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Sri:
Srimad Ramanuja Gita Bhashyam — 2nd Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

oy fefarem:

Part-3: Slokas 51-72

Sloka 51
FHS Flegr § o acar AANT: |

e : 98 TograarEaq | 51 ||

ﬁﬁﬁgﬁﬂ: People who are having the §|3dlﬂ as told earlier W®IUY: such
knowledgeable ones FHS A IFcdl having rejected the fruits coming from
karmas, Grqaﬁﬁﬁﬁﬁﬁﬂﬂz having been released from the bondage of samsara

of the type of births IAHI UF T ted go to the place where there is no
grief.

IGARTIRT: TS et AT FH P, TEATE A S A RT: SATHT 9 T=afe | iR o waq
qatg STfAT T 151 1

FIETITLHT: FHS el TFAT FH FA:, TEATE SAeHS A [HHT: AAHE S T=@eq - For one who
is interested in gaining ¥{{d<d having got rid of the bondage of the
form of fruits of karmas, the %@ and BHTE is told here - those who
have their mind steadfast in §ﬁ?ﬁﬂ, do karma rejecting such fruits
which bind one to samsara because the phala coming from karmas EEl
w) is HMEIN&. So they are Gan7aﬁﬁﬁﬁﬁﬂ: - Here it is not SI*H and 9 as
two different things but SIFHAT dd: SHIT:, dF is R TER : or SVAA
gg:. a9 is due to SI'H only. That itself is bandha.

They reject the phala of the karmas but not the karmas - they keep

doing karmas - FH iéﬁﬁz.
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FAHE TTH - AT means HAMMEARAH | SIMEAT or THYTH TIHATHETRT, or
agrn%a#ﬁwa&ﬁ a7 according to prakarana. TId T (A 9sH. All three are
AT AT AIAT AT AHITHAAT] TR9eqaT=q. A is FEeaeqrawia@dmagaiH or

%ﬂfﬁﬁﬂqﬁﬁﬁﬁ$9ﬁﬁ - so all are to be told. Jivatman’s svarupa aavirbhaava
is also there. This is told in Vedartha Sangraha by Bhashyakarar - all

are in moksha. In this Prakarana, karmayoga is AT HIETgT. All
these are {THITH - either directly or TXUZAT.

Here Shankarabhashya says oo AreTed vH UE Tesie.

R affreH vaq watg SufMug sf: -® shabda is TRAfETX - shows TRf&E. This is

well known in all upanishats.

Sloka 52

IIT @ HigHe JreAaarsard |
T are Fae SaeEs ga e T 1 52 | |

LI §ﬁ§: When your mind ﬁﬁ%?ﬁ?? FAANAT crosses over the ST
(quagmire) of the form of ﬁ?ﬁ(confusion or fAIF etc), dal then I
what is to be heard in future fd¥ what is already heard - in the

aspect of FARAATT — the rejection of the fruits of karma IBEESRIESIIE! you
will get dejected, repent yourself.

9T - is T:9 leading to dT - TUET AR FHAA FATEUN HeagqTg Ared
HAhd: Tﬁ? — after experiencing all the fruits of the lokas earned
through karmas, one should get dejection and know that by mere karma
Paramatman cannot be attained. Moha is blocking this nirveda.

Iﬁg - thinking dharma as adharma etc, FATHT TeH gl%ai, or HfEa® -
dhrutarashtra says SHIH &8 T ﬂ'ﬁ'QQfﬁ: SICHERE P - ﬁﬁﬁ%: AT AT

o #d: T am being dragged by TIATIZ. etc He says HgFdH ATHNH, -

these are all moha.

FTA - means 3¢, ®IH, - the M for buddhi is doing karma with FeATHE

SHAHTT FHU TAATET TIAT AT Refaaheq e I FiE: TST AgHiorad TATRATTIe 3T Aged
FAW ATAIRCAT | T AT 3q: T ATSITAT GAET FeATS: Tq: TR ANAAT 9 Fd 999 0q [
AT TSR |
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IHAHTLT FHIU TAATTET TIT FAT RaFeq e  Fhax: TST Aghiored TATRATTIR 3T AIged
FAY AAIRSIR — The THFT which was told of T and IUET fAART will become

clear to you without any yukti or 3NH - is told to amuse Arjuna.

The d?gavw%g is being told. That which is the cause of overcoming ﬁﬁg.
ﬁﬁg comes due to HEIN® #H of the form of T and 9T9. And, HHN comes

from what ? From karma done with TS, %ﬁ?ﬁﬁﬁﬂ? etc. How to

overcome that ? That has to be overcome by doing %ﬂﬁ%ﬂﬁﬁﬁﬁgﬁ$ﬁ. Then
as the cause will not be present, the effect will also be not present

(FATATE due to FEUMATE) . This is told in TUTEATT as AE=@ET A el f&=Em
AL’ . AT is ANTARTART-FATTE e gd® s and ¥ is AMRARIELST ST
.

When you are doing %ﬁﬁﬂﬂ? as told and with such %ﬁﬁﬂﬂ? when you get
rid of the %*HY - impurities of mind, of the nature of’Iﬁg which comes

due to desire in negligible fruits (JIIYHA), you will get nirveda.
This Iﬁ%, which is the desire in the small and negligible fruits is
stopping you from getting f9e. The FTIST (impurity) is not different

from.tﬁg and hence it is said in bhashya as Hig®d HITTH .

TST ST 34 [@ ATSITAT A FATS: TA: THTG TAAHT o Fd 949 0T A< Tqry rrsa @ -
Then you will by yourself get disinterested (3TFT) in the WA and others

which was taught by me earlier as to be rejected and which I am going
to teach further.

FEATW: means from me who is HATHIH to you. So it is JTHTIO

ASIdAT - is for getting 9%, How can TUTRHIT of HAG=TET and Jd¥T both be

ﬁﬁ%ﬁ?@?, because #dT is yet to be heard. So the anvaya can be TASIdY
AT IATRIATTATT ATqAET .

And what is this - fA9g - realizing that Paramatman cannot be attained
with the negligible fruits of mere karmas and it will lead only to

more 9+, one will think ‘I have wasted so much time’ etc. and this is
of the nature of self-ridiculing. It comes when one examines the %@H§W
and EQﬁFﬁﬁfNJ - I have only had desire for what is g% and have not had
any desire for what is ERIET

Nammalwar says - Kirpan killen anru ilan muna naalaal..
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AT -~ AFHGTHATRELT: -~ You will realize by yourself - then there will

be no need for me to convince you with gﬁF (logic) or HANMH (shruti
pramana) etc about it.

