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Sri:
Srimad Ramanuja Gita Bhashyam — 18t Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

ST ATHTSY STSTELSEAT:

(Part Two)

Sloka 18.41

ATSATAATI T

TS FTEHTLL: (HRTET. 8-14) TATRY Frerareraar Afde: @ d=ressamig aa=:, 99
FRIRTOY U Y FaATTHA:, FAFHUT: AT FAART: T THIEY F Aol sfd SHH |

T 9 Ui S0 G T qIaTaaTT qea<oreqwet FTANaT: Tafyar: | TR TaaeT
ATAEATEATAT FRAHTOT FH: AR TIEAATAR, TIT AT F FH: TOTHAE et TAIT=Ag
TR TR IUTT TSI AT QIR TAT g Fel A H e EqH g —

TS STEATL:' (HRTAT. 8-14) TATRY — What was told earlier as ‘some attain amrutatva

through tyaaga’ and such teachings,

HreraraaaT Afde: @ d=aersaTaig @9, - tyaaga which was told as the means to attaining

moksha is no different from the meaning of the word sanyaasa.

T T oy ua F9Y Faca e, HAFHT: ITT; - and that is nothing but renunciation of

fruits and karma which has its roots in renunciation of agency in karmas which are being

performed only.

FGAATT: T THIEY FcATaaT= 3fad ST — and renunciation of agency is attribution of

agency to Paramapurusha or thinking that Paramapurusha is the agent. All these were told.
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T 99 AU Sfq axa eI qTATI" T qxasoeqHdT wrasar: Tafyar: - All these are the
effects of increase in sattva guna. So to remind that one should put efforts to cultivate sattva

guna, the differences in the effects of sattva, rajas and tamas were explained in detail.

TR TATET WIETETa=aaT RauTores FHT: R euTrea=audard, - Now the fact that the karma
which is such and is performed as means to moksha is of the form of worship of the Supreme

Person, Paramapurusha,

TAT AT BaET T FH: qTAA ®e TfaarafAg — and in order to establish the fruits which are

attained from the karma that is performed thus,

ST TErRTIUTT TATATqa e AT AT g FaAHH e &qH g — the nature of karma

which is different due to the differences in Gunas such as sattva and others as associated with
the inherent nature of adhikaris such as brahmana and others is going to be told along with their

occupations.

It was told that all creatures in samsara are under the sway of the three Gunas. Now the karmas
which apply according to the adhikaara of the respective adhikaris who have acquired different

bodies based on the differences in the respective Gunas is going to be examined.

The main subject matter examined here is indicated by the ref ‘@I SHqE@HATY: .

HITHIERTAE: - It indicates that what is told in shruti as @M+ and H=ITHIRIT — are

pertaining to the same subject matter.

Ue [T — Means being associated with the three kinds of tyaaga.

ELRNEIERIECIR AR R Lokl
FHTOr TSR ST 1 41 ||

AT e = AT FHIOT The karmas of brahmanas, kshatriyas, vaishyas and shudras
9T Hey Arjuna, TaaTawa: caused by the effects of karmas of yore, T9T: Sfas<r1i+ they are

classified based on sattva and other gunas.

www.sadagopan.org Page 2 of 91



STTUrEA TSt ST qTa: ST, g[S e Hd ST id ¥ Feql: | qorsTaT: g<aradl O |
TR TIHTATTET TIETHISTTEAT ST TT[0r:; AT ST qUE<aT s sTay Sgar
T[T, FAET THATATHT: A TSTHHAT ST och: THIIN:, LEeT SHTATHE: T TT: GRaT AT

Fgfach: THION: | Uiy Trqraywa: o g8 giaworia waifor ara: gfaafeart™ | argrome gapr:
At = warhR FAI g 7 wan 3 R R vttty amanfon

ST Sfarert TR W T, - ‘svabhaava’ means ‘svakeeyo bhaavah’ of brahmana,

kshatriya and vaishyas,

AU g TT=IH ®% 33¥: — that means the praacheena karma that is the cause of births

such as brahmana and others.
TCTNET: g<aTedT UT: - from that sattva and other gunas are formed.

FATTUTET EANTATHAT TIETHISIHET IEHA: I<a7[W:;- The guna originating from the inherent

nature of brahmana is sattva guna which dominates suppressing rajas and tamo gunas.

FETET AT THEIETTET ST SR, - The guna formed from the inherent nature

of kshatriya is rajo guna which becomes dominant subduing tamas and sattva gunas.

F9TET FATATHE: A IS e fo<h: THIUT:, - The guna born of the inherent nature of

vaishya is tamo guna which is slightly dominant suppressing sattva and rajo gunas.

[EET EHTATHE: T TT: GRATTHHAA A fw<h: THRT: — while the guna arising from the inherent

nature of a shudra is tamo guna that is very dominant suppressing rajas and sattva gunas.

T T o §E Siawhri FRTr Smer: Ffaurfeart — karmas which are divided among
them according to the Gunas that are born of these inherent natures are established by the

shastras.

FTZIOMET TERUTHT: 8T = TIIfa FAIOr g9 7 Tar 3fq B Fawsa wfdareafa aranfor - Shastras
establish clearly with proper division that brahma and others have such gunas and these are the

karmas performed by them and these are their occupations.

AT T8 — Along with their occupations for living. They are going to be told as FftRTeaTdi

later.
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FTgroreA e — All these three categories are eligible for vedaadhyayana and so are grouped
together. The abundance of sattva and other gunas are based on pracheena karmas. The
karmas which have their cause in those sattva and other gunas are told as ‘svabhaava’ or

unique attribute of those who have excess of those gunas. This is told in Vishnu Purana as
FHALIT O geara: IrEEma (.. 1-13-70).

The division of gunas is told in detail in FTETT and others. In Mahabharata it is said, ‘T &
TS, & AT aeaq{qwH (W13, 39-11).

FHITOT TR EAATTTHRO - Is explained as TaATaTHa: U1 g STTard<hi #1197 — What is
told as TUT: is explained as TUT: &g — because the division of Gunas that are fiT=9a's — beyond
sense perception is also to be known from shastra. Division of karma cannot be attributed to
agency of Gunas etc. — so it is explained as gunaih saha. So the division is done by shastra. It
does not mean TIEITAATT — s0 explained as &I SfaqTEat~a — they have established without

any mix up.

I in Bhashya means S{ra=qTT: - occupation for living.

In that the gunas of Brahmanas are told now.

Sloka 18.42

AT THET: A= Frfeastana = |

T fasTaTRaRt ag] 9 @wraseg 1 42 ||

¢\ Controlling external senses @: controlling the organ, mind T9: bodily strain essential to
follow shastra ¢t eligibility to perform shaastreeya karmas #Tf=d: equanimity of mind Tsia®a =
and straightforwardness T+ knowledge of reality ==/ knowledge of unique attributes of the

Supreme reality e firm understanding that the teachings of Vedas are true g &7

1T these are the karmas born of the inherent nature of brahmanas.

N - T EATATHT | TH: - FRHCAIHA | TT: - FETAIRAE]: AT TG FIAFAL: | AT -
ATEIFAIRIAT | & - 9% freaareay sfasafaadr | el - Y T9ISTET STEESTIRTeey |
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T - TOAEEATI I | faa - qaamamErarfatra s sy | arfast - afesrder Foer
TAATAET: TFE:, FATMY SEAT ATATATHANFT T, TIAT] TEIITHT AT : TAGJISTTEAT
Rt @mRETEttEiaT TRarEEeTssarERnT Afaaasaeas:, 9 @
AfeesrrRER RfeesrrREeE:, Reeer g @ yad R, e = 9k o &4, & &
ArOAET amtfwmHETe B Ta=a i, S aer ey gorartaey: afeawny | 9w gdehT a=: |
(15-15) "I g€ IHET A< 99 qadq |' (10-8) /¥ A Traw I' (7-7) 'S /AT ... AT<AT AT
efeag=afa 11" (5-29) W< Iay ATfohi=eted gay | (7-7) 'Ia: Yafrsiari 39 94 aasq |
TR = At Rl 7 1 (18-46) Ay wrsrafE = afRy Arsweea ' (10-3) sfar &=
| T T FTE[OET ST 4 |

H: - FTE) A== — &TH: means control of external senses.

TH: - F:HAIHTH — damah means control of internal sense organ which is the mind.

Tq: - ARTATHAEY: AT OG: FAFAL: — tapas means bodily strain of the form of controlling

experience of pleasures as per what is ordained in the shastra.
Y= - AT HHAEEAT — shaucha fithess to perform shastraaya karma.

gTfva: - I feawq=eTy ffasa=~raar — kshaanti means being undisturbed in mind even though
being tortured by others.

St - O AAISTEY ST ETTHIAFH — aarjava means having all external actions towards others,
aligned with the thoughts.

AT - A< IATITH AT — jnaana is true knowledge of the para and avara tatvas — higher and

lower realities.

A9 - @AY AW 9 - vijnaana means knowledge of the unique

distinguishing characteristics found in the Supreme Reality.

AT - ARFTI FAeT TIATAET: TFS:, FATY SEAT ATAAGATHT ST - aastikya means
strong resolve that the entire teachings of Vedas are true. That means such firm resolve which
is unshakable by any reason whatsoever. And the firm resolve about the truths is of the nature

of:
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AT TEUITHT ATHRE: TIAG[ASITIHEAT — Bhagavan Purushottama vasudeva who is denoted by

the term parabrahman,

R feearyg: @rRsmafaEaaT FMaTaRE @I REETT - is of the nature of
rejecting everything evil from far and being an abode to the host of natural unsurpassed glorious

innumerable auspicious attributes such as knowledge, power and others.
fAfereragae=aa=r:,- He is the ONE known from the entirety of Vedas and vedantas,
qud fAferesrRFHT — HE is only the sole cause of the entire universe,
ﬁ‘%wma'm{cr:,- HE is the support of the entire universe,

fAfeeer @ w3 yadf3aT, - HE is the actuator or motivator of everything,
TG o af<sh Fcel FH, - all the vaidika karmas are of the form of HIS worship,

F: & safaaT guiiwmHETES B Y9534, - HE only bestows the fruits known as dharma, artha,

kaama and moksha being worshipped by those vaidika karmas,

i e srofew goaTfaE: smfEqeR — the firm conviction that these vedic teachings are all the

absolute truths is aastikya.
And these are told as:
‘Il GIEAT F=: |' (15-15) — | am only known from all Vedas,

'STg FAET TVET 7<: 99 Ja4dq ' (10-8) — | am the cause of the entire world consisting of sentients

and non-sentients. Everything is functioning because of ME.
7 g4f4E aw 1" (7-7) - All these are supported by ME.

"I AFAET...... ;AT | ATiag=ara |1' (5-29) — ‘Knowing ME who accepts the offerings of
Yajna, tapas etc, who is the Supreme Lord of all worlds, who is the dearest friend of all beings,

a yogi or meditator attains peace.

T GG AT oh e e g=eiT |' (7-7) — Hey Arjuna, there is no other thing superior to ME.
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qq: TRMATT A9 qaHe qa¥ | DU qavr=d f&fe famefa a=a: 1" (18-46) — From whom
originate all beings, by whom all this is pervaded, by worshipping HIM by his karmas, a person

attains the ultimate.

AT ATASTHATS 7 A< AreH= S | (10-3) 3T =L=9q — He who knows ME as the Supreme Lord

having no beginning, as unborn and supporter, controller and Overlord of all worlds’
Jg IS ATF[UET EHTES FH - That this is the karma born of the inherent nature of a brahmana.

9| 2H: - These were explained earlier itself but were told again to make it clear that there is no

difference in meaning when it is ordained for specific classes.

ﬁm—rn:[ — This word in Bhashya indicates that it is possible for one to control the senses with

effort.

AETHFIH — AT ATAL T Afeash: Tgra: Aeasa¥ — If that is in respect of things that are
SSTHTIONE then it will be defective. In respect of pratyaksha vishayas there is nothing special.
Even in shaastreeya If some parts are doubtful it would lead to 3. So it is stated clearly as
entire Vedas - afe®eT F@T — Entire Vedas are pramaana. Vedas consist of vidhi vakyas,
arthavada vakyas etc. Vidhi vakyas are those that enjoin some karma while arthavada vakyas
are meant to glorify the karmas so that one can get motivated to perform them. Whether
arthavada vakyas are also svatah pramaana or only as accessory to vidhi vakya etc is
discussed and in our sidhanta all are equally valid — entire veda is svatah pramaana.
Arthavaada vakyas also have equal validity. Veda vakyas such as am&e aqarerad qiasrar
AT ATIST aqaT aHT T ANTEAATETA T etc. In the same way aikya shrutis are pramaana
while bheda shrutis are to be taken in secondary sense etc. and nirguna vakyas overrule
saguna vakyas and so on - all these views do not give equal validity to entire Vedas. We say if
even one mantra of the Veda is taken as not valid, the validity of entire Vedas would be under
doubt. So that is not possible as Vedas are valid in their entirety. And because they are
apaurusheya, they are without the defects of an author and they cannot be stultified by any
other pramaana such as pratyaksha, anumaana etc. So such firm understanding that the

teachings of entire Vedas is true is aastikya told here.
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And what are those teachings which are true are also cleary summarized in bhashya as {341
TEOTHT ATHRE: TAGERTIHEAT - Veda says A& 9% 5] < 9110 9% and so on.
A Taaa e — sTagauredT fas<r 3 and so on. FTATEREATS R
ATTFATTE A TFHATINURIN - TITET AR Ta8d T FATATET AT tHhar = and so on.
MfaeeeaaTaae:, - 99 aa7 T3 Jaied, 99 daT TG THAT (T.317.). T va Aieesramamro
RferesrreTarT:, Rfeesr 7 17 99d@ar - U0 Faqarea et ATgaaredT [Rear 39 THT AT
(FAT), TR F ATah Foed FH, - T AT T 1906 qex: AT T TG0 (FLT), o 2 Arerverar

AT+ fas=H - Because vijnaana is told alongside jnaana, it is explained as more profound.

Ja= FgHa 98 - The quintessence of all Vedas is taught in the same way in this gita shastra

also is indicated by this pramana.

FT[ 4 — The word FTEH is FFT: FH — brahma denotes braahmana jaati.

Sloka 18.43

of ST gfaeied 3@ IrAaAE=q |

TEHTEATTTES &1 74 eas s | 43 ||

9 Valour a=T: quality of not being overpowered by others gfd: steadfastness to take to
completion of any work that is started 3T% efficiency at work & JFT=a@Ta= not turning away in
war =T donation ETATaA capability to ruler over others &3 Fa\Tast #4 these are the duties

born of the inherent nature of kshatriyas.

o - g Fnfarasraraedy | a9 - 9 smfvraasaaT | gia: e s R afe

TEHATIAATHEAH | T - FATRATHG TR | & F AT STqATI - g F ACHALO = o1
FfadH, T - T geT A TITE A T, SHOTE: - WeAAfRsh ghes

Rty Taq afEaer @smas #97 |
o - I i@ =iy - shaurya is capability to plunge into a battle without fear,

AST: - I IFATSEA T — quality due to which it is impossible for others to overpower,
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gf: smed FATr fasTafaara i qeeATawaTRed — dhruti is the ability to take to completion of

any work that is begun despite obstacles on the way,

T - AT AT — ability to perform all works efficiently,

& T AT (I - T& T AR 114 a9, - while in battle not turning away even
when death is certain,

<A - FHIET gy qEAEaTATe 94 +d: T:,- ‘daana’ is parting with one’s own money till
making it someone else’s possession.

TATT: - AR GFhade AIaaraedy,- ‘eeshvara bhaava’ is the ability to control

everyone else,
Tqq Iy @WTEs &% - This is the duty of a kshatriya born of his inherent nature.

99 — There is a usage ‘¢ ¥1%7 where the word shura is used as opposed to a coward.

Hence explained in bhashya as f¥= swerer AT,

a: - tejas is the quality due to which it is impossible for others to overpower one. When Krishna
came as doota to kaurava sabha, Duryodhana had instructed everyone not to stand up when
Krishna enters the hall. But what happened was the moment Krishna entered the hall, everyone

stood up being conquered by the tejas of Bhagavan. No one could sit at that time. That is tejas.

The difference between aT& and gfd is shown as FaeTaf=aTds. 2127 is the ability to efficiently
carrying out the work and dhruti is the ability to not giveup something that is started till

completion despite many obstacles.
Tz =TT — The word 3T here indicates extreme case and hence explained as STEHATOT =S,

T5aTATa= — This denotes the power to punish the wicked and protect the wise — g@ﬁl‘l‘g’

foreTe AT,

[N

A TARaEesTT — The word f&esi< includes all those in the country.

Sloka 18.44
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FITEIATST I9qFH S TaH |
FT Agriculture of the form of growing plants &= rearing of cattle AT trade of the form of

buying and selling F<7=+ TaaTa<Tq these are the duties born of the inherent nature of a vyshya.

F: — FEATCITEA FHUR | NEH - TATATH A | AT - I AG T FATARATHS FH | TAQ
F9E ST FH |

krushi means cultivation of plants. Gorakshyam means rearing cattle. vaaNijya means trade of
the form of buying and selling leading to amassing wealth. These are the duties born of the

inherent nature of a vyshya.

FU: - The meaning is given based on popular usage and special derivation. Its nature is 0T —

cultivation. The result is growing plants.

TREAH — IT: YT T3 qoohd eI or it can be TEAH also as per ITT T TeT: T8 FF
e H. In the same way FTOST: FH ATOSTH, faer: FF FeI7.

gREaicTs F4 YEEATT @HES 1| 44 ||

af=icae FH The duty of service E=T T F=9Tast is born of the inherent nature of a shudra.
TEAUEII AT EeT THTES FH | 95 Tad Iqull auriT I 98 HdeaTT Aratafaardt
JATIRFHT TELAATIH IH | AT B FAAT0r Tt STLon:, STaHTe: i Ao T« e
HTHTUT: | FTEET [ Ao SATHTEeT TSR TETITETHET ST FeaT a6 STATEE: S aTasSt F8
T I | e T AT T TR SHEHTRAT SETITETT 51 FeaT 7 I 2fa S |
FATEOET g ATTATEATIAIAART: | AT TAISIRATAT | 9T FATAT TAIHT: | LT T Fasd
gir: 7 gEavtaaiREat = |

TEAUEIq A& Eeq TH1as 71 — The karma born of the inherent nature of a shudra is of

the nature of service to the three classes told earlier.

g Taq aqurt aurtat FiRrf: 98 Faeamt arafaftgamt Ferfesdn Teei=TeH I — What was told
is just an indication of yajna and other karmas ordained as duties in the shastras along with the

occupations of the four classes.

TJRTET 8 T[T it qTETOm:, - Yajna and others are common to the three classes.
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THEHTEH: STTY AT FTTAT HHETIT FTLTM: — shama and other are also common to mumukshus
of all three classes.

T[T T Toeheq TS qHSHTEY: TETATITAT Sfa FeaT 6T THTET: TTHTES! Fl 3fa I
- it was told that shama and others are the karma born of the nature of a brahmana because it
is very easy for a brahmana to acquire shama and such gunas due to the natural abundance of

sattva in a brahmana.

AR T ST WYL THEHTAT @ ITETT i Feam 7 aord 5fa 3% — So it was
not told as the duties of kshatriya and vaishya as it is difficult to acquire shama and such gunas
for them due to the dominance of rajas and tamas respectively in them which happens naturally

for them.

FATEIUTET g ATSATEATITAu=RT: — The occupation of a brahmana is yaajana - officiating as

priest in yaagas, teaching Vedas and receiving gifts.
g WWQ&Q‘IT-H’I{— For a kshatriya the occupation is protecting the people of the nation.

AT FTIIT TAT<AT: — for a vyshya cultivation and other as told earlier.

EET q Fdod g T qEau=g9=di ua - while for a shudra the occupation and duty is service

to the three earlier varnas.

af=ieaTH — As known from the shastras, this service told here is to the three varnas told and

hence bhashya is T@av=a TR=FT=I.

The qualities of shama and others are common to mumukshus of all three varnas. Even then
according to what was told as TasTaY«4: - it is natural for a braahmana and so is easy to

acquire and hence it is specifically told for a braahmana.

It is said fasrEaa gEea fafers &+ Fircdd — as per that bhashya is that their duty and occupation is

service to three varnas.

How is it justified as there are many pramanas which seem to be indicating otherwise - Even in
Gita, it is said FErETaeaT: TAT L& T ATfed a2t T (9-32). &~ Frerafay ... g7 gava = | &
= U g TFEAEaEa: | So for shudras and others who have taken ZT&T — wR@&=HT and
others are clearly told. In Mahabharata SITE[Ur: &= J93: e FAAL0: | =T T g
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TEEHH | FTedd fafemmeTT Maeassuue I: (AT.901. 66-39). Also, T T TUE T

AT TAEAETAT | ETT T YERSATAAT AT o] (TETereaned 1-102). In puranas it is clearly
told that vratas such as ekadashee etc are common to all. It is also said T [&T FITTG <A
frTaTTEaT: TaT: - that bhagavathas in all four varnas are equal. By all these it looks as though
FuUIEAAI AT may not be needed and how did Bhagavan say that is the doubt. The answer is
explained by Swamy Deshikan like this — Even for shudras who have fafersaerportasrT —
several dharma visheshas are specified. Even then they should perform them giving primary
importance to service to three varnas which is their pradhaana dharma. And they should be

performed with the feeling of TR=r=T only.

In TFETAT it is said — FTH-ATIT-TETI-FHHT FTE[: | AE-TATIRAT AT | - STTTTHTT T
| STTH-TATHAT 4[&: |. Here Tca™ means T=4T.

