this
eBook in the Godha Series at Sadagopan.Org




Srl:

Swamy Desikan’s

Tatparya Chandrika
(Gita Bhashyam - Chapter 17)

e T
s . .
B

LAY W R )

=7 |
,\_nv.r..--.-.......-------«...un‘ﬂlwlm'mlm.._‘h e e A T e e N, L SN,
VRO SN SRS

TG 7 < op b S 7 e PTG 3 5 NIRRT NN

Swamy Desikan, Thiruvahindrapuram

Annotated Commentary in English By
Vidvan Sri A. Narasimhan Swamy



Wy
-.'.

,—n?_\"b
S ARAALAMRE AN

Wiy

ST

bating

TRI LSRR LR AR




Sri:
Srimad Ramanuja Gita Bhashyam — 17t Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

AT FHIEATT:

Sloka 17.1
ATSATAATIRHT

AT STa<asTe TS 9 JSHeH 3 S | SIS afgaes
AL TheE, ATfARaer 7 ura: et srafger a7 3549 | a semafaifaer
R o AR AETHE IRy Fear AT - wHersig - e e : =aid -

AT RANRNTRAET ITd<asT+ qoITeaTasT+ 9 aawqa 314 3H — Bhagavan taught the
division of devas and asuras and through that he taught that the source of knowledge of reality

that is to be attained and the knowledge of the means to attain that goal is only Vedas.

TIMH AMTATATRTET IR sThacd, - And now the fact that what is not ordained in shastra is

aasura and hence does not yield any fruits,

srerfafgaer =7 U AfAed, - and what is ordained in shastras are of three types baed on the

three qualities satva, rajas and tamas,

METAEET &9 9 3994 — and the definition of what is established in shastra — all these are

going to be told.

T AT TRaed sk s — Not being aware of the futility of performing karmas in a

way opposed to what is ordained in shastra,

AR ISTEIH IRTET — while performing yaga and other karmas not as per what is

ordained in shastra but with lot of shraddha,

AT AT - HerHE-TIAT S9: J=a&1d — Arjuna wanted to know the difference in fruits

according to satva, rajas and tamas in such karmas and asks Bhagavan Krishna about it.

Aspects which are related to and coming under the é‘clTﬂ'{ 9T are addressed here.
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Bhagavad Yamunacharya says in Gitartha Sangraha the summary of this chapter thus —

AATEHTE. Fod TR 0T THF | A0 Arertag = Bgr gazenfaad (1.8, 21). The meaning of

this sloka is explained in bhashya as T FMTETATRATT AHTAT A, ATATA AT F T

Ffaed, emeEfiges e 7 359

Bhagavan said STcaT ST T=Ih F9 FdiHale ™ (16-24) Whatever one accepts or rejects
should be according to shastra only. So only after studying the shastra the question of 2 and
IUTST arises. Hence the doubt is how can this question I eI TeH ST Tsi= - that what is the
fruit for karmas which are 19T, is it relevant? Answer to that is indicated in bhashya as
AT A aed Mohacad S — he was not aware that such karmas that are not as ordained in

shastra are futile he is asking the question.

Swamy Deshikan explains the thinking behind Arjuna’s question — SeATadT Fad: YA I aT
9T — people who observe others doing something would then like to do it themselves for their
use. We see in this world people trying to do themselves farming or treating diseases etc. and
many times they succeed in attaining the desired. Even shastriya karmas are learnt from seeing
others perform only. And whatever is done cannot be without some fruit. Otherwise no one
would do any karma seeing others. And if one performs with lot of shraddhaa, even if some
Wﬁm (deficiency/imperfection) is there, there should be some fruit for the work done
because it is being done with lot of shraddhaa. So what was told earlier as : TEITATEHEST
FAd FAFRA: | T 7 HiGHaraiia 7 @ T 927 T | should that be taken to mean that one would

not get great benefits but the karma done should yield some benefits if done with shraddhaa -

etc. this is what is the thinking in the mind of Arjuna. Yaaga told includes 39, @9SIT and all that.

TFTEIH AWTET - The word TZATAAT: which is FJTaeraor (adjective) is explained as fFafararoor
(adverb) here to show that the doubt is valid — the karmas such as Yaaga and others which are

performed with shraddha — how can they not yield any fruit?

Arjuna wants to know if one has #I&T should not there be some benefit for it, though karmas are

not performed as told in shastra?

A AT
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¥ et ST I5q HGATeadr: |
ANT ST T T Fo0r AR WEaH: 1 1| |

For Hey Krishna, o er'élﬁ'fé'l{ Ig=T those who give up the way karmas are ordained in shastra

TEATeaaT: I5t=d performs sacrifices with lot of faith and urgency aoT fAsT #T what is their
position? ATaH 3ET TST: TH: Are they included in satva or rajas or tamas?

st ST sgaTtvaar ¥ a9, Aut fAer w12 &3 aeny? ey Rag w02 sty aw:2? fsr - Rafa,
ft sifea 2 RufR:, aeaf: wa Rer s s=aa | 3wi & o= fRufae? & ar @l @& ar awfae
T |

ATt IST AGATaar ¥ I9d, - Leaving aside the injunction of the shastra, those who

perform yaga and others with lot of shraddha - faith/urgency,

Aui fAsT w7 & geaw? srey Raq w:? 9 T7:? — what s their position of their action — is it satva

or rajas or tamas?

T - Rufa:, efiga afte 3 Ruft:, a<arf: va Fersfa S=aa - 91 means state - they are

established firmly in this state — satva and others are only meant by nishthaa here.

Aut F o< Rufa:? & ar wfe? & av a0f@? sk - Are they established in satva or is it rajasa

or tamasa is the meaning.

Here addressing Bhagavan as Krishna has a meaning — The =% of word F is given as

FiUaTaHeear A Mafaar=s: (9. 3. 69-5) means — useful for attaining all that one desires.

The word T in IuT 48T  #T — eliminates that performed with 9= ST and that performed as

FrH1La.. This is different from both is indicated by the word T.

IS+d — Indicates I, 19 etc.

TaHTel ToeaH: - These qualify what was asked as 9T f9ST &1 — so explained in bhashya as T
feurfq: a3 % and so on.

Sloka 17.2
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TE I8T AT ALATHATA RAHGAT: TeqEaHe 9 INMS: [Avwered gt Fema arefiaesr ua arme: um:
e afaurefRg smefiasgmT: AR qrag g -

Thus asked by Arjuna, keeping in mind that there is no use in having shraddhaa in something
opposed to what is ordained in shastra and such yaaga and others performed with shraddha,
Bhagavan starts to teach that shaastreeya yaga and other karmas are of three types according

to the Gunas and for that starts to explain that there are three types of shastreeya shraddha.

Though Arjuna did not ask about how many types of shraddhaa are there, Krishna started to
teach about them and what is the purpose of that is told in this avataarikaa. The meaning is that

Arjuna’s question is contradicting what was taught earlier.

Ziaf=emT — Bhashyakarar says Bhagavan kept Arjuna’s question in mind as HE wanted to
answer that properly. At the same time to indicate that the question is not relevant, HE did not
give an answer right away. So &T told here is only ST =TT In F9TETTFHAS there is no guna

etc. as it is against what is ordained in the first place.

SrrETaT
Bfaer wafa ser IR a7 @wTEST )

qTRaT ToET AT qEET A AT LN 2 | |
<feT For all beings associated with prakruti, T&T shraddhaa is dTfcasht TS = aTHET o i

34T of three types namely saatvikee shraddhaa, raajasee shraddhaa and taamasee
shraddhaa. |T #9111 That arises according to ones praacheena karma vaasanaa. T 7

Listen to ME attentively about such shraddhaa.

qaYT AT =gT FAfewT wafa | a1 7 @wrEsr - ST : STETI 9T, ST araarE o
FaghRaw:, 7= & T w51 S | gat B, wrthed argaf vag o RramegfE amem @
FTEAT & T FFT T ATCHLHT: [OIEIASAT: | JHTH STCHLHTUT AT T ST

R FOaTTar gl FHHEEIUAT: FTETEET [UT: - AT UIIhagrerHasT 59 | qa:
= T4 FGT qriaht el qrAdt =7 3fa BT | I S/ ST I | 97 HET IEawar, § @WrE 9
HEERH

qIuT AT g Aty wafa - Shradda is of three kinds for all ensouled beings.
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g1 TaHT1aST — And that happens as per their respective nature.
TIWTE: TTETHTIT |T4:, - svabhaava means nature unique to that that person.

T aTaATH A aagra&aay:, - And what is that unique nature, how is it unique — it is the

interest or desire that arises in each person due to the reminiscent impressions of their age old

karma.
I &f=: T TZT STAd — Where there is desire or interest, shraddha arises towards that.

sg1 7, wafemd areafa vaq s fRsaregfesr arew @0 - Bhashyakarar defines shraddhaa
here. Its is the tvaraa — urgency combined with faith/belief that ‘this will achieve my desired

goal'.

FTEAT & T 9FT F AHLAT: UrEEsts: — All these vaasanaa, ruche and shraddhaa are all
aatmadharmas - attributes of the self and they arise from the association of Gunas — means

satva/rajas/tamas of prakruti.

AU SACHYHTIT ATEATIIAT ST S P dT=a:HUTTaaaar &1: — The source of these
aatmadharmas namely vaasanaa, ruchi and shraddhaa are the qualities of the objects related to

body, sense and mind. How do we perceive them?
FIRAEIUET: gTdT UT: - They are known only from their effects
FATTUIdhegraHasT 5a4: — That means they are known from the experiences of body,

sense organs and mind that are associated with satva and other gunas.

Tq: T T AT qricasht Tordt ey 7 3fa 3fawT — Due to that reason, this shraddhaa is of three

types — satvikee, raajasee and taamasee.

AT ZHT A&T UL | A7 FGT IEaWTET, T AT S 3fq 31: — Listen to that shraddhaa. That means

what is the nature of that shraddhaa, listen to that.

qIUT AT F5T BfaeT wafa — Shraddhaa will arise according to body and others which have
abundance of satva and other gunas. To the doubt that ‘shastra being common to all how can
there be differences in shraddhaa for different people?’ Should not all be having same faith in

it?’ the answer is that shraddhaa is TFaTaIT.
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AT F TAATASAT - TAATE: TATETLTION AT, TTH FATEATA T : TAOg A AT, T3 & T TG AT —
svabhaava is the ST that is unique to oneself — which means &i 39T — a kind of attribute. #f=r
and STET have FTA-FTL0r9TE. If ruchi is present, shraddhaa will be present. If ruche is absent,

there won’t be shraddhaa. What is that shraddhaa which is different from ruche and is an effect

of ruchi is explained as “FaTHHd ATEATT TAq i EEaTa(E T ATe @7 .

A doubt is raised here. In Bruhadaranyaka Upanishat it is said FTH: Gg#edr =T SgrsaaT
efar: sregfa: &1 ot off: Teacd #7 ua (3. 3-5-3). They are all different functions of mind. So

shraddhaa can get the dharmas of I=:&<T which is mind as shraddhaa is also a function of

mind as told. But Atman is untouched by these dharmas as he is said to be JTgaqTeHT, EEELP
f39e: etc. How can thse be then told in respect of Atman addressed here with words ¥ and 2fg

? That is explained as ATHAT &f=: T FAFT T ATCHLHT: [OTHENST: | TUTH ATCHEHTIT ATHATAIAT STAHT:
TR FOTATINAT €T FAR ATV AT FaTadT O — FeaT QSO hag @ asT a9 |

Swamy Deshika explains what exactly is meant by this — {EFTATaEIT SATHA: FHLA-TIHI -

TR e E AT - A AT fa raeraT e | In the end they are all modifications in
dharmabhuta jnaana - attributive consciousness of Jivatman and it is due to the association
with prakruti which is made of Gunas and this association is due to karma. Else in his essential

nature Jivatman is shuddhasvabhaava.