Sloka 53

TR AT QU7 SATIRAT I SMTHAATATHIATLA T Fl e A AT T- G TS A& TR FAHq
3'"%_

As told in 2-39, Inr foa=T 9 etc. (T %ﬁ%ﬁ?ﬂ HWﬁ'gﬁE: IR A9 |
FELAT Ih! FAT 91 FHawe TEEA™ 1), that is done with TCHATATHAAN, that is
well aided with gf%f%ﬁw - QfﬁfaﬁNﬁFﬁﬁ - ERIT is purifying "H% g =f
HERT: and can be done by two ways, IU-3TAM by bringing in some good
quality (Y[W) or by removing some defect- TT-FIFI9. Which is the &
called M and is the aim of or 32T of %ﬁ%ﬂﬂ? is being told in the
next sloka. The §@ﬁ%ﬁﬁ is what was told as ZAFTATATICHHI gﬁé: etc. This 1is

called STMINT and is as per Yamunacharya,

e rigm=T ageamdt: | B fuadiaar o aeraeas 1 ¢(f.E.6)
giafawfausT T F37 wefa T |

qaTYTE=ET gfeg: TR AHATE | 53 |

%ﬁﬁ%ﬁﬁ?ﬁﬂ'Having special discriminatory knowledge after having heard
from me FFAT o ﬁﬁi: your §ﬁ§ which is steady or Us®Y, T " R
T when it stays firm in your mind, dal ﬁﬁﬂ{ FATEI then you will
get Yoga or AYTEATFT. This is the prati-pada-artha.

i AT ST HAO FAAY: AT A A AT A A A T GEHTCH [T S =T
THEIT : ATSHAISMA RHIFA AT TST e Sreaia &1 T AT e Tara i |

TAE S HAT - AT THATI A HHRHANT: RIqusarea s =S srarea i, sraasTedr fRuaasar g
TR STCATAA T e 3 |

This sloka is the ¥@AT<& for teaching ¥ AN from the following sloka.

Having known the specificities after hearing to my teaching, having
the object of knowledge as the Atman who is different and distinct
from everything else, eternal, more subtle than anything else, by
itself it is unshakable and unified in one, such a buddhi, when it is

firmly established in the mind that is purified by ﬁﬁ%ﬂ%ﬁﬁﬂﬂ? — then
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you will achieve a7 meaning ACHTITFT. This can be summarized thus -
The karmayoga which is done with SITHATT that is obtained through ITH
will result in the FTAMEST called TRoay=ar. And, that fRIaYsaT which is of
the form of FAMMSIEIT - will result in STCHTAATHA.

%ﬁ%zﬂaVFB-Here the meaning of the word =T is being made clear that

it does not mean there is fa®gmd in IRFaTTs. Because such a meaning is
of no use in this context and it is also not what is told here. So,

%la: means HUH. Hearing. It is inline with previously what was told

as A@HA gdeT F. So, the meaning of FEWRYHT here is faemmud: wiwsr.

JAE: —Krishna is telling ‘from me’ which means - qrasT-ga 9Tt -
TRHETEATRTN :  STATHTT - 0 - [ e e T - THTRT R T eATSTaeel: a3 3fd 9d: -

Having not even a scent of any defects of the nature of 9H (giving

wrong meanings, not knowing etc), EEER) (cheating), ¥9HIE (making
mistakes unknowingly) - all these can come with any purusha but He is

Paramapurusha and does not have any of these - He is also AT -
ﬁﬁﬂﬁaﬁﬁFg unlike anyone else here and %% ruler of all.

a0 AAwa: IfRQ9sT- From such a person you have heard and so it is not
faegTd. As it is heard directly from none other than TAT it is fA9wa:

ST,
FFAA AT A AT TIEHTH AT TagH 9T UHeaT Ife: — Here there is no A&

by the use of =T and =« So, AAAT is commented upon as TEIH AAAT

UHFEIT - ¥EIH shows that the IFAAA is A=A in the 32T which is fF:
(subject) .

The fA=a@ is the fa8 399, Buddhi which has UHF&IERTT is THeEdT qiE:. -

Also means |QQQFH?ﬂ%HI. The mind is steadfast in one aspect only and
Does not dwelve into any other thing.

OR, because HAU is told as %iaﬁ9|QQQI, e - is to make it steady
through H49 and AAAT - make it unshakeable, that which cannot be

shaken by %ﬁ%s.

OR the word 3A¥d can mean being THEIT and not have what was told as
dgAATZ[ArdAr’ — dgMEcd and Ad«dd.

T and #FAT - these words show the steadiness attained through HAA -
that it cannot be shaken by %ﬁ%s etc.
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Here it is shown that there are three Ta¥Wgs for FM — First the dTa=+
from fMA, then its IUMEA which is of the form of Fﬂ'ﬁ'ﬁﬁﬁ'{?q, then
through that HTATERTT.

HASTHATTSTAT AHA I A IT e ereafa aar IR - The [a=9 of awfar: is
T AR STeAAE 3fd "EIe: A - JAgREetasgd e deqal is told as
ST, . etc.

Q

WWW—The word ANT means STCHTAATHRT here as per Bhashya. The
word AN has the fruit that is attained through ﬁ'%ﬂ@ﬁg’ of the form of
FAWAN and hence AHEARAT is told. It is told that FNT: TAGATITT-LITA-
Wﬁ—ﬂﬁh‘g (H'I'Hﬁ'{’ﬂﬁ?ﬂ'ﬁ?) . Three doubts may arise here - when I is
SI how can it be told as ®d? Also there will be STHTIIR as
karmayoga which is WWW‘E&F has STHIATT as ATET. The third is that a
fPraws does A48T through HIU-HAA. How can fRIqUsar be told as ASTAATEAT?

So what is this IWT which does not seem to be different from THEISIRI
but which is told to be attained by it? This is answered in the

summary further:

TAE S HATT - AT THAT A HHRHANT: RIausareas =S Srarea i, saasrEdr fRuaasar g
WWME@'— The word FHAM and Z'ﬁ"TI'@IT[ WT'ﬁ'ch_ﬂ{ clarify
the first doubt. WTHTATRIT is set to naught by TN T-ATHATTIAFFHIN: -
the MATHANTE that is required for FHAM is AT and the ATCHTIATFA is ATET
of FHAN and that is FRUqusareg SHMAET and T is MHTEAFRT and that is
% - so there is no fA0Y.

The third doubt is set to naught by the words JATHATT (which is
FAMHTAF) and FAHMEET (which is T@MEEA) - this is told in ATCAIAAEH as

[enN [N [N
AQUIHTAT A TA T A=A T NN ATHTH .

. [ < o o o o
First MEd: dTdATTH, dqAD-DHIN:, EIqAAJTEIATAIASN (%ﬂldﬂfdld(‘\“l‘i‘“ﬂﬂ‘i),
deHeT: HIATehIY: . Thus we can see STIa9e differences in the degree of
HATHATT in these phases.

The MTHAE first can be had only from & - & AT qfaar a1 7 a7, )
e oI qUUT: - all these were told - only through the shastra this
atma jnaana can be had. There is no other way. Just knowing atman
exists is not sufficient, atma’s svarupa has to be know well from
shastra. Then with that buddhi karmayoga has to be done and then mind
gets rid of the impurities of the nature of moha and it becomes pure.
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Then continuous remembrance will be possible. Then finally
atmasaakshaatkaara will happen.