Other pramanas are praising the greatness of bhagavad bhakti. And HIaY T &T: TZ[FTH:

STTe is to ridicule those who are not devoted Lord.

The main reason for such praise or ridicule is the internal quality of sattva guna. The sITg["x of
FATEWs is told in shruti as Trfvea = area= fasmEq | Tt o ared = [Afd=mT g4 | s /1
= At sT[on. That is why it is said facpwTed areee fasme st favee =g a<aseft and
FUSTAAT FTE T <aT JAT 95

sTa["¥ and other jaatis are due to differences in sattva and other gunas associated with the
body. So even if internal gunas such as sattva and other become abundant for one, the jaati still
continues and hence till the association with that body ends the orders of the jaati exist. That is
why though Vidura was a brahmavit he stopped teaching after some point and said though he

had the knowledge he did not have the sIf&=T that is he was not eligible to teach due to his

birth and followed his varna dharma. He says {EaTHTag SITAT ATdISAatq g (AT1.3. 41-5). So
statements such as ‘one who has bhagavad bhakti is not a shudra’ etc. is to say that one should
not neglect or disrespect a Bhagavad Bhakta which ever class he belongs to. Anyone of any

class can gain bhagavad bhakti by acquiring sattva guna.
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Sloka 18.45

© W FHEN: GRfE a9 a3 )

i B 7 feft asgg o 45 |

T ¥ As told above in one’s own respective FHOT karmas ITHT: A%: a person who is willingly
engaged ®f¥ {5 &9 attains paramapada. FaFHZa: One who is devoted to karmas born of his
inherent nature & == fa==fa how such a one attains Paramapada, T 97 listen to that.

& - gife FHr iy 73 |@f@fE - vt av | iR 7ur f&fE et - v o
TTS, T ST |

Q@ - I FHr si<aY 7% - A person who is devoted to his own karmas,
HfafE - TIeNTfd @19 - attains samsiddhi — means Paramapada.

TR 7T fafg el - o 98 araifa, 99T o7 - How a person who is devoted to his own

duties attains Paramapada, listen to that.

T T FATT — To the question ‘what is the need to know the division of varna dharma in moksha
shastra?’, the answer is given here. The meaning of samsiddhim is given as Paramapada itself.

This is going to be told later as 9rrsad Ta@=aTH (18-56) later.

The word &% is about AT which is told later. Following varna and ashrama dharmas

cultinates in that which is paramapraapya is told here.

To the question that for a shudra who is devoted to his varna dharmas how can Paramapada
praapti happen as he does not have adhikaara for upaasanaa etc. The answer is that it leads to
attaining better births subsequently and ends in attainment of parama pada. It is said by
shaunaka as, ‘gHATITEATST TATITATSR[ T | FUITacd SITAT: Sfg awoft 7ar (f=.er. 102-
30). Dharmavyaadha was SITfa#9¥ — he remembered his earlier birth. Even then he was devoted
to his varna dharma. The story of Kaushika brahmana who leaves his parents and goes for
tapas and then finds that a Gruhini had more powers than him due to performance of varna
ashrama dharma and she directs him to Dharmavyaadha — who looks after his parents very

devotedly and tells him what one should do — Dharmavyadha gives general directions but does
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not do upadesha. All these show how when one is devoted to one’s own varna dharmas attains

the ultimate.

TFFAAd: - Now the karmas told in Vedas are about worshipping Indra and other Gods who
give limited fruits. So how can they lead to Paramapada praapti — that is told in the next sloka.

How can one attain Paramapada is told in the following slokas.

Sloka 18.46

Iq: TR aTT 39 gy aav |
HRAT gavr= g i 7 1 46 ||
Tq: From whom [T TgMT: all activities such as creation of all beings etc., happen, a9 =& &5

ad by whom all this is pervaded, @ TaHUIT s7¥1=4 worshipping HIM by the karmas enjoined for
one uTa: & fa==fa a person attains siddhi or perfection.

AT AT, SAATIHT TR, IT T 9 38 T, DHRAUT o - AT SRS qATe a eqy T4
TorETETq HorTaeyt fRfg At o | o9 o 94y Sorem, 19T T 949 39 999 3f @Y UF S
- 'AE FATT ST THE: TAIET || T: I AT IR g=ie |' (7-67) 7T qafiE a5
SRIEAHHLAAT |' (9-4) "FATLAR T FHfa: I T W' (9-10) 'S & W¥7aT 9 99 wadq I' (10-
8) TATRY |

AT AT, SeqATIT TgfT:, - From whom the activities such as creation etc. of all beings
happen,

I T 49 32 d4, - by whom all this is pervaded,

TFHUT T - T SRTAaOHAITHAIqH ¥I=4 — worshipping HIM — means worshipping ME

who is present as the inner self of Indra and other devas,

HoyaTaTq Hontaedt f&fe famefa wa: — with my grace man attains perfection of the form of
attaining ME.
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T TF G449 ST, 99T T 9 38H Iq9 310 J@H T I<HH - It was told earlier itself that
everything originates from ME only and everything is pervaded by ME as,

'S FATT SA: THA: TATETAT || | I ATA TSR ed &« |' (7-67) — | am the cause of the
origin and end of the entire universe. Hey Arjuna, there is nothing superior to ME’,

TAT JAT9E T4 SFESHaAT I (9-4) — This entire Universe is pervaded by ME having
unmanifested form,

"TATEARA TH(A: FIT =909 H |I' (9-10)- Hey Arjuna, by ME who is capable of controlling, this

prakruti following my willing creates this world of mobile and immobile entities,

'SE AT I9ET 7 99 yadq ' (10-8) TATRY - | am the cause of the origin of this world
consisting of sentients and non-sentients. Everything is functioning because of ME only’ and

such statements.

It is told here that Bhagavan, the cause and inner controller of all is only denoted by all words
denoting Indra and other gods in the ultimate sense as Indra and other gods are created by HIM
and are HIS sharira and so all varna and ashrama dharmas are of the form of Paramatman only

and thus are means to attaining the ultimate perfection.

s - This does not indicate just actions and so bhashya is ItT<aTa#¥ — creation and others.
Because this word is used along with the word {f@ which denotes sentient and non-sentients, it

means all kinds of activities.
daH — This means Pervasion and that is as inner controller.

The word TH in sloka is explained in bhashya as #THq{ — and the reason is explained as #< TF

AT,

It was told that since the varna and ashrama dharmas are all in very essential and svabhaava
and they cannot be given up. When performed as Bhagavan’s worship, they become the means
to attaining paramapada. Now the same varna and ashrama dharmas when combined with

main dharmas as told earlier =@#aTa< I3 etc are included as an integral part of karmayoga.
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And they cannot be given up even by Jnanayogaadhikaris — those fit to practice Jnanayoga. All

these are reminded again here.

Sloka 18.47

ST FGHT FAr: R8T |

TIgH: Karmayoga which can be naturally practiced by oneself fa3[TT: even though not very well
performed TAISAT TXLHq =T is superior to well performed Jnana Yoga which is another’s

dharma.
Td AhFgcaTiadl HaTUeaET: TeH: - @9 T IqTaTg AT 99: | Thfaags @ geaor
SeesTITET: FHARMHE! o THU WAl | T FHANMET: TqgHT - faprn: i gwemig -

FD- SRR R L I C R N GRS E R I BRI B R E R R LR IR PR A S IR CRE ESIFE R
L) ?ﬁlﬁﬁfﬁTﬁ?ﬁf AETYaET: @HH: — Thus performed without the idea of agency and others

and which is of the form of MY worship, is svadharma
- T4 TF SUTETg I94T &H: - means dharma which is fit to be accepted by one,

yHfaaged i} Teur sfRaamareeT: FHaReEr g+: A wafd — of the form of the activities of

the sense organs, the dharma which is karmayoga, becomes easy to be performed by a person

who is associated with prakruti.

AT FATNTET: ©EAT - f39n: 1T — So the svadharma known as Karmayoga, even though not

done well,

A - S e e i STETRIY 6 S M qqaT GYHTET Fareg eag8arg 24T -

is superior to another’s dharma — which is Jnanayoga which belongs to one who has mastered

the art of winning over the senses, and which is prone to mistakes due to being of the form of

control of all the senses and which is rarely performed well.

;- Here this word does not mean varna and ashrama dharmas.Because if it is so then it
would lead to one adopting dharmas prescribed for some other varna. And that is not proper
because it will lead to adharma as it is prohibited. Like the dharmas of a kshatriya are prohibited

for a brahmana,.the dharmas of a gruhastha are prohibited for a sanyasi. So like that, it cannot
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be said to be ‘shreyaan’ compared to dharmas of other varna or ashrama performed better. We
cannot say punya is better than papa. So we cannot also say vaidika dharma is shreyaskara
compared to a&aTg] dharma. So the words ¥a&H and TT&¥ are denoting what was taught earlier
— karmayoga and jnana yoga.

The word ¥ does not denote jaati. So & is about karma and would mean fRehTaFH
according to context. The meaning of faRUTTsT™ is that even if it is permitted in T for want

of any other option. When J&a=T may not be possible, one may be permitted based on certain

conditions in amukhya kalpa itself.

So 9%: is one who is different from karmayogaadhikaari who is addressed with the word ¥ and
hence it would mean one who is eligible for FTTIT. When Jnanayoga is said to be prone to
accidental mistakes, how can it become Wﬁf@‘cr — performed well — is explained as Eh?lﬁ_c[ -

some time or very rarely it is done well is the meaning.

g T ST —
The same is being reasoned out.

What is going to be told as Fasraf==aH in the coming sloka is not about what is enjoined for a
jaati is made clear in avataarikaa as T3@ — meaning the same subject matter of karma yoga

being superior is going to be dealt with.

TG FH FAATIIS Fhfeaae 1l 47 ||

TFATAId FH Karmayoga which is niyata as per the svabhaava Fa+ performing it fafeas ATt

will not attain samsara which is of the form of sin.

THAGYEE STATITCEIqAT THTEd UF Raacrg H: FF o hiead - §9TE 7 sfa,
ATHTEAT FH: | AT el [ea A HAGTETTIAT GHHTEETq qrars: g g ffeas wfaa=a
afg |
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THAEYEET STATITCEIqAT THTEd UF fAaarg ##r: — For one who is associated with

prakruti performing karma is natural as it is of the form of functioning of sense organs,
FH Fa Fhfeas - € T A, - performing karma he will not attain samsara.
FYHTIAT FH: — because karma does not involve any accidental mistakes.

FTARET ol g maaaTeaaar — While Jnanayoga is possible only with control of all the

senses,
guHTIcaTq — and because it has possibility of accidental mistakes,

afers: g yTeTq ffeas afaa@a @f - and one who is established in it can attain samsara due to

the possibility of accidental mistakes.

e — The meaning of this word is explained as samsara as it denotes what is most

undesirable.

Sloka 18.48
Aq: FHAYT T AT ST JAATATIS AT |
For that reason Bhagavan reminds what was told in the third chapter — that karmanishthaa only

is superior.

In order to remove any doubts that something else is being taught here and also to increase

respect in karmanishthaa and also to show there is no repetition — punarukti, bhashya explains

as JATATEATIIh THTLAT.

qESt FH P FRITATT T oI |
gatoeT 8 T g@arffRarear: 1 48 ||
Faa Hey Arjuna, igst %8 karma that is according to one’s nature S&TIH{Y 7 @i should not

be given up even if associated with defects. g7 SARTA Is it not that just as fire is covered with
smoke, HATLFAT: T 3rgaT: 7 all endeavours are enveloped with defects.

www.sadagopan.org Page 18 of 91



A FESAT GHT ATATE T FH GQIY - FL@H AT T o] | FEAEERT: 1 FHIN T Fo i
TS | GATTAT: - FATTT FTATGT: = {8 T - 3@ A fi: 39 aregan: | g fawm: -
FHAWT: TR FIATS: T, FAARE: qfgraa: =i |

CHES R HH ATAE T %W — So because it is natural and easy to perform and is without

accidental mistakes, karma

QY - qq:@q g R‘lﬁ'c[— though has defects that means is associated with grief, it should not
be given up.

IR FY FHIH TT F419 399: — That means even one who is fit for Jnanayoga should

perform only karmayoga.

TATTAT: - FHTCNT ATFTET: T {7 - all endeavours — that means all endeavours with karma and

jnaana are,

YT - T:@ AT AR T AgaT: — are enveloped with defect or grief just as fire is covered by

smoke.

Tieg AW - FHAET: gFG AN 9,- But this is the difference — karmayoga is easy to

perform, does not involve any accidental mistakes,
s afggda: gfa - while Jnanayoga is just the opposite of that.

Hgoq — Sahaja means as it is naturally enjoined due to the reminiscent impressions of

praacheena karma.

T29H - This word does not mean papa or sin as karmayoga is something ordained and is
without any sin. Also it is clearly told for karmayoga as 7 Trq — if it was sinful that would not be
possible as what is sinful one should reject. So the word @& should be interpreted as having
FTAFAT etc. only. And why is that needed to be told means those who are lazy may give up

even those karmas which may cause physical strain. So that needs to be told.

AT in I=IIH™ — stresses the point that karmayoga only is good even for one who is fit for

Jnanayoga.

www.sadagopan.org Page 19 of 91



TATEAT: - The aspect of #5:@ is equal to both karmayogi and a Jnanayogi. But the difference
is — in karmaarambha only kaayaklesha is present. While in Jnaanaarambha there is great

strain due to controlling the mind and other senses for experiemcing the self.

Sloka 18.49

sahafe: g Rrareat fAemerE: |

AsreffafE oot gsamRaTiaTsaa 1 49 ||

7= In all aspects such as phala, sambandha etc. s\ &: having the idea of non-attachment
fSrareT having won over the mind faRT@®q=z: having no desire in one’s agency §=TH through

renunciation of fruits of karma TTHT TsFHIHTEH ATET=2 T one attains the superior dhyaana

nishthaa — steadfastness of meditation.

A - FATRY TaFfa:, ForarenT — Frawam:, aqeusdar e sresdd faraegs:, Td qHg
s Affae dwmae o6 F Fav TaT Asneira e Aferm=aia - aeat eamiast seaerer i
FAAT AT TS | TEIATTATTIRATTH TR T HATIL &I AT |

T - HATISY TAH(<:, - Here sarvatra means in respect of fruits and others, having no

attachment,

SrarenT - fawET, - meaning of atma here is manas or mind, having controlled the mind,

TR R A [E-AT S cd [99aeda:, - hot having desire in ones’ own agency because of

the firm understanding that Paramapurusha is the agent,

Td ITME Fea Auffa §=ma Ih: — thus one who is equipped with sanyaasa which has

been firmly decided as not different from tyaaga,

FH FA T AsHHI Rfey stfeR=afa — performing the karma, attains he ultimate naishkarmya
siddhi,

T SATAST AAANTET A Berary Aferr=afa 379: — that means attains superior ‘dhyaana

nishthaa’ steadfastness of meditation which is also the fruit of jnaana yoga.
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FEHTILATA NG T e aehH I &9TH AfERr=sfd - That means he attains dhyaana yoga that

is going to be told later and which is of the form of cessation of the functions of all senses.

faRTa®gz: - Since faRTa¥TeE: is also told after Fa=mawh g , it is about FFeacaTT and explained as

Mo faTaegs: which includes rejecting the idea of agency even in the dream state etc.

TeITaATIERT==d — This is not to be taken as meaning jnaanayoga because in the sloka first what
is said is FH FrFél@f‘c[ will not be then proper. And at the beginning of this chapter sanyaasa,

tyaaga are same was told and tyaaga was explained as karma-sambandha-phala tyaaga etc.

FeReITETEH — This is not about Moksha here. That is because after telling T sma:, further
kartavya is told. Also this is not just about jnaana yoga as there is a visheshaNa TZHTH. Mere
%+ would mean Jnana Yoga. So this denotes the beginning of the fruit of jnaana nishthaa

and hence explained as TZHT LTS,

Sloka 18.50

fafE s 7o sgy aumnfa Rerer &)

U ST AT = AT 9T 1 50 ||

=T Hey Arjuna, [ 9T having attained perfection of dhyaana SIT=# to that knowledge of
the nature of meditation T T2TT=ST whichever is the ultimate goal ] that atman =T THT{ in
whichever way one attains TT FHTEE ¥ fAaTe that process please do know from ME briefly.
fafE wma: - sSrETng AERE: ATSETT FHTRASIREAT RS STar, T - I TH T qAATT 5]
T, T gHTEe § fAerer | a5 ua g fafarsaa - [Rsr smeer 91 g i | e saererses At 937
AT - g T |

fafg ar: - Arrng seE: agsie T FHNRsIREE g T, - one who has attained

perfection — means perfection in meditation which happens when karmayoga which is

performed every day till one departs, attains fruition,

AT - AT THIT GIHET SAG] I, - yathaa means being in what way, attains Brahman,
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TAT HTEA § fAaer — that know from ME briefly.

g U o] fafarsaa - fArsr sm9ex a1 931 5 - that Brahman is being qualified further as ‘st

ST AT 90,

AT SATATHFET AT 9 A7 - qIITIH 594 - which means ultimate goal of knowledge of the

nature of constant meditation — that Brahman. (which is the Self).
&t 9T - The cause of such siddhi is explained as ST AZTEITSIIH efc.

Because brahma praapiti is told for one who is said to have attained siddhi, the word siddhi is

explained as something other than Brahman and that is saT= &
# f9=er — Know from ME — understand firmly is the meaning.

79T — Explained in bhashya as 9 Y&T<0T FdHTH: - Being in what way — the YT 1Y through

various activities performed by one as detailed in slokas that follow.

99T STET AT 947 — Brahma Jnaana is the perfection of knowledge of the form of dhyaana. That

is the ultimate goal attained through the means. So bhashya is T&@ &g AT,

The word Jnaana ends in dhyaana and hence ST &4T4TcH+HT is the bhashya.

Slokas 18.51, 52, 53

AT FRAEAT T gt e =1

reaTe I FAviETFET TreH! a7 11 51 ||

fafawad Trearsft TqargEHTE: |

SR e g gartEa: 1 52 ||

HETHI I T4 FTH Hle TRIAFH |

=g R ey s Feaa 1 53 ||

farer=T Fgear With purified buddhi, I<F: being endowed with, geaT with firm resolution STeAT

f=r=1 7 controlling the mind, ¢TeaT&i faw=T= @&t driving away the objects of senses such as
shabda and others, TTHT ZE&T having given up raga (passion) and dvesha (hatred),
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fafa<radT staying in a lonely place ==aTsft consuming limited quantity of food, TTaTEHT-ATH:
controlling speech and mind, e &R always meditating, 3373 SHATAA: having resorted

to vairaagya (dispassion),

31%331‘( having the idea of atman in what is not the atman, 3= the force of vaasana which is the
cause of that ahankaara, 39 the result of that which is arrogance FTH #T¢ desire and anger,
9318 owning things = having given up all these, /95 ®: having the diea of non-possession
in what does not belong to one ¢TT: being peaceful FETIATT F=ad one becomes eligible to the

experience of Self as it exists.

TAT RIS - T fRaTeaa A =T IF:, gT AT R 7 - Avafagesas T 14:

FA@T, ARTLI AT, AT - FEfAfRaT Far, =T o qugt e, Rfewad - g
sqrafaatafsy: fAafa<s 39 adam:, aeansf - serammaeR:, FeargEaTE: - e iEa-

FIAATGAIR:, ST AT - TE: T AT HECE: AT, I TYATE: - 649-
TAA T R ATT-STTAHLAT T T AT T, TEHH - AATH I AHTTHHA, T -
TR AreTas afefa @ et el TR fag=a, e - gdy smefiay afrafatR,
ATT: SATHATAIHE:, TAAT SATTIN FAT TGATT Feqd — (FEHTEH Foqd) Faaegfafadn
JATA TR ATHTH, Srerafa e |

AT FAgEAT - umafareraafa =T IF:, - Being endowed with the buddhi about the true
nature of the reality of Self,

AT AT AT 7 - AR = TREEE 79 Fd@T, - making the mind fit for practice of
Yoga by withdrawing it from the sense objects — this is pratyaahaara,

T fasTe A - s f=fRaT Fa@T, - relinquishing shabda and other sense objects —

means making them not come near,
e 3 qwgt sqee, - destroying desire and hatred which arise out of sense objects,

RAfewadt - o emfaafais: fafass 39 s, - staying in a place which is free from all

hindrances to practice of meditation,

eaTefy - WQWHQHT%H:, - not eating too much or too less,
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JAATHIAAFE: - LA - HIAATAEN:, - directing all functions of body, speech and mind

towards meditation,

EATTARTIY FAH - TET: T ATATE AE<: SATARMIL:, - being endowed with all the above
and being dedicated to yoga of meditation every day till departing from the body,

AT AT - SAT-TAATA R A TI-QIITEH AT 9o q FATat 9499, - resorting to dispassion
— means cultivating dispassion towards objects other than the object of meditation after due

consideration of the defects in them,
HEHITH, - SAATHIA AHTINATH, - having the idea of self in what is not the Self,
I - qgafeg i araaTa« — the force of reminiscent impressions which increase ahankaara,

affa af #1% #Fref 7R — and the result of ahankaara which are arrogance, desire, anger,
sense of possession and all these,

fa=a, - giving up completely,

;- ey smTefAY sreftagfE@a:,- not having the idea of possesson in everything that

does not belong to one,
T ATHTIIHAIFYE:, - being calm — means finding joy only in the experience of the Self,
TEAT SqTA 3:‘47[— being such one who is engaged in dhyaana yoga,

FREIATT FeUq — (FFFTATT FoIQ) T qeafafagwhr Tora AT et sAgwafa seae: -

experiences the Self as it exists being freed from all bonds.