FARAEIUAT: F<aTdT UT: - And satva and other gunas are known only on seeing their
effects and that is 9m&ITag and also known. What is shaastrasiddha and 39«4 — known —

should not be rejected is the bhaava.

HATT VIR ag T AasT =c92: — How can these satva and others which are 3dfifea= because

we cannot see them but can know them thru their effects only — how can they cause ama+T etc is

. o
explained as Tl thaglATAST — vaasanaa and others are as a result of the
experiences of body, sense organs and mind which are made of triguna — satva, rajas and

tamas. From that point of view shraddhaa also is classified as three — satva, rajas and tamas.
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TA: T 2 AGT ATcah! TSTHT JTHET o (o AT | G0 SHT FET U | 97 FET TEaAal, § A
9T =T 379 — Why is Bhagavan again instructing Arjuna to listen carefully — 7 — he says — in

order to teach the various modes etc.

Sloka 17.3

FATIEIT EET FZT AT AL |

TEHNST EN N IFH: I 1 3 | |

AT Hey Arjuna, F9% =1&T for everyone shraddhaa fcaTd=aT @atd would be as per their

respective mind. ¥ T=W: This embodied soul kshetrajna, &3 is a form of modification of
shraddhaa. 7: I #5: whatever is one’s shraddhaa &: & T he will be verily according to that

only.
A - A0, G [ETET A HLUMTEIT FZT HAT ; AT ATGENURHH, TFawaT 9 &T
STQ 5 | A<aeR: QAR agleadTa AT T | TG 3 2W:, HGWa: — FAgraem: | av

Toga: - I: TRUT ITGLAT 9SIAT I, € TF 9: - G AGYN AGTIRUTH: | QUIFH a6 FZqH: o],
QUIFARAEY<h: AT g1 HSTIET: FAGINT Zf I afd |

AH - AL, 4T [EUET Fe:HTEIT HGT Hafd; - Satva means antah karana or mind.

For all persons shraddha will be just like their mind.

O ATGIR[UIAHH, AT HGT JTAd 574 — That means whatever guna their mind is made

of, their shraddha will be in those related objects.

qaLres: ATl Sgi-adTa AT TaeiHTd: — The word sattva here is indicative of body, senses and

others also told earlier.

HEHT: T4 [, TGHT: — FZIROTH: — This purusha is shraddhaa maya means is the
product of shraddha.

TN I=ga: - T: TRUT ATGLAT F&AT I<h:, - Whatever is one’s shraddhaa — means whatever kind of

shraddha one has,

qqT q: -  a1gq FSTIRO: — he will be that only. Means he will become according to that
shraddha. This is explained further -
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TIFAEEY HEH: A, [AFARTELH: Ward — If a person has faith and urgency with respect

to meritorious deeds, he will acquire the fruits of those meritorious deeds.

T TETHET: HAEIT 4 S Wafa - So the nature of fruits one attains is primarily dependent

on the nature of shraddhaa one has is what is told by this.

H<aT4=9T — Here the word satva does not mean satva guna. Because sloka says d<ar{&qT1
qIET AZT 9aTd — if the word &<a here means satva guna then there will no scope for division of
shraddhaa into satva, rajas and tamas. It is not even that satva assists in all other types also.
Because that would equally apply to qualities of rajas and tamas also. Then those two also
would influence everything else. So these three would be existing in the form of main and
accessory — W—ﬂﬁ:ﬁ ATd. Hence for all these three types of shraddhaa what is commonly told

as satva here in this sloka can only be 3=T:%<9T as explained in bhashya and it is also indicative

of 37, Tf*a= etc.

HETHT: 9T T2 - here the AI<Z pratyaya is in AT, The HI< 947 has three applications —
=T, STEATY, and AEET. Like in S99 it is T, in STOMET it is in T&T9, and in SHw=9T it is
in STEATY. Here it is in T3 because other two do not make in this context.

After telling in general that fruits are as per shraddhaa for all, the specific ®rfa9rT for those who
have specific kind of shraddhaa is told as IT I I5: ¥ TF .. The reason why TTGATFTIITH:
was told in bhashya — modification of shraddhaa - that if one performs punya karmas, one
attains good fruits and so the fruits are primarily dependent on the nature of shraddhaa one has.
Arjuna wanted to know what is the difference in the fruits obtained by people having different

kinds of shraddhaa is the bhaava.

Sloka 17.4

qg ua fagunfa -

Bhagavan details that only further.
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After telling that Shraddhaa is of three types, saatvika, raajasa and taamasa and that the nature
of fruits is dependent on the nature of shraddhaa one has. If one has saatvika shraddhaa fruits

would also be according to that. That only is going to be explained further.

IS TIRAHT AT qTHET: |
SATFATOTE T IS qraT ST 1 4 | |
A1a®T: Those who have abundance of satva guna 3T Fsi=1 worship the devas. TrsrET: Those

who have excess of rajo guna T&Z=17f& worship yaksha and rakshasas 3= &7 SHT: Others

who have excess of taamasa gunas ﬁ'crl'rr S[AITOTi TSt worship pretas and bhutas.
RO ATRAHIT HGIAT 1 a1 IoTd | TETH A F T A< a-aNEwAT HET qricasht 3
Ih HATT | ST TR IS | 7 T ATHET: SET: AT AT IS | G @E eTeagq@si 1
TSTHT SFT, TEITAT AATL G qTHET Feg+: |

AU ATRaHT HGAT I 3919 I+ — Those who have abundance of satvaguna will be

endowed with saatvika shraddhaa and they worship the Devas through sacrifices etc.

T EE NG EER Aea-ARTATAT HET ATfcashl gfd Sth Hafd — That means the shraddha in
yaagas worshipping the host of Devas which leads to abundant happiness unmixed with sorrow

is saatvika shraddhaa.

ST AT I9=4 — And those having abundance of raajasa guna worship yakshas and

rakshasas.

Y T ATHET: SHT: AT @O I5i=d — While others who are of tamasic nature perform
sacrifices worshipping pretas (the departed spirit we can say or the body in which a departed

soul is invested) and hosts of bhutas (ghosts).

T eTeTgEsHT TSrEt =T, - Shraddhaa which is said to be raajasee is that which gives rise

to very meager happiness mixed with sorrow.

AT AFIgE@S1 qrt 334 — Taamasee shraddhaa is that which gives rise to very very

little happiness with abundance of sorrow only.
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TTaT: - While all are having the three gunas, addressing saatvikass or raajasaas etc

specifically is due to those having excess of that respective guna.

F@EETH — Those who worship Devas attain the fruit of the nature of IS with those
respective Devas who are worshipped. That is told as happiness not mixed with sorrow. So this
is not sTerfase@ which is moksha. Taamasa are different from satvikas and raajasas and that

is indicated in sloka as 37 [ Ts are the TT¥Es or members of the court of Rudra.

Slokas 17.5, 17.6
ATSATAATIRERT -

T TR TF TEMRY ST O FAMAAT: | AT AT AT A Aegermaafaadaca 1
FiRg A gawr: | 3T g o w7 =i g e e o -

Thus only in Yaaga and other karmas that are ordained by shastra and are performed with
shraddhaa there will be difference in the fruits attained according to the gunas of satva, rajas
and tamas. While daana, tapas, yaaga and others which are not ordained in shastra will yield
not even an iota of happiness as they are opposed to shastra which is of the form of my
command. On the other hand, they would lead to disaster only in what Sri Krishna had in his

mind and is expressing that now.

First the question was avoided as Bhagavan did not give an answer. Now Bhagavan is clearly
telling what was that HE had in HIS mind. To remind what was told as 7 & fafgmamifa etc
bhashya is 7 Ff21afT g@ea:. And I q #9< U4 told in bhashya indicates falling into hell etc

which was told earlier.

FeTE AR T T  TUT ST |
TETESHIEYTHT: HEIREAT AT 11 5 | |
FEA: T [AUTHEATE: |

AT ST qTivagearg@ =Tl 6 | |
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T SET: Those who ZFTEgaEIHT: having dambha and ahankaara FTHITT aAT=adT: possessed
of passion and desire &I7F% aUTHH the group of five elements which is present in the body
IFq:9TOTF 7T =99 and also the Jivatman who is my amsha 9t causing much stress to them
FermeErtafad what is opposed to the command of the shastras =¥ a9: a=I=d1 such torturous
penance they practice 3/=d9: and because of that having impure mind SIGH Wmﬁﬁg’

know them as of aasura svabhaava or demoniac nature.

STt Rae AT A% T I 4T T | TR 359, A ARd Tear e IR ¥
FAd, T TPNTRTHIEL: FTHINEATAAT: e gRATRYaEdg Heiawr A ste 9 o=a:
e el ¥ qoe, AR o Fad, ar R i | sron R smar R, s
R wemfavdaaior:, aeeRedasiear a6t gEaaaardt 7 fae | aft g s gafea 3
T4 TF S | afeT TehsgET (16-16) 3|

Tt Rad sAfa=n<H 99 97 I ST T — Those who perform tapas which is not
ordained by shastra but is very very tough to do,

TR 339, AT fAfRd JEa e INes ¥ F4d, - This is just indicative. Tapas includes

yaaga and others that are very strenuous and demanding and are not enjoined by the shastra,

T TRTESHICEYH: FTHIREATeaAT: e gRreTieyaaqg Fa=l — they being egoistic and
deceitful, possessed by sensual desire and passion, torture the group of five elements such as

prithivi and others that are in the body,

HELE Shd = st=q: <= Feawar - and also tourturing the Jivatman who is my amsha,
I g, AW 9 F4d, - perform tapas, means performs yaaga and others,

T s fafE - Know them as those resolved in aasuree bhaava.

srgaT e g A=, - Whatever the asuras resolve is aasura nishcaya.

g g wemaudasTiRor:, - Asuras are those whose acts are opposed to my commands.

ATATAIOaaTRETq a8t g@aaarwr 7 faerd — And because they act in ways opposed to my

commands, they would not even get an iota of happiness.
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AT g FelaTa gatea 3 @ T S qaf=a AChsgET (16-16) 3 — On the other hand they face

multitude of calamities was told earlier itself, as ‘they fall into foul hell’.

The word =¥ indicates it needs lot of exertion. When the question was about yaaga and others

(Arjuna asked TSI FFATadT:) how can Bhagavan tell T+ - about tapas? This is explained as
TReATAEEE,. That means tapas is indicative of yaaga, daana and all that. Hence Arjuna’s

question and Krishna’s answer are about the same topic.

FeTEtatead — What is told in sIRTHs which are opposed to the teachings of Vedas is stemarfatza.
And even in 9fe% Fds, one has to follow as ordained with respect to sfarTfY, T91, F1e, 727, FoFaT

etc. If these are not followed that also becomes 19T only.

TFATEEHILEYhT: - This shows they are not guided by Shastra but their ego and deceit.

FTHLNTSATAdT: - The o told here is out of T and T and so not ATRa%. Bhagavan told this

very clearly earlier as & aaadT =T FHATNIEASTH (7-11).

T I [auTHHE=aH: - Indicates that not they fall into =T F%% but naraka is going to be

experienced here itself.