Sloka 54

T ITF: T R T e TR AT Te AT JRTHTEYaTaT: Tey RqaseaT sy
T =g -

I AT -
Ryqusrexr 1 T gHTATIET F9T |
Ruaedt: & wwua e a9 @Foa 54 0

FrT Hey Keshava, TUTEEI™ one who has controlled his mind fRIGIS=T one
who has firm steadfast WAl or intelligence, WMUT &1 what is the svarupa
or nature of such a person ? fRoaeft: Such a ﬁmﬁqﬁ} % 9999 what does he

speak? ﬁ*ﬁ AT what kind of mental activities does he do? Hﬁﬁ'ﬁ?{ what
kind of physical activities does he do-?

The activities of a RRIAYS done through all the three instruments -
AT, drETl, HAAT — (#F70s - is asked here.

UTIEETET RAqysIET T WINT &l qT9F: M57: - T Ta&Y Higad sa¥: | Roaws: & = wArwonfes
FAM |

What is the shabda which describes a TIAYST who has controlled his
mind? Means what is his nature (¥¥Y). What kind of speaking etc does
such a fREys do?

qqTfT: - As told earlier, it means ®9:. I fRgfa: Fgefimoom saeam™y.

TATOET : means @ATYT fRuq: - being established there means controlling
it.

There are two words — T 9THT and f& Y9 - in order to show that there
is no T*ﬁ%i— Bhashya says F ATFF: Te8:. A doubt may arise, the word
fRoaust itself gives the 9% fles what else is being asked here by
Arjuna? He wants to know the svarupa of sthitaprajna. A dTdsh fTss has to
indicate the svarupa which is qualified by some wgﬁﬁﬁﬁﬁﬁ being the &1L
or mode of someone - FATAZIAFA FEAAA THFRAT-TIATHAAAE-Fa&d Aazertafd
HI : .
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FRorays: & 9 wmwonfRF FAR - Fuaeft: and BAYS have the same meaning is shown

in Bhashya by the use of the word fRIdYs for the second half of the
sloka also.

The word fF is to be taken as FFRITRAITT and so they are ERIEEIRSEEE F
The question is to know the modes of activities. So, & gwmug - is

about aT=®, fF a9@ - is about #MAF and BFH aFT - is about HWHMEH
because here AT is in &ATHTY.

Sloka 55
FRIEAATHET faEud oY 3<h wata i gy s=aa -

The TI&T of fRYAYT will be told by telling the &FMMIX. So Krishna starts

to tell the special activities (qqﬁrf%ﬁw) of a FIAYT. The word {ﬁﬁaﬁﬁ
in Bhashya shows that the first of the four slokas which answer the

questions on FUFI-FISHTFRN of a RIAIT is about the F&ET also.
ot WEa -

TSTEIA AT FHHT Fai T AT |

FrHAaTHqT qF: Ruaus: q@=aa 1 55 0 (Fsfiwr g9 )

EIE} Hey Arjuna, 3TcHIT HATHAT qE¥: being happy by the mind in Jivatman

only T Hqii HAWTAT AT all the desires which are in the mind EEEIG]
one leaves completely Jar fRaaust: I=9d then he is called sthitaprajna.

HATCHT TF ATCHAT AT STAFTEATTAT TE: AT AT TG I, T A RTAT HIHT TST THIT
ST =T ot oy < 3= | FfASTEHRST IAq |

HYJTC — means experiencing joy due to having a mind which has only
Atman as HAIAHT or support, because of such joy, when one gets rid of
all other desires connected with the mind completely with 9TEAT, then
he will be called fR@WST. This is the highest level of SHSI.

AT T SATHAT AT SACAFTAATTAT 8 — The mind of such a person is devoid of
any other object other than the Atman and is established only in the
Atman and gets abundant joy by that.

AT TT T AR T T AFRTAT FTHI T&T THAO SIETA - Due to that joy he has no

interest in anything other than the Atman. Here the T4 shabda means
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everything other then the atman. OR it can be that since the mind has

only Atman as the ﬁ%@q, he has the joy of the nature of 3ﬁ§f3 in
everything else.

Tt is as told in ‘& AEGAT: FO0 FLIAAMWI AGAT: | 7 e+ s
dEHITEA Er T (ﬁi.l—l7—39). When Prahlada was tortured by

Hiranyakashipu by letting venomous snakes towards him and when they
were biting also, Prahlada had no feeling or fear of any of those as
his mind so firmly established in Krishna and was deeply enjoying the

joy of WIEEHI.

TFYU - means in such a way that it does not arise again.

TT o1 R 3 S=4d | AAMASTHRISTISAA — This is the highest state of furawsar
and hence it is told in Bhashya as STAHYTHRTET. In Wﬁaﬂdlﬂﬂﬂg it is told
as ‘FEAAEAEEAUIAGOTET FFHFREAT XA’ (IM.9.1-16) . For one who is

disinterested in all thelﬂg%—éugﬁH*%MS and has ¥IMEAINITIAN in those
fruits - this is called F¢fTIZET.

Sloka 56
FAAL AASET qq: AATH T A ATFETTEIT I —

Now the third state which is one level earlier than FHITHAT and is
known as TUh[~xTET is being told. This is the next nearest state for a
3 OeaieuAT: ey faeg: |

frarrTwrg: Ruaedt: gFHw=aa 1 56 1 (TH G=T)

§@§ When causes of grief occur Hﬂﬁﬂﬂﬁﬂ: has a mind which does not have
anxiety or does not get agitated g@g when causes of happiness occur
ﬁﬁﬁﬂﬁg: he is without desire, FALETHIFIT: he does not have passion,
fear or rage Hf#: such a muni Ruadt: S=9d is called as sthitaprajna.

Rafegui gefficy soRuay srfewm: 7 gdt waft, gey ey afaiRay o e,
FATATHTE: FATTAY TYRT s o, ARG wiammrgeeaR < 3@ v, a=fRa:,
SRR E- S A eI - S ER A - S HAI AL Fie:, TRfga:, TEvar g seaaa=ei:
Reraeft: gl s=ua)
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When Loss of something dear to him which can cause grief happens he
will not feel sad. Though things which are dear to him are present, he
is without desire in them. Having deep desire in something which one

does not have is ¥IM. He is without that - FIa¥mI.

Similarly he is without ¥I and FT. 9T or fear is caused by grief
which arises due to thinking about the causes of losing something dear
or gaining something not dear. He is without such fear.

WY - It is TAAANMAHRIC - it causes grief in someone else who may be the
cause of losing something dear or gaining something not dear. He is
without that.

Such a Hf#: ~ STCHAAAA: - one who is all the time meditating on atman
is called fuaet:

Additional explanations from tatparyachandrikaa..