FZLAT FAEAT — The word i here is about brahma told here and <& means that buddhi

which is complete and without any defect of the nature of doubt, wrong understanding etc.

T — This denotes the saatvika dhruti told earlier. That is explained as Ao e T=o.
Controlling the mind with dhruti is told. Since relinquishing sense objects is told here it is
FATAear Feam — keeping them away. That shows that proximity of sense objects affects even a
Jitendriya.
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I3 FIATEAA: - The meaning is even in respect of sense objects which are far away, one

should control the subtle attachment.

fafarerat — Here fafa<hca means Zf2aca. Here as per context, being freed from everything that
obstructs meditation is meant — 7= eaTatATIATS: a9

FqargIHTEA: - Directing body, speech and mind to be favourable to meditation. Making the
body favourable means adopting stable posture. For speech it is giving up things other than
Pranava and others. What is useful to meditation only is needed. For the mind it is concentrating

on shubhsaashraya.
9 — For ever — means every day till one departs from the body — sTaTUITEgz: is bhashya.

I3 FHATEHA: - The vairaagya which is already present should be firmly established. This is
explained as farmaT €.

< — Giving up bala - is not about the power of body or mind or praana because they are not

opposed to yoga. So what is to be given up is the force of vaasanaa.

T9: - Arrogance comes from ahankaara. Even arrogance arising from ITRica, e etc should

be given up. STTET+ says =T §ATT, FAT THATAHIAT.

ar=d: - Withdrawal of the functions of body, speech and mind is already told and so this is
interpreted as that which results in 4% — and explained as sTcHTIWa%9@: - When one does not
find joy in experience of external objects then withdrawal of senses and giving up anger etc
happen. And when will one not find joy in experience of external objects? Only when one finds

joy in the experience of self. Then only one finds peace.

TF I<h: LATHAN Faq — This shows dhyaana is the 31T and all the things told so far are 37==Ts or

accessories to dhyaana.

T[T — Considering what is told in the next sloka, here the word brahma is taken to mean

Y[&ETH — hence explained as Haaea A A HTThT TATATEATH ATHTAH ATHAT.

Sloka 18.54
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R[S TESTHT 7 AT 7 FTeafa |
qH: GO A TE < A9 90 11 54 ||

F&]8d: One who has realized the nature of Self I9=TcAT having a mind that is pure - without any
impurity, T «r=fd does not grieve about anything other than Bhagavan. 7 #teAfd And does not
desire anything else also. T4 T With respect to all beings other than Bhagavan, &5: he will
be equally disposed in respect of being unconcerned, T Ag <k @9d and attains parabhakti in
ME.

TN — Afnfar RS- AR - TR dh e aTHEw T, TIea i YHid fafg § T 1" (7-5)
iy iR = war ST | =TT - FFHifRR: sy wgrfafich Fu9 qmiaed wfy =y |
= wreafs; oift g werfoRery 99y oy sMec e @atr A aeged qurasamET ag e
AT TUH - A gopax Rfeesrgeafayaasdie - Reaaaeagae aafgsiaeT-seeid-
FEITIRENTOERAT AT qarT A qredsaaq @earfaf serdffargseasat 93 9ite a9 |
TEA: — AT A RS R-TR T a R A e ®q:,- One who has realized the Self

which is of of the nature of unlimited knowledge alone and of the nature of being subservient to

only ME,

TaEa T WHhid fafg & Ry 1 (7-5) 3 i 9wt S<67 - that fact of subservience to ME was told

as ‘know MY higher prakruti different from this’,

THATHT - FAARHI TSI AFAUEIEYT — being of pure nature untouched by klesha, karma and

such impurities,

gIfafch 7 F9+ s@fass wfa a=a;- such a one does not grieve about any being other than
ME.

7 f== #F1=Q; - he does not aspire for anything else also.

Y g AgrfRhy 999 Ay sMTei=aTT 9497 — on the other hand, being equally disposed

towards indifference towards all beings other than MYSELF,

e aegeTa guraI=HTT — treating all things as equal to a blade of grass,

HE "k A9d 99 - attains parabhakti in ME, which means
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7 g Afaasmgeafas@saia — in ME who is the Supreme Lord, who have the acts of

creation, sustenance and dissolution of entire universe as sport,
g w=aga = — who is of the nature of destroying even the slightest scent of all evil,

AR AIT-TH A T-FATIROITIHAT — is an abode to host of auspicious qualities that are

innumerable and of unsurpassed glory,
ATAWTHIETIX — is an ocean of nectarine all round beauty,
fiufy gﬂgﬁ?ﬁl’qﬁ — who is ever associated with Sridevi and whose eyes are like the Lotus,

TR ST wasqT 9 9k @9 - in his MASTER, attains parabhakti in ME which is of

the form of most loving experience.

What is taught here is that, the experience of Self which is attained through Karmayoga and
others makes one fit for attaining parabhakti. Because when the true nature of the Self is

realized, it reveals the nature of subservience to Bhagavan — Srea=iT because of which great

devotion in Paramatman arises. That is told in Bhashya as A=gTdsEaqTa-ATcHETE1:. The
aspect of sheshatva being an integral part of svarupa was told earlier itself is reminded as
TaEaal Yid fafa ¥ 72, The paraa prakruti which is jivatman is also Bhagavan’'s —

Bhagavan says. That means it is subservient to ME.

TEETHT — As said ‘TRITTE U = Aeaat 7eEa:’ — if Parabhakti has to arise, all impurities
should be dispelled. This state is when all klesha, karma etc are removed. As said in Yogasutra
FALT FHTAATRIE (AT, 1-24) - these are the impurities. 19T is TZTHIT, A=, T, ZW and
srfsfaaer are five kleshas. H is of the form of u-aTa. 4T is FH®. They are jaati, ayus and

bhoga. 3T is HEFRITS.

T etr=tad — What was told in sixth chapter I#A® fordT 7 3@ Eon fF=Tead (6-22) is said here.

T #Ferfa — Reminds what was told as 7 Ss:aT FTI< ATH T ATfee ad: (6-22). Here another

paatha is found f{@ﬁ which is not popular and so not accepted in our bhashya.

T FAY Y - A9 T gy 99 a9 sAreongarEt @897 - When one experiences

atmaanubhava, then total disinterest in external objects happens. Then because of learning that
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paramaatma anubhava is incomparable, there will be desire to experience that. That is indicated
as FgITd=hy. The cause of absence of shoka or desire is the discriminatory knowledge of para

and avara tattvas.

Tty @a#a¥ — All aspects that are to be contemplated upon during upaasanaa and are established
in even other shastras are told starting with this. This indicates that taking refuge in anyone who

is also part of those that are ruled over f9ra=7 - is of no use.

AfaesTgeaa aaa«i — To the question who is to be meditated upon — &= &3 which is also
raised by the upanishat, answer is given as FTI0 T £33: (3794, 3) — one who is the sole cause of

the universe is only to be meditated upon. That is indicated here.

fAeFaaATaga 4 — There is no reason why one would have indifference or one would turn away

from such Bhagavan is the bhaava.

AR -TH I T-FA TN UETIERT T — The excellence of every single quality is most
attractive. When all are together what to say? All the qualities of Bhagavan that are most useful

while taking refuge are summarized here.

ATATITAERE — This indicates the qualities of fea = a@awg of Bhagavan which is STaT.

AH{d — Shree is to be resorted to by all. And such Sridevi is ever residing in Bhagavan
inseparably is indicated by the AT pratyaya used in 9@ T here. Shruti also declares this
aspect as gr=l T A&HH T&AT (AT.) etc. In Smruti also, Fe=wT SIeATAT FASwTTe=fiwaaTa+T (&.q. 1-

8-17). By this Iutedca, 9T=<a are all indicated.

QUELHAAA — This is ITAL for AATFH . ATET is THIIAATAT. Bhagavan’s FeTef is most
purifying. Shruti declares — T8 TAT FATH [USHHAA LT TEAMGIT ATH F UT A7 T I
IS g F G ITORT  UF 92 (B, 1-6-7) — thus telling that queisrere is for upaasanaa of one
who desires to liberate chetanas of all sins. The 9Taadea of Bhagavan’s 17 is told as o

TEAHEEEA: (WT.HI. 349-73), T[0T d9 saumyena JATEH (I7.37. 74-13) etc.

TaeaTiHT — If all these are put on one side for developing bhakti, &R is on other side. This

indicates that HE is the Lord of all without exception.
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Sloka 18.55

qHAH e -

The fruit of that is told now,

TFAT ARSI ATATTATR T<a: |

AT AT qaar STt e JEaeaag 1 55 ||

T: ITaT 7 A+H Having which svarupa and svabhaava, and endowed with which attributes and
glories | am present, W7 such ME ST a=aq: AT he will know as is through bhakti told
previously. #T d<ad: STcaT Having known ME as | exist in reality T39+d< subsequent to that

knowledge of reality d: because of Bhakti @7 farera he will enter into ME, means he will attain

ME.

TWEIQ: WHTEA: T T: 7, AT FAgfaar Irane 1 #gH | & AT TEEqdT ST q<adi STSsHra | 7
TEAT ATAT TIAAL - FeAATATAGL qal - Wixear 7wt fFera - gfaerf | awaq: @wr-awme-
TSR Rt safaarTfaarrsrra ot yrn Y serd: | s a9 3 widggaar f_fder
wixe: T stfvrefiaa, "W aweaT aar (11-54) i a9 va a<ad: Taergqear e |

EEIq: |9TEd: 9 T: 378, - Whatever | am in my essential nature (svarupa) and by svabhaava

(inherent characteristics),

TuraT fagfaaY JTaT o o1@H — and by attributes and glories whatever is my expanse,

T HTH TEEIIAT AT qaqT AT — such ME he knows with this form of bhakti.

AT I<AQT ATcAT qa=a< - qeaarT=a< — Having known ME in reality, subsequent to that tattva

jnaana,
Tar - wiear |t e - wfaerf - tatah means by means of that devotion, will enter into ME.

T Y-S - faesiaaRrasTia=ar — that which arises subsequent to the vision of

real nature, svabhaava, guna and vibhuti,

FafaRTiIerrsTFAT ot T fa Terf: — through that bhakti which is of unsurpassed excellence he

will attain ME is the meaning.
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FF 9q 3fa Taegaar AidsT wike: o stifefi=a,- Here the word @: denotes bhakti only that is

told to be the cause of attainment.

"MHFAT @ IdT ' (11-54) 3 T89T T a<aq: TAALGATHETET - Such bhakti only was told as
the cause of attaining me in reality as , ‘Through undiluted bhakti only one can get my vision’

(11-54).
Here parabhakti, parajnaana and paramabhakti are told — which is told by Bhashyakarar only.

a1 TATEH — Here the word T: means what | am by nature and svabhaava (inherent
characteristics). That means the =7 of dharma endowed with SRTeRTZUTe (cause of the

universe), TF*a%ea (Supreme Lordship) and others told earlier.

TFATAT: - The F&IHETHEHs that are to be meditated upon in ALL Brahmavidyas is denoted

by svabhaava. They are Hcd<, AT, AA=dcd, Hwacd, s@A. All other attributes are fA=fuq-

TIEY-[A9T, 07 denotes all attributes such as T, 91i<F and other infinite qualities.

Td: - Because it was told earlier as “TFT @AIAT AFA: AZHA [FLTSSA | TG T8 F T J98 o
9¥d9 - that bhakti which is single-minded, undiluted is the cause of attainment, the same is

told here also as \{<Fd:.

Even I91aq AT is attained through bhakti only. There is difference in the intensity of bhakti and
thus bhakti is only the cause of everything. Bhakti in that state only is the direct cause of

moksha also is told as T<ad: TALTgqcATT HETATT.

Sloka 18.56

TS AU A RIasaH T TR FRAT R TR TSI T SAqEamT faars S |
TR HIATAT ST FHOTR STHT T TR AT | U oo se7me -

Td AU A AR TR RhAT e RN TSI T SIS fadrsd S: — In
this way the fruition of the nitya and naimittika karmas suitable to varna and ashrama performed

with renunciation of fruits and others and as a form of worship of Parama Purusha was told.
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TR FIATAR AT FHOT IHT T TR AT § T 91 3478 — Now even for kaamya

karmas, that are performed in the same way as told, the state of fruition is the same is told.

In order to remove any doubt that after telling about Jnana nishthaa, now karma nishthaa is
going to be told, the sangati is given by Bhashyakarar clearly. It states that in karma nishthaa

itself the way of fruition of a sub-variety of karmas is going to be told.

faume: - This word denotes the final state of what was told told in the previous slokas —

parabhakti, parajnaana and paramabhakti.
IR G&T FATIT HEATS: |
ATETRTRATIIT AT Taweaa+ |l 56 ||

HEITAA: Having taken refuge in ME |a&ATTOr 1T all the karmas ®&T FaTT: one who keeps
performing always FeHETETq through my grace «PAdH =% T2H U attains the place that is

permanent and immutable.

7 e fRefaREwswiitn «fy g waffr st i saifn, sgroemr: - 9 e, gt
HCTETIT] TG TS AT - Afashed TS | I=ra Sfa 92w, A JTifa s |

7 Fae fAem st — Not only nitya and naimittika karmas,
oY g Faifor s o1 FWitor,- but all the kaamya karmas also,

TEIIT=: - i =g arntas®:, - having taken refuge in ME — means having attributed the

agency and others to ME,

FATUT FTATIIG ATES JH, AT - ATaFed AT — one who performs, would attain through my

grace the eternal place that is immutable — means without any deficiency.
T A 9, | TG S¥: - padam means that which is attained. Attains ME is the meaning.

TAFATOT — The word &9 denotes that which was not mentioned earlier among shaastreeya

karmas only. That is way explained as T Fa«.

AT 9EHTTH — The same praapya told in previous sloka is told here also qualified as T2H.
Hence explained as T=rd i 9&H AT IT9ITd 349

www.sadagopan.org Page 31 of 91



Sloka 18.57
JEHTE T T —
Because of what reason it is so, because of that,

What was told as the means to attaining Parama Purushaartha is because later 3TTATITHT is

going to be done - the means is going to be ordained. That is told in this sangati bhashya.

AT GEHAIOT AR TS AU |
AT wiy: @qd 79 11 57 ||

a4t With the buddhi that one is niyaamya (ruled over) being subservient or sheshabhuta
TFHATr all karmas &&= having surrendered unto ME Aca<: contemplating that | am only
the goal to be attained T IATA having resorted to such buddhiyoga #ad all the time
Hig: w4 focus your mind on ME.

JATET - ATHAT AAIAH HATIAILEAT, S g AR Fatfur wwifor gerearsara=qar I' (3-30) 3f;
FARHTOT TR HITO7 FILATI T H AT, AL - FGH T HAGAT I I ATHSHT:; FHITOT FaAe|
THY U AT ST Fad afyg=y o= |

AT - ATHAT AL IAH ATAALLEAT, - chetasaa — is explained as with the understanding that

one belongs to ME and is being ruled over my ME,

< T8 o gaffor swffor sereareara=asr ' (3-30) 3f9; - it was told earlier as ‘having
surrendered all karmas unto ME who is the Paramatman with the mind focused on

Paramatman’.

AT Fehei 10T FTLEATI AT =17, - surrendering unto ME all karmas with the respective

agents and objects of worship,

AL - AgH TT HeAqIT AT s FIHEIYT:; - contemplating that | am only the fruit to be attained,

FHITOr F4 — being engaged in performance of karmas,
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THY TF ST ST — having resorted to this buddhiyoga only,
Tqd Ay 99 - focus your mind on ME all the time.

=@9T — The sloka merely states ST FEFATOT A H=IET — in order to indicate that the word

<@|T here means whatever is needed for that kind of karmasanyaasa. So explained as JTcHHT

A Icaw AT JEEAT.

TFHATTT — The word H4 includes the svarupa as well as everything connected with karmas. So
explained as FFHGHIIUT HRTEATI.

FFEART — This indicates TFJ@TIA=TT etc that are unique to a mumukshu.

Sloka 18.58

Tfy: adgt o worETeTa ST |
Y FAHgTHO Aty At 58 ||

HiE: Having focused your mind on ME, ®agifor all difficulties related to samsara € TaTq
T you will cross over with my grace. 371 @H sigga1q Now due to arrogance of the nature
| only know, 7 =Teaf& = if you do not listen to ME, fasr=&=r you will perish.

T, Ay GERHITOr Fav qatior GrerenTior AT AoTaTarg U IS | o7 @, TR - T8
TS FATFA A T AT 2 Aranq, 7geh 7 Arsafd A, fAmgeafd - sy whheafy 7 @ sfg
TerfR e Foer TOSTaeT FATHFIAT: FTAT TATHRGT a7 oFfa |

¥ AiY<: ST $a — Thus having focused your mind on ME and performing all karmas,

gatfor giaTRewrior Fifor gorETeTg @ afsa i@ - you will cross over all difficulties related to

samsara with my grace only.

AT @H, AGHIA - FgH T FATHFATATT 9 STATHH I 9141~ on the other hand, due to

ahankaara — attitude that | only know what ought to be done and what not,
AT 7 ATSATE 9 - if you do not listen to what was told by ME,

geafRy - sy wiesa @ — you will perish.
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7 18 wfaq werfafie: Foaer miitaer Faamsaar: sTar wertfEar at o - Is it not that there is no

one other than ME who knows or governs what ought to be done and what not in respect of all

the beings.

Hig: - What was told in previous sloka is reiterated here. This ordains that karma should be
done with the buddhiyoga told previously. Hence because it motivates him to engage in war and
others that are svadharma, bhashya is @fg: 3 FATOr Fa1. What is ordained is not that just
that one should focus the mind on Bhagavan as the resolve not to engage in war is also

negated later.

ZiTor — Thisword though denotes hill, forest and such things (places difficult to access), here it
is taken as per context to mean TETREHTOT @'Tﬁr — difficulties associated with samsara.

HOTHTETq aesa ¥ — It is concluded that karmayoga only is his duty because karmayoga of the
form of nitya, naimittika, kaamya karmas performed with the buddhivishesha told would yield the
ultimate fruit of attainment of Bhagavan. By the word ¥<IHTaTq, it is also made clear that karma
itself does not give fruit or something called 3773 is created from karma performed and that
would give the fruit at the right time etc. All these are rejected and Bhagavan’s grace only is the

cause of all phalas is told.
AESTHIA — The attitude that would make one not listen to good teachings — explained as sTgHa
T ST AT

fazear - The seHATeT that has been continuing from beginningless time (T will
continue in future also is the bhaava. Reminds of what was told as FfEATATT TT9A . Bhagavan
is telling ‘there is no one more dear to you than ME and | know what is good all beings’. So
Bhagavan is not cursing Arjuna here by telling fa==e=®r but HE s telling that HE is sraa™ —

most dear.

Sloka 18.59

TTESTHITNT T T =f 779 |
e sraamer yHideat Raveafa 1 59 ||
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7fZ In case FETHIH AT with the false sense of independence that | know what is good and
what is not - hita and ahita T Treex =3 7719 if you think that you will not engage in war, T: @
=T this resolve about your independence =T will be false. W&t @t ATeata Because

prakruti will force you to engage in war.

I g - st RRarfRaam @raesartE, ey afReeng saee 7 Iy 3fa 7=, To a
wrqesgsaErt firer Afsafy | a9 v @ 18 Farefy - seaaeated @ s i
BRG]

I sEFTa - stewa RRarfRaaT @raesarteg sf3e,- In case resorting to the false sense of

freedom that ‘I know what is good and what is not’,

HIET g 7 ey fq =19, if you think ‘I will not engage in war’ ignoring my command,
Ty 9 Wraegsgaarat f=ar wfasafa - this resolve of your independence will become false.

qq: Sl'zfﬁ: T I A=Y - because prakruti will compel you to engage in war.

HeeaTa=a Ted @ o= TFia: Aareafa - that is prakruti will enage you who is ignorant and are

disturbed about my sovereignty.

In the previous sloka, Bhagavan told that if Arjuna does not listen to what was told and wants to
turn away from war, he would perish as 3 SaHggHITe Areaty faagead. Now Bhagavan

says that turning away from war itself is not possible.

There may be a doubt here — If | have to engage in karmayoga that is alright. Then if | choose
any one of the karmayogas as told earlier other than yuddha nothing bad should happen. Is it
not so? That is answered here. This is the sacred duty of a kshatriya as it is dharma yuddha. If

he turns away it will be due to ahankaara.

FETHIATEA — The result to resorting to ahankaara is told as F==IREATEA — ignoring my

command. That is the meaning of T T f.

Y ZFET: - This is explained as TTa=a=9a91™:. The resolve of FTa=aTISH{TH. Or resolve as a
result of TATT=ATIHHT.
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Sid: @t fAaTeata — How can prakruti which is inert compel one is the doubt that arises. So the
meaning is that if you do not listen to ME, being under the sway of prakruti, you will engage only
in acts that are not good for you. If you listen to ME it becomes my responsibility to protect you

and | will make you engage in acts that are good. That is the bhaava.

Sloka18.60
LESERIERITES
That is justified as reasonable.

How prakruti impels one in various ways is shown. So there is no punarukti here. Prakruti is told
as svabhaava. Earlier also Ta9m@ T94: 9T: (18-41) was explained similarly.