T = ?ﬂr_cr:QrﬁTF?Tﬁ[ — This means the Kshetrajna or Jivatman who is associated with the upadhi
of the form of body. Since Bhagavan is telling #TH W:QT&TF?TF[— it means Jivatman who is a
part of Bhagavan (3f4r) being an attribute to Bhagavan — fararaorier. So AT means #aer+a
SfraTeT=H. This is very well established in Upanishats, Brahma sutras etc. — Bruhadaranyaka
says IIIATHIHA: - THT: means he is untainted by the defects of all objects in which HE exists

as inner controller. Mundaka Upanishat says 3T T ST 9&@TAT HHTH g8 TRTEasTd | T4

e Tooae wqTgiar st o stfs=maefifar (7. 3-1-1). These are established in brahma sutra

TATFAIST 97eg IwFfersay @47 g (3.9, 3-1-11) — For Paramatman there is no klesha told as
9T here either in HIS essential nature or attributive nature — ¥a&qd; &¥a: and it is well known
from shruti and smrutis that Jivatman experiences lot of suffering of the form of contraction of

jnaana and sukha etc.

So AT here means TATHITHTH AU as told earlier in &= =i 77 fafE (13-2),
THATIN Sttt (15-7). This interpretation is unique to our Bhashya.
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Then what is meant by Fs=T AT — Swamy Deshikan explains — F=g{iTsast A e
HedTeaqeaH | And also, SMEeAaga- A ed=aH T qTIHUTHETIH — Transgressing the shastra

also is like torturing self as it leads to paapa.

pInnEED %rﬁﬁ - This explanation in Bhashya — that tapas is yaaga and others also, refutes all
those who say that since Yaaga by itself is T éH'WTFL — deva pooja, even if there is some
J%eT — not following as ordained, since it is devapooja it will not lead to anartha. And some say
that Tapas by itself causes lot of strain to the body, senses etc and so even if not done fully as
prescribed, it will yield some fruit and so on. All these are refuted by bahshya by mentioning
pInnEED %rﬁﬁ — even vaidika karmas should be done by prescribed adhikaari only, using

specific dravyas as ordained in shastra, at the specified time, place and so on is the meaning.

And whatever is done against the shastra is aasura. Shastra is all Bhagavan’s command It is
said gfaegraaaar=T. That is why for every karma we start the sankalpa as =¥ Ta=T=4T - as per

the order of Bhagavan we say at the very beginning.

Sloka 17.7
ATSATAATIERT -

T YFHAH T AT Y IATRY IOraT RFAs yogq@fa | 9 sgRaaang a<areds:, sgreaiaes ToIHyq
I=4d | 'qeHd g 9 79 (|1, 9. 6-5-4) "SERLET gagiE: (8. 3. 7-26-2) 3 @ 3@

Now Bhagavan starts to explain in detail the differences based on satva and other gunas in
respect of what is being taught in this section, namely sacrifices and others as ordained in
shastra. In that first the three varieties in aahaara are going to be told as aahaara is the cause
of increase in satva and other gunas. This is also told in shruti as ‘Hey somya, mind gets
modified based on food taken’ and ‘when the food is pure, mind will be pure’ in chandogya

upanishat.

Arjuna actually asked Krishna to tell about the differences of the form of satva and others in
what is 9= — karmas done in a way opposed to what is ordained in shastra. In answer to

that, Bhagavan started to tell the differences of the form of satva etc in what is shaastreeyaa
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only. Now Bhagavan starts to teach the three types of food, daana, tapas etc just as Yaaga and
others are of three kinds. So what is taught from now on is the three divisions of satva etc in

aahaara, yajna, daana and tapas.

farerd yqgafa - Bhashya says TTgaf@ — which shows there is no repetition TH%RF — as it is

detailed explaination that is done now.

e gaer Afaey wafa

JETIETAT ST AT HSHAH LI 7 | |

srgreea™ Even the food consumed, 9T by all beings fa#r: is of three types f9=T wafd that is
dear to them. 9T And in the same way, I: T7: 19 Yajna, tapas and daana also. I9TH =7 9
1T Listen to this distinction in them.

TS e wiftreaer axatreeEETaa B iy waf | g o3 g ofy Hifder:, quaraa
TE A | AW HEH TH JU[ - AU ARGRIATAINSAAT GaTiarad SHH SoIHTH W 9 |

MBS T WIOSTaeT a3 Afee: S wafd — Even the food becomes dear to

all beings due to being associated with qualities if satva and others.

TIT T I AT A=, 97 a9r T 7 - And in the same way Yajna is also of three kinds and

also tapas and daana.

AT AT TH ] - AT AERIATATIGAET qeaTfasaT SHH IAATH S U] — Listen to these
differences that will be taught now in food, yajna, tapas and daana based on the different

gunas, satva, rajas and tamas.
Purity comes to food when it is associated with TS/ and 9m™H nature.

What was told earlier as four types of food — T=T== Irqf==H (15-14) is not contradicting this as

these three varieties based on Gunas exist in all the four types of food told earlier.

The fact that the quality of food taken influences the mind is established in the shruti itself is

shown by quoting Chandogya shruti — s/=r9 {2 grer 9.
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geaTiasad A 399919 9E — What was generally told as of three types is made more specific

as satva, rajas and tamas.

AETISTT e YTIOSTTaeT AearteiureaT==a2a+ Brfaer: fEm wafa - This aspect of food being dear

while qualified by satva and other gunas is explained by Swamy Deshikan as [T

AT A A A T-aTaATgT TR A Ta & = -SAT-aqaTg [0 qaq uI-fa e, This
means all beings have reminiscent impressions which is — aT94T1. They have impressions
generated out of experiences when satva was high etc. When one has more of saatvika
vaasanaa, they would like to consume saativa aahaara as it generates interest in those
respective objects through saatvika vaasanaa etc. That is why beings prefer food qualified by

specific gunas.

Sloka 17.8

A FFaATIgE fafaadar: |
& TR Ry g=Im sgr: arkaswtam: 1 8 | |

@A T g@ Wi fae«T: Those that aid Longevity, knowledge, strength, being healthy
without diseases, happiness, love, THIT: and are made of sweet essences, 4T made of ghee
or oil, fa¥T: have permanent effect, Z=T: are pleasing to the mind, sTETT: such food items
TTa AT are liked by saatvikaas.

FAUNAaeT geaaaT g T swafeq | axawam: =7 sgry srgfaadar: g it a<aer fagdam: |
AT AT HIH, A HLH AT T8 TALead Io4d | qATaad I (14-17) 3 a<aew
T fERgETg, ARR: aAfY a@Har aMagiasy: | a9 semaraar: a9t Ragar: | gashar: aft
faaeaT: - aRuHE Fad T gae fAadan: | aur ifiegye sHieen fifdadan: | @ -
TgEEaar: | & - aggeen: | R - RaafRomar: | gam: - wofteasT: | wEfag: e
AT TR Ty 34T |

AU G w47 g 9T wafwa — Saatvika food will be dear to one having abundance of

satva guna.
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AWAT: F AT Agfaadar: {7 A% gwaex faa4r: — Food which is saatvika promotes

longevity. And again they help to enhanse satva.

AT AT HUH, A= HLHT ATH I8 qeaLrsad 3=ad — Satva told here means internal sense

organ which is mind. The effect of the mind, knowledge is told as satva here.

FATEJA A (14-17) 37 gvaeq Awfag iy — Satva is the cause of enhanced

knowledge as told earlier ‘from satva arises knowledge’.

AR A gawAT A gfaaq: — Because of that, even the food which is saatvika causes

increase in knowledge.
TIT g i =T~ In the same way, they enhance strength and good health also.

gEsiar: i ReeAT: - tRurmwea @99 1a g@e faqdqn: - The saatvika food also increases
happiness and love. That means when saatvika food is getting digested it naturally increases

happiness.

ToT NAgga FATEwgRor Sifaad=T: - In the same way, they aid in engaging in karmas which

lead to joy and so they enhance love.
T - AgEmar: — They are made of sweet essences.
fRrem: —'|ggw: - They have milk, ghee etc which have fat as their ingredients.

fRurr: - Ruafomam: - They cause long lasting effects by nourishing the various components
of the body.

T — WFauT: - They have very pleasant appearance too.

TET: T AT ATiRawer geuer T - This kind of food items which increase satva

guna are dear to saatvikas.

ArgfEraeAT: - This indicates that some qualities of food are to be known from Tqa=. Some
qualities are known directly. For @Tfxa#Ts the saatvika food would naturally appeal as they

would have abundance of sattva guna is indicated as T7%{4 in bhashya.
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A - This is told first to indicate that for attaining any T=9T longevity is first needed. <7 is told
next because for a qH& it is essential. Shruti says ATERLET A<aE: - this increase in sattva will

culminate in attaining ST9. Accordingly here also satva is meaning jnaana. That is told in

bhashya as 9<a& mldﬁq%agwq. Just as <49 helps in acquiring Jnaana, the 381X which

increases satva guna also helps in EI'ITcﬁ;'

AT FATLRIAT: (0 FFeaT:, qasar: o fw @aeg9n: - Though in the sloka saErag@ T are
told together, in bhashya they are split in two groups — FATLRIAT: FETAT: - because these
dualities are related to one another. Bala and Arogya exist together and sukha and preeti exist

together — that is indicated.

AT ffdeqy@ FAFETER fifaagqr: - When one consumes food that causes intoxication etc.
they engage in acts which cause stress to others and thus they aid in increasing displeasure. In
the same way, when one consumes food that increases satva, they engage in acts which help
others and also in acts which help in attaining what is good in other worlds also. This way they

aid in increasing happiness, love etc.

YT - This is a general term meaning rasa or essence. Since other rasas such as Fg, 3+ etc
are told later as 3T, here it is explained as YT . It is said that HT@'&Q aids specially in

maintaining the state of the body compared to other rasas.

fPoT: — fPumaomAT: - Saatvika aahaaras told here cause long lasting effects on #ITgs. AT -
SET-HAIEIHST are the gTds which constitute the bodly.

T — Tguftga™T: — Saatvika aahaara should not cause disgust even before consumption and

hence it should be pleasing to the eye. That is what is meant by Z=1T:.

U4 f39T: SMERT: - These types of food — means food that is recommended by dharmashastra
and also ayurveda. What is told here is 3T<7&T to all others told in dharmashastra and

ayurveda.

Sloka 17.9

FEATAAUTY ST TR AT R |
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G TSTIEAST TEMHHIATRT: 1 9 | |

% Very bitter, 3% very sour, 90 very salty, 3T very hot temperaturewise, =7 burning
sensation, ¥ that which dries up the body fa=Tf24: burning hot sITETT: food items TTSE=T TSI
are liked by those of raajasa svabhaava. :@ 9T+ THIYET: These cause mental stress, bodily
suffering and diseases.

FLLET:, ATATET:, FAOheT:, o0 : , Afafrewm:, w&m:, PR T3

FEAFAUTY ST (AT R, SATTAATIAILOITIIAT FEITRIT: T, ST TAT: | qTIHT
R | wafaem: sErr TSes T2 | @ 9 SHAETg @ ®-AHT qEAT: S T
FILHT:, AFACET:, AIUTChET:, AOUT: , Afarevm:, &am:, RERT a3l
FEAFAAUITISUATEuTEeATaaTie:, - The vigraha for this samasta pada is indicated in bhashya.
AT eIt FEIARM: qT&umT:, - Those that are T&aT are ones which are not fit for use due

to being very cold or burning due to pungent spices.

STIYHT: TAT: — & means that which dries up the mouth or drains liquids from body etc.
aras< fAeTf@: - Those that cause heat are vidaahinah.

TETIET: AERT UaeT T8T: — These types of food items are liked by people of raajasa prakruti.

o THAETE @M P -AHT qeT: TaeAt: 9 — And because of having excess of T[T they

caused increased mental stress, grief and diseases and thereby result in increased TTR[I.

FELET:, AFATAT:, AAUIRET:, AT : , Afadreo:, wam:, FEre: 72

ehr;q+c4q0||c<¢w|<|“|&0|<°&1|'3|<u|%1:, - The Sloka just says g, 3+ etc and since they are all used to
indicate tamarind and such food items, these terms are explained in bhashya as #ZIH, TF=TH

etc.