ﬁﬁﬁ%ﬁwﬁ%g%ﬁﬁﬁﬁ?&ﬁqﬁwagaﬂﬁﬁﬂ$ﬂ3—The word aﬁﬁﬁh means not having ¥:9.

So, g:@g also means the causes of grief and is told as g:@ﬁﬁﬁﬁg. The
word #ME in YAMEUNE includes ATIANHAA.

3?&5%@ - means those that have started to induce grief.

T 7€ wafa, goy ey aRfRag st feag: - The word 9 also just like
3:9, includes the causes - %QHTFJ is there. So Bhashya 1is ﬁﬁhi Hﬁﬁ%ﬁg.

FATATHIHTY: SFRIAY TYRT TFEAR(Rd:,- The sloka has the words fama¥dg: and
F@INT: . To show that this is not a g?d%ﬁ, Bhashya 1is ﬂﬂTWﬁg gl e .

The words ¥gl and YT apply to araTT-fF9w 3 Ts. when they are used
together, they give different meanings. The meaning of HMHIIMs: will be
different from that known from faemmersz. so gl is afﬁﬁ?ﬁ%wu and YT is
FANAETT here.

ArafrguiarmargedaiRfad 3w waw, ke, rRgaiarrrR - -gaggE-
Faqﬁﬁa$ﬂ3#mﬁyﬂﬂ%ﬂg-Here EOTIDIE S %:9@H - means The causes of ST or
AW HT are seen or the knowledge of that can also be told and by that
immediately they cause trembling and such effects, that is WI. While
with respect to FT it can be present at all times. The word ECRIE RS

@:@%@ﬁﬂ - shows that one does not get @Y with respect to winds, severe
sunlight or thorns etc which also cause grief. If someone gets angry

with even those 3¥dds then it means they are seeing AT there JqATEATH.
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Also AAATY says FY will not happen for ones own causes and such
TIAANEAFT will be of the nature of 47,

@‘I&"ﬁﬂ'ﬁ' el fRuraeft: s 8999 - The WHAMEUA is nothing but the atman
is indicated as HTCHAAANI: .

This state is different from F¢MFEHAT - because here there is some ATAA
causing ﬁﬁﬁ?q - curiosity. In this state even though one knows that
something causes @, something vauses :@ etc. one does not feel for
them. In the FFHIAT there will not even be the knowledge of the
nature of this is ¥®, this is T:¥@ etc.

Sloka 57
qq: AATHIELT =T —
The state prior to that (U%Lﬁqﬁﬁl) is being told here now -

TEEANEG: qOq I AT |
aivm=fa 7B aer = wRkifsar o 57 0 (=T g

T: One who is ¥dF in all matters ﬂﬂfﬁ@g: is disinterested and ddq
@ﬂ?@ﬁ 9 having obtained those good or bad things Arfde=afa 7 5P does
not enjoy or hate d&¥I 9AT gfafsar his prajna is steadfast and firm.

7: 997 FAY smfvreg: Sareie: SraguiRra s s wrer stimamgedRa: |arsfy s |

One who is J&HIM - disinterested or not bothered - in all the aspects

which are dear, and even after having obtained f[H-YH of the nature of
coming in contact with things which are dear to him or losing things

which are dear to him, does not get joy or hatred, he is also a fRerqusT.

Héﬂf?ﬁg Hﬁfﬁéﬁ: - There is no question of ag in matters related to AT

and so this word #ad applies to only that which is 7 is indicated as

T .

This is explained by Swamy Deshika as ‘TG FURM THed: TANIEEE
%Nﬂﬁa'QT$—ﬂﬂﬂﬁﬂiﬂTf% FTAHFESAT’ . One has to examine each of the defects

of the mind separately from the controlled ones and make them also
come under control.

www.sadagopan.org Page 11 of 33



He does not involve in things which are AT ~ dear by themselves. He
will not have any A2 etc. (ﬁﬁfﬁ or éw) towards f&qﬁﬁw—ﬁhﬁ%ﬁw caused
due to WIeH®FH or TANIA. This means with regard to aspects which are not
controlled yet also, he will withdraw his TASATITE in order to control
W etc.

Sloka 58
Tq: AATATAIATHTE —

The state which is previous to FTAFEST is told here. This is called
REEIGEEIN

IIT Hgd ATE FHISSATNG qET: |
Ffreamofifremtvr: T& w=T wRfSar 1 58 || (FTwE &=m)

Tﬁ: a§iﬁla Just as a tortoise withdraws its limbs ¥ this Jnaanayogi
TaT T fesamdeT: feeamfe ﬁg?% withdraws his senses from sense objects
from everywhere I8l YAT gfafSar then his prajna is steadfast and firm.

TT SiaATTor SR Torie] TEH SR ST TF FH : AN T STy g4en: Yiadged 9+ sreAf
eIt qIsie Roraqysr: | v agfaeT st @yal ST sar=T |

When the senses begin to contact the objects at that instant itself
one who withdraws them completely just as a tortoise withdraws its

organs and makes them steadfast in the atman, is also a fRorqust. This

way the four states of STFHYT are to be attained as told in
progressive order from the last.

FT SATTor ST ST SIYHMN - This is the first state called TAHM. Here

Bhashya says Ggﬁfﬁﬁ and this separates this state from those where the
senses do not touch the objects such as when one is sick or weak or

during ﬂﬁfﬁ etc. Hence it is told as ‘When senses are ready to contact
the objects’.

dal U9 - Says at that Instant only and not after enjoying them for some
time.

Tﬁ: agwﬁﬁa - This shows the control of senses told here is through a
ﬂg\'aﬁt’qia-‘ﬁ'ﬂf.
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Aw: - This includes everything such as seeing, speaking and all those
things.

TiHE A7 reH A raeTaafy @sf fRyawst: — This withdrawal of senses is

different from what happens during ﬂﬂfﬁ and such states. This is an

accessory or S to ATHHAAT is indicated by this. This should lead one
to establishing the mind in the atman.

SR NELIEILIRELY O CIISE RN IE L
So these four stages of FEMEST are as follows:

First stage is TAHM HAT - In this state he withdraws the external
senses from their objects and makes his mind establish firmly in the
atman.

The second stage is FTALFEST — Even though the senses are controlled by

force, there will be some leftover ¥N-3g¥ and such a mind might divert
one towards the objects of senses at times. Or he may not be able to
establish the mind in the atman only. So one has to try to control the

TE-ZW which are still not mature or UF with &I and not having
AfAvad etc.

The third stage is Uh{aqHsT — Due to ATEAT which remains due to the

experiences that have happened from beginningless time, the JATHITHIATT
may get blocked. Then one has to keeping showing the joyous nature of
the atman again and again and make it get interested in the atman. By

this the net or trap of sense objects which has continued due to dMEAT
has to be slowly got rid of by such continued joy in the experience of
the atman.

The last stage is FUTHRIEAT — In this state the entire FTHAT is
dissolved and there is not even any curiosity ﬁﬁﬁ?q and one will get

TTHIIT. This state will lead one to the SICATIAIFT called .