THTINT FrT fRag: Q@ FHT |

g AT TG HieTegaesfr ag n 60 ||

a7 Hey Arjuna TasTasi< born of the inherent nature of a kshatriya T&==H9TT by your karma
f93: being bound =1@9T: not being under control o AT &g =& that which you do not
desire to do out of delusion T 31T that war also FeafH you will engage in.
TwTas g afFeer 7 o, e aiates @ w6t Rag:, 90 TF dasr:, 78 9] SEaaT:
@ T4 I T8 FRAR, I 7T /TS - 9T FE T a4 |

[SEIEE] % gy %4 o F,- the duty born of the inherent nature or natural tendency of a

kshatriya is displaying valour,

QTS e @ For fA9g:,- being bound by your own duty known as valour born of

your nature,
dd TF 49T, - and being under control for that reason only,

I U FEGHTT: T U a9 I& FCSATH,- you will only engage in war not tolerating the attack

of others,

I TITT HIZIE - AT HG 7 S=&4 - which out of moha — means ignorance you are not

desiring to do now.
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T — Though the word prakruti denotes body and other modifications of prakruti, here the
word svabhaava denotes what was told as ¢ TsT: gidaTed TF ATATATATH | IEHPATATIH T

FH TFATASH Il
¥ — That which is natural for a kshatriya.

9T — capability to plunge into a war without any fear. The karma as a result of that is told as
T=% here — as [Ma3:. Arjuna has always exhibited his kshatriya svabhava — if someone
ridicules him he cannot tolerate. He takes a vow once if anyone talks bad of his Gaandheeva,
he will kill that person and if he cannot he will do agni pravesha. Once dharmaraja is caught in
great difficulty when Bhishma is waging a fierce battle. Somehow dharmaraja escapes and
comes end says what is the use of gaandheeva? Now Arjuna cannot kill dharmaraja and so he
says he will do agni pravesha. Then Krishna comes and rescues him. All these show his natural

qualities as a kshatriya.

That is indicated by .. sT@eTsiT — Here the word #1f% has the meaning — even if you do not
respect my words by some other means you will anyway end up doing it. That is, having not
engaged in war when it is proper time, you will face ridicule from others and not being able to

tolerate it, you will anyway end up in waging a war is the meaning.

Sloka 18.61

9 {2 S[aTd G 7T AR IQOAT THAqaan Hafaae, aq 7 —
All beings whoever it is, is controlled by ME to act following prakruti according to each one’s

previous karma. Listen to that.

In this sloka, Bhagavan is telling that Paramatman is the cause of all functions of all beings. The
inherent dependency (Fr¥Ta 91Zd~=9) that was told is also due to ME only. And because | am
(Bhagavan is) the general cause of everything TgTeoThTUT, there is no defect of any sort. That is

what Bhagavan is telling now.

THT: FAATAT gedrseiq fasfa |
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TR TATEST qEAT 1 61 ||

IS Hey Arjuna, £ the all-controlling Paramatman, T=&er= qa¥ari+ all being that are
mounted on the machine that is body, senses and others ATZIT making them revolve thru the

maaya made of Gunas 9THIT 94 AT Z=4 fasf stays in the heart of all beings.

AT - GARIHANAT AT T gl — FhAag g arred yor fasfa | 79 % g6
Rsfa? gt g™ arrT 9 - @ va [T e yeares a9 sreerfe
HENATI T AT ST AT AT QO S fAsfa g | & Y uag s ade =
gt af=fasT ao: epfdstaaaes = (15-15) 3fQ; v 99 yadqq (10-8) =fd = | ‘7 srwf+ fas (a9,
AT, 1-13-1) TATRHT A= |

A - GAIRALfiHT aTga: — Ishvara means Vasudeva who is of the nature of controlling

everything,
AT gedl — Fhayg =g raga arred v fasfa - Is present in the heart of all beings — that

is in the place where the knowledge that is the cause of all functions of the form of pravrutti (for

spiritual upliftment) and nivrutti (for wordly benefits) arises.
¥ f& 41 fasfa? — How and doing what does HE exist there?

FATERTI FAAT HTIAT ATHAT — Making all beings mounted on a machine revolve through

maaya.

we a A e yFames I+ srear= gas@art — All being mounted on a machine
called prakruti which is present in the state of body and senses and which is created by HIM

only.

LS EapDIl Flﬁ'lﬁ'{[ﬂTHWT {11 - by HIS own maaya made of sattva and other gunas,

UG ERRE sfa ered: — HE is present there making them function according to the gunas.
7aHq @Y tag S - This was told earlier also as,

'TdeT ATe gfe afwfasr a<: Syfastaadgs o (15-15) f; - ‘1 am present in the heart of all and

memory, knowledge and loss of knowledge are all due to ME’,

T 99 waaq’ (10-8) gfa o — And also as ‘everything is functioning because of ME onnly’.
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T TR ST (9. 3. 1-13-1) STfe®T gfasr - The shruti also declares, ‘One who, dwelling in

the Atman’ and so on.

£+ - The meaning of this word is ordainer or ruler. In order to remove any doubts that it is not
denoting other lords such as indra and others, the IR is told as FawHAMT aeea:. The
word ‘cmﬁ?r also denotes TA=ATIHA - one who is all pervading. The explanation of Vasudeva is
given as HEATH! HHET 9 aHcIATT F Iq: Td: T aadid [@gig: arasad (F.9). Why is he residing

in everyone;s heart — to do niyamana — 3+ Y{ag: 9TT&dT SATAT TATCHT.

g%"?f — Why is it that one who is all pervading is said to be present in the heart specifically? That

is explained as it is the place where all knowledge causing pravrutti and nivrutti functions arises.

TATERTH — The word I+ indicates the collectivity of body and senses according to the
meaning of the word yantra. In kathopanishat it is said ¢¥i¥ ¥o#a T — where body is
metaphorically told as chariot. In shvetashvatara it is told, FaTstar FaHE Fged AEH gAT FTHIT
T, T YA F Hedl JEeqaedaiacanid (. 1-6) — In the wheel of Brahman which is

bruhat — great, f&stta — which makes all being live, T35 — in which all are placed (during
dissolution) — 9T 9T¥I - the jiva migrates.

HTAT — As it was told earlier ¥9 TTAT - this is explained in bhashya as =T ATAT. $47 does
not make beings function by possessing them like a spirit. But he makes them function

according to their reminiscent impressions by invoking the feelings of sattva and other gunas.
This is told as FEATHT FTd Farawdq aREHET=T AT Sig:., 90 q T e A1 g
AT (. 4-9)

Though it is said 25a%: indirectly here, it is none other than Vasudeva Krishna only who is
addressed thus. That is established in Subalopanishat as “TEIATAXHT FTEAITHT [&SAT 7 TH

AT, HE is the inner self of all beings it is said.

Sloka 18.62

LERIRIREIRERG I

The cause of removal of that maaya is told now.
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While the Supreme One, who is independent, impels all beings through HIS maaya, how can

the other dependent one cross over that maaya is told in the coming sloka.

TAT A0 =g FAHTAT AL |
TCTETITCIL AT ST T araasg 1| 62 ||

ATed Hey Arjuna, T8 |4 STa= 9097 = Surrender unto HIM only whole heartedly in all ways.
Tq TETETq Through HIS grace, 93T 2= destruction of all bonds of karma mrsard ®1T+ and also

the eternal abode ST you will attain.

TETE T T T TF - G AT AMiqareed aereey Jaieqy s € sfa 7 arear,
FAWTAT - ATHAT 0 T — FATHAT ATAA | FAATST THRATIRGT T AT FRTIHH
ST, TT Af T2 Ay | 1T TEhyr JaTfes $F S | T FAT: qorETard a3 et
— GAFHIHILH, AT T BT ATy | g srfrefiaa giaerd: - 'qfeeom: o 98 war ety g3 |
(. 9. 1-2-6-5) ‘T § 7Ts WIZHT: ==, T I GTLAT: qfq 4T |' (T.H) I F=OT: TS

QAT (A, §.4-7-13) | "7 1k AT BT (WEMT. 8-14) "I SIEATeqeT: IXH SHH |' (4.3, 2-8-
9) ‘¥ Jaq: T faar snfadieaa’ (|, 3-12-7), Erseas: IIRATIa qigs: I8 987 (F. 3. 3-9)
TR |

T UE T T TF - 997 TATRATE] — Because the reality is like this, HIM only — means the

Supreme ruler of all,

AATATEAT ATy Faferad — and He who has motherly love towards those who have taken

refuge in HIM, and who has now become your charioteer,
'Ted F¥ 3fa 7 arf¥ETL,- and who ordains as ‘do like this’,

TAATAT - FATHAT AL} =5 — FATHAT Aqad€a — surrender unto HIM whole heartedly — follow
HIM wholeheartedly.

FATSI TR AT @AT FETFRHor stasi« 14H; - And even if you do not follow HIM, being

impelled by HIS maaya. waging war and others are unavoidable by you who is ignorant.
T iy sy wfasaf& — And if it happens so, you will perish.

Fav aﬁmwﬁﬁﬁ?ﬁwﬁ - So engage in war and others as instructed by HIM is the

meaning.
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T FATIT: THATRTG T AT — FAFHIATILH, AT F ST+ 174 — Following HIS orders,

through HIS grace, you will get rid of the bonds of all karmas and also attain eternal abode.
7 srfrefia sgferd: — And this is being told by hundreds of shruti vakyas.

'qiEsu: I 9 gaT geafea g ' (%K. 9. 1-2-6-5) — ‘Nitya Suri’s see the Paramapada or
Supreme Abode of that Vishnu all the time’,

T g AT AU 99, I T 9TeAT: qia 34T ' (1.9) — ‘Worshipping Bhagavan Narayana, they

attained that Parama Pada where age-old devatas known as saadhyas dwell’.

T T TIAHST I QT (T . 4-7-13) — where Rushis who are the firstborn and age old

dwell’.

qr ATk AR BT (WaTET. 8-14) — ‘that amrutatva which is present in parama vyoma above

bhagavalloka’,
AT SAEATETE: TH A0 ' (.57, 2-8-9) — ‘HE dwelling in the Parama Vyoma presides over this’

‘I TEq: 0 faar snfadiea (|, 3-12-7), - ‘Now the Jyoti which shines forth brilliantly above
that dyuloka’

HISEAT: qTCATHI qIeSUT: T 989 (F. 8. 3-9) AT - He attains the Parama pada of Vishnu

which is the end of the path of samsara.

TEAT<aH - Because it is so — that is because everything is dependent on Ishvara and not

possible to eliminate in any other way.

TeAq aHa — HIS maaya can be removed only by HIM and who else can do it? Is indicated by
this.

e TATHAH and AT areed — These two indicate HIS supremacy — 9% and accessibility
— gTer+T. Both are essential for complete protection. Just supremacy is of no use if not
accessible like ¥¥949d or mere accessibility without supremacy is also useless just like a blade
of grass. Or even other devatas who do not have Supremacy cannot give complete protection.

Only Bhagavan who has both can take care of us and hence one has to take refuge in HIM only.
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On who is ¥+ is now being your charioteer and has become TZa due to fAdaT<T is the

bhaava.

TFATaT — The word sTa denotes #HE T — the function of the mind. Hence bhashya is FaTcHAT.

That means contemplating on the facts that Vasudeva is =T, SY=T, 9T, YT9F everything as
told A= T4,

9T — This word means g or protector through upadesha. Bhagavan is protecting through
his teachings. Bhashya is @+ — that shows one should do anushthaana as per upadesha.

Whatever was taught has to be practiced. That is told as sharanaagati here. That is explained

further as TEh TRTL.

FeqETaTd — Earlier it was told AT FEgIIT0r HoqETaTq st (18-58). The same is told as
FerETaT here. Crossing over all difficulties only will lead to 9=T &rTfea. The words T3 9ITfea¥q
means crossing over the bondage of karma which is srfegf=afxr. And T+ ST is TEATM.

The word m*ad¥ indicates that it is not the place of Brahma and others which is not shaashvata.

And Bhashyakarar shows with shruti references that such a one attains T¥#q=. e 93+ 729 -
means there is a place Paramapada of Vishnu. So the words 7%H 9= is not about svarupa of

Vishnu but a permanent place known as Parama Pada.

gfaerd: - Those who have studied the Vedas know this very clearly in indicated here. The shruti
vakyas declaring the existence of parama pada show that TH#aTIEd =¥ (1. 6-2-1) and others
which say there was only one entity in the beginning mean that the world which is created is
merged into paramatman and do not include Paramapada. Parama pada is not the subject of

creation as it is eternal.

e ®TH — This is nothing but the place of Paramatman as established in various

prakaranas. The place of brahma and others are all hell compared to Paramatman’s place is

told in Mahabharata as T=TIOT HTHATIIOT [EHTHTI THTETAT | AGRIET [ATEET TSI IR HTHA ST
| Td o A= ®e 9EATHA: 1. In Vishnu Purana it is said, TaTiea: &1 Sg[eaTiaar ARET 2
T | YT TOALH T T3 7eq g 27 (.. 1-6-39).
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Sloka 18.63

A T TS TETIREL J 4T |
Rgedaedu s AT FE 1 63 ||

i Thus TETA AT the most secret of the secrets ST knowledge T #AT &1 has been
taught to you by ME. Taq sreraer fagea Deliberating on this completely T3 T=g*r T9T %% do as

you like.

TR - T T G sfenTeTsr AT I R AL FHANRS A wRERrET = g6y
ATEATAH | A ANV AT STEFTITET AT ToR & AT T - FHAN, FEAWT, AR A7 999
afas g |

3 - TF T T sfe=asa 919 — Thus — means in this manner the knowledge that is to be

acquired by a seeker of liberation,

TS TS RO FHAREATT ARG AREIIAeS 7 49 sreqTad — The most secret

teaching of all secret teachings — which is the knowledge of karmayoga, jnanayoga and

bhaktiyoga has been fully told to you.
wqg #9r fAyew — Deliberating on this fully,

ST 9T S99 99T F% - do as you like according to your adhikaara.

FHAN, ATHART, ARFTR A1 7253 snfas s - That means perform either karmayoga or

jnanayoga or bhaktiyoga as per your liking.

Bhagavan Krishna finally tells that engaging in war is Arjuna’s duty because one should not give
up nitya and naimittika karmas in any discipline such as karmayoga and others. In order to
establishe this and encourage Arjuna to engage in war, Bhagavan taught all the inner meanings
of the entire adhyaatma shaastra. So there is nothing else to be taught further and that Arjuna
should deliberate on the teachings taught so far about karmayoga, jnanayoga and bhaktiyoga

and that he should adopt any of them as per his adhikaara.

T3 o AFHTEATAH - here the word T indicates ‘to you’ who has surrendered and become a
shishya with the prayer T ZF&eaTq M2d g2 .
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TR TRA<H — What is [g] is explained as knowledge of supersensory aspects sfaifraafauas
such as ¥ and other T&uT%s and the means to attain them which are all told in Vedas. This is
very secretive knowledge compared to the knowledge of worldly aspects such as 3Tag, &q47,
TTegEaa, I and such shastras. And what is gAY is the knowledge of F&ATIT which is to
be performed as per one’s adhikaara by §H&s, and the knowledge that is extracted from

ITFFEs that is about ST ~=aawds and that can be known from Vedanta — that is TE[a<.
o797 wae©T — This shows that what all is taught in this Gita Shastra is all Tg[a<=T+ only.

AT — Taught by none other than ME who is more dear to you and has supreme attributes such

as Tasia and others.

wTteREH — Nothing should be given up simply but one should choose based on one’s

adhikaara.

TI=Z M TATH= — This does not apply to whether he should wage war or not because Bhagavan
said TTGSHITATAA T TTceT St T4 | =39 SHadaed Yhiaear Haregrd and so on. So it is

about the choice among the three yogas taught. Do as you like does not mean do anything but

chose one of the yogas taught which is the teaching of this entire shastra. Also for performing
any of the yogas, one should perform nitya naimittika karmas and varnashrama dharmas. So
decide what is right for you among the three yogas taught and then chose the right one is the

teaching here.

Guhya — secret knowledge is about the means to attain svarga and such purusharthas and that
is also known from the Vedas. That is performing yaagas and so on and it is rahasya jnaana

known from Vedas.

Among the various purusharthas told in Vedas, the means to attain moksha is guhyatara — more

secret knowledge compared to svarga sadhana and such.

After telling the guhyatara, the guhyatama - that which is the ultimate secret knowledge among

the means to moksha - is told next.

www.sadagopan.org Page 44 of 91



Sloka 18.64

TARAH T: U § I a9 |
oSty 7 gefafa aar asaf @ Rag n 64 ||

TR ¥ 7TH a9 My supreme teaching which is the most secret teaching of all the secrets
o 9] listen to again. ¥ 3&H T2 24 You are most dear to ME Ta: o fga® a&amt# and

because of that | am telling what is good to you.

Y TAY TR AIRETRIET SCSIT I[E[THH Ef TaH T SH - 58 { F TR THeqmea=gaq ' (9-1)
TATS | T AT qiees o & a9 9oy | s 7 g 3 9o R aemty

qIY Ty T WRATRTET Aesa1q TE[AHY 3fd @9 T I<Hq — Among all the secret knowledge

Bhaktiyoga was told as the most secret knowledge earlier itself.

'TE T T [T TIATTGIA |' (9-1) TATRT — as ‘but this most secret of teachings | am telling you,

who is without any jealousy’ and so on.
T AT T 9 § 99 g7 - Listen to the supreme teaching about it again from ME.

ToIstE & ged =fa @@ ° fRd a5=f - You are most dear to ME and so | am telling you what is

good to you.

In this and the next slokas, the quintessence of the shastra which is bhakti yoga is being told.
Karma, jnana and bhakti yoga are superior to all other knowledge and so told as g[d<. Now
among them which is JE[@H — most supreme is decided here. What was told in IaTiEs3g as
TEETT 354 s told here. And as an accessory to this quintessential knowledge, the prapatti
which is ITZAH is told in the F%H &T#. The words TERE[TH and 9T: remind us of the teachings
of 9t chapter and that is indicated in bhashya as TaH=TH.

N

9¥H 99 - This is supreme teaching — means there is nothing more to be told beyond this. Or it

may indicate that the object of teaching is supreme and so the teaching is also supreme.

It is told that \Tar=11T is superior to all yajnas as TEAT G¥Iq T 9T (6= Ag F (41491, 256-1)
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TIHTHENA s also told as superior to all others as TSATATE TAT R ATITHEATEITT FHHUTH | 37 T TIH
AT TANFTHIATH (AT 3. 8). Here SATCHILT is TTATHRS.

TEISH — This is told to make it clear that Bhagavan is not simply praising Arjuna for the sake of
praising. 329 T¥: means AT, As told earlier T 8 ARSI og & = 77 f¥1: (7-17). And

that is why | am teaching what is good to you is what Bhagavan is telling.

Sloka 18.65

HHAT A TGThT HATSIT /T AHEET |
ATRASTE g & Tias frsfran 65 ||
A5 Being my devotee FFATHE meditate on ME. =TSt worship ME. AT 79&%% Do obeisance

unto ME. #T#a TSt Being thus you will attain ME only. 5 This truth @ Sfas+ | solemly affirm
to you.® st Because you are dear to ME.

JT(Y - 'ASTHT T2 HGFAHTIReIGT qHe: I3qTq | (. 3-8), "4 fagrya 58 wafa | = qe=r
s (we), Ty AR SeramEmTRseaT=y g e Sfaea sy
T ' W' 31 el | agm: - e vt seniuforeas Aot it e
Tl | HTSHT - T TG 3 AT, T o, A faare=adr 99 | e 3
giqudreafar: | #f TwEge - TH Tu, 7 aftwEeETE st 5 gent: | v adw e
AHAS T, Taq a9 T IS - T ISt FAMH; T ST=sgrew = | Ia: & B afa & 1P R
TRAseriag ¥ 7 99 B (7-17) 3 & va s | 7o afy it fifa: adq, a0 aft affesg
srfawrm fift: wafe s afeem saeam: o© & = et | oa: gy e vieed swasa s

AT - AITEA [ WETHTIReI=f THE: T ' (. 3-8), 'Th gy 18 wafy | /= 7=
FArarasTamr (W), sy AT — What is told in Vedantas as |, ‘| know this Purusha,

Narayana, who is of great excellence, is effulgent like the Sun and is beyond mula prakruti’,
‘One who knows this Paramatman thus gets liberated in this birth itself. There is no other way

for liberation’ and such others,

ST TR eTsZaT=4 — denoted by the words 35, 4T, IUTHW and others,
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TR R Sfaawa A - the continuous stream of thought that is most pleasant

and equal to vivid perception,
T ‘77T W' sf7 i - that only is enjoined here as “H=7=T &',

AgH: - A wiow:, sadufomas et sgfadafd $sa sant: — Madbhakta: means
having great love towards ME, that is with great love towards ME contemplate on ME with

continuous stream of thoughts that is unsurpassably pleasant.

HATSHT - TATT AGT A AT, I I, AAATIIHITEIA 79 — Even in ‘madyaajee’ the
word ‘madbhaktah’ is to be taken along, yajana means worshipping, So madyaajee means

engage in my worship which is most pleasant.

sraee g afguidregfxr: - Is it not that aaraadhana or worship is an act of complete

subservience.

A THEEE - 7T 79+, W stfaAm=e= ey Ty $ sk — maam namaskuru — namah

means hamana or prostrating. Prostrate before ME with complete obedience with great love.
T FA9THT ATHASI T, - Performing thus, you will attain ME only.

Taq g d Yiase - 9@ wfast 01 - This is the truth and my solemn promise to you.