FauTcRaT: - Sloka just says @A, Since salt is not prohibited while not performing a &I etc. even
for saatvikas just for the sake of taste, what is told as raajasa is excess of salt though the term

is just lavaNa.

In the same way 3TZw0TT: - Normal warmth in food is allowed as in %F%I'TSUT = %ﬁm . Only very

hot food becomes raajasa.
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In Tatparya chandrika Swamy Deshikan explains why Bhashyakarar has given this vigraha

vaakya for the samasta pada in first line of sloka. It is make it clear that all the terms

FEATAAAUTTUTA 50T etc. are all =T,

At reATiaaevaTieaT EIFN: d¥euT:, - The word &0 is not a synonym for 3o as it is mentioned
separately. a1 — The upasarga 3fd is applicable for this also though sloka has
FTUTAET, FEI= means pepper and that is also & as per srga& notes Swamy Deshikan.
Just like salt, pepper is also allowed for taste and hence only excess of that is raajasa. So here
it means food items which are not fit for use due to being very cold or too hot in the sense of

taste.

QITReT: ®AT: — %7 means that which is hard - the opposite of #g or fat such as ghee. It is

supposed to increase a1g which results in increased anger it is said.
I fA=Tiea: — These increase =T as per ayurveda.

THTAET: STET TSEET TUT: | T F THHAETE @D -3HT FLUAT: THE4AT: 7 - These increase
rajas — as told earlier TS TRITCHE AT TEOMTHSNTHHGAH, TIHGETT FHAST (29 |

I D-ATHT FEAT: TSE8AT: § - These increase grief due to repentance - T4TATT etc when
one thinks back after consuming these food items. Over a period of time they lead to diseases.

So not only in this body, they can cause grief in future births also is the bhaava.

Sloka 17.10

TaATH A gfa | 7 aq |

SFgEaft e Jiee a0 10 | |

ITqaTH Cooked food kept for a long time Ta¥H that which has lost its natural taste I food that
has started to smell bad Tfoa¥ food which has become old 3f=&¥ food that is left over after
consumption I sIHeT = that which is not fit for yaagas s ama® 5=+ such food is liked by

those of taamasa svabhaava.
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HIS T wafa | I5aq TARR T o | T J0E) g | 3 Rafef: aefagsy
qIRaFTER T ¥: |

IJraaTH - RrTemateaay, - Food that has been kept for many days and so has gone bad - stale

food.
TAH - FHEATATAHEH, - Food which has lost its natural taste.

g - ieaaad, - Food which is smelling bad.
e - FATITAT WA=, - Food which has been kept beyond allowed time limit and

hence is tasting different.

IagE - TEifes: S=AWT SHIAH, - Food left over after being consumed by those other than

Guru and such others.

AHETH - AAATRH, AAAALH T4, - amedhya means that which is not fit for use in sacrifices.

That means that which is impure due to not being offered to Bhagavan.

TTAE THHE ST qrAaid wafa — These kinds of food are liked by people of taamasa

svabhaava.
TSI TATER U WS — Bhojana here means that which is eaten or consumed.

I IHET 999 — Again this increases the taamasa guna.

rar fiRAfhT: axafage arfkasg ©a =1: — So those who are interested in hita should only

consume saatvika food in order to increase their satva guna.

Here Swamy Deshikan makes an observation — for saatvika and raajasa foods the effects of

various food items were told like TIEaeAT:, FEEFLAT: etc and o drenr FFaTea: ete. but

here in respect of taamasa food, only quality is being told ITTITHH and so on. It is because

taamsa food also has effects similar to raajasa foods.

ITqATH - FEawTETaeday, - Since all food items do not lose their quality if kept for long, whatever

is the limit possible for specific substances that is meant here by =T IOI‘I';MCIH\. For eg. Fried
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foods can be stored longer while cooked rice does not stay. T means Fgis<T: - essential part.

When that is lost, it loses all quality is the meaning.

A — cq‘\'h—%cll%-lllra%—wﬂ, - Here also the meaning is food items which have lost their
essence, or natural taste. Even liquid or solid items, depending on the kind of cooking do not
lose all kinds of taste and hence what is the essential taste of that particular item, that is meant

and explained @I<h-FaTATIAF-THH.

g - FeE™a, - A bad quality of food to be rejected and well known from shastra and in the

world also is meant here.

T - FTATTTIAT THTFALTTAH, -

3=EE - @ : 49T HIAET, - This has special explanations from Tatparya Chandrika.

AL - TAATEH, ATATASH T, - HLTST T:, Tag Hed, AT aH dTHTH. Here STSTATH is very
significant explanation. There are some materials which are prescribed to be used in Yajnas but
are not to be consumed. It is said in Manu smruti — FATFATHATE THETLIHST = | AITHATTET
aT=Ti g4I = 1l Things like rice mixed sesame seeds and cooked, cakes made of rice, milk,
jaggery and floor, food prepared for Gods but not yet offered, offerings prepared for Yajna etc.
These are also 3T=ATEs but what is meant here is 317=7far® — anything other than what is offered
in yajnas. It is said in arTeaEq(d — ATTHa=r g¥: Ry aw=am |

TAtAe THET TS qIErE qafd | 534 SRR UG Ao=d | 78 T0ar 899 | o7q1 Rafut:
qatadad ATaser ud 794: — When the differences between what is good for consumption

and what is not good are told, one should accept the good. That is the bhaava.

There is a very detailed explanation for If=g® - ATTawT: F=IuT AHIAEH,. We shall see some

important points regarding this.

TATE¥ T - Here a2 includes elder brother and husband in respect of wife. In respect of Guru

and these people left over food is allowed to be consumed.

In Yajurveda samhitaa there is an instance — STafd: TAHTHT ATEAAT ITIT FGTEAATAI | TET
STYUUHEY; | T | (IS, 6-5-6-1). There it is said that aditi partook 3/==¥ - so it is not

allowed is the question. The answer to it is — it is AT ordained in that particular instance
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between Aditi and Saadhya devas and in such karmas told in shruti. By that it does not mean

that it applies to all leftover food.

In another instance in Srimad Bhagavatam — Bhagavan Narada remembers his previous birth in

which he was a shudra and what he did he remembers — S=EETIATETT B TFHeT T
TEITEAhiea™: (W, 1-5-25). He ate the leftover food of Brahmins once and all his papas were
washed away. That applies to people like naarada who was shishya of such Brahmins etc and
is not a general rule. Only then there will be no contradiction in shastras. There is a nyaaya ¥ =
FAAETY RIS R AT SHFI 8: - when something that is done is clearly against injunction,
mere indicative actions cannot be taken as applicable. JTT#d+ F¥= prohibits 359 of \‘:'II‘GHJ':L‘HS

also. So what to say of others? Hence Bhashya that TaffasaTs=T wir=H is significant

explanation here. Swamy Deshika notes that Bhagavad Yamunacharya says in JTHITHTIT the

quotes from FAEHARFHTZAT — MHTed TAREaH SEEEART | T8 A&l ST STTaEre 94T |
FEEE aq: Tt and so on. So even for Bhagavatas, there are STaf%s told in shastra when
they consume 3I=e.

And in Bhashya here, &2Te< is about =T and not about everyone who teaches anything. The

A of =TT is told by Manu as — IUHT T JEHLATIATES: | Tohod ALGET T THTATE T=HEAT
(W 2-140). Bhagavan Yajnyavalkya also says — & 7% f5aT: Feat Jawed yo=agfa | SuT 3559
AMETIEE IATEd: | SUTEAT is part acharya only. So one who does upanayana, teaches pranava
and such only and one who teaches mere moksha-saadhana vidyaa told as rahasya - they also
can be considered as 39T says Swamy Deshika. Some say according to nirukti etc that the

word Acharya has to be accepted in full sense in respect of those who teach &TEITE=IT etc

like ZTOTT=ITA, o@qlvuef etc. , even then swamy deshikan says, s@aewwuwﬁﬁqldﬂ EIE IR
TUATREFE RO AR IeE N UF a3a g =g forem=my |

Another objection is, there is a sloka in fEga¥ HEAT — ATAVRA ST ITAT FEqE=Tq | JT AT
SO | S TEEATH ATV | qeTarFeade a1 qgiogs arad | GgReHTS Aeig a2y
srfiget o= | (fg.#).- This is also praising such single-minded devotion to Narayana and not an
injunction by itself. Whatever is ordained elsewhere is praised here. So these are reiterating

what is told in shastra and not negating what is said elsewhere shastras. When the 3=z of an
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Acharya who performs upanayana is 9199 sacred, what to say when the same Acharya is
AT — it becomes FATa=H - most sacred. That is how it is to be understood. Even what
is said as whatever he touches becomes shuddha is to be understood in the same way. Else
even prohibited things which are by nature ashuddha will become shuddha means there will be

no difference between shuddha and ashuddha at all says Swamy Deshikan here.

What is told as {[w{2I= — includes that which is leftover in vessels used for cooking. That is why
in =TF there is a question asked =9I & BraaT etc — which shows it is permitted on such
occasions only. So this is a very subtle matter discussed based on shastra. It is very very
difficult to practice today but what is said in shastra is being explained by Swamy Deshikan here

and there are people who follow all these even today.

There is a work called H@Tﬁmﬂ which details everything about food that is allowed and

prohibited etc. An English translation of the work with pashurams is available at sadagopan.org.

We studied the three kinds of aahaaras — saatvika, raajasa and taamasa etc. and it is also dealt
with in detail in aahaaraniyamam work of Swamy Deshikan. At the end of that work Swamy
Deshikan says one has to learn from elders and observing their 38T - what they do and how
etc, one has to learn. Even for milk, ghee, curd which are generally pure, one should decide
based on where it is brought from etc. It is a very important aspect and is told in many many
places — even in Brahmasutras some places this aspect comes — there is a sutra in ferTfersTor —
AATIRGRY IgawTq sATaxredq — if all are amshas of Brahman why should some things
such as vedadhyayana be allowed to some classes and prohibited to others etc. Bhashyakarar
writes in sribhashya 7T sRfIAw TaeTaEstt BT, mameeg wRigm, aur e
AAT AIEATIATI ATHLEATRE] IRIZAT | Food is to be taken from shrotriyas while should not

be taken from sinners it is said. This is just an example. Like this it is discussed in many places

in various smrutis, puranas and so on.

Sloka 17.11
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srpaThTISer e Rftgsr 7 T

FEAATY AT: AT @ qIRTF: 1| 11 | |

ARATHISEATS: By those adhikaris who do not expect any fruits T==a94 = yaaga has to be
performed because it is a form of worship of Bhagavan #+: HTITT thus having a proper
conviction of mind =: faf&rge: 5: =544 whichever yaaga that is ordained in shastra is performed

T gTixae: that is saatvika yaaga.

FATHIGAT R 7o RAftge: - srags: v g R I, Tverq e =R - wEeREEEn
CEHISHAAT T A A G A7 I 399 9 qIieash: |

FATRSARRA: To8: fafdgs: - It is vidhidrushta by those persons who do not expect any fruits,

ATEGE: A w7 fHaTefs: T:, - vidhidrushta means performed with mantra, dravya or

substances and kriya or or the processes to be performed — all these as enjoined in the shastra.

TTHH TF 1A - TEIRTEAET ST SHadT 994 3fq - I UF 3fd means this yaaga is a

form of worship of Bhagavan, it has to be done only to please Bhagavan,

H: GHTLTT AT I 5994 F gieas: — with such a proper mindset whichever yaaga is performed,

that is saatvika yajna.