So, the four questions asked in the sloka Rorausre=a #r1 HTT, = Qﬂﬁﬁﬂ,
AT, ﬂ@ﬁ'ﬁ%{ — are answered thus:

AHded a6 &I, 2. T qTaFHATIH, 3. JeqadEed qa@aq, and 4. aq ITEaed-

TIRET T8 ASTHH.

Sloka 59
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TR AFSTAT TIAT TOITEATH o 31g —

Now, the fact that FEEET is extremely difficult to attain, and the
means to attain the same will be told. This shows what is going to be
told is different from the previous prakarana. The means to all the

four types of FHEMST is meant by this.

Ry Rt Ragre ==
ast WIS q¥ gegar Rada 1 59 ||

milaliw er%d: For a person who has withdrawn the senses from their

objects fFw=T: his sense-objects oast [AfFaded will subside fully except
his ¥ in those sense-objects. #ET YA His FATIIRT also 4% oAl [EERE]

will subside after seeing the atman who is Y or most joyful compared
to the sense-objects.

iR srERT: AT, R v yanga e IR v RfRadwm west
fRffed=r | T T, v 7 R st | T i sreeasd fed: ) geal aear [Radd |

The sense-objects are the food to the sense organs. ﬁ(lgl(?ﬂ means the
sense objects that are got rid of by withdrawing the sense organs will

all go away except ¥H which is W or desire. Means the e will
still remain, the desire for the objects of senses will still be left

over. That YT also will be got rid of when one sees that the atma
svarupa 1is more joyful than the sense objects.

E%'ZITUI'I'J{QT'{RT: - Here ﬁ(lgl(l: does not mean WINHMUY - complete stoppage

of food. It is said in Mokshadharma, “TATHIEIRIN FRIVATE GG’

(|T.238-9) meaning the sense objects are the food for the sense organs.
It is also said in 6 chapter here, ‘A FHAHAYT:’, ‘{LT'FIE'IT%W’ (6-

16,17) etc. Also in taittiriya narayana, ‘\‘rl<<4|¥|~1|<idhlhll~1lcl\’ etc is told.

So Mgl means sense objects of all sense organs and not mere SIS C

R, Rugre R yargd s R v Rftedamr west ffAad @,
%mmﬁaﬁaﬁwﬁ:—m is commented as TAYITNT because HATEEN is

needed.

TET: AT Sreeasy A W gEai gsar Radd - Also here W means fAwa¥: T3 as
relevant to this context. The TWAT: are also E&T but the ATHEET is
@Ay - AT qa=T.
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Without ¥MHEYT the fAWILWT will not subside or cannot be got rid of is
made clear here.

============== gome notes

Karmas which were done earlier could have been with desire for fruits.
So those fruits will come. One should not have dukha or harsha while
enjoying those fruits.

Karmas which one is going to do:

If done without desire for fruits, whether nitya, naimittika or
kaamya - the fruits will not be connected to him. Fruits may come or
may not come. For a karmayogi it is as though its not there as it does
not affect him in any way.

Some fruits may come which are not against upasana - ﬂﬁ'ﬂ@iﬁ?ﬁ -
upasaka may do an angaopasana for other fruits but it will be used for
the purpose of upasane only. Those fruits would be enjoyed without
attachment, without happiness or sadness etc.

Sloka 60
Taar giv F=ag e fEutsa: |
seeaTfor yarefiR gxfva st &191: 0 60 ||

Flea T Hey Arjuna, faufara: one who has the faa&s= or discriminatory
knowledge IAd: AT and who is laboring towards it, even then U

yarfife sfeeatior a person’s powerful senses HA: qqﬁ'%(“ﬂ distract the mind
by force.

s AT v 7 Rada, afgw R RafEay aaumesr st gweer s i
FAATT AT TG G | I ST : AeHSATE A : |, sreaeeiay sfeeasaredi=eyg; sfa smfasT
O |

Without ¥MeHEY the deep desire in the sense-objects does not subside.

For a person who has the ﬁ%%$, if the desire in sense-objects has not
subsided, even if he is putting efforts his senses which are powerful
will distract the mind by force. This way, winning over the senses (or
controlling them) is depending on AT and MHEAT is depending on

winning the senses and so the FEMEYT is unattainable or very very
difficult to attain.
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aﬁqaﬁ%aﬁ%ﬂﬁéwwuﬁTaﬁ%ﬁﬁt-It is told here that the senses cannot be won
over 1f the desire or interest in sense-objects does not subside.

ﬁﬁﬁ%ﬁ'ﬂ'ﬂ?ﬁﬁ"’lﬁ?ﬁ'—The meaning of Aot is having the discriminatory

knowledge of what is %@ and what is SYTeT. This will lead one to put
efforts to win over senses.

FaaTed AT eaer feearior ywrefifa se@f™a - Those which are powerful have the
capability to cause turbulence. It is said vaerarteeaTEr gt w9
(A9.2-215) . The & of the senses is nothing but YT and others.

H: TEE X | CaH Sfeadod : QST : |, sreraeeiay s i smiast gosmer -
It is shown thus that there is HFAFATIT between Trad¥ and fAT==mr.

Sloka 61
I FFifor a9 IF A "qeaT: |
g R sxfRafor aer w=r wfaf¥ar o 61 |

qIfer FaTor Haer Having withdrawn all sense organs from respective sense
objects HMY: having established the mind in ME, ¥xh AT one should
stay with HFﬁ%Hﬁ?ﬂ steady in that state. Z{*eATIOr I¥F qU One who has

senses under control T TAT gﬁﬁ@ﬁTi% his AT will be firm and steady
only.

Fer gaer IR AT RagarerRaaT gerame Semior 9w =Sae: L /i 99 e
quTRa: AT | a9 afgwd afa Rdemay-wenyaar s R 1 sfenior @aaf
FATY | TAT AT T AT THATT | T — ‘TATRIRGATAEG: Fef qgia qrie: | o7 =ferar

iRt @dfsfeass 1 (0 70 617174) =i | TTE - 39 R 3= fwearior ae = wiasar sfa)

Having decided to put a stop to all these, controlling the senses
which are very difficult to be won over, establishing the mind in ME

who is the {[9T™T of the mind, one should have HHTANM or peace of mind.
This way, i1f the mind is established in ME, entire sin will get burnt
completely and such a mind which is clear, without any impurities and
without any desire for sense-objects will be able to bring the senses
under its control. Then such a mind which has control over senses will

become capable of having qHENT. This is told thus - Just as fire
which has huge flames combines with air and burns dry wooden sticks,
in the same way, Vishnu who is in the mind will destroy all sins of
one who is meditating on Him. This has been told here as ‘one who has
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senses under control, his ™ will be steady and firm’ (T % T fegaTo
TET g wfatsan) .