T IT=g<H=¥ — Not just to lure you promising something attractive.

Iq: & f7: 1% & - Because you are very dear to ME.

'y R srfRerserdag @ =1 w9 i (7-17) 3f 9@ ©a S - Was it not told earlier itself as ‘I am

most dear to a Jnaani and he is also most dear to ME’.

e 7 srfawrar fifa: adq, w9 9fY gfew stfdwmar fifa: swafa i@ - In whom there is great love

towards ME, | also have great love towards him.

ITEARR STEgHT: 38 § /i IT9ATH - and due to that not being able to bear separation from him,
| will make him attain ME.

qq: FAH T Tfasa AHasa& sfa - Hence a true solemn promise was made by ME that you
will attain ME only.

www.sadagopan.org Page 47 of 91



W‘g — By quoting shruti pramanas it is proved here that what is taught by this sloka #=dAT 9¥a
is a direct means to Moksha sr=afgaweraTea and that is the most secret teaching IE[@¥ and is
the =121 — the main means.

FaTEHaH — This mantra from Purushasukta indicates that other Upanishats are also declaring

the same.

AT 94T: - Indicates there is no other means to attain HIM. Since Vasudeva has been
established as Purushottama is sIaTsteq &Te a8 o STa: [UH: (15-18), here the vidhi A¥aATIS
is to indicate that one should do upaasana of that AgT=.

If it is argued that only 3 is told here and not @<k, Bhashya makes it clear that

FEALATA TG 9Te2aT=99. The word 3@ includes 1=k, 4T and others. a&9 and 39T are
used in the same prakaranas at beginning and end or vice versa which shows a& is 3T
only. This is well established in «TTFATTs. And shruti itself says TZ=T: ATqAT HwaeT
AfeeaTiEa=s: (3. 4-4-5) and the same darshana and others are reiterated as STcHAT 3T ¥ T9AH
T AT [AATA (3. 4-4-5) where in the word RT@eaT8 is replaced by f&=Ta.

FEALATA AT G TeZ AT IAAHHATATHR Faa-a«&aq - What is ordained in vakyas such as

TR 38 TEY (. 2-2-9), M= T goH@T TH=4d (F3. 3-15), T (. 4-4-5) and TaTTFIH
(Fq. 12-122) etc. is nothing but FHEHATATRT achieved thru gaTTEg .

TfqE=aTH — means =RFRAH. By this daemraataf=g=ca is also indicated.
FTFATITH 22 — The word T8 means AR A-ATAITI-ITILEATAT - in this state of teaching the

direct means to moksha.

faefi=ra — Though this is ordained in a&T=ds, as Arjuna was not aware, it is ordained here as

HeHAT |4,

FAYATHT: - He for whom | am most dear, is most dear to ME. As told TSI g stTa=Tserss (7-
17).

HTSIT — TATTY Hgoh scaqusdd — Both H=ITSt and Wi T#&%% are part of 2T only is indicated by
T=Tta. The word I is not about Yagas such as STITAEH and others is indicated by the

explanation IS g5T=1¥ in bhashya.
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sy T afequiawgi: - Because all these are to be performed with great bhakti, what is
ordained in bhagavat shastra and others as HT%aH is told as s g TRquiarTfT:.

THT 797 — Since the word is not mere ITUMTA — prostration but denotes three kinds of namana
— with mind, body and speech. As that also is done with devotion (bhakti), it is explained as
FfqaTT=ATaTE — with the thought that self and everything belonging to Self is Bhagavan’s and
meant for Bhagavan only.

T - This qualifies AT and not the words expressed solemnly. Bhagavan said, =iT:adq
gt oft g fEwaT erseft wag | oooiq it For 9 & 9re a=r waq, 3o arfiees fEemaafy
arisrar | faarta 7 =rfer: e B’ and so on. And so explained as T I9=gra AT, It
is not like offering some sweets etc. to attract children but it is a true vow that | am taking

Bhagavan says.

T {1 SAfaAT=T St aqd, 79 o9 qfeae stfqam= sfifa: wafta =fT - In order to remove doubts
that it is not possible, Bhagavan gives what is normally seen in the world — that we love dearly

those who love us dearly.

Do not doubt that this is just to generate some interest in you because you are most dear to ME.

Sloka 18.66

qRgHTIIST AR A0} & |

g AT GAITIHT WA AT 97 §0=: 11 66 ||

TagH All means to Moksha such as Karmayoga, Jnanayoga and Bhaktiyoga Tcsa
performing with renunciation of agency, fruits and possession, #TH T only ME 91207 o
contemplate as the kartaa - agent, aaraadhya - object of worship, upaaya - the means and

praapya — goal. 38 @ FaaTaeT: HreAtasa1iH | will release you from all karmas that are

obstructing my attainment |T <[=: Do not grieve.

OR
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TagH All propitiatory rites such as kruchra, chaandraayana and others TS givining up
completely, AT T& only ME who is the refuge for all 92T &7 surrender unto. 38 T FAITI:
Hrertaeatt | will release you from all sins obstructing the start of Bhaktiyoga T $f=: Do not

grieve.

FHANAA R REI TR Faie gW i T AT Ty Harreacad AT T TATTHHR
FATM TT IHUAT FAFHRGATTSY AT THRIST AT THH T HATC AR 1T I o

ATHIET | T T GAGHATOT ST AT g - T oy & 9 A wqaaw | A 8 gewsms
Brfaer: duhifda:) ' (18-4) T 9T AT B 99 § JAT: Friash! #7a: |' (18-9) A & Igyar

T TG FHITTIATG: | T FHHAATIT F FARAIATHAT 11' (18-11) A TeATATRY FgaH SUTRaH |
A AT FAYTYHT HIEASATH T I AT ASATTATAU T : FATIRTA-8 (AT T LU~ Tl

Y GART: QAT WA Aeq Tl | /7 ¢ - 907 /7 F9T: |
FHINAFA R REIRTET g4t &wiq — All dharmas of the form of Karmayoga, Jnanayoga and

Bhaktiyoga,

T S9E AT — that are the means to attain the ultimate which is liberation,

AITEAAT ATAATTAT TATIARI FAT97 T — performing them as per adhikaara as my worship

with great love,

SHUAT FAFHRATISIIRIN IS — renouncing them with the renunciation of phala,

kartrutva and others as told,

AT THH T HJ 1 AT ITHH SUTH 7 AqE e - reflect on ME alone as the agent, object of

worship, the goal to be attained and also the means.
UY UF agAT0r e a e T: 3fa - this only is shaastreeya praityaaga was told ,

T oo & T T WaEad | AT R qevety By gudhifda ' (18-4) 3T — ‘Hey Arjuna
in respect of tyaaga about which various parties are putting forth mutually opposing views, listen
to the final view from ME. O Superior one among Men, has it not been told that tyaaga is of

three types?’, beginning thus,
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G AT B A9 T AT gra! ¥4 I' (18-9) — giving up possession, fruits such renunciation
is known as saatvika tyaaga,

T 8 TEaT aR TG FRIALNATT: | T FHRAARIT § I 11' (18-11) - ‘Is it not well
known that it is not possible to give up karmas completely by an embodied one? But one who

has renounced the fruits of karma is said to be a tyaagi’,

g e} ggeH ITUTRTH — thus it was established firmly at the beginning of the chapter

itself.

FE @ gEITIHT A AsariH — | will release you from all sins,

TE FAATH @ AT AT -4 (AT T e COT-Fed Th0T T : Faw: qTavar
TreafasaTii — that means, you who is thus, | will release from all sins of the form of not
performing what ought to be done and performing what ought not to be done that are endless
and accumulated since beginningless time.

HT I - <M% AT FAT: - Do not grieve.

AT

TaqT e - foREy-Rad @y TR TareEfEeT e, AT
ForafRaEs: of: gRTHeRd: Tu TEEAT ATHAT ARFET TR a T A =T A=q: ST
ST ST ST 39T - e e TReIsT 7] T 9= &+ 51T |

TR R TR T R -A A S ST a T TR O AT T ST Fog AT - HeHTIS -
FHATR-ISTII-ATqaf-g e R-FrgeRemres ATy @ar TREweafdE T geee
et gai 7RI ARFRINTEATAER AT T TSRS, ST A (S TS [ T H
ATAqATEASTATE AL TIHE | 3 AT AT T QAT HARA TN AT Fav: Qs
AT, A7 L= |

AT md- Ao Ey-Rddarg @ieae — Bhaktiyoga can be performed only by

those who have got rid of all the sins and have great love towards Bhagavan,

TITEA AT, +=<aTq — and because the sins that are obstructing the start of

Bhaktiyoga are endless,
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Forataasd: g¥f: gR@aw@sd: 997 AT — and because they cannot be got rid of by the

propitiatory rites that are performed in limited time,

HATHAT TIRFIRITOTAR AT, S| =4 — thinking that he is not eligible to begin bhaktiyoga,
LT AT STTH¥ Tqga — Arjuna, was feeling sad. Dispelling his sorrow,

ST 3919 — Bhagavan said,

GEELICE TR HTH Teh 07 AT g — giving up all dharmas surrender unto only ME.

s R eATfeF S E- Accumulated from beginningless time, that which is opposed to
beginning Bhaktiyoga,

-TIHT%&'IHH‘Q‘I‘Q‘ITI{[UHT-[ mﬁm — the propitiatory rites for those respective sins which

are endless and of many varieties,

FoGAT XA N-FH TR - A AT -ATqq [q-g faAf2-Frge R — such as krucchra,
chaandraayana, Kushmanda, Vaishvanara, Prajapatya, Vratapati, Pavitreshti, Trivrdagnishtoma

and others,

AT @aT TRTETEafdAT IIIS™ — which are also of many types and countless and

not possible of performing by one who exists for limited time,

Hate gw i IR - relinquishing all those dharmas,

TRFFTENEEY - in order to begin Bhaktiyoga,

AT Teh THFTRIOH SAATANT AT TS TATRTLOLH AT AT AT ATE QLU TIHET — surrender

unto ME the ONE who is most compassionate, is the refuge to all the worlds without the thought

of any distinction and who is an ocean of love towards those who take refuge.

E T FEITIHT T ST T FATER A far: Fav: qTasaT Frerfasarfy, - | will release you

from all sins that are opposed to beginning Bhaktiyoga of the nature told earlier.

HT LA - Do not grieve.

Explanations from Tatparya chandrika for first Yojana:
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After teaching the way to contemplate — that is Bhagavan’s worship etc while performing all the
three yogas karmayoga and others told in detail and briefly earlier, in this sloka, sTfHefagfT is
told for getting rid of all obstructions to attain TS told in previous sloka as ATHATITH.

TFH — The word @9 here denotes karma, Jnana and bhakti yogas. The word &+ means
T HTe - &I &H 3=4d and the three yogas are sadhanas for moksha and hence
A TeIIEATI=IA is the bhashya. It could be direct means or successively through others.

Bhaktiyoga is direct means while karma and jnana yoga are T3¥9X3T sadhanas to moksha.

How do they become means to attain moksha is explained as ¥aTra=<a. If performed as

worship of Bhagavan.

srfamTrfieaT — This indicates total disinterest in other purusharthas - dharma, artha and kaama.

The yogas should be performed with utmost love only for pleasing Bhagavan is the bhaava.

TATIEIFHTE AT - This reminds of what was told as FI=g & ToT F=. So TI=# does not mean
‘anything you want’ but it means FaTferT¥ — as per your eligibility.

@'T‘UT T4q — The avadharana U9 indicates that karmas have to be performed and so the E=F&IITT

of karma and other such views are 9% and are rejected.

FARHERGATTE TN — In this, Karma tyaaga means TSIt {HTATT - giving up the idea of
possession. ST T IT — shows that parityaaga means that which is done as taught at
the beginning of this chapter. Tyaaga and sanyaasa mean the same and that is shaastreeya

tyaaga.

Even in Bhaktiyoga, other fruits such as wealth and others are to be given up. Even moksha
phala is 9T to Bhagavan who is F391TT and so even in that one should not have the idea of
possession. By the word 3112, giving up the idea that Indra and others are objects of worship is

indicated.

TR 9 emsT — The word 9T means giving up completely. The scope of that is
restricted here by the adjective 9= meaning shaastreeya parityaaga only.

In all other karmas - Eh—cjc_ar is in self, I9TE<d is in respect of Indra and other gods, IT9q is in
svarga and others and S9TIe is in the karma. SATTAEHE TRIEMAT T9d — in that the deity
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worshipped is indra and such gods who are told in those respective yaagas. The agent is the
yajamaana who is desirous of svarga. Praapya is svarga. Upaaya for that is jyotishtoma yaaga
and such karmas only. That is how those who have not studied Vedanta think. Bhagavan is
telling Arjuna not to do so. Those who have studied Vedanta and are mumukshus would think of
everything as Bhagavan only. So think of ME as %q, YT=, 39T, 3UTET everything - is what
Bhagavan is telling. That is endicated by the words HTH T+¥H and explained in bhashya clearly

as WTH UHH UF Fd(TH AT TH IUTT = AT,
Swamy Deshikan explains how one can do that kind of anusandhaana -
FATH — Tl TASTRAIT FAeAATHeAT, ATAIAAT F AARAATHAY: | TS AT ARG AT HHTTATT:,

Maam ekam kartaaram — contemplate on ME as the inner controller and also as the impeller etc
as that is useful to agency. Reflecting like that would help in getting rid of any idea of agency in
self. So thinking Bhagavan only is the agent means contemplating on the fact that Bhagavan is

present as inner controller and impeller etc and hence HE is the agent.

sTeAH — Giving up the idea that karmas are subservient to other gods Za@aT=<s or subservient
to self — TAATALITE FAATALTATT. Bhagavan told clearly 3¢ & Faa=T91 SIwht 9 T9¢d = (9-
24), TFHHT a9 favafa #174: (18-46) and so on. That leads to thinking Bhagavan only

as the object of worship.

ITIH — e 77941 9 — What is given up is svarga and other phalas. So what is to be

attained is Paramatman only.

39T9H — This is what is enjoined by ¢1¥urerss. Bhagavan only gives the fruits being pleased with
the karmas. It is well established already in all shastras that only Paramatman who is pleased is
the bestower of fruits. So one should give up the idea that the fruits that are attained at a later
time after performing karmas are through yaaga, upaasana and others indicated by the words
Ioq, IITHIT etc. Because karmas by themselves cannot bestow the fruits. Karma is achetana
and short-lived and so on. One who is already established, eternal, and is an abode to attributes

such as omniscience, True Will, benevolence and such innumerable qualities and is the ONE
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worshipped by all karmas taught in shastras, that Paramatman is the bestower of fruits is what

one should contemplate on.

UY U GagHI0IT eI T T: — So shaastreeya parityaaga is this only and not giving up the

karma itself. By this all views advocating svarupatyaaga of karmas are set aside.

T - " oo 7 9 A weaeaw | A B qEwerrs Bifaer: dwadifaa:) ' (18-4) T |t
TFAT T 9 | AT ATAH A7a: | (18-9) 7 T2 IZHAT 9oFT TG FHATIIIATT: | T FHEAATIT G
AR =T 11" (18-11) ST A=ATATRT H3eH ITaTead — And that was very very firmly
established is shown by pramanas. §g&q 3TTeqH® means — established in such a way that the

question of givinp up karmas completely based on a superficial interpretation of the word

TagH does not arise.

aTe — The meaning of this word is — | — who is worshipped as told, who is qualified by most
auspicious qualities such as HTEFT-TAhHeA-TTHHTE AT AU 19r: that are useful for
bestowing the fruits. HE is all-knowling and at the same time HE is all powerful also. Added to

these, HE is most compassionate. All these are meant by AHAM.

T - You, who have performed the upaaya with shaastreeya tyaaga as told. That is told by 7a
FIATTH.

AT T HIEATISTH U Fq1H caf ACHTTH A8+ — The word @a&Hi includes the direct
means — AFATEd-391 - also. That is also known from ATHa . What is achieved by 37T is
gfaarert=aiT — destruction of all obstructions. After that Fa=EaTTaaTa@eTT FRETTH happens by

itself is the bhaava.

AT A (AT T TR IT-FHeA TR I Ga+7: ITIHT — The meaning denoted by the word
T4 is explained as SATRHRTA-HHATAATRATLN-FATHRI TI: TAH: qTIHIT.

The papas are — Gfd@ and AT, In AT, there are two parts — ATTsd and JATL= — that which
has already started to give fruits and that which is waiting to give fruits. JTTs& or 9T%sel karmas
itself may lead to several births in future. T has two parts — gf&Ta% - intentional and
31@%’1‘@%5— unintentional sins committed after starting Bhaktiyoga. Destruction of all papas
means — all HTJd papas and that which is SIgET@F in JETH FHs. That is told in Brahmasutra
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as TEEH ITLGATHAT: FTLTAATT — qare faa1er and ST ST, In 3T it is only sins
committed gfET@®. So all the sins committed earlier and accumulated from beginningless time
get destroyed completely and unintentional sins committed after start of bhaktiyoga will not
affect one. But sins committed intentionally will affect. And praarabdha karma will have to be
spent by experiencing. So TAITIAT HTATIITIH means this. One cannot do prapatti for
intentional sins that may be committed after wards. One can surrender to Bhagavan requesting
‘let me not do intentional sins’. But cannot say ‘Even if | do intentional sins you should pardon
me’. That is not possible because it is like telling that | am going to commit FFET@® papas and
you should pardon me. One should avoid intentional sins completely. If not, there will be
punishment for such sins committed intentionally unless one does ITaT%=T T4~ — which is
requesting pardon for intentional sins after committing them. All these are explained in detail in

various Rahasya Granthas of our Acharyas.

HT g=: - 9T A7 F4T: - Surrender unto ME and do not grieve after that. The sorrow or shoka is

with respect to final attainment which is being obstructed by sins.
The main aspects of the first yojanaa can be summarized thus:

1. ¥999s means karmayoga, jnana yoga and bhakti yoga

2. 9T means FAES @M. Bhakti yoga has to be performed with saatvika tyaaga.

3. 907 7T — means take refuge in Bhagavan thinking that HE is only the upaaya — upaaya

anusandhaana.
4. g9+ - means all sins opposed to attainment of Bhagavan after starting Bhaktiyoga.

5. In Bhaktiyoga, TcITT and 9I9Ta¥eT both are necessary. 90T destroys the obstructions
and <k achieves SRET through HIS =T

6. {7 74 - Before doing prapatti one should be worried, should have sorrow but after prapatti,
one should not have any sorrow because Bhagavat praapti will definitely happen as Bhagavan
will take care of destroying all sins obstructing the attainment of the final goal. Destruction of

papas means Bhagavan will withdraw his sankalpa of nigraha.

www.sadagopan.org Page 56 of 91



Now we can take up the explanations from Tatparya Chandrika for the second yojanaa.

Bhashya is:

g fAEe -t gEr-fRedciarg, wiRFrre qeresRafamame st
FerfEaEs: off: gRTHeHd: TuT TEEAT ATHAT ARFET TR AT A =T A=q: ST
ST, ST ST SaTH - FagHi TS AT T A0 &7 319 |

SRETRTER R R T R - R A T T AT TS Foga A -HoHTIE-
FHATR-IS T -ATqa f-g e R -FrgeRemres ATy @ar TREweafdE T Eeme
At gu e TREST ARFATETAET A0 T TXHHRTE 0 ST = (TS R eroq s
ATATEATEISTATE AL T | A AT TR TN STEATTHFATRA A [T FART: TIARIT
AT, A7 L= |

The first question is — why did Bhashyakarar give two interpretations to this sloka?
Swamy Deshika justifies why Bhashyakarar has given a second explanation for this sloka.

A question may arise here - after teaching the three yogas and also showing the superior one
among them which is J[Z[@® AT - the most secret essential teaching of shastra, what is the
use of establishing that the same three yogas are to be performed contemplating as taught
earlier itself ? This sloka is not teaching anything different. It was also told by Bhashyakarar at
the beginning of Gita shastra itself, in the sloka ‘THaTS FHTH4T: Tga=E AR | HAAETITHES
HraaEHE a9 (2-10), as ‘ACHITATHATA T T TR AT AHHA WA A (W TH <6 W= — 7 @dTe
SITATH AT, 3 T FaqTasaT AT 77 94 Tcdaard a9 sar=cael;’. Also here the words AT

9= is not to remove Arjuna’s shoka that arose due to 3T&IT=#g and other reasons because that

shoka was dispelled completely earlier itself. So AT [ told here is similar to what was told as
I T8 <A A rASITarsty qrvea’ (16-5) where Arjuna had a doubt about his own nature and
Bhagavan gave him the assurance that he is born in noble clan and is endowed with SE ¥,
Like that here also it should be taken as to dispel the shoka that arose due to some reason
other than what was told earlier. And Arjuna who is &TRTRIET and has sharp intellect cannot
grieve on account of not being able to decide which 39T is important or being ignorant of the
nature of realities taught by the all-kowing Bhagavan. Arjuna has now the knowledge of the

realities, that everything is subservient to Bhagavan and that Bhaktiyoga leads to attainment of
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Bhagavan etc. It is also not due to doubting the fruit that is attained because that is told clearly

as ATHISI (.

Considering all these, this shoka addressed here should be due to the difficulty in adopting the
391 that needs to be practiced for a long time without any break and that too with great
devotion. Or it could be due to the delay in attaining perfection of the means taught.
Bhashyakarar says FaaTafa b -Aaa eI a&u-Hadarg AnT N, It is very scary when
we think of such qualification needed for Bhaktiyoga. So that is why Bhashyakarar gives an
alternative explanation for this sloka. That Arjuna had sorrow thinking about the qualification
needed and whether he can achieve it at all. This also shows that before surrendering unto
Bhagavan one should have shoka while after surrendering there should be no shoka as the

burden of protection would be on Bhagavan.
Let us understand in little more detail the meaning of the words of sloka as per second ZTsT.