FATHRISHAT G : T&: — The sloka says STRATHIISEATH: - it is not ITF HTIETH: - some liking
aphala — that is not the meaning is made clear in bhashya as FaTHIZ&TZ2d:. That means they
have no interest in anything other than T=aTasifa — ¥ is what we say in sankalpa.

ﬁ'fégg: - gm=ge: — The word fater also means brahma. It is also said that Chaturmukha Brahma
oversees all yajnas. But performing Yajnas as being seen by Prajapati serves no specific

purpose. So vidhi is taken as fa&m@HT™ - hence amEge: - As per what is told in shastra.

T g et I<h:, - The Yajna and others are only to be understood from shastra. So
what is the need to say that again? if asked — one should not perform Yajnas with deficiencies
and hence should follow what is ordained in shastra. That is explained in bhashya as ##94 =&
Tt < .

TIAH UF T - AFGarecad — As per the meaning of dhatu ST 3aqSITTH - yaaga is performed

as IaETITecad.
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TIATATSIATAT — The meaning of SFLTIO UF in T¥HAT is explained as Ta9TSi=. Performing

the yajna itself is the prayojana. Though no one does anything without some benefit

TITSIAAAE LT eIt 7 Yadd it is said — even then this is performed just as FEeaATTIAITIA

Swamy Deshikan says — when a person who is very dear to us comes home, we treat them with
lot of love and care. Why do we do that? For no prayojana but only because they are our 9gds -
suhrut means those who have good feelings about us in their mind. In the way — Bhagavan is

fAame: oo ggq. Performing this Yajna itself is the purpose here as it pleases Bhagavan.

T =T 9 HHTLTT A7 I 3944 F A1<as: - Withdrawing the mind from everything else and
concentrating on the Yajna being performed is #7+qHTTA told here. Samaadhaana means firm
resolve that | am not doing this for any benefit but only because it has to be done as svayam

prayojana.
Whatever saatvika is told thus — Tg=r8afd 59, ITT=ATHIT <194 etc.
==== additional point =======

One important observation to show how Bhashyakarar follows Alwars — esp Nammalwar in

several places can be seen - FTA1E [AZ4TH s=ga7 75 dladizq (5-2-9) Nammalwar Pashuram

Sloka 17.12

ST HEeETT T o TR 99 aq |

TSId AaRE 7 a9 R asagn 12 )

9T Ag Hey Arjuna, TH FfE=em Desiring to attain meager and impermanent fruits 3rfo=r and

ZraTe to get praised that he is performing such Yajna o: o137: ¥s&d whichever Yajna is

performed, @ T+ fafa know that as raajasa yajna.

FATTHA TG <h: TPARTHT JLT:%A: F T: I 3594, & a1 e fafE — By those who desire some
benefits and associated with dambha and performed for the purpose of attaining fame only —

whichever yajna is performed thus — know that as raajasa.
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ZTFATAH — Indicates TFTEHA — explained as TFTHH ~ filled with dambha — which is desire in
getting fame of the nature ‘this person performed such and such yajna’. Dambha is the cause of
performing Yajna and not the fruit. They have desire in TigFTta%a — benefits attained here
and other worlds. Raajasatva is due to this desire in TigFTCHFF.

Sloka 17.13

fRfedgeT aedefee |

FETAfRd a5 qrd qiR=ed 11 13 | |

ﬁ'fé‘v@m{ Not having permission of learned Brahmins 32T+ performed with substances not
permitted by Shastra Hr‘e@?ﬂ{ with mantras not ordained for yajnas r=feror bereft of proper
dakshinaa or gifts gAY R a5 qT8E I=ed such Yajna performed without shraddhaa is said

to be taamasa.

AR — s ReR, werTars: RRARTE: s oo =i sRedey s | s -
TR, TR H FASTR0T, TFTARA 7 I qr9e TR=eqd |

fRfedi= — smgronfRef@+, - Vidhiheenam means not having explicit permission of Brahmins for

going ahead with the yajna.

gerarh: fafafafy: agmt: asea 3t Sfedme 3@nf: - That means Brahmins who are of good

conduct, and Brahmvits not telling ‘go ahead and perform the Yajna’ when requested for

permission.

FYETIH - AAIeazsqq - Performed with dravyas or substances which are not enjoined by

shastra.

A 99 SI<farvr, - Without reciting mantras and without offering dakshina or gifts,

sgIaxiad — devoid of shraddhaa

F I3 9199 =erd — Such yajna is said to be taamasa yajna.
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Taamasa Yajna is inferior to Raajasa and Saatvika yajnas. Saatvika yajna is ordained in
Shastra. Raajasa yajna is also ordained in shastra but performed for own benefits. Taamasa is

without vidhi — not ordained in shastra.

faferg=H - This does not mean T because that is told by T=g M &M etc. So this
means lack of something else which is necessary for Yajna — and that is explained as -
FTEUTh e, dar=gT: fafafafy: s oo =fd Sfegia - that means what is ordained in
shastra only is to be performed with the permission of learned Brahmins. For any shastriya

karma, before starting we seek permission from sadas — 79: & 7H: Haq=qq¥ etc There should

be some learned Brahmins forming the sadas for any karma. It is said @&&d @9l THTAAT. We

request them in order to perform this karma 787 4|*<4<1||"?1|"%H~1u g1l — they say TIT],
lﬁ'mﬂm — with such explicit permission we should start the yajna. If such permission is

absent, such yajna becomes taamasa.

SgET=H — The word ST itself indicates =121 and others also. So this is not about
annadaana as explained in other commentaries. One should not take materials etc from those
who have not earned them in the righteous manner for performing yajnas. So performing Yajnas
with materials not ordained in shastra becomes taamasa. Meaning of =9 is I3l g59 — means
=ITay - earned through righteous means and includes whatever is received from others who

have earned thru righteous means. What is other than that is sTg=Hq - It is said in manusmruti 7

TATF o+ QRETEST foEa awfag | asmwmr 7 foferET S sveredr aeiq (A, 11-24).

Sloka 17.14
AT TIAY IO A aF T TOATGAT AT S ETHE g g —

In order to tell that tapas is also of three types based on the Gunas, Bhagavan starts to teach

the differences in the nature of tapas which is performed through body, speech and mind.

Bhagavan taught that the food consumed is of three types according to the gunas such as

satva, rajas and tamas. In the same context, Bhagavan also starts to teach that tapas is also of

www.sadagopan.org Page 27 of 48



three types. Before teaching the three varieties, the fact that tapas is performed through body,

speech and mind and their nature is going to be told here.

LEIFSNIEESERIE RIS Ll
FEEAARET T AT qUS=Aq 1| 14 | |

%@ The Gods, T3 Brahmins, % Gurus, T the knowledgeable ones 5+ worshipping all of
them as told in shastra ¢iT=H taking bath in punya tirthas #Tsia straightforwardness &= not
desiring other women = STf24T and not injuring other beings «T¥ dT: 3544 all these constitute
the austerity of the body or kaayika tapas.

TSRS A, A= — TRy | S — TATHT:REaY, JgEd - AN
AraaTg e iRacd, Afgar - srferdtet, Taq ardik a9 3944 |

ZafgSNEsTs=T oW, - worship of Gods, Gurus, Brahmins and the knowledgeable ones,
sif= — ffemTies - taking bath in sacred waters,

ASTd — FAE:AgH, - Bodily action inline with the mind, being straightforward,

T - TN ARgagfeghanie@ad, - not seeing women as objects of pleasure,
AT - SITTOrdi=T, - not hurting other beings,

Taq AT 9 3544 - all these are said to be bodily austerity.

These are possible for everyone to perform. One should not think that tapas means something
done in isolation somewhere and is very difficult etc. These kinds of tapas can be and should be

done by all is the bhaava.

The behavior in front of Gods, Gurus, Brahmins and jnaanis which is told in shastra is =T
which is told as T5I7 here. It is said in Gauthama Dharma sutra, TeEqARESCIRAqTAd-
FIeTATIRI AT AT AET AT aHIH (311, 9-67). In mahabharata, Taferr agyT Trasaee

TATIAH (AT, 3T4.), A eI A Tedd (. 3. 5-24), Fed YT Sqohdted 9 TI1a7

ST | STFCATATIHATETHT e STaa=rd (A, 2-120). 7 FTAa qiefae o o awef¥: |
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AT gH ATSTATTER A7 g (9. 2-120) — One does not become mahan by mere age or
gray hair or wealth or by having relatives. One who follows strictly the dharma taught by rushis

is only a great person.
9= — which is teertha snaana - sanctifies one and is said to be also tapas.

st — In order to say this is a -‘JTI'a'{ﬁ"TF[— the aspect of speech, mind and body being aligned
fully is taught primarily with manas and sharira is the explanation — H?JTH?:-?]‘Q'G?D{. In
Mahabharata while telling lakshana of brahmana it is said — 3Tsia ST, In Ramayana Valmiki
says of Srirama — when shurpanakha comes and asks Srirama who is he etd. He tells

everything as it is without hiding any thing though she is a stranger. Valmiki says W@T&T

HIATSATIHTTHH |

FZ=Y — Is also shaareera tapas.

Sloka 17.15

TR AT g FafRd = I

TG 99 qIgd q73=4q 11 15 | |

Iq AT Speech which &< does not cause stress to others e is truthful IR is

pleasing and does good that FTeama+@a+ = and that which involves study of Vedas =g d:

I=qd such tapas is said to be vaangmaya — austerity of speech.

T e g FafRd 9 95 ared s@reararas 9 3fq uag argd a9 S=4q |
Speech that which does not cause stress to other, and is truthful, pleasing to others at the same

time leads to good and also that which involves vedaadhyayana - study of Vedas is said to be

tapas of the form of speech.

a‘:@m— That which does not expose secrets of others, does not cause suffering and pain to
others, does not ridicule others and so on — such speech. And does not cause any fear in

others.
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a9 — Swamy deshikan says FaTigETd U afeaaraq — Says what is reality and what does
good to others — it is said T qafed TI<HH. T is one of the FATIR[UTS told in ATEFEHF by

ATFTHTE Zgam=TE. Upanishat says G A TET W SeAT (K. 3-1-5), TUTHET &=l sg[e i T 99

RrgATd 7 9T (T, 1-16) — in whom there is no crookedness, no falsehood and no deceit —

they attain brahmaloka of Supreme it is said.

fI=f2a¥ - Pleasing words which lead to some good to others. It is said e T 7 AT 7
AT FAAIH | T o 1 3T U9 g9 F91a+: | Welcome with pleasant words, supporting
dharma etc are all said to be priyavacana. One should not praise things which are irrelevant or
unconnected — that is not hitavacana. Hita vacana is said to be that which is T&uTFa9Ty —

leads to some good.

TATEATATEAH — This is F&TITH as prescribed — FATATE. It applies to only those who are

eligible. This is said to be ST,

Sloka 17.16

A:IETE: G HMATHATE: |

Ty faReaaaar AME=ad || 16 | |

H.94Te: Pleasantness of mind ®#¥a@ celebrating others gains H9H controlling speech through
mind sTeTa=rg: focusing the mind on the object of meditation \Ta®sIf: purity of thoughts and

emotions AT all these ATH# @9 39 are said to be tapas related to the mind.

H: TE1S: - A9 HrETRIARAE, HHAE - A6 IO SIEITEauaT], #19 - AT qa g Rmaa =T,
AMARATE: - AN AATATY FATCATIAH, WIS - FHATA A AT A gaad, Taq Are
qa: |

Pleaseantness of mind — means absence of anger etc, saumyatvam — means have trained the
mind to celebrate others’ prosperity, maunam — means controlling of speech by mind,
aatmavinigraha means focusing the mind on the object of meditation, bhaava samshuddhi

means not worrying about anything other than the atman - this is said to be tapas of the mind.
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T.9H1:— By this, absence of the blemish of the mind of the nature of thinking ill of others is
told. In Ramayana Valmiki says — s ta# dief wegrst [emaa | THof TH=TF aeAqaa = =T | it

is like that. Akardama — without any blemish.