It was told that there is IIITIT between gl«aaaa and fATITWT. Then how

can there be HII-HIIAATT ? For that the answer is given here. It is
impossible to win over the senses, so the solution is that one has to
make the mind be firmly established in the Lord.

q Wm— I means this defect of the nature of FATHT
RryaTrERaaT goaT ST a9 - Here what is told by @I is not the

state of winning over the senses but preventing the senses from
contacting the sense objects alone.

JAqE: ATV A A FGETH - T - shows the FAPEAUGATATT — which is
qATIAEUREATTE . The word ¥ shows it is not like that of RIWINH and
others who are also under the influence of karma. 3T shows it is

different from ’JﬁQ\]}E—SﬂW also.

er%?r:amﬁ?r - The nature of the object, FAUIEAAE is such it is easy to
get TIEATI and that is told by I HAHIG in mula sloka.

7 wfgwd afy RS- Feuuaar- Here the doubt that just by telling HOT:
how can IAFATIIEIY be removed? is answered. When the mind is
established in HIM, all the FHs which are opposed to the means

ERIDIERI DL CET destroyed completely.
FRetehisra RrragartRd a1 sfrafor e w0t - A9 means without ¥ and

dHY. Due to that only it will be without desire for objects of senses
such as 9Ueg, oy etc.

TAT FLATTT T AT THAT - Here the words WHAT WATSAT shows that such WHT
will be present till the fruit of FEMEYT is realized and that is
indicated in Bhashya as AregEsET .

By the continuous remembrance of S{[HIT all the &vHYUs - karmas
obstructing the 39T will get destroyed. So the ZTeede T will be got even
before HAHINT. So there is no FAAAHIIT. A pramana from another Fﬂ'ﬁ',

[T is shown for this:

T — ‘FATRRGAE: Fief Tgia ar e | 3T Rty RreEiRET adfEwfeasT 1 (0 90 617174)
g
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TeTg - 99 iR axFearraer wsrwfdsarsfd - By this the HATEHATEAATE which was told
as 3<H39%F{ 3haaaa|éhn{ also becomes reasonable.

Sloka 62, 63

& 7f srfRaed 7 Egenan s gl fAes wafd g - I£ one does not do like

this - establishing the mind in ME but tries to win over the senses by
his own efforts, he will be destroyed not being able to achieve it 1is
told further in two slokas.

SIERURERELE SRS kARl
FEMEJEAT FEA: FTATY HIEISTHATIS | 62 | |
AeTEAR g W SR |
ayfaverq JiemTer: FieATenqg woreafa 1 63 | |

ﬁhﬂﬂﬁ IR @H: For a person who is thinking about sense objects %@
qgT: STS@d interest develops in them HSIT HMH: TJ@T From the interest
in sense objects uncontrollable desire develops %Fﬂﬂ:ﬁﬁg: FIASTIT From

such desire, anger arises. ﬂﬁali ﬁtﬁg: wafd From such anger, the
discriminatory capability of knowing what is right and what is wrong

is lost. ﬁﬁﬁﬂq Fﬁ%’f?ﬁqz From such loss of discriminatory capability,
memory of mind is lost. Fﬁ%’ﬁ?ﬂq ﬂiEHNT: From that mind or knowledge is

lost. §|33Nﬂﬂ JUefd from that one falls into this samsara and is
doomed.

TR R 9 sRefaaae et dawr safRaaer it seitarremasa farsrme
A ST | ST AT 4: T 99T ARvgEy Iad | 8911 @sirad FTH: | HET 900
e FAUTRaeIT | Qoo AT 9T, Sra=T AT, 3TS{eraT TATq 7 ST | FTH: | HTHT HIE: TN |
T FAaT e 7 iRy afriRar e i ufin: seafRs fgay o fer vt s sEf
THIE: | GG FATHFATAARLAAT TAT T HUTT | TAE T FeaaoaTeh TId SYfaser qafd |
TrfarenTg FEATer:, SR A ST Fd:, T AT VT | Flaaeng i gor [ f{s
wafa |

sfeafRvaTere i 7 stffafasaa s davr s faaer sift sefaraarasar vy
a1 |
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One who is not get his deep desire in sense objects by not
establishing the mind in ME, though he can control the senses to some
extent he cannot avoid thinking about the sense objects due to

FATIRITIETEAT .

Here HAHTARITET - means avoiding contact with sense objects by closing
eyes and such efforts only.

&Y AT {9 Y 95 AfAYga I - For one who is thinking of sense

objects thus, the desire in those sense objects will keep increasing
to great level.

ST ST I | FTHT ATH GATET TR | [T AT 97H a1 A= srepera e1g 7 i fa &
FTH: | - Then from that &H arises. FMH is the saturation of desire. The
state which one reaches where he cannot stay without experiencing the
senseobjects 1s called as hMH (this is IJChaldET) .

The words ¥ and #MH mean the same, so how can there be FAHIITATS
between them which is told as ¥ IPIT FH: - This is made clear in
Bhashya as FTHT ATH REREE A= and also explained further. The
highest state of ¥ is called MH.

HTHT e TS | FT aq ey 7 safHiRy affEas o iy o srerfe gy s ey
Wafd| - From this FTH #Y arises. When such FTH exists, and the
enjoyments are not accessible, then one gets angry with whoever is
nearby thinking ‘from this person only I am not able to get these
enjoyments’ .

Here fAwI a'anﬁ%ﬁgﬁ shows that #¥ does not give rise to ®ME all the
time but only when the the sense objects are not accessible.

Here H@ﬁ%dw\gbuhiEﬁ% - shows anyone nearby not necessarily those
stopping one from fulfilling the desires. This can be seen in Sri Rama
showing anger on everything when only Ravana has done something wrong,

as - ‘HEASFHAHTETIN SENS TRATATHZH .
FIETE WA GHIG: | HHIE: FATHAAARLAAT TIT G HUTT | TA Y SeadraTias Tad Sgfawsm

W9 |- From such anger, ﬁtﬁg arises. ﬁtﬁg means one loses the
discriminatory knowledge of the nature of ‘this has to be done’ and

‘this should not be done’ (§?ﬂ§?ﬁ%%$ is lost). In this state, one can
do anything without thinking.

TIT §9 FAM - it is said in Ramayana - ‘&@: TIT 7 FATQ &: TGl AT

TEAT’  (T.H. 55-4) .
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TfAweTTg IEATer:, ACHAT AT FqETT: Fad:, T AT TG | - By this, he loses memory
Fﬁ%ﬁﬂ'happens of the purpose - that he started to win over senses etc.

Whatever decision one had taken with respect to attaining SITHATT will
be lost.

AT T AFATT: — The sloka has just §ﬁ?ﬂﬂ which is explained here as
which gﬁﬁ%ﬁﬂ'— it is STAAAIHATEE. Here the word §ﬁ§ does not mean
mere A and not even the 3MHENT which is attained or going to be

attained. So the meaning is the HEAIHT done for IUMIINIESTH for getting

HATHATT. The firm decision taken to implement the means to get the
atmajnana.