TFLHI — The various dharmas told in Shastra for destroying sins. Shruti says ¥ ITaHIET
(WgT AT.). The plural in &1 and the word T4 indicate afaeT and == of IT7s and &¥s both -
the variety as well as endlessness of sins as well as dharmas. The sins are also various and
endless and in the same way there are variety of dharmas to get rid of them and dharmas are
also countless. The word =3 in bhashya foud in sTRrETRe - includes the various karma
yogas mentioned earlier as saHaTa< I5H and so on and also those not specifically mentioned
and it also includes Jnanayoga notes Swamy Deshikan. If one realizes it is impossible to to
Jnanayoga which also destroys the sins obstructing start of Bhaktiyoga, one can surrender unto

Bhagavan is the bhaava.

TAITIHT: - The word F99TT denotes all papas opposed to 3T — IYTATALTAITTs. It is said 7T
T FE0r iR IS (AR T) and BETd Tt o 9ixe: Fardq (.. 74-94) -
TTE agEaT — so it is very very difficult to get bhakti towards Bhagavan and all sins should
have been destroyed for bhakti to arise. So bhashya explains this as TaFd fa=Iter amam™=™

SATAT.

TAgHI 9T — The word ¥ denotes YTATHTs that are very very difficult to perform. So in

this yojanaa, what is taught is giving up those praayashcittas — =TI is what is told in
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respect of ITAT%s here. By this the ReaafiixrF®ws are not affected as they have to be
performed by all. But Swamy Deshikan notes here that even among nitya and naimittika
karmas, those that are very difficult to perform may be included in this tyaaga. He says shaastra
ordains what is possible to perform for one who is capable — <1<F. For rer<fs there will not be any
defect if not able to perform — like in old age or when some one is sick and unable to do etc. And
for one who is not capable of performing the §&a®<7 — that is performing a rite in its proper full
form as enjoined, the e only becomes I87. For eg. For one who cannot perform & in
gegsed that is with proper good water and so on, other ways of performing snaana as enjoined
in shaastra are available — like =& etc. It is said that T= wTH TR a7t Tegswa =7 | Freot
AT ATq & qatae Taq (TN Araaesaeq ). So for one who is incapable of performing
snaana as ordained, T: THY UELIHTE 9 ATETHI=aL: = mere FHIUE of Bhagavan gives the
same fruit it is said. But one should remember that it is only in case of sterf<h — if it is just
impossible to follow the mukhya kalpa only and not for all. Same is true for g@lﬂ‘eﬁﬁs. In the
same way, for those who are not capable of performing the praayashcittas, ¥37aq 9 is
ordained here. That is summarized by Swamy Deshika as 33 5T fRaTeETeTadT
FATELTRAT TR HAHRTAA AT o FLASTAT FHIVTH S TEE TF AW AT e
ST (A a=araaT s, ToT e e adT TRTITH Ao el aeae: 31 |

For one who is I=9¢r<h, faevarer® — and is filled with sorrow that he is not able to perform the
praayashcittas that are extremely difficult, Bhagavat sharanaagati is ordained here. So afersa
is not a fafer here but anuvaada only. If it is vidhi that means one should perform the
praayashcitta and realize that it is not possible and then do sharanaagati. But that is not what is
meant here. It should be understood as Tcas7 f241a: - having realized that it is impossible to do
praayashcittas, without worrying about even performing them, give them up completely and
surrender unto Bhagavan. That is what is meant. It is like as told, 3H &7 YT W& HTH - here
‘praapya’ is not vidhi. Else that would mean that one should accumulate punya-paapa etc and
be born in this world and them do bhajana of Bhagavan. That is not what is told there but =#
JTeh ST FdHT: - one who has come to this world and present here, should worship Bhagavan
with bhakti. In the same way, ‘parityajya sthitah’ is the meaning in this yojanaa. Another

example Swamy Deshikan shows here is “Td=aT A=q=aT [MfxeaTiadsT: - where 99T, ¥4+ are not
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vidhis but useful for fAfeeam™@. So one should realize firmly that it is impossible to perform

praayashcittas as papas are endless — aaTeey ATy qTUTATH AT=ATq — bhashyakarar says.

Another doubt may arise here — for one who is incapable, there is no need to prohibit
performance of praayashcittas but for one who is capable of performing prayashcittas, how can
Bhagavan say ‘give them up’ — does it not lead to T&=== — shastra which ordains will become
futile. Swamy Deshika notes that it is needed for one who is 9I<F only. It is like Brahmastra which
does not tolerate any other s=¢s. If one is tied with Brahmastra and then is tied again with any
other bandha, brahmastra will get released. Bhagavat prapatti is like brahmastra. When that is

needed, all other upaayas have to be given up and Bhagavan will be the Parama Upaaya.

And this tyaaga is not opposed to performance of Nitya and naimittika karmas that are ordained
through Taa==tater vakyas. It is ike 12 @z — the hull or husk of the grains are to be
removed before using it for havis and that is ordained. Here removing the husk is useful to
prepare the grain for havis. Like that nitya and naimittika karmas which are also meant for
achieving the same ultimate fruit of Bhakti Yoga for which Prapatti is done and so not opposed

to tyaaga told here. Hence that is not included in tyaaga.

And this tyaaga is not opposed to performance of Nitya and naimittika karmas that are ordained
through Taa==tafar vakyas. And nitya and naimittika karmas which are also meant for achieving
the same ultimate fruit of Bhakti Yoga for which Prapatti is done are not opposed to tyaaga told

here. Hence that is not included in tyaaga.

Prapatti done here is anga prapatti — as an anga to Bhaktiyoga.

9T — The word 27T in this second explanation is ST, As told SUT [EIer: 91
YOI | Fdd HId T SUTATdHaT=4: (A2, 36-33) and also &= qELrera=drd 7 fAvrard
(ATH). That is explained in bhashya as T¥##T=0r% etc — Bhagavan who is qualified by

wonderful attributes such as F1&, aTdT etc is thought of as the 3917
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And THY means Bhagavan who is ever inseparably associated with Shridevi and all the
innumerable auspicious attributes and all that. T&¥ is what stands against &5 told here in
TAYHT, FAITI=T Ao, HE is everything and HE only is capable of destroying all sins.
One Bhagavat prapatti will become a2 is the meaning. It is said in facasEH=RaT -
FAIETE TATH Y ARMATA G T H | T I AT T=oT TA 990N ().

FATAT - TT-3TATevaH — Bhagavan does not expect any specific qualification of any nature.
Whoever surrenders unto HIM, HE protects. This is justified by so many instances and
pramaanas. Shruti says HaET THHTATH 4T 90 G2 (. 3-17). In Ramayana, Vibhishana
says Had® 0T (1.9, 17-14) for which Sri Rama’s response is fasiwor ar gifta afs ar Tra:

I (T7.7. 18-36). Also TUTEATY FHTHeedl: FIAT TIITAA (1.9, 38-34). In SATAI=A A9, the
word 9T includes ST, (o, @97, &=, g7, §661, JaATIH T and all that.

FTcaed — Sri Rama said ITHT T=TY T8 7q GaTHAeT 2 dH (1.8, 18-3). Taayar says fafem: a
TH: CRURaaE: (7.9, 21-19) — which shows Bhagavan does not see defects. atee is -

JATIL

a1 — The dhatu is FSTTd. And a T4 is also ATATHF. So in the first TISHT the meaning is
given as =TT (ATATHF) and in the second TS it is taken as T4 — as performing

sharanagati — surrendering itself in bhashya as T9=r=4.
1 @71 — | who is T8 and F991<F will protect you who is 379 and 37991 is the bhaava.

HT ¢4 - This is also known as 3%# a1# of the F%# #I%. Bhagavan is giving complete
assurance that Arjuna need not have any grief on account of thinking that it is impossible to be
fit to start Bhaktiyoga as it would need getting rid of sins that are 319+, &< and cause & -
great delay. That is the shoka meant here. Swamy Deshikan says Tee HT STfareree
FATATA A T8 G e gohe: Aeraa o TR el TaTl ARINFT Searaaiaded
FLTFAATIA (LT AT FAT TAL,

The T4 which is well established in W TaceT&s as capable of bestowing anything desired is

taught here for getting rid of all aT9s that are obstructing the onset of Bhaktiyoga. It is said,
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ISR LT 39 39 32 g7 | § 9 qergHdid aeAg % 959e: |. So there is no contradiction

between this and what is taught in Sharanagati Gadya.

Swamy Deshikan makes here an important observation — he says that f&erm=, Tfvqea, 4, T,
ATEATHTL, ATERT, AT, TEaTr and all such hundreds of commentators and our Acharyas
Bhagavad Yamunacharya, Bhashyakarar and others have accepted equally that Bhagavan is

Supreme Reality and the 9®& for all those who have no other refuge (IF=T9¥TTs) is to chose

HIM only as the refuge.

Now that the final upadesha of Bhagavan is complete and shoka is dispelled — Charama shloka
has been taught, Swamy Deshikan says we should again reflect on the teachings of all the
adhyayas from the beginning till now. We shall take a quick look at some of the teachings of all

the chapters.

Chapter-1 - sraromtfarTat

"TEATH-H AT R T H G SATHAR | T T2 eT maTaa<o Fad ||
TATTA AT 97 Fogee Fammee | =i JTar 9T T G qeieq™( |

T = AATSTILATIH FeAT FASTAHTEd, TTTHATHATEAT gedl, Tafed (9a<l g[uT JHAS @ AT, Al aq
HEATT &g A ear 334, finally says FTI0T IMOOgdeadTd: Jog1¥ @l gHAHEHdT: | Togd: T1q
fAferd g aww feraeqsg errfer 9 i T |

When Bhashyakarar says SIT&ETaq<0 Fd¥ — if we get a doubt 9 FaH ? he makes it very clear
that this was not told by ZIT and others but by HITEQT TTHIEYIT. These two words, show the
I9ATere e and others which establish STEITHTTT — the validity of the shastra is established as

the person who is teaching is untouched by defects and is an abode to innumerable auspicious

qualities. FTTAEITAA ohca, HFARATINUTHRLA. And it is STEATHLAT

Chapter-2 - TFIGAHAH
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e I= JreanrdT: | fadta Raadiersar g aereemad |

TRETHATR 98 39 ATCHILATCHATA T AT AT A H A NS T A RTH R R ' @dTg ST AT
(AT 2-12) TEAH ' @1 FAITIAT AT AT &4 ' (a1 18-66) TATEAH a9+ 3aT4
TAL: |

In second chapter Bhagavan starts to teach adhyaatma shaastra which is needed to dispel the
shoka of Arjuna. He taught the nature of Jivatman in detail, told him to perform karmas without
desire in fruits etc. The well known sloka FHUIATIEFHIET HT FeA FATA, THE TRT 3944 etc and
teaches Arjuna the states of FEI@YRAT — TSI T=T FTAT T 919 FARE etc. The four states

of achieving fRaw=raT is explained in a unique way as JqHTH, ZTd<F, THi~ad and FefHTT HATs.

Realising the nature of 3TcH¥a=T is necessary for realizing that Bhagavan is st/a@rcdt to all.
Bhagavan is only worshipped through all yogas is accepted by all Swamy Deshikan notes. Even
samskarana of Vreehi such as ProkshaNa, avaghaata etc in yagas is taken as Bhagavad

aaraadhana.

Chapter-3 - FHINTHI AAH
SHFAT ATHLEATH [UCATI FHgaTH | FAAL a7 T JA I FHHREAT

In the third chapter — the greatness of Karma Yoga was extolled. One should distinguish the
Atman from body and realize the difference between them. For that the mind has to be pure —
for which karmayoga has to be performed without any desire in fruits. The greatness of
performing everything as Yajna was taught and anything performed as Yajna would not bind
one was told TATATT FHUNSAT ATRIST FHAE:, AATASTILAT: Tl Hodvd TAHea:. FTHGATIAe T
was taught and that one should attribute agency to Bhagavan — T3 @aT{or FHTTOT 9+ 7eqTeq
= | fAreft: AT sqear gees fAerasas.

Arjuna asks - Y& 1= s[ar+ fA3rg: & weatd ete. Krishna says kaama and krodha are
responsible and one should control them. The summary of third chapter was told b
Bhashyakarar as : TR A= TcHAT H31 Tl T TTRT0T: TATTETRIASTATT e Taa0d T
FATT — that kind of saatvika tyaaga in all karmas is to be done was taught.
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Chapter-4: - qaaT=q<AT;
TEEAT FAEAATATh: FHUTSHHATSET = | 9&T AT ATEee AqATeaTT 394,

The validity of Karmayoga (STHTiorshea), TR — Karmayoga also including the
knowledge of Self, ¥&T — the nature of Karmayoga, 3fa#7 — the varieties of Karmayoga

and STETYTYTT — the importance given to the knowledge of Self in karmayoga and

TEEaqIATATH — the knowledge of the nature of incarnations of Lord — S#0 #H o |

fe=1 and so on.

In fourth — karma is Jnaanaakaara — one cannot be without doing karma for a second also. But

while doing karma, one should think of Atma svarupa. FHUIHHT T; T AFHIT 9 FHH T: efc.

Anusandhaana that everything is SE[TcH® was taught — FE[TI0T TR (A TETUT T[0T gaH| TR
T Twaed AEFHHEATEAT — Here T means jivatman who is brahmaatmaka..etc.

A karmayogi does without desire in fruits etc and also contemplating on Atma svarupa all the
time. Atma is pure, all these karmas are not related to the Atman and it is only because of
association with body that all these are to be done and because of this shareera sambandha
one has to be nitya naimittika karmas etc. were all taught. When karma is done like that it will
lead to atma saakshaatkaara. Various karma yogas were told as S2I3=IT;, TUFST;, TATEATIATT

7AT: and so on. One should approach an Acharya in proper way and learn was told Tfafs

EIERICEIRIECPEECCR I

Chapter-5: - qaeaiasITAaqTe;
FHANTET THT A HTEA AT | TE[STAARTCA TIATEATT 34

The word fa&T: in afgar: stands for some of the accessories to Karmayoga taught here. sg[ here

means TE[AATATHISETH AN, T stands for THITEIAIAITH, THIL is the ways in which a

Karmayogi practices which lead to such JnanaVipaka.
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Greatness of g9afsfca was taught — feenfamaaee=r sgpor wfer gRafe .. aftear: gwafd«: and so
on. The qualities which lead to such samadarshana was told T Tgsaq {3 w7 Afgsiq

T etc.

Chapter — 6: TRIT=TE AT
TR AT TEM TG TNTETEA | TR G SIRE 99 I8 3944 || ((1.5.10)

Bhashyakarar mentions TRT=ITETATE as the main teaching of sixth chapter. In sangraha,
TrTETE f3fe: s told first and since all other aspects mentioned such as four types of Yogis,
Yoga sadhanas such as 3119, 3397 etc., Yoga siddhi (that is even for one who is TIT¥ there
is no AT or punishment and so on) and the greatness of TaI1’T (svayoga is performance as

worship of Lord Vasudeva etc) mentioned and taught here are for that purpose only.

The four stages of FHEeHETTHRHT was taught — first SITeH-31cH ATFT — all are of the nature of
Jnaana and Ananda etc. Second stage is TH-TLHTHATH in the TETIEAT atman who is pure is
of similar nature as Paramatman is contemplated upon. In the third stage, Since all atmans are
inseparably associated with Paramatman just as self is, all are equal — all are equal being
attributes of Paramatman — sI=aaITT® U7 and last stage is =TT — no one is related to
atman — just as some one else’s son etc are not related one’s own are also not related — all
relations ae SiTaF due to karma. This is the highest level of samadarshana — asambandha

saamya — was taught.

TIHT SAEATIUEHT TLHITAAE, - By this, the ultimate goal is not just realization of the nature of
the Individual Self is clear. The part of the Bhashya T¥aYT-a&d T3&0 F[U [HYa=red
AfaeSTTeRaeT g5 9aqaeT TaaHeTeT Hgiiasd: HHar aaores SgaEsd agarad
agH — the subject of the &THTZH - middle 6 chapters is summarized. Then the summary of first
6 chapters is summarized as TESTHAH SATHATTLAFH-FHATTSTH-EATET TTH: TAIMTHAT ATATHFHIZATH
3. So it is made clear that what is to be attained is not TR[EsiaAT= but Jivatman who is
sheshabhuta to paramatman, who is inseparably associated with Paramatman, who has

Paramatman as his atman etc. Because TZHYT is told in 8t chapter as FTHIT T FI=I7 efc.
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Chapter — 7 - Sfagasmem=y
AT Thea e TAITer: SO | I<hee: TaEeT Avss 909 394 |

T THH ATAE ST IA-TH[RT-FAETATATE, THAT ATILETH, TG AT : SUTHH (AL THAT,
AT Aot Fr=ad,

FRUTCEH, AHTE, HALLITAT GaTF AT Haeadrs=acd, e (qavqcd, Ta4 HedTINURToT: T Td

9Ta¥cd, - In the sloka TTHI S[AT (7-6) shows HIS R, AT 9aY AT hIJaed ga377 |
A FATHE TaH T AOETUT =9 (7-7) shows HIS sremeed. Four slokas starting with THTsgHw (7-8)
establish HIS TasszaT=aca through HTHTETIEERTTT, A TATd a1 (a1 (7-12) shows HIS

HAAIgcd, A T2a A1 (7-7) and AT 9279749 (7-13) show HIS T3,

The sloka T3fsT: UM 974 (7-13) says that the body, senses etc are all composed of three
qualities of sattva, rajas and tamas. The prapatti told in IT8#a T TI=I= (7-14) is done by those
who have done meritorious deeds is told in FEET ST~ 7T SAT: FHia: (7-16). The greatness
of a Jnani is told in 99T AT Meag=h: (7-17), ST i Fra=rea=iq o€ 9 = 79 {97, Greatness of a

Jnaani was taught.

Chapter -8 - A=
WA TATATAT - Ag LTI ATH | SR TN 9E 3=4d || (.5.12).

What is to be known by all these bhaktas — 3% g T3H FAATATEATH I=4d etc — here AT is
Jivatman who is pure in nature. What is 39T<¥ is thinking of the Paramatman in those respective
forms based on what they desire — whether wealth or kaivalya or bhagavan HIMSELF.
Whatever they contemplate on they attain that. And also the sIfeaasI= etc were told for the

various bhaktas. Among them those who attain Bhagavan will not return to samsara was told —

AR HATTEATHT: TATATAATSST | ATIT T e TASeH 7 [aard |

Chapter — 9: - GYHIGHT ARFIT:
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AT AT Tcd o AT | Forera qa# TR aieed: wehifaa: | W.H. 13 ||

Four aspects are taught in the 9t chapter — TaHTZH — greatness of Bhagavan Krishna, - 31
TATHE TAH SEATH AT, Aea Tead — being Supreme while incarnating as a human also
and no one recognizes that HE is Bhagavan — sfas{vd |7 &T: ATu! aqamedad | 9%
ATAAS= T AATHIAITH. , FSICHAT 99T - the greatness of Jnanis was told — AgTca == AT 9Tl
AT TEHAATIEAT: | A A=I 9=l ATeaT qarameaaHq | and so on, 37 g Taas=T Fhl 9 T34 =,
T [T Fel AL FHISE FAAY .. TR AT TSI IZTTH I | T TTEATH Fivd T qepasd
HIYU |, ARET: T - nature of Bhaktiyoga was taught in the last sloka — #7091 9 TG

Chapter 10 - IuTfas[@™=<aH
TAFA TRV FAFATE AT | W A g eq el e 1o 9rriear | (.5.14).

Krishna says 3g 949 T¥4: H4: 94 J4add.. that's how my devotees worship ME HE says. Arjuna
asks Krishna that he wants to know Bhagavan’s guna and vibhuti etc in detail - fa=a¥or srea=T
TRT T o SHTe | 93 FI9F Jdlg guadr Areq H5gaH | Krishna says TTeT=a: $&AE ATl
f=ae=7 % |. There is no end to my guna and vibhuti etc. Even | cannot tell that Bhagavan says.
Finally concludes 7 &fa T Teeatq 9amqd =xr=<H | Everything is HIS shareera HE says. T=Iq
v <o fHgSiana aT | Taarai=e, & T8 qo 1 STTFTa |.

Chapter-11; $IEgai=amM:

Then Arjuna saya TZH=GIH T FOHAL TEUTH |, F7I9 I3 Tl 7AT TG T97 | If you think it
is possible for me to see, kindly reveal your vishvaroopa he prays. Finally says 9T caq-4471
T TEHATALTSS[T | | I8 F dwad 98 o 9%=q9. Other commentators say that vishvarupa is

only very important.

Chapter-12 : HFITUGHH:
Ah: ATSTH STTATHRE SATCHAEAT | TR RIEA oI A<h: 5129 394d |l
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Arjuna asks — those who do upaasana of akshara and those who worship Bhagavan — among
them who attains siddhi fastest? Arjuna does not ask Krishna about which yoga is superior
because there is no doubt in that — one who worships Bhagavan is superior. So the question is
about who attains siddhi fastest. That is how it is explained in our bhashya. Those who worship

ME only attain fastest Bhagavan says.