By ‘v‘ﬁ'l-'ac_cr{ - Associating the mind with good thoughts about others is told. In Yoga also #=aT™

is told as a quality needed for Yogis and that is feeling elated on seeing others prosper.

In Vishnu Purana — Maitreya asks Paraashara — what should one do in order not to get into the
clutches of Yama. Shri Parashara says this was taught to Nakula by Bhishma and | will tell you

the same. Then he describes the discusson between Yama and his kinkaras — the famous sloka

TAETHTEA T Taged aafd a9 et a8 FOer | TRET HEEaTaa T8 SAeaJuTHasoaT=T | -
Yama says secretly in his ears that he is the lord of only those who are not Vishnu bhaktas and
asks his kinkara not to go near Vishnu bhaktas etc. In the dialogue between Yama and his

kinkara, Yama explains the signs of a Vishnu bhakta which is wonderful — FRETITcHEg fcaqerTer
etc. and AHARTEHET: AT YFEERA: Aaaaaa=a:, PERaesd: seaa@aEr a9fd 987 g«

& arg=a: and so on. There is a sloka which Swamy Deshikan quotes here in this context —

o o o . . . .
T g3 T 9 qeAe Aatd AT SEaised §1F9&9: - such a person is pleasing in his form also

to the world. That kind of sTe<& ¥ is the result of AF:HFI.
HI9 - isa said to be ATHATH because it involves also the mind.

ATHTATAIE: - Preventing the mind from wandering about STSTa{aw™'s — those which should not be

thought of and establishing it intently in the object of meditation.

ﬂ'l'o!’@%ﬁ;’: - Though it means purity of thought, emotions etc, in order to avoid ‘1?6%-5 of #1991
etc, it is explained as not thinking about anything other than the Atman. 9Ta means rfsrT,

F’Kﬂﬁ;’ means rejection of everything else.

And the division of tapas into ¢TTR1¥ etc indicates that shareera, manas and vaak are J&T9 or
primary in these and does not mean one is not involved in the other. Because it is going to be
told that in any act five elements are involved — indriya, manas, sharira, atman and Ishvara and

so there is no fa<Ter with that.

www.sadagopan.org Page 31 of 48



Sloka 17.17

HEAT IAT TH qIEqfeAag A |

ARATHTISR TH<h: AT af=erd 1| 17 | |

ARATRITZEATS: Those who have no desire in fruits Ih: who think all acts are forms of worship of
Bhagavan 7: by such persons T¥aT5EaT endowed with supreme shraddhaa == o 95 the

three types of tapas such as shaareera, vaak and maanasarupa which are perfomed T such

tapas @Tfcash TR=#4d is said to be saatvika tapas.

ARATHISHTH: — HATHISERRA:, T2h: - TCAIRTRIEAEIH T2 i FReamrgsh: 4% 93T 9837 aq
BAfae a: FrEaTggT: 76, aq aTRas afE=meq |

AFATHIISE T - means not desiring any fruits, I<h: means thinking that it is only of the form of
worship of Paramapurusha, those who have such thoughts, by them, tapas of three types
shaareera, vagroopa and manorupa that is performed with utmost shraddhaa, that is said to be

saatvika.

Now Bhagavan teaches about three types of tapas which differ based on satva and other gunas

with which they are performed.

Th: - Along with absence of desire for any fruits, one should have the thought that everything is
the worship of Paramapurusha only as that makes Bhagavan be pleased and enables HIS

grace to flow towards us.

Sloka 17.18

AHTHATIISTS qUT TFAT 99 I |

o afeg Tk o S@wgEs 1 18 | |

HFHTT | tlle‘%f In order to gain respect of others, so that others praise with words, and do
namaskaras — in order to achieve all these, ¥4 = and with a desire to attain fame that one is
a tapasvee, Iq dT: % whatever tapas is performed CEREE 1<k such tapas is said to be

raajasa tapas. ¥<f And such tapas is not steady =¥ and is impermanent.
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HAET ATGL: THTL:, ATAT THET A :, AT THERR: TIAT | FATTHEA TS ThTrS o T80T gqAT
T d9: fFad, 9 37 ToTE TIRhH, ST QhAETga  SFea<earq 9 srgad, | Fcd - qrasias
TAATELA, TLTH - AT |

TG ATET: T, ITAT THET | 2, AT AR TEIT - ¥chX means having respect in mind.
{1 means praising with words. T=TT is performing namaskaara which is done with the body.
wATEfRTd s TRt 7 TR AT a9 a9: R, 95 38 T MIkeY, — Such tapas which is
performed to achieve A9HT, 91T and FTAT respect, praise, namaskaara and such fruits and out

of @9 means for just gaining fame that one is a great tapasvee — such tapas is said to be

raajasa tapas here.

T AhAETEAET AT 9 TgE@q — Becasue such tapas is the means to attain fruits of
the nature of svarga and others which are temporary, such tapas itself is said to be unsteady

and impermanent.

TAE - TTANAT TATEH, - F@ means it is unsteady because of being associated with the

fear of falling from it anytime.

A - FRASEH — It is impermanent because it perishes.

FATTHEATITEwH — This is clear because what was told as ATf<a® T is that performed by

ARATRTIS LT,

Because such tapas is a means to attain svarga and such benefits which are temporary, such

tapas itself is said to be unsteady. Through its fruits it becomes unsteady and impermanent.

The explanations for ¥ and Tga — Here 3ga means impermanence of fruits. So 9 is
explained as the defect which ensues in the state of enjoying the benefits. The fruits are
impermanent because they have definite end. While enjoying those benefits one has contant

fear of falling from it — 99997 it is said. That is told as =<1 here.

Yagnyas which give such impermanent fruits are themselves said to be impermanent in
upanishats also — T g YTd €& aq (F3. 1-2-10), Arqa<ares agard (3. 3-8-10), TaHaTHT
QU= A &1 (1. 8-1-6), ATEFa: Fad (4. 1-2-12) etc.
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Sloka 17.19

HEUTRUITEHAT JedieaT v au: |

TETETEATY a7 JATHEHEEaq 1 19 | |

T With the sankalpa devoid of viveka or knowledge of discrimination strea=T deaT
subjecting oneself to torture I a7 AT whatever tapas is performed T7& IaTEAT and for
destroying others whatever tapas is performed Tq aTHHHaTzaY such tapas is known as taamasa

tapas.

HaT: — AfAATHT:, TIATR - HE: FoT ATHAAAT SATCHA: AFATIREHH AqLeq e iear aq a9: fraa,
T ST 7 Iq A, a9 e Iegad |

HaT: — AfAAfT: , FEATR - H: FawT ATHAAAT A AFATIRTHH A& reAdiear Iq a9: fwaq -
He&T: means those who lack viveka or discriminatory knowledge. H&ITgr — means with the wrong

notion of the deluded ones, performing tapas torturing oneself without understanding one’s own

capabilities, whatever tapas is performed,

T ScATeATd = Iq A, aq amEy Sagad - And tapas performed for causing suffering to

others, such tapas is said to be taamasa tapas.

ST erFATa®H AT¢1eT — Not considering one’s own capabilities. Here 3= in ereeaTiasq
includes not having permission of shastras. And without thinking about the availability of

material, people and other accesories for performing the tapas. It is said sterFT LT
THATEATH o | FHTLATI 7 FEq ATeHAa fa=eqv: | All these are included in it.

arer =T - Starting to engage in something beyond one’s capability is aatmapeedaa. One
should examine capabilities and then only start any work — &feries FATIH. It is said how a
knowledgeable person should act — 3¢ FTe TATHTH FSATESH TSI | STATHAEAT T HATcAT &=
T9T= . So this excludes vrata and others which cause little suffering to self, is within the

capability of self etc. Such vratas should be performed.

Causing harm to others is sTa® and so any act which causes harm to others is said to be

taamasa. Taamasaguna causes ignorance. Thinking dharma as adharma and so on.
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Sloka 17.20

TAATATT TG SAASTIHRI |

A A T qTX T T AT a1l 20 | |

Iq =T+ The daana which is FT@=aHTT with the intent of only giving SIAERTIUT I€T FTel TT= = AT

given to one who has not done any favour to us, and given in the right place and time, and to

the deserving one TZT+ ATa% TYaH is said to be saatvika daana.
FATTSE PR STaeae 3 I FToF I F ST g I GIQ I I AT T

Without expecting any benefits, the daana which is given in the right place at the right time and

to one who has not done any favours, such daana is said to be saatvika daana.

FATTHE e gad — While telling about TSE=TH it is said F@q 29T and so here it is understood
that such daana is given without desire in svarga and such fruits. sIga=T< — indicates absence of

desire in fruits obtained here also — TZ%.

a@m‘r&@r — This itself includes <= — one who deserves to be given. So the meaning can be

extended as — even among T<aTs one who has not done any favours is to be preferred.

29T — desha means Punya kshetras and kaala means parva kaalas — they are proper for

daana.

9T T - One who deserves to be given —  fE=ET Fae@T SFAAT AT TT=ATH | I&T ATTHH FA<h
Tt 9T T=er (AT.F.A. 200). One whose conduct is good is a deserving person and not does

not become deserving by mere education or birth it is said.

Sloka 17.21

Y TITHRTS FAHReT a7 I |
a7 qREFE qEW aoE a1l 21 | |
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7] But that which =TT either for returning some favour received earlier or expecting some

favour in future, T9: %eH 31297 and again with the purpose of attaining fame and such benefits,

a1 TS <1 offered with a bad feeling T2T+ TTsT# #a such daana is said to be raajasa.

TITH-FETERTH Foa Ifed 7 aRFAFTEH - srheamorgeas aq I a9 o9 SaTgad |
Keeping an eye on some favour in return whatever is given expecting some benefit and also

pariklishtam — means giving things which are bad or useless — such daana is said to be raajasa

in nature.
TIRTIT 2?'1{ — Keeping in mind some favour — either received earlier or expecting in future.

‘Tﬁ'%@'ﬁ[ — Because good things are dear to one, giving them away hesitantly - with great

difficulty. srFeaTor¥ — explained by Swamy Deshikan says T2 TR S 8 T&W:

FATITHL TEH FATT AT AT TLEH TaIAfd — Something which is very dear to one, one would

not want to give it away as daana. So keeping good things for oneself and giving away those

which are not good is raajasa.

These are all raajasa daana’s.

Sloka 17.22

FLHTH TETTHITASTE < |

AAFATAATT qATHEHITZAH 1| 22 | |

=T In a place and at a time against what is prescribed by shastra SO Iq 39 <A
daana that is given to unworthy recipients s&<FdH and daana given without due respect =TT

and uncourteously, Tq dHEH<TEdH that is said to be taamasa daana.

HAIIHT AATAF: T I M A, FHGFA - TRAATAAT A, AAATT - ATAAH, ATIATII
T I I ATHE I |

Daana given in a place and at a time not prescribed by shastra and and also to undeserving

ones is taamasa daana. Also asatkrutam — means without respect like paada prakshaalana etc.,
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and ST STaH — means with contempt or without the courtesy as ordained in shastra — what ever

daana is given is said to be taamasa daana.
T9T: - Means in an unholy place — such as where there are no devotees of Bhagavan.
FFTT — means during night etc — which is not said to be good time for giving daana

JITIHT: - Giving to those who are not allowed to sit alongside for food, stupid persons, thieves,

gamblers and so on - they are said to be unworthy of receiving daana.

Fahay — One should wash the feet of the person to whom daana is being given, offer arghya,

paadya etc. Without this kind of respect whatever is given is said to be taamasa.