§ﬁ§?ﬁﬂ§g?ﬂﬁ?ﬂﬁiﬁhﬁﬁﬁ*ﬂﬁVﬁﬁ% - By this one gets deeply buried in the

SESIEY only and attains downfall.

The sloka says quIeAfd - The ATCH being ﬁﬁq, the destruction is equal to
becoming like 38, that is not being able to attain ¥®Y. Due to not
getting such PRICIED L RS . %gﬁqaw etc would ensue. So that is
indicated in Bhashya as e [ .

Sloka 64

UL IERRIS I ELRIEIE-S Rt il
reraedfaaaTaT yaTenfa=afa 1 64 ||

ﬂﬂaﬂﬁﬁﬁ%: Having got detached from YMT or desire and 39 or hatred,
AT being under the control of the mind Thead by such sense organs
ﬁhﬂﬂﬂ F¥qd one who 1is present in the midst of such sense objects
rejecting them f¥&FTEAT and one who has brought his mind under control
EEIERH AfERT=gd such a person will attain purity or peace of mind.

S THIRIT AT T A LATIA AT eI aenaaqar TR wfagh: seasd: 3iesd:
R =< R faere adwmT et g yemes sftnr=afa | Refera: s wafa
T |

Following the path as told, one who establishes his mind firmly in ME

who is ®F*&@¥ and LA™ for the mind, all his HWM¥s will get completely
burnt. And so, the senses would be obedient to the mind being without

TE-3T. With such sense organs, one who stays rejecting all sense
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objects, having the mind under control will attain 9HT& which is mind
without any impurities.

ST THIRT AR Ga< Sqd: ATTIV FEaHAT ST TvhensqdT TAgN agh: srerasd: s
R =<, Fv ey adamT g ferdawa: yarey sferr=aia | e o wafa
T |

The way in which FTIT will not happen if one follows as told in
\qT |1 I’ and how one can get the TXHYANSM which is getting rid
of HEW is told in this and next sloka.

ﬂﬂéﬂﬁ?ﬁ%: - The meaning of this in the moola sloka is explained as ot
“JEAHAT: . This being detached from YT and 39 causes the senses to be
under the control of self. They become aremaed: Thead: .

ﬁﬁﬂﬂi Tfead: AL - It is made clear that the meaning of what is told in
moola sloka is not faw=«mr by the Bhashya as ‘ﬁﬁﬁﬂi ﬁ(@fﬂ FJAATT:’ . The

word W@ is in TAA. By this f¥FF® is what is meant here. That is ¥HT&Y
- neglecting.

fIgI\AT: - The mind becomes obedient - this is told because the winning
over of external sense organs and the sense organs themselves winning
over the sense objects would lead to winning over the mind. So it is
told like this in Bhashya.

9HTEH - The meaning of this word is given in Bhashya as MU : FC0T: or
AAMHET. This is justified here because of the usage of fagaTe9T which
indicates mind and in the next sloka it is said YO& 9a9:.

Sloka 65
THTE 949g: @ grHaErasad
yaeEaar gy gfe: wdafasa 0 65 ||

I JEIE When this persons mind is clear or pure or at peace Hﬁ@:@Fﬁ
gﬁ%: ITTIT destruction of all grief happens. 9899 Id9: That such a
person who has pure mind, §ﬁ§: his knowledge of the Atman 3] qFaaya

shines forth soon. fg Is this not well known ?
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I [T 7 TETS Gid T eI hadg: @ i gli: SIS | Tae=aq9:
AHEA FAAU R N aaa: e ua g Rfawreaasa gis: af whefisa; s e
WM gI: Wafd Tq |

For such a person, if the mind becomes pure, all the T:¥s which come
due to the contact with matter will get destroyed. For such a person

who is ¥HW =d9 - that is one who has a pure mind without the defects
preventing ATCHTAATFRA, the HAF of the L&THT who is different and
distinct compared to the 93#% arises. Due to that only when that
HT:997< happens, all the T:¥s will definitely get destroyed.

THAEEAIIE ~ As told in Vishnu Purana, ‘:@TSTHHAT &HT: THded 7 ATHAA: |
fAatoms Taraw AT aEeaEsEe: 1Y (.9, 6-7-22) - The 3:®s are all

connected with 93#% and not 3IHY and they appear as AT+ in the Atman
and so they are to be destroyed is the meaning.

Sloka 66
iR ST T AERE WTEET |
T AVEIT: Teq: FAAAET Fd: g@q | 66 | |

FYHET One who does not have his mind established in Paramatman §ﬁ§:
q1*9 does not get knowledge of the Atman. JIHh¥T One who does not have

his mind established in Paramatman, ¥MEAl ¥ 9 does not also have the

feeling of the Atman (THHTEAT) . AHTIIAd: For one who does not feel the
Atman 9N T the deep desire in the sense objects does not subside.
AT One for whom the desire of sense objects has not subsided @

Fd: how can abundant happiness come ?

AR e R Rae S S yaaed Fartg g Afameyar gie: 7 aft s
TS TG =9 7 gwata | Rfawrem stvmaaar fRrareggrent=a: 7 wafh | stameaer Rreaeggee
Far MeaAaT-gaya: |

Not having a mind which is established in ME and trying to win over

the senses by own efforts, for such a one the gﬁé of ﬂ&RHauq who 1is

distinct from 93#% will never arise. So for such a person even thinking
about the nature of such Atman does not happen. For one who is not
meditating on such Atman, the desire in sense objects will not

subside. How can one who is having such desire in sense objects even
get eternal unparalleled happiness?
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AR e R Rae S S yaaed Fartag e Rfemrefaear gis: 7 st

One who 1is not following what was told in ‘J=h AT ATIL:’ is here
mentioned as HAIHET and this is made clear in Bhashya as I
T aequa I gaed’ .

What was told in ?$ﬁ'gﬁﬁ Fead .. Sfeearor THTEARY is again reminded here

is told in Bhashya - ‘Td@9 IFed=aA YgOed’ .

What is told in mula sloka as ‘ATRRA’ is explained in Bhashya as

\FETE meaning that even after a long long time also it is not
possible to attain.

WQ?WW??WI T AYHEI HMEAT - This is told in Bhashya as 3d
Td. Means Hgﬁﬁﬂ%ﬁ. Not being able to attain 3THWIAAT is because the
HAIIAT~ds towards other objects is not eliminated.

R syt Rrvreggrentea: 7 W&t | e Rrrregggeer Far Raaa-ganta:

- The word ¢Mfvd: in Mula sloka is explained as ‘f%wwvﬁgQ|Fa:'. This is
inline with ‘THIES 9% AT/ (2-50) and ‘HE@Y foraegg: . (2-56) etc.

For one who is 3M~d the enjoyments of Tl etc can happen. But this
6T is about HAHAT and so the word & is commented as fAoafazfaer

ﬁ@qﬁﬁ:.