In 12t chapter a very important teaching is seen — regarding those who are incapable of
performing karmayoga or jnana yoga but have great devotion. Krishna says #Z3a T+ 3leleeg g1
gt a9 - if one fixes his mind on Bhagavan (like alwars) then that becomes g% for
bhaktiyoga. This is a very significant explanation in our bhashya. sr= =< FHTETd T TS AR
A | ST AT qar AT =g 89T |, AEATHIERASTH AeRHIeAT 99 | - perform Bhagavan’s
kainkaryams - like offering flowers, cleaning temple or anything like that. That would also help in
cleansing the mind and lead to devotion. F¥ITEHMTHISTH. HIFHEAATT qd: T — these are all
a1 for Bhaktiyoga. And the qualities of a karmayogi were taught wonderfully as 35t

AT 73 F5071 U = | AT Rgger: qa9gadqa: &+l | etc.

Chapter 13 - fagrga==fasmyq
IEEARTATHT A [Aegad | aeergqfaassd Faeq e (.. 17).

In the bhashya here it is said as IETHAT: TTET TZIATATHT STEHH.

For the sloka &=rsi =¥ |T fafe Bhashyakarar gives very detailed explanation. One should know
the nature of deha told as kshetra, jivatma who is told as kshetrajna, the knower and

Paramatman as different and distinct. The cause of bandha was told 17 [UTHEISET

GECBIEE L

Chapter-14: - STuafasive=y
UTEE T TUT Figed Araaad | AT g9 Sardd |
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The nature and effects of the three Gunas was taught. One should attribute all acts to Guna was
told =T IO+ FATL T&T FEILATT and one should become IO was told #T = ATSATHATLOT
ARAN Had | F IO TH I q T Sg[4aTd Fead | Here Sg[9aT is atma saakshaatkaara.

Chapter-15: - TESIHAEWIH — purushottamayoga is taught

AT ATy FaaTq [ | SATIATC-A0Tq-EaTHTq 37 Taed: |

Bhagavan starts teaching the svarupa of 81T comparing it to a tree — SEAHARLIINTE A
g2 etc and says one should cut it off completely with its roots through the sword of &1
— detachment. STFZTET FedteTar. Jivatman is 3ter of paramatman is told here FHATEIT Stawrh
Strar«a: |=Ta+: and how a jivatman moves from birth to birth etc and that Bhagavan is s=a=THT in

everything was told — &&= 918 gfe af=Ifae: 7= Ffd: A=adre+ 9. Then the teaching that
Bhagavan is Purushottama and is different and distinct from all is seen. STa#HT T&uT &l

SCATAY UF F | T ST HeeAqTSeT 3= | IAH: (2= TCATHARTE: | AT
ArwAHAT e fawfd 3= 227 | Bhashyakarar explains this STIRT(-9X0MI-FTHIT 3T+
Bhagavan says TEHTq A¥HA [ I5g AT FH: | ATISTET Al 9 o T TR,

Chapter — 16 - STEATEH

AT AR AT ATEESAAT | TeaT S A Tes e 3=4d || 1.8, 20 ||

Whatever was taught should stay firmly in one’s mind and one should put it to practice is taught
here. SAAIH ITHET FATT AT TAH ATHATLAAT A ATHAII-TGILAAT: IATgLaAT: AT

ATaT 3919 bhashyakarar says. Only with ST , ST becomes purposeful.

So aTEF9ATT is very important. Bhagavan says <@t SFI{gHIEATT Mawamama<y 74T |

By this, Bhagavan makes it clear that the knowledge of the nature of goal — ST=@a<a=11 and the
nature of the means ITEITATT are both I<FHTAH — only to be known from shastra which is
Veda only. So Bhagavan says T&ATq T8 SHTU o FHTATRIHAAEAAT | ATcAT ML Ih wF
TR |
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Chapter 17 - sreftafaa=y
TATHATL Fed AT 1 IO TAF | A0 el &= e aaaentaad (h.E. 21).

The meaning of this sloka is explained in bhashya as T AMME AT AHLAT AHAA,
T TEae = Ura: ATaed, aTEfHaed qe0 o 3=49d. These were taught in 17t chapter.

Arjuna asks Krishna — those who have great shraddhaa but do not follow shastra, what do they
attain — I ATETATERST I5Ted AFAT+aqT: | 70T 48T T FT — whether it is saatvika, raajasa or
taamasa. Krishna says the three types apply to only anything @&, Anything that is steT&1= is

AT — even if performed with great shraddhaa it becomes asat only HE says.

The three types regarding everything taught in shastra is told as f Teatald a9 FEIRTAE:
T | FATEUTEd aare I fafgan 727 | - All karmas such as Yajna and others told in 5g] that
is 9% is associated with three words 3, @, &q. How they get associated, for what purpose and
all that was taught. Om is used for all vaidika mantras. @ is associated when one performs
karmas only for the purpose of moksha — without desiring any other fruit. ¥ is for abhyudaya

and so on was taught. And anything performed without shraddhaa becomes ashaastra was told.

Chapter 18 - TG
T FGAT g AATASAATSeqHT | TR TOTHE AT 3944 |

The 18t chapter is said to be teaching “TEMTIY. The charama shloka is very important in this

and we studied that in detail. Swamy Deshikan makes an important observation at the end of

the charama shloka vyakhyana : fHem=-TFaaa-TTH-TSH-ATGATHTLT- AR T-A LTI -
FrEATT AT Ia i Tee AqaTieerd: qeeerd: ATsahig: e cagrad riH e ATy -
ATHFRRTH: A AT ATSTHT HIT: - SRETE 98 G<aH, STAI0: TATIEHRT Taar o)
THYH: 31 |
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Thus we can see that the entire shastra is about adhyaatma — and nothing else is taught here.
<, I&@ and T&uT are taught — the nature of realities, the means and final goal which is

liberation — all these are taught in detail. Now the next part of the shastra is going to start.

Normally in any shastra, the first part is called =TTHT 91T — where the nature of realities etc
is taught. The tattva jnaana is taught first in any shastra. Then &I comes — making the
student understand the teachings firmly. Whatever was taught should stay firmly and clearly in
the mind of the student. Finally the F=IETIa9TRT comes — how to protect the sacred knowledge
and transmit the knowledge further. This is the traditional way we see in many works of our

Acharyas.

In Gita Shastra also first 12 chapters are SITIATETATT where the nature of entities are taught in
detail and then in the next 6 chapters Bhagavan taught in more detail some of the aspects
taught earlier and also whatever was left out and then now in order to establish the =TT, after
imparting the knowledge of realities, means and the goal to Arjuna very firmly, Bhagavan is
teaching certain duties to Arjuna in order to protect the sampradaaya and tells who are all unfit
to receive this secret knowledge. Later Bhagavan also tells who all are fit to receive this

upadesha.

Sloka 67

TE q ATTIERTT AT Far= |
T ATLIS AT T T /i AISHIGAT 1 67 ||

Z% This Gita Shastra @ was taught to you by ME. sT@a&kta 7 This knowledge should not be
imparted by you to one who has not performed penance. TA<hTT Far=4 = For one who is not
devoted, you should never teach this. 3T$[@a T 9 a4 You should not teach this to one who is
not interested in listening to this. AT 7: ¥T=FATT T 7 One who is jealous of ME, for such a one

you should not teach also.
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T T T [ ATE AT AATIH, | SATTER - THATY AT 7 ATIH; AX q<hX AR T ATHE
FIMEA T AT, THATH F STHAHIT T AToAH, Az | T F SIS - WA AT A0S T a4 | T |f
T: YA - AT Aad AU F HIAAY AT 9 AFASHAT, T TR a9 |
AAATAHRARCT: T8 S RGN |

TS T T [ ATH WAT ArSATAH, — This shaastra which is the most secret doctrine was taught to
you by ME.

AJIER - AqHAIY 4T 7T qr=49; - This should not be imparted to one who has not performed

penance.

@Y TR i = ISR FE=A T 9199, - One who is not devoted to you who is the teacher and

also ME, to such a one you should never teach this.

qaq9Y | AP T mw*&wﬁ: — That means even though he has practiced all austerities if he

is not devoted, you should not teach to such a one.

T T ALY - AR AT WS T a4 — Even though one is devoted if one is not interested in

listening to such teaching, you should not teach.
T 9 qT T: AGIA - AETEY AFT AU F HIAQY IT 20 SAfaswAta, 7 a7 ar=99 - And who
has asooya towards ME — means one who finds fault when my nature, glories, my qualities are

all narrated, to such a one you should not teach.

FaHTIraAeRCT: T8 sraqaRgiIaraTa= - The use of different cases (ablative and
nominative — that is I and T fastfREs) indicates that such a one should not be taught at all

as he is most despicable.

Thus to Arjuna who now has the firm knowledge of the realities, means etc acquired through

Bhagavan’s upadesha, the FJd=ITa9IT is going to be taught in order to establish the T==TI=E .

ZaH - This general nirdesha is explained as T3 T 93H g & 94T A&ATTH. This shaastra which

is the supreme secret knowledge which was taught to you.

T — This is taken from the shloka told earlier in =& T FTATEATAH (18-63). The meaning here is

TIAT — by you. &I T AATER AT=94 etc.
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FaTeRTT — This denotes one who has completed tapas. So even if one has started tapas and
not completed, such a one will not be FFITTEFTIY - not eligible for upadesha is the meaning. ‘AT
A= - tapas is needed to achieve control of senses, concentration of mind etc. Such a one

would only be eligible to receive such upadesha.

7 9<HT — One should have bhakti in the teacher as well as in Bhagavan. As told in

shvetashvatara upanishat, T& 33 TR TAT I TAT IR | TEIT FHIAATAT: THIAT ASICAA: (5.
6-23).

FaT9 — This indicates that even if one is a TaT if he is not devoted, such a one should not be

taught this secret knowledge. Because later Bhagavan shows lot of 3ra¥ towards HIS devotees

in the next sloka T =& 9¥H @] TG hSATHETEATT.

FLFTA — The main STEFTT comes from desire to listen to such upadesha — P=0T. Like
Nachiketas said Y52 & @& g¥ (F5. 1-13). The later ones are more ridiculed is indicated
in bhashya as AT YT

HTH T¥IEATT — This means Hg[H I¥IATT. This is told in a different vibhakti compared to others.
All others are in I - TTERT, TFHT and LTS while the last one is in T faf=s -
srergAfd which indicates one who has sIFAT should never be taught this sacred secret

knowledge. Such a one always finds faults in the great qualities of Bhagavan. In the ninth
chapter, Bhagavan said, 33 q o T[@[aH TaeATHAGIS | AT Asaated Tosrear Fregssgard (9-1).

Bhashya there is - A& T TALATH | AIGTT AT TE@SIT (A7 ATLTHTTRTL ATETCRT el T
U HHATT S AeaT= 1 o Y9eaTH 339, Bhagavan tells Arjuna that he should also teach to only

one who does not have asooya. The eligibility of a student is decided based on his being 79T
- not finding faults in good qualities. It is told in Bharata — fa=IT aTg[orHwTe Aafaedsin T&r 719 |
IR | AT QT TAT ST AT || (A1, 328-49).

Hoeq =y Hawad Had[oryg o iy AT I0H AR - one who finds fault in my svarupa or

aishvarya or gunas when sung by devotees — such a one is most ridiculed here. Swamy
Deshika says Aia{d T¥I&@Tad q Taa9H AA-qINELINIH 3T AT,

T = 9149 — This is 99 — indicates that if such a one is taught there will be ST,
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With respect to ¥<ks — devotees of Bhagavan, it is said T&Tfas aqaw a1 — either T or qufEa
while for one who has no devotion even if such a one is BT or T4, will not be eligible to
receive such upadesha is the meaning. And one who has 39T, even if all other qualifications

are there, he should never be taught is the bhaava.

Sloka 18.68

T 38 I T Agrsa e |

Wk 7 9 FaT AHAST@E aT: 1| 68 ||

T: One who =& 9%# [ this supreme mystery that is Gita shastra Ag=hy A== tells among

my devotees, such a one A3 T<7 Wfxk FcaT having acquired Supreme Devotion towards ME
ATHE TeaTa and will attain ME only. s#em: There is no doubt about this.

| T T 7Y T: Atereafa — sAreareata, 9 /i 9wt Witk Far 9 1@ vafa | 7 9 g |

One who expounds this Supreme Mystery among my devotees, he, having acquired Supreme

Devotion towards ME, will attain ME only. There is no doubt about this.

In this sloka, Bhagavan is telling that one should teach this to those who are fit to receive this

upadesha. And such upadesha will finally lead to mokshaphala.

7ghy - By telling that it should be taught to devotees, other defects such as not performing
tapas etc are eliminated. Those who have pure clear mind will not have such defects is the

bhaava.

Among devotees also who all should be taught — all four varnas are savTfa=TiYs. It is said
AT AT AT FeaT ATZIIHEIT:. The greatness of AITagI<F is such.

Ff7emeaa — This means upadesha should be srTT3=T — with meanings. That is why bhashya is
ATEATE .

| \f<h 927 FeaT - Even teaching to eligible one, FaTtaaTi<s, will lead to 9%+1f<F in the teacher
either through karmayoga and others or through AFIRIE%Y as taught in 12t chapter. This was

told in 12th chapter. Even those who do not perform karma yoga or jnana yoga but are capable
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of meditating steadily on Bhagavan with utmost devotion would get T¥s1f<r. @t g Faem,
FITHAN qal ATTH=STH, ATHIEHATSR AehHI<HT 94 etc. That is another path which leads to
Tk which is ARIAT. Just as Alwars. That is the meaning. Mere Bhakti is preeti in Bhagavan
while 7T is 39T for moksha. So teaching to eligible ones will lead to parabhakti itself after

which one will attain Bhagavan is what Bhagavan is telling as ATt 1.

ATHT — Those who teach this Gita shastra among my devotees would attain ME only. The

HAFYTUM U indicates that Bhagavan will not make them get interested in other meager fruits.

FH: - This means any doubts are eliminated. 591 itself is prohibited in this aspect.

Sloka 18.69
T TETHTAY FEA g |
AT 7 o & geATE: S a1 69 )

HISIT Among men TEATY 3+4: other than him 2 no one ¥ f9=FwH: T 7 was there who has
done what is most dear to ME. 5= In this world T#ATT 3= T9=a<: one who is more dear to ME

T = 9tadT will not be present in future also.

Y WY 3T TF TEATE AT AT & 7 FII FRrFa: 9, 30 I9< T T WiAaT | St
T YT TRATATH STHAATE AT ThATe ARSI |

I ALY T0: IF AT AT AT § 7 HIG BaFaw: g, 3a: SAL A 7 wfaar - Among all

men there was no one before who was most dear to ME. In future also there will be no one.

FARIATAT TIHH IqTaT+ - Telling about those who are ineligible to receive such instruction first is

to indicate that

JRATAR SHAATE AT - compared to not passing on this secret knowledge to the worthy ones

qehdAq e aﬁ‘gdl-lcél'l'c[ - passing it on to the unworthy ones is most displeasing to Bhagavan.

In this sloka, Bhagavan tells how instructing this shastra would become the means to attain

HIM.
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The superior one among those who perform acts that are dear to Bhagavan becomes f9a¥ to
HIM. TR+ becomes =@z, It is also possible to give the meaning based on gq-FTI+Ta.
=¥ is the cause, 2q. MIAT is the effect of that FT. But in order to show that at all three
times — past, present and future this applies, Bhashyakarar splits it into two sentences. ?F:r‘l‘o?

AT, 3T 3L = 7 qiaar.

Td: I A 7 AaaT — There is no one who is =AY to Bhagavan compared to such a =&+ in

the past, present or future is the bhaava.

Normally when a shastra is taught, who is the adhikaari is told first and by that those who are

not eiligible to receive that instruction would be understood.

But here the unworthy ones are mentioned first to indicate that it is 3fH=a® — most undesired.

Shastra says a worthy one who approaches an Acharya in a proper way should be instructed —
TEH T g STE=T 990 | T =1 ST | IAT1eE T8 98 Jcd A i a<adl sg[ a2y
| it is said. Here srat= is fafer. It means Ts@TA. But Bhagavan says not instructing a worthy one

causes less displeasure rfe=a¥ while teaching an unworthy one causes most displeasure to

Bhagavan - sfeeas.

Sloka 18.70

ST T X g FaTeHTEdqT: |

AT quTgras: =ity ¥ 7fd: 1 70 |)

T: One who sITadT: 3H &+ §41aH this dialogue between us which is inline with dharma steaeaa
will study, o &7 by him | SITHa== == =T will be worshipped through JnanaYajna. =t & #fa:
That is my opinion.

T THH AAAT: g HaTaH LA, A7 FAAAT T 38: T, 314 & 7fq: | stfeae Ay srea=:

srf e, A T8 g AR 3 S sk |

T THH AT g=f FATIH TeqTq, - One who studies this dialogue between us which is inline

with Dharma,
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AT AT FgH 3 |1, A 7 7fa: — by him | will be worshipped by Jnana Yajna, that is my

view.

SR AT AT i, O STEH Tag TEAITHTA TF: T 39%: - That means whatever is
told as Jnana Yajna here, by mere study of this shastra, it will be as though | am worshipped

through that Jnana Yajna.

The benefit for one who does upadesha of this shastra to the eligible ones was told earlier. Now
in this and next slokas, the benefit gained by one who studies this shastra ¢rsaa: and 74:

through an Acharya is told.

FreeTd — Swamy Deshikan gives some important information on the history of Bhagavadgita
here. When did this happen is discussed. Here 37e9wId - is not with the idea that Bhagavadgita
is going to be taught in future and one who does adhyayana etc. Because Mahabharata was
present even before the birth of Dhrutarashtra, Swamy Deshikan says. Even before gaxig was
born, Sage Vyasa who was graced with f&==21q by Bhagavan had written Mahabharata. And
he had also taught it to his shishyas. And Sage Vyasa’s sishyas had spread the Mahabharata in
worlds other than those inhabited by humans — ATSI=A A hY Y SHITATH swamy says. It is
said in Mahabharata, FRETSATaAZAT AT <a: (U | TraETeATEA T ATadTH I F gF: (AT 3. 1-
113). In the world of humans it is going to be taught through Janamejaya is the meaning of

AT,

FeaeId — Normally the word 379314 is used with respect 33, Because Gita Shastra is ITRTETT

only, it is also told using the word T&q3.

Swamy Deshikan also quotes aTuTsgs FTaFa<T — while describing Ashrama, poet says
FTALATH IATEE I (F12) — the word adhyayana is used there also for the study of
Bhagavadgita.

g+ HaraATadl: — This is very important — it is &= means g¥ia"ud¥ — the subject matter of
their dialogue was everything concerned with dharma only and not any wordly matters etc. Like

in Upanishats we see various instances — when #Ffts, fSisiTgs meet what do they discuss — #T

JATCHT, %6@1 in one instance. Another instance where =T &1 7fd: etc. these are all discussions
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about atman, paramatman and so on. Similarly this dialogue between Bhagavan Krishna and

Arjuna is also =T says Bhagavn.

I — This is not what was told as SITHI in the first 6 chapters as ST FIHAT IAT0
STHTS: 94-a9 (4-33). Because there the end goal is attaining Jivatma Sakshatkara. So what was
told in ARFIRT THTT as ATHIAT ATHA Tstwa T ATHATE (9-15) in the 9th chapter while teaching

Bhaktiyoga, which is FIT7a= of the form of \WRTaad#@+aT is what is meant here. That only is
JTEETT AEAS meant here. That is indicated clearly in Bhashya as sI#A® T STa=trstaeiad.
That is why discourses on Gita are well known as fiaTsTHI=Ts.

TaEedIIqTA — Mere adhyayana of Bhagavadgita would bestow all fruits is told as adhyayana
itself becomes Bhagavan’s worship. That is explained as Ta@&Ia=HT= T8: TITH 4 - | will be
worshipped by mere adhyayana is the meaning. It is like what is told in Veda in respect of
various yaagas — for Ashvamedha Yajna it is said — TTSTHET T T 3 997d 42 (3. 2), T I
FIHLTT o aaTEIE AT (T, . 2-15) — in all these the fruit of adhyayana of the yaaga is told as
same as what is attained by actually performing the respective yaagas. So the benefit of
adhyayana of Ashvamedha prashna is same as that obtained on performing it is told in Veda. In
the same way, just as performing Jnana Yajna causes sRTacifd, adhyayana of Bhagavad Gita

also causes Bhagavan’s grace is the meaning.

Sloka 18.71

HETATATGLH UIATE T T 7 |

s Th: ATATRSTLATIUIFHIR 1| 71 ||

g1 Having shraddhaa 395 7 and being without asuya or jealousy 3T 9%: that person who
AT ATT even if hears this : 3T he also H<F: having got rid of all evils obstructing bhakti
QUIFHIT STATH AR T joins the groups of my devotees who have done punya karmas.
HETAT TAGLH IV L YUEATE AT, OF FGUHAT §: T wiReRQfEamary q<6: quasHr ageeT
FATRT - THZT TTLAT |
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HETAT S IT 7L UATE AT, - One who, having faith and being without any jealousy, just

listens to this,

A FAUHTAT — by mere hearing alone,

T: 9 wiReRATEATTaT 1= - being released from all evils that are obstructing bhakti,

QURHUTT HghTI AT - GG ITLAT - joins the lokas or groups of my devotees who have

done meritorious deeds.