AFATTH — One should utter nice words — like ‘we are really blessed that you are receiving this
daana, it is our bhagya that we have such a person as you receiving daana and so on’. If one
thinks he is superior to the one receiving and neglects him while giving daana, it is taamasa

daana. So even in proper place and time, k1T etc are necessarily to be followed.

Sloka 17.23

T AHMT ATANIAET FeaTRI[OTSHaT 9T St: | M 767 0T AeaHe Iome: Torasdne
THZRATLIATAT F AHIH 3o —

Thus the differences based on the three gunas satva, rajas and tamas in Yajna, Tapas and
daana as ordained in the Vedas was told. Now for the same vaidika yajnas and others, the

characteristics when associated with 9T and the words @<, I will be told.

In order to make it clear that just like the three types told earlier, Bhagavan is not telling one
more way of division into three types, sraaTi#T is given stating that what is going to be told is
defining the characteristics of all that was told earlier when associated with the three shabdas

namely Pranava, tat and sat. This is the HE:JT% given by Bhashyakarar.

At qeatafa A3er sgrorferfaen: aga: |
STE[OTTEd aarel IarsT fAfgar: w23 ||
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3t T &q =fd Thus by the three words Om, tat and sat f3farer: 29T three kinds of addressing
FET: T is said for karmas ordained in Vedas. 77 Along with those three words STE[UTT: those
belonging to three varnas having vedaadhikaara 3aT= and Vedas T=T= and also Yajnas qT
fafgar: were created long back.

goqq g =9 Pl s fAer: - arsa: srgyon: A - Son: st st | sg) 9%, Jgurs AfeF
I=0q; Afe — awieF; TR W Soaq Aq i asariead wafa | e i arseer sy
AfFFATETET TIRRT TSIHATAAT; T 3 Mo A7ad: SIET qM=HadT | a9 Bfade s
SfeaaT ST AT RAE: SaftE: a9 7 7= 7 g AR @ war g A sk

doqq aq i Bl s A3 - as3: Fgon: |ya: - g s=dt watd - Om, Tat, Sat - these three

kinds of nirdesha or addressing — means words — Sg[: ¥d: means are related to brahma.

FE[ 7 AT:, e Afa% FH 3944 ; - And Brahma is Veda. By the term Veda, vaidika karma is
told.

A — g, aTiee 3 'Soaq aq i ersaTiead wafd — Vaidika karma — those enjoined by
the Veda get associated with the words Om, Tat and Sat.

"M 3 eI AT AfREFFA @ TINTRY TSIHTAAT; - Relation of the word OM in the form

of accessory is seen as applied in the performance of Vaidika Karmas and that is how it is

related.

T A I ARAT: J7ad: SAE@T ar=%adT — The words Tat and Sat denote a feeling of

reverence.

= BifFew asew stfvaar sSguiT A e AafireT: a1T: 7 I9T: 9 - Associated with these words
are Braahmanaas, Vedas and also Yajnas. Braahmanaas means those belonging to three

classes of brahmana, kshatriya and vaishya who have vedaadhikaara.

= fafgam: g 7o ua fAfar sk - All of them were created by ME only in the past.

T[T 4. - Explained as Sl AT wafd — This indicates TFa=e@THTA.

A doubt is raised regarding the explanation T=Tas ¥ '$aq aq fd a=aT~ad ward. That the

words om, tat and sat — all three cannot denote vaidika karma and there is no need to reject
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H@T?-f for Brahma shabda. tis well established in Shruti that all the three words Om, Tat and
Sat denote ATATT & as in T I8 AU FATH AHAAT (F8. 2-15), TAT HZAT AT ATH
Tt AT AT 9 o] FAT (?), THAT: TEIHT: T41: ToT: TEAdT: G99’ (2. 6-8-6), and

T<aql¥ (B1.) etc. and so it is primarily told in shastra for Upasakas to use as needed. And even

if karma becomes defective, usage of the three terms of Brahma will eliminate the defects. Even
in T usage, in acts such as yawning etc shishtas use these words. That is why at the
beginning of chapter and end also everywhere these three words are used (like om-tat-saditi

shreemadbhagavadgeetaasu etc) — is the doubt raised here.

Answer is: we accept that brahma shabda is related to karma but in this context it is not proper
to take like that. In this chapter there is no enquiry made in this aspect also. And it cannot be
explained suitably for the term STE[UITEa in the second half of the sloka. Hence Brahma shabda
is taken to mean Veda and through 3I9<7&1UT, vaidika karmas are only meant by the three-fold

addressing here is the explanation in Bhashya.
That is explained as - 3T — AATHH; TSI FH ST T ST TeaT(rad qaTd .

STRT — This word is related to Veda as denoted by Brahma earlier and hence addresses
JafitFs. In the next sloka also it is said FRATRATH. By that the anvaya of pranava is also told as
EEEIREH

fafgaT: 27 - sloka does not say who is the kartaa. That is as told earlier FTqavd 72T g4 (M. 4-
13) and explained as FAT T = {HT.

That fact that Vedas were taught is told as =T & aaf= TR TE (. 6-17), AATIRITEHT ZuT

AN LT TAIFAT (AT.HT. 234-93) and such shruti and smruti pramanas.

Sloka 17.24

FATOTH 'S T A ST AR SFAATHI FUAT | TIAT A I M6 FaTTHIH 3G —
Now the way in which the three words Om, Tat and Sat get associated with Vedas and in

vaidika karmas such as Yajnas is going to be explained in the next four slokas. First the way

Om is related is going to be told.
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FATITH means with the three mentioned earlier — Brahmanas, Vedas and Yajnas. The word
Yajna includes Tapas, Daana etc. It is also told specifically as TsaTaq:fF4T:. All these are
applied in practice and among them Om is the first and hence how Om is related is going to be

told first is the meaning of IHH in bhashya avatarika of this sloka.

THTRNTARTEE IAIA: AT |

T AT 9qd Sg[aredar Il 24 | |

TEATq For that reason, g[aTiedT of those beonging to three varnas, farama<wT: TR T all
karmas such as Yajna, Tapas, Daana and others told by Vedic injunctions sifarfa IIEA gad
Jad+d begin always with the pronouncing of Om.

TEATE AR[ATIRAT - Aeariedt Faftrrt asamay:fraT: e - efRamen: s &g s saea
T - FEIT TAA | 9T M 31 IR A | T AT AfEET = =t w1 5
R Afura: | S SfaereaTieaaq - AT aaiead - AATTSHHHLUNY o SATUISI AT
Faftrewmr af @y 3 sy afvma: |

TEATE AG[ATIRAT - IEATIAT AT IEaT: fHaT: e — asfaemier: - For that reason,
Brahmavaadinaam — means those of three varnas who have adhikaara for vedaadhyayana, the
kriyas such as yajna, daana and tapas which they perform, vidhaanoktaah — means told by

vedic vidhis.

Y Y 3fA SITE 9ad - a9ar Yadwd — Are always started by pronouncing Om in the

beginning.
ATT: T A A IIEA AT — Even Vedas are recited with the pronunciation of Om first.

TE AT ATHAT T I FHOT '$9' 3 ersaadr afvra: — Thus the relation of the shabda Om

with Vedas and Yajna and other Vaidika karmas enjoined in the Vedas was explained.

A SFAersaTvad - AT, qafraa-TATISHHBLOY, T AR A ST AATURIATH T4 " i
qrsaT=a 4T afura: — Because Vedas are practiced associated with the syllable Om, and the rituals
such as Yajna and others are performed being associated with Om only, Om is related to all the

three varnas addressed by the term Braahmana also stands explained.
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TEqTq — For that reason — means |, who created everything, have ordained at that time itself that

it should be always associated with the syllable Om.

frem==rT: - vidhaana is the vaakya which is found in Veda and enjoins a karma. The fact that
Yajna, daana and others are to be performed starting with Om is established by the vidhaayaka

vakyas.

&Y A Thd 3&T2cd — The syllable Om is uttered in the very beginning. When one utters Om, it
helps to do s+ of Parabrahman who is FaT+a< present in everything, one will be able to
perform all karmas with the idea that it is HIS worship only. This is for those who have studied

the Vedantas. Even for those who have not studied Vedantas, it is clear that pronouncing Om

brings auspiciousness. It is said gF#a Ta¥q A #8 q@iay = (f7.41.). Thus it is clear that
utterance of Om which is ¥TagT=* — denotes Bhagavan, is most auspicious and so the anvaya

or association of Pranava with all vaidika karmas becomes established.

For Yajna such as SATTAEH, it is ordained that it is to be performed at specific times such as
FEFTSRA (Spring) — aH~ A~ SATAHT Foid (3AT.47) it is said. Similarly aTsT9= is to be performed in
9¥gq (autumn) is ordained. eTXf% aTSTHAR I97a (). Even then, if all such karmas are begun with
pranava, that injunction of specific time will not be applicable is meant by #qd¥ in the sloka.
That is explained in bhashya as #9aT. Association of Pranava is common to karmas which are

performed for svarga phala as well as moksha phala.

Though in this sloka Vedas are not specifically mentioned, in the previous sloka it is told — F=T=T.

So bhashya is J&T= ﬂlﬁcﬂlgw AT - Vedaabhyaasa is started with pranava only. Shruti

says, TEaTal T¥: TITh: JaTwd o TA18d: T THao¥eT : 9% F H°7: - Pranava is uttered at the

beginning as well as end and is said to be prakruti for all Vedas. =1 is prakruti of pranava and

T: T means AT |: g L: - AHLAT is TLHTHT — THIETT T3H HgdTH d aadTi T3H =
<9aH shruti says. Manu smruti says FE[T: TUTa FATq AT vd F Faal | Fawad 15 &@H (A, 2-

74) Whatever is said without Om at the beginning will not stay.

There is YU TET in taittiriya upanishat — TeESFATHTAT fArasT:, SRISEAAT 97 aqd, THE
HEAT YOI, AT 39 10T S]ITEH etc. It is said pranava is ST FIeTE FgTatea: - it is like
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a capsule having Brahman inside. All the ritviks start their mantras with pranava only it is said —
AT ST THI, SArTHTea: T TIR[ord, AR EEds=d and so on.

Sloka 17.25

T TANT A STAMRTAITRIH 3Tg —
In the next sloka, the relation of the word Tat as applicable to all three varnas is going to be told.

The 1797 or association of Pranava in all vaidika kriyas whether for attaining svarga or
apavarga (moksha) was told. Now the usage of words, tat and sat, in moksha saadhana and

trivarga saadhanas is going to be told.

TAuTH - Indicates all three — braahmana, veda and yajna.

MEREIEEECIRR RS REHER I

AT RAfeeT: e At 1 25 ||

AqrersRifarfa: By those desiring moksha o=t a4 f33T: the kriyas in the form of Yajna and Tapas
fafaram: T fFameT and different types of kriyas of the form of daana, %@ ST E=TT are
performed without desire in fruits T’ =i (I3TET) fF==T by uttering Tat in the beginning.

T H AATHEETT AQTeAIT- T - TN - HAT: ARG : Fafureh: A1: fa, a1 SgTia-Saraadr
FEAT=AT aq 3fd eread [Adedm: | 7 7 &: & gaceagaay (ReEgaamer. 91) 3 a=wsar @
AT TRG: | TF IQTeqIqT-TATEAT HIETETSAHT Togea MasqadT aq 3q Tearad SH: |
FafrwmT Y Ty ATTAITISEIE T dogesad I9I: |

TAH FAATHEETT AQTeIT-TT - TN - S AT: HITHTISEIH: Jafureh: AT: fFaw, - Without desiring
any fruit, whatever acts such as Yajna, Tapas and Daana are performed by those belonging to

three varnas and desiring liberation (mumukshus).

qT: AT -SYTAGAT FG[ATH=AT aq 314 e HaedT: — those acts, because they are means to
attaining Brahman, are suitable to be addressed with the word ‘Tat’ which denotes

Parabrahman.
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T T %: & aacreagand (Reagaamer. 91) 3fd g=usar R gt f¥a: — It is well known
that the word Tat denotes Brahman as per what is recited in Vishnusahasranaama — T&Y a%: &
T &: & 99 aq TeAaEH.

TE AQTEAIT- AT Arerare=s@rr — Thus for Vedadhyayana, Yajna and others which are

means to attaining Moksha,

TogeeeTqdT aq 3fQ s Ih: — the relation of word Tat is told through utterance of the

word ‘Tat’ in those acts.

FaftraT AT T ITTAIATEIEEIg Ua aegeaad Suq: — Even for traivarnikas, those
belonging to the three classes of brahmana, kshatriya and vaishya, the association of word Tat
is reasonable because of this kind of anushthaana of vedadhyayana etc. is possible for all of

them.

In bhashya =Te939 is mentioned which shows that just like Yajna and others Tat shabda

relates to Vedas through IT<T&TT.

HIAFTS ™ - This means without desire in benefits other than moksha. That is because the
word Tat denotes Parabrahman and when acts such as Yajna, daana etc are used as means to
moksha there can be no desire for other benefits. To the question — if Tat shabda denotes
Brahman only it can be used as means to attain HIM, Bhashyakarar picks smruti upabruhmana

pramana.

In sahasranaama it is said &: & %: f& 79 a9 - All are qualities of Bhagavan - it is said T

ATET o ATty 7gene: - names are all representing qualities — 7Ot And T @gs
ﬁ?&m is told — these indicate that though the words I, 9q are pronouns (Fa9Ts), they do
denote Parabrahman directly. All these names denote qualities of Bhagavan as told ftorrf=. And
because HE dwells in all, HIS name is a: - FaaTtearq a:. Though residing in impure objects
also, HE remains pure and shines forth and so is said to be &: — 4 FAdI(d .. Upanishat says
IO TST T@TAT, 9T Fof TRTESITd | G ooqet Tamgiar | Ssre=ar tsa=mahsfia I'. HE is
to be sought after and so is known as ﬁ»‘:r He is always trying to protect those who have taken

refuge in HIM and hence is known as Iq. HE makes HIS devotees get more devotion and
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wisdom and hence known as @d. He is the ultimate to be attained by HIS devotees and so
known as T T2 etc. In shruti Parabrahman is directly addressed as @ — in | etc. So

it gets established that the word @ is a name of Parabrahman.

In the beginning of 18t chapter, Bhashyakarar says — 3fesea = FHT: GTHTATLI0 TOrETaT;; T
HIATFEAATITATHE: TG T AR 9T,

TE ARTeAAT-TATEAT HIGATIAIai — Though in the sloka we do not find vedaadhyayana

mentioned, since it is useful as moksha saadhana, it is included in Bhashya.

A question arises that even then the anvaya of TAT for all three varnas indicated by sITguerex is

not explained — this is answered in bhashya as FANTHET AT TATEAE IRTAAATAISETE U

degealvad 3T .

In the sloka, T ArawTRATsT: — indicates that it is 9¥#9%aT 3=a7. Those desiring moksha will
need to pronounce tat for all karmas etc. and successively it would lead to moksha. Performing
karmas like this will cause manas shuddhi, then self realization (that one is shesha to

Paramatman) and then bhakti will arise leading to bhaktiyoga and finally lead to moksha.

Sloka 17.26
T QT O TRTEIATHI A Al Togeqed eqRITHIH g -
For traivarnikas in Yajna, tapas and daana how does the word sat relate is being told. In that,

the vyutpatti of word sat in the world (how it is generally used in the world) is going to be told

now.

There is an objection raised here — while explaining the anvaya of the three Om, Tat and Sat

with Braahmanas, Yajna and Vedas why this sloka about normal usage of Sat in the world.

Does it not look out of context is the doubt. That is explained as 3% THT ‘A" TeaTvaATHTL T
ATk Togeaed FIISH 2. The way it is used in the world, in the same way applies to the

context also is the bhaava.

LTS AT T giecdqorgsad |
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TrEd FHT TAT Towes: U AT 11 26 | |

T5T9 In the sense of existence ATE 9T 7 and in the sense of having auspicious quality I/
TATq TIAd the word Sat is used. T In the same way, Ter&d FHTT 912 Hey Arjuna, in

auspicious karmas | 9153: T4 the word Sat is used.

TG — et AT - FEATNTE F gaaeqy a9 31d Taq T8 TIead ATRaSar: | TIT g
TR S FAMfheh TEd - FedqTOr FHI Thd 38 31 gogeal Todd - T a9 |

TgTa - fF=mmarET, - sadbhaave means in the sense of being present or existing,

HTEATS - FTHTE 9 — and saadhu bhaave means in the sense of ‘making something
auspicious’,

qaaEqY a9 31 Taq I< TISAd Alwaadr: — In respect of all things the word Sat is used as known

from shruti and smrutis.

TAT FATAG TR ABA WA TeEq - FeATor FHTT — In the same way, for auspicious deeds

done by some person in this world,

qhd 3o Sfd ogeal Iodd - TISAd 309 — ‘this is a good act’ it is said thus the use of word Sat

is seen — is the meaning.

ﬁ'ﬂ'ﬂﬂ‘d‘l’&'ﬂ{ — The way in which the word Sat is used in respect of things existing, even in
respect what is being told here it is applicable is the bhaava. It can also mean something

different from s&q or something being present now — aaHTA AW,

ATELATT — Shruti also says ATYFRTT ATLHATT TTIHILT ITIT FATT (F. 6-4-5). In the same way the

word &Y indicates something auspicious — punya etc. And that is told as FATTHTA.

TR T9Fd - FAT FHOT — The anvaya of word Tat was said to be for qreriferfsr:. But here

it is for T9Ted FHTr means auspicious karmas. Since it is said as just ¥91=, it means

AL eI ATE AT dogsalsT Fcarad. Sri Shankaracharya says like Vivaha etc.

Sloka 17.27
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IR Uty = = fRufa: g ==
4 99 gefty At n 27 ||

T3 Uty 2= = 4 Means being rooted in Yajna, Daana and Tapas, or the anushthaana of
Yajna, Daana and Tapas by traivarnikas |’ =fd 3549 is said to be SAT. 4 7 Even the karmas
performed by them @& and the portions of Veda useful to those karmas q s sTfsreftaa are
called by the word Sat only.

Frat AT AafiEwmT a9 qafE I 7 Rufa: Fearraar aq it s=aq | F#6 7 afis - Faftret
IEMTRHY aq i Ta Afwefiaa | qearq aar: , Ak waiftr, sgerassiden: dafier: 7, '«
T A A ARTAIEIAAUT HASH: FATHH: T AT ARTAT: |

st AT SafiawmT a9 aaf¥ g 9 Rufa: FeamraaT aq 3t 59q - So the anushthaana in

Yajna, Tapas and Daana which are told in the Vedas and are related to Traivarnikas is said to

be ‘Sat’ because it leads to auspicious fruits.

T o qfie - FaftrndTa asamTesq 9q 3fa ta sfsrefiga — Means the karms such as Yajna,

daana etc which are meant for traivarnikas are also said to be Sat only.

TET AST: , Afew FAifr, srgroeseRfEET: dafteEr: =, o6 aq e s asareaETsae -
Hence because the Vedas, Vaidika karmas and traivarnikas denoted by the word Braahmana

here are defined as being related to the three words Om, Tat and Sat,

AT F FATIHYT: F AT afeqeAT: — They should be distinguished as different from

anything other than Veda and also karmas which are avaidika.

After telling about the way the word ‘sat’ is derived and also its use, the fact that it is reasonable
to be used in the three namely Yajna, Veda and Braahmana. Those who perform these karmas
and those karmas themselves and the related portions of Vedas are all addressed as Sat is the

bhaava.

T3 I 2 = *ofd: - The meaning of sthiti is explained by Swamy Deshikan as fafaesaa

TATIUIT FATTHRET o A& Gogearaiadrsaigsad. By the word sthiti, those who are established in

these and the Vedas which help one perform those karmas are meant.

The purpose of telling this here is for the purpose of anushthaana.

www.sadagopan.org Page 46 of 48



Sloka 17.28
FAGIAT §d X AIETH Hd 9 I |
FERTAI T T T TIT AU 28 | |

aref Hey Arjuna, 3T57&3T without faith o g Fd whatever was offered as aahuti in Yajnas 3
whatever was given as daana T9: @& whatever tapas was performed Tq 8 =44 that is said
to be asat or inferior karma. T ¥ T That will be of no use after death. =g T And will be of no

use even in this world.

TAGAT T ATENIH T FIATIR a0 34 S=ad | Faq:2? T F T IA, 7Y g, - T W T FiEmewr
T T I

ST Fd ATENIH AT FrATIIHH @ 310 3994 — Homa and others that are performed without
faith are known as ‘asat’ even if they are as ordained in the shastras.

FA:? T A A IA, AV T, - T AT T ETRHT 7 BT 310 — Why is it so? Because it will be

useful to attain Moksha or any wordly benefits here.

st fe ST — Arjuna asked at the beginning of this chapter I s e ST TS ergATvaAT:

| TOT ST & Fo07 F<ad@18r ToreaHq:. For which Bhagavan Krishna said even if it is performed
with great shraddhaa, if it is ashaastreeya, it becomes aasura and Bhagavan showed that
shaastreeya is different from that. Now in order to establish that what is being taught deserves
to be called ‘sat’, Bhagavan says even if it is shaastreeya, if it is without faith, it will be called
‘asat’. That means whatever was taught as sat is that performed with shraddhaa only. So even
shaastreeya karmas should be performed with shraddhaa is the bhaava. Anything which is
ashaastreeya (not as ordained in shaastra) would make one fall into hell. Same way
shaastreeya karmas also if performed without shraddhaa the respective fruits would not be

attained and hence they are also called asat. That is explained in bhashya as ‘T A& 7

TETRFTT o FATT 31

T = T — Means after death and this is explained as T 1T, How can one get moksha after

death? So this has to be the last birth. In the last birth, after death a bhaktiyogi or prapanna
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would go to moksha. The pramaana for this word e is Kathopanishat. Nachiketas asked Yama
T 7 I Faf=TehedT AT sted s AHEd I =+ | where also Sd is interpreted as after departing
from the final body — because that question was about the state of liberation. So what was told
earlier as TT&THIfarfe: - is moksha phala only. One who does not have shraddha will not get it is
explained here in bhashya. The remaining has to be TTETR®% only. So AT 3% is explained thus.

The gist is : Avaidika karmas (those that are not ordained in Vedas) even if performed with lot of
shraddhaa, will not lead to either 32 or Tgg%. Karmas which are Vaidikas, if performed without
shraddhaa, will also not yield to 32Tg8%«. So karmas should not be performed like that. One

should only perform vaidika karmas with shraddhaa is the gist. That can lead to both kinds of

fruits — FTETHF and AT,

Shraddhaa is given utmost importance by all acharyas. Sri Shankaracharya says ‘g 3T gd
A9 FAH, TW T AT THGAT, TIETTASTTAGAT, TATSHZAT Fdf TR ATHERIS, TS AT
T AATTHATIAAT AT T -

Swamy Deshikan summarises the essence of the teaching of this chapter thus: FTgTwaTY

Frafam, AfFHATT TFTE M, TEGETASH A G IRAISTH; SWATALTISHINTG dahHd AZTIAHE

AT 1T AATIA Sha AT

= sfragraarg SufRweg syt Frramsr sl eare STgrEafaqmEn AT aHeeseAT:
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