AT — The word 7 denotes TTUMATa, T, H4T etc told earlier, Tfa T TTOMATAT THSET Ha4T |
IqRET =T T ST AT a<aaidie:. Previous sloka, adhyayana was told thru an Acharya only.
Here also *[[@Tafa means through Acharya only and hence TToTa and others also to be
included. The shruti ordains that one should learn only from an Acharya as T31& AT
FHAT AT HATATET | AR & [EHaT Ao Greaion: S ag@=sd (. 1-2-12). After
experiencing the benefits gained through karmas and realizing that they are all meager and
short lived etc, one should get nirveda — metaphysical agony it is said. Then one should
approach an Acharya who is has 3T and S{ST= both - in a proper way §¥¥% ITH=TT — holding
samits etc This is a F=@fafar. Though there are many ways to learn, and some other ways such
as reading books by oneself etc shruti says one should learn only through an Acharya and that
is the niyama vidhi. Because shruti says =i fa=im fAfear |tters amaq (2. 4-9-3).
Knowledge becomes useful only when acquired through an Acharya. Acquiring through any

other means does not yield the required benefits and it can also do damage. Swamy Deshikan

says here, Ta" Ta% AT TEAT-ATA T=IF0Tq UgITH o Fat=gad — learning by reading books
by one self would not give the desired benefits. For Brahmavidya that is what shruti says. Also
learning from others in the wrong way - hiding behind and listening to lectures or asking
questions to confirm what one does not know clearly without approaching as a shishya — or
testing a Guru by asking questions for which one does not know the answer etc. One reads a
book and gets some doubts. What should one do? One should approach an acharya in proper
way and request for upadesha. But if we ask questions and try to learn the answers without

approaching Acharya in proper way, it is not right says Swamy Deshikan. If we do not know the
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answer or have doubt inspite of learning thru Acharya, one may ask questions at the right time

etc. Not to test an Acharya etc. So =TT AFFAT TZH is not to be done. In Yajnyavalkya’s
prakarana we can see some of these aspects clearly — when Gargi asks a question,
Yajnyavalkya says st J=& 1 T — you do not know this as you have not learnt it yet and
so should not ask questions about something you have not even studied he says, and in order

to test if Guru knows it or not is wrong.

15T 7<h: - This indicates there could be delay but gradually even one who just listens to this
shastra from an Acharya would ultimately attain moksha by performing the various means
ordained in shrutis. Else if by mere listening itself one attains moksha, the various means such
as IUTHATs taught in shastra would be futile. In @15, the word 3T indicates those who study
with 3TI=TT which is understood because if mere listening can remove evils, there is no need to

specifically mention about studying with meanings.

In previous slokas, the aspects of teaching someone and also doing adhyayana were extolled
and Bhagavan said such a one is dear to HIM and they would attain HIM finally. So the same

benefits are to be understood for 9T also.

Because any other fruits such as attaining svarga and others are not desirable, T0IFHUT is not
about svarga and other benefits. That is way Bhagavan says AT @ explained as

Tqz11. So those who listen to Bhagavadgita would join the devotees of Bhagavan. When one is
in the group of Bhagavad Bhaktas, they would get opportunities to get TRTMI=eT etc and then can

attain moksha gradually is the bhaava.

Sloka 18.72
FiYeaogd I @AFR AT |
FIYEAVEHIE: T 8977 1| 72 ||

9T Hey Arjuna, Tad @31 THIV=AET Higd 4a¥ was this Shastropadesha heard attentively with
complete concentration by you? g9 Hey Dhananjaya, @ 35719 HTg: your delusion caused by

ignorance FEA YE: has it been destroyed?
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HAT HRATH T I @7 Aafga Aq9T HYQ A2 TT AAEHIG: Higq TT:? AT AAWA Yol 7
Ty, 3 IFaT |

FAT FIATH Taq I @7 srafga 9q9r Y IaHq? — Hey Partha, this upadesh taught by ME,

was it heard by you with full concentration single mindedly?
CEEEIGEEIEE EF%?[ 99¥:? — Has your delusion caused by ignorance been destroyed?

A FATAT @I 7 FreeATH, 5fF SHaT - Being deluded by which ignorance you said ‘I will not

wage this war’.

Though Bhagavan Krishna knew Arjuna’s mind well, desiring to know whether HIS teaching was

fruitful, HE asks this question to make sure Arjuna would not forget it.

aH — Here Taq means 3TT3=7 — with meanings. So shrutam means heard with the meanings.

‘Is what | taught @T2% purposeful or fA¥J= futile’ is the bhaava.

dAHEHE: - The 9Ti=a=117 arising out of SIAT or ignorance is AATAEHATE. Krishna asks the
question to know if it yielded the desired fruits. Whether Arjuna still has doubts about what is

dharma, what is adharma, what is his duty now and whether his sorrow is gone etc.

Sloka 18.73

AT AT
TS AIg: FyfadiedT @HTRTHATSq |
Ruarsten Taa=E: s a== a1 73 ||

s=qa Hey Achyuta, @cETaTq with your grace, HTg: my delusion or vipareeta jnaana T=: was
destroyed. 79T TYfq: =47 The knowledge of realities, Tattva Jnaana, was acquired by me.
Taavg: EaarstEa | have got rid of all doubts. @@ a=+ F7 | will follow your teaching.

H1g: — faadas, @orErer 79 aq faasq | |fa: - auamafuaaes™, @oERRe aq T 7609 |
FATH THAT ACHTTNHTFEIT HIG:, THATEILNIGAT TaTHF Foae e gsg: AaacaS HE-ET:
=, RerfafRemsrer FH: TRQEarIETadT T TEUaET Sraaadasd: o, gai [aqs: | Je:
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A arfRAIST: ST - R TU R VR TO T - g 2Tt T A - AT e ; T
T-TA@AA TATe-AAT-a e T g G a0 I -T ey -S A - e (e -
AftgrfER-smerErerERE - R - R e ST e TR aTed: @
A AT T T | T T TLAGHRANI G- AT AAHAT T AT AT FAHH! T ag: T
oo 1few | serii wa garfesderafass o a=+ wiosd; Ti<h ganfesd sy seed: |

Arjuna says:

g: - Ardas™, ot 79 aq fas¢ — Moha means vipareeta jnaana — delusion. With
YOUR grace, that was destroyed.

A — T RqaasT, @oETaTed aq 9 de4H — smruti means knowledge of realities as they
are. With YOUR grace, that was acquired by me.

FATH TFdT SAHTNHTAEYT HIg:, - Delusion of the form of having the idea of Atman in Prakruti

which is nhot the Atman,

THTRIIOEAT deTHHe] Foaed Faf~gege: SaaraTsHEET: 7, - Also thinking that all entities
moving and non-moving which are all having Parama Purusha as their inner self being their

shareera, are not having Parama Purusha as their inner self,

RefaRersrer T TEEIIETaaT TOTUERaE Sasad«<q: 9,- also, the nitya and
naimittika karmas which are the means to attaining Parama Purusha being forms of HIS

worship, thinking that they bind one to samsara,

T4l faas: - all these kinds of wrong understanding were destroyed.

AH: TFfAfaaerrE-aeaTa-dRaar ATgeaseasiadrn - the knowledge of the essential nature of

the Atman as being very different from Prakruti and not having its nature, being of the nature of

knowership alone,

THIETATAT AT eaEsqaray, - And that Atman is subservient to Parama Purusha and

is being ruled over by Paramatman alone — this kind of nature of essential nature of the Atman

(was acquired by me).
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A eTRAasT: Q- aHea eI U RN g v a-T G TSR T W A -T [T -q AT =; - The
real nature of Parama Purusha as it is, that HE is the cause of creation, sustenance and
dissolution of this entire universe, that all these are HIS leela or sport, HIS nature is opposed to
everything evil, HE is an abode to only auspicious qualities, HE is an ocean of host of all
auspicious qualities such as T+, 99, T4, 914, 1<%, I etc. which are all natural to HIM and

are unsurpassed and HE is addressed by the word Parabrahman,

Td SY-qqaaaTTaT-fasE- this kind of knowledge of the real nature of lower and higher

realities as it is (was acquired by me).

T THYEFg@ea=IHT- (And that YOU are attainable only through Upaasanaa,) which is of

the form of practice of continous contemplation of such knowledge, increasing day by day,

T Y- F - A aa -MYgIg- along with performance of nitya and naimittika

karmas and avoiding prohibited karmas — with the idea that they are performed only for causing

pleasure to Parama Purusha,

9 < - and achievable by inculcating 3THI[Ts or qualities such as shama, dama

and others,
aiFETaTIe- being of the form of devotion,
TR TER e+ — being possible to attain only through such Parama Purusha upaasanaa,

AT TR dTed: @H 31 J11 9 ds4¥ - that Parama Purusha, Vasudeva, who is known

only from Vedanta, YOU are only that — this knowledge is also acquired.

Tq: T TRAGH AT G- A TATATTLAT G €T STadTarq fae<hl — Because of that | am relieved
of the depression of all sorts caused by the wrong understanding which had grown out of

compassion and attachment towards relatives,

TaHeE: T@e: foua: o1fw — and | now stand freed from all doubts and steadfast in this

understanding.
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TR T FETiewdAqiass aa a9+ wIXsq; TA<h FaTash wisd sl - Now | shall follow your

advice concerning waging war etc . That means | will engage in this war etc. as told.

TS #Tg: - Arjuna expresses his greatefulness and tells that he did reap the benefit of the

upadesha.

T @+&IT — Arjuna had not heard such upadesha earlier. So the word ¥fq: does not indicate
that he remembered something he had heard earlier. Hene it is not in the sense of

remembrance here. That is why Bhashya explains as @<a=19 acquired thru upadesha. The

experience derived from the words of Krishna. Explained as qéllcllrt\'élddrclﬂrl*-l\. There is usage in
shruti in such sense for the word T in the sense of T also as shown by Swamy Deshika. In
Mahanarayana, & AT 3@ {[¥3T ST 934 (FaT.) and T 7 AT LAAT AT (4. 3-4) says

shvetashvatara upanishat. So we can see that ¥ and Ff& as used as in the same sense.
HTE: - When we examine the upadesha fully, the wrong understandings that are to be destroyed

with such upadesha are nothing but SFT@T scagE: and such. Hence bhashya explains them

such.

HITST g9+ 9 — The upadesha can be put to practice by following the teachings only. That is
told as T=IT<h JZT(<HH. The word (< indicates all other things such as karmayoga etc till
Bhaktiyoga.

Not following is due to loss of memory. Later Arjuna forgets all these teachings. He says a7
TEAAT TIh T 9T HZaTq | THd [UATH 98 § 72=+q9: (AT, 9. 17-6). Krishna gets very
angry with Arjuna and saya, HTaded HAT @[ ATTITH TATAAH | &H TSI G TIATRE
AT | AIELAT TG AT T A 9AH | etc. This shows AIsIEaE — that's is why we need

to keep studying and listening to these teaching again and again.

Sloka 18.74

AT TAT: TTveaT: T I3 oy st sfa == -
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Sanjaya starts to answer Dhrutarashtra who asked him what his sons and pandavas were doing

in the battle.

Dhrutarashtra asked Sanjaya @THaT: qTvear=d SAgaq ag3?’ for which Sanjay answers now.

BREESEIR)

TAG ATHSaET TriET T ATeH: |

AT AT AU 1l 74 ||

=i 12 Thus | FTHEET T HTCH: TTET ITHH AT LHU Ha1aH 7419 listened to this

wonderful dialogue between Vaasudeva and the great Arjuna and it brought horrippilations in

me due to the joy experienced.

TR - T AT — THRAGAT:, IS T A AT T WTeHT HeTea: qeqegrad AHaeT g6
ooy, ST FATIH 3 T T - AT 5 |

Thus, in this way, | listened to this thrilling wonderful dialogue as it happened between
Vaasudeva, the son of Vasudeva and Partha who is Krishna’s paternal aunt’s son. Who is

highly intelligent and who has taken refuge at the feet of Vaasudeva.

HglcH: - Arjuna is addressed as Mahatma here and why is he a mahatma is explained in the
bhashya as AgTd3: and he is very intelligent because TeI@E=5H AT — he has take refuge at

the divine feet of Bhagavan.

Pandavas had all taken refuge at the holy feet of Sri Krishna is told, FTT4T: FTOTET:
FEUETATA qTve4T.. Here also Arjuna said in the beginning fersaredsg errfer |t @t o= (2-7).

When something is beyond description it is said to be ¥gqdH. This dialogue was incomparably

wonderful and hence it cause THEYIH says Sanjaya.

TATHH THTIH — Means there is nothing that | did not hear in their #aT=. This is TaT¥f and
whatever Sanjaya saw and listened he narrated to Dhrutarashtra. So that is FaTgeTaTiaE.

These are the qualities which make one a =% and sTHaH.
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Sloka 18.75

AT R SgAa M dU@{ g T |

TR AT AT S99 11 75 ||

waq This 9% TT ] secret teaching that is supreme yoga, T FIFq: TR Fo9Tq through
Krishna who is Yogeshvara and while he was teaching HIMSELF &TeT 372 ATHIHTET Zqar |
heard directly by the grace of sage Vyasa.

FTATHTRT] - ATATIAR [T A AT TAq T TS @[ TRPAU — ATAaerad S AT rdsre
R ST FT IR T FIAFT: AT AT T8 |

Vyasaprasaadaat — means by the grace of Vyasa, | gained divine sight and divine ears and
because of that the mystery called Supreme Yoga | heard directly from Bhagavan Krishna, who

is an abode to the supreme qualities of Jnana, Bala, Aishvarya, Veerya, Shakti and Tejas, while

HE was teaching HIMSELF.

a9t — One who is a dullard cannot get rid of his delusion and defects by himself. So it
was the grace of sage Vyasa because of which Sanjaya gained divine sight and divine sense of
hearing and saw directly the Vishvarupa and heard all the teachings directly and this is

impossible even to devatas.

9% M — This is the ultimate secret teaching which | heard Sanjaya says. This shows the

greatness of Vyasa because it is not possible for everyone to receive such instructions.

TReAT — The word I indicates association of F#TIH[s. That was told earlier as Tat fasgfd

T 7 (10-7) where Yoga was explained as being associated with auspicious qualities.

T FAAC: - Indicates TF I, It is not like being narrated by someone else but Bhagavan
telling directly HIMSELF. It is similar to Agamas which is T T Fh! ATUI: F9IH
(AT.HT. 359-68).

qrerrea4artd — | heard this directly and not through the acharya-shishya paramparaa as told

earlier faaeaT 799 9T, AqREATHasT41d etc. Or even though | was far away from that place, |

heard directly he says.

Sloka 18.76
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oI §9 ST HaTeAAagEH |

FATLAT: T0F FSATH T qg4g: 11 76 ||

751 O King, Feramsi=aT: Krishna and Arjuna’s ¥ qua¥ g+ §4T14 this dialogue that is
auspicious and wonderful 55T S5 remembering repeatedly, Hg: Ig: again and again g=aTH
| rejoice.

FATHAAAT: TH TUAH ATHA HaTe ATATogd St qg: qg: A1 |

This auspicious and wonderful dialogue between Keshava and Arjuna which was heard by me

directly, | keep remembering and rejoice again and again.

Sanjaya describes the wondrous nature of the dialogue between Bhagavan and Arjuna in this

and next slokas.
quIH - This brings purity by mere listening also just as JT7a= and others.

ZIAH — This causes one to wonder by its sead==2+ and 1@+ — the words used as well as

meanings of the teachings are both wonderful is the meaning.

Sloka 18.77

T G FET TIHATHA 8% |

e & sy T 0 77 )

71519 Oh King, g% Sri Hari’'s sigd most wonderful @ &9 that Vishvarupa §¥qc §&cT
remembering repeatedly ¥ | rejoice. WgTH fa&q: It amazes me. T7: I7: 4T | rejoice again

and again.

T T AT THRTATH THL G AAHA &4 HIAT ATHATHG G AT | AT el Sad | e
T TSR |

That Vishvarupa of Hari, which shows HIS sovereignty and which was revealed to Arjuna, that

was directly perceived by me and rejoicing on remembering it repeatedly, it amazes me. |

rejoice again and again.
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dg ®9Y — That form of Bhagavan was different from HIS form revealed as Vasudeva’s son. So

that is explained as SIS[ATT YHTIATH TATH.
ZSTH - This indicates that great benefit was attained here itself.

All commentators have expressed their amazement at this wonderful vishvarupa of Bhagavan

and concluded that it is a very very significant aspect of Bhagavadagita.

Sloka 18.78

e 377 rgeT SheT -

In this aspect what more can | say -

T WP FOUT T IIAT AT |
= =fhifeery syfaear Aifasfasdw 1 78 ||

TR FOT: T On whichever side Yogeshvara Krishna is, &g a1el: 9 on whichever side
Arjuna, the archer is, @ on that side *fT: prosperity of the form of kingdom and others, fa==:
victory, sIfd: wealth, 1T morality of the kings, €aT will all be steadily present. 7% \fd: That is

my view.

T TR - FeA e SYEATEAV FATATET AT FATTET F TGAT I T WAL, 9T Fa9T
TR $6:, FEEheAI-taq g e -ca & -fafa-srg e, FO: agagy:, I 9 99T aqe<
Ffeageay: TN qeqagramraT:, 97 =t ey fa: Hife: 7 gar - Fsge; = afe: sw s

T TR - FeA e SYEATEAV FATATET AT FATTET F TGAT I T WAL, 9T Fa9T

ﬁTI'IT-!TF[iﬂa'{:, - On which side is Yogeshvara — means one who is the Lord of, who rules over

all the natural characteristics associated with all the sentient and non-sentient entities existing in

lower and higher forms,

EHSHAA-taqEReaeg-ea sy -feafa-sgfrsia:, - one who has all the varieties of essential
nature, existence and functions of all entities other than HIMSELF under the control of HIS

WILL,
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FOUT; IH<FY:, - who is Krishna, son of Vasudeva,

T F qTHT g€ Ifagsaq: T — and on which side is Partha, the archer, son of HIS parental
aunt,
qeaaga®=:,- and who has taken sole refuge at HIS feet,

= =ft: s 9fa: ifa: 7 — on that side would be all prosperity, victory, wealth and also sound

morality,
g4t - A= g wfa: 79 5 - all these would be present steadily. That is my view.

Dhrutarashtra asked Sanjaya at the very beginning HTHaT: qToeaTa agad a7 — desiring to
know whether his son Duryodhana is winning — Bhashyakarar says e aSIascaar 33
T9=s. But Sanjaya never answered this question directly so far till the end of this samvada. To
keep his answer hidden, he said HaT=FHATIAH - it was a wonderful dialogue between them
he said. But Dhrutarashtra did not seem to get Sanjaya’s indirect answer and hence Sanjaya is

giving the answer directly in this sloka.

5= agAT — Bhashyakarar gives the avataarikaa for this sloka thus. What more should | say
Sanjaya says — meaning the sT&aTeHTI= T that Bhagavan did to Arjuna, that wonderful fasa=a
which HE revealed - are these not sufficient to say victory is on the side of Pandavas? Let me

tell that clearly Sanjaya says proceeding further o=1..a= =ft: fa==T qfa: gar Fifd..
I — means on which side.

TRrAY: - The meaning is interpreted according to context here. In the 75t sloka,

TR TogaaT AT e T0H | TN ARCAETETATERITT: T4 11, the word TR was
explained as — AAEATA AL haSIHT (HE: WI@Ed: FET . Here according to context it is about
=¥ and =fara=a. That which is ruled over is told as all sentient and non-sentient entities. The

fact that this T is present even during HIS manifestations is indicated by the use of words

FT: which is told in bhashya as IHaHT:.

g8 - In the first chapter fog=a T9 =9 e @@ATE: (1-14). For which Krishna had told
THATH gHieheT: Tgat«d 9 (2-10) as though smiling — indicating that | will make you lift this bow
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and arrow! That is told here. In order to follow Bhagavan’s teachings, Arjuna did pick his &

is understood by this.

qTe: - Indicates his AETHTd as told earlier T2 7 #gTcA:. That is explained as TeIEE5HIAT: -
who has resorted to Bhagavan’s feet as sole refuge. Arjuna did not ask for Krishna’s army like

Duryodhana but he chose Krishna HIMSELF.

#AT: - Prosperity of kingdom etc. a1 - means <=[f"<1# - victory against enemies. qfd: is

wealth.

¢1aT — Bhashya is T9=@T. Sanjaya is telling that all these cannot be even shaken by using all four
IUTTs also — ATH, T, AT, TUE. A - ATATESTTHAA LT - what is taught in Artha shastra -

duties of kings etc.

HIGHH — Sanjaya said g7 TS 7 o e 98 @ g | SrmgHeaareasdr aiHsEre SeE |
AT T 89 96 O 7 FAT THATAL | LEATE TAT TFAT ATETZIR] STATGTH (AT.3. 68-2 to 5). From that |

have this wisdom is the meaning.

We shall do anusandhana of Swamy Deshikan’s slokas at the end of this commentary:
FOETTE I AT F B Teaehr=e ATamiisd T TerfaaReg #Raeas & g |
TFIEATHEY: FEPTARET TEAH WA SRS F& AgH e TIRHd ST |
TR g EagUaAaAfe: FHARNSET AT A TeI IT; qgf=raafgdr spfasmTess: |
TIRAET AT ST WRRAEATRR ST R ATfRaT=r aeferm T qreasts T |

AN ENEEE N RN IR E I NG P EISEE R SRR BRI G R R

ERIEEEF EHIEIEE MBI EHEIENEE IR BRI EIE NI LI IR ISl
X AT FAIASIY TUGIT AT T TghST T RhlSTRra e ary |
TATGIEG PUTAHATRHTERTET A AT MATASIIt T PaE@aes SR |

ERERIELEHEIGEIERG SRR U E BRI e IS IR R GH
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