Here the accessories of AN such as TATEL, UM and &9 are indicated.
In ATET gﬁgrgﬁxq the YATGMN which is withdrawing the mind from sense
objects is indicated. In 9 AT - The accessory YMUT is indicated.
TATHTIIA: indicates &dI4.

Sloka 67

A I T SR st st og —

Again the #d which can ensue for one who is not able to control the
senses following the way told earlier is being explained -

In the previous sloka the absence of §ﬁ§ when the senses are not under
control was told. Now the 9% or mode of that is being told here. So
there is no 3?@%1 Or even if there is g*ﬁ%?it is because of the

importance given to it and so there is no T .
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giemr R =ar a=esgadiE |
Jeer gfa w=T argAtaETaE o1 67 ||

FLATH ZeadToTTY Aq The sense organs which are moving among sense objects
Iq A9: AqEATT that mind which is made to follow them, T such a mind
sryfr AT aﬁﬁﬁa just as the opposing wind carries away a boat in water

by force, ¥ 9IAH gﬂ%'makes his buddhi to be deeply interested in
sense objects only.

The gist is: Just as a boat floating on water is carried away by a
wind blowing in the opposite direction by force, the mind of a person,
which is made to follow the sense organs which are in turn among the
sense objects, distracts him from thinking about the distinct
Individual Self and makes him deeply interested in those sense objects
only.

sieeTor Ry, ==<at Ay adAET adaH o I R eur sada aq A =
RrfRmreraT =T g A yaor wOT s | T sy AT AT wiase T g e g |

One whose mind acts following the activities of the senses which are
associated with the sense objects, such a mind attracts the 93T or

awareness or intelligence which is trying to establish in Wﬁ?ﬁgﬁq -
means it will make him deeply immersed in the sense objects. This is
similar to the way a strong wind blowing in an unfavourable direction
pulls by force a boat which is being sailed or rowed on water.

Eﬁ?ﬂWWTﬁhﬁhgﬁ?ﬂfﬁhﬁhgaﬁqFﬂﬁT - It is not mere ¥& (just a reaction etc)

but actively engaged in the sense objects. The word FAATMET indicates
the ﬁFﬁ@H or being agreeable to the sense objects. This is because all
sense will not have ﬁ?WUH%TT. This is also told later as ‘3ﬁ?@ﬁﬁ'§ﬁ?ﬁﬁ3§
Fded FHFRA: " (5-6) .

The words ¥q, dq used in this sloka are addressing the mind. Because
that is the main thing responsible for losing knowledge. If the

external sense organs follow the mind, there will not be YATg¥W. This
can also be seen in manu smruti as ‘ZeRATOT T FEUT qaé)%ﬁﬁ1ﬁ¢4ﬂ | dATEY

AT YT d: UTEIEaEdy I (99.2-99) - Among all these senses, if one
becomes slave to any one sense organ also such a person’s knowledge
will drip away just like water from a torn skin-sack.

ﬁnﬁw%gﬁﬁvraaﬁmﬁﬁ - The verb f@f@d needs a doer. So it is told as EF&W.
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angaﬁ%ﬁ%w&qamTaiﬁ% — The word gd% does not mean destroys. So it is

commented as YT YFUT FATT - it makes the mind deeply interested in
sense objects. The example indicates that the boat is being carried
away to a place which is against one’s liking and this is in
accordance to that.

TIT T AT AT TRl a1: g §Xd — The word I is not connected to

gd% and that is indicated as aTﬁﬁT'QQHIdHi.Sﬁa@Mng means winds which
are not favourable but blowing in some other direction.

Sloka 68

TS AgETgl Aagians aasr: |
geamfifearir: aor wsm afafSqar o es |

dEHTd For that reason, Fgﬁﬂ@'hey Arjuna of powerful shoulders I

Zf*5aTfr one whose sense organs A E-SIDE P ﬁﬁﬁﬁﬁﬁﬁ are completely

controlled from sense objects T WAT gfafSaT his awareness or mind is
steadfast.

So, powerful Arjuna, the mind of a person whose sense organs are
completely controlled from the sense objects is steadfast.

TEATE SThel THTT LA AT AT e sfReaor sfieameivr: a9en Aegar & wa srefs
w1 TfafSar wafa |

Therefore, as told earlier , one whose mind is established in Me having LHTT, the most
auspicious object of meditation, and whose senses are completely restrained from sense-objects,
in his mind alone wisdom is firmly set.

Wﬂ'ﬁg?% (2-58) — The teaching on controlling the senses which was
started from sloka 58 as TaT Hgid AW Tﬁi%“ﬂla q9T: .. is concluded here.

dEHTq - For that reason which is that the mind which follows the senses
is opposed to getting steadfast knowledge or wisdom.

I TEROT O RIS HEET - What was earlier told that for controlling the

senses only a mind which is firmly established in Lord is the cause is
reminded here.
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Sloka 69
wd e yaemae: Rifde g -

The benefit or fruit obtained by one who has a pure mind by
controlling the senses is told here.

a7 e gEEET e SEd 96/ |
IET W A ar [ geFar ga: o1 69 | |

IJT That knowledge of the Atman, H&ﬁﬁFﬁ for all the beings 79T does not
showup like darkness or night T&IT in such knowledge TIHT one who has
controlled senses SIIA is awake. IFIT That §ﬁ§ pertaining to the sense
objects such as 2ex and others ﬁﬁﬁ% in which beings who have not won
over the senses WM are awake #T that kind of §ﬁ§, TN ﬂﬁ: for a

meditator who is constantly seeing the Atman 79T does not show up like
darkness or night.

The gist is: The knowledge of the Individual Self which does not show
up (just like darkness) for all beings, is fully visible for one who
has controlled his senses. The knowledge of the sense objects which is
fully visible for all beings who have not controlled their senses, is
like darkness for one who is constantly meditating on the individual
self, meaning does not show up.

T AT gl AT e e 37 srrerer | T STt gat seaEaH T aH T STt
- ACHTAAAATHIT e T | TEAT AR AT FET FFTI07 S[@T STRITar Ig@ T+ wateq, |7
et e i sreaTe Tegar 7 e 5 srwrhre wafa |

That §ﬁ§ pertaining to the atman as the object which is like darkness

or night, meaning does not happen to all the beings, in that §ﬁ§
pertaining to atman as the object, a person who has controlled the
senses and has pure mind is always awake - means his mind has the

atman as the object or he remains seeing the atman. In that §ﬁ§ having
fsx and others as the object, in which all the beings are awake or
consciously involved, that §ﬁ§ related to fs% and other sense objects

is not appearing like darkness to a ﬂf# whose mind is all the time
established in the atman.

What was earlier told as he four states of a sthitaprajna starting
with JSI@Md I&T FA (2-55) indicated in three slokas from this sloka

www.sadagopan.org Page 26 of 33



(69, 70 and 71). The four states were IJdHIC, aﬁ%%$,'¢%ﬁ?@ and aFfi=wE. of
these, this sloka IT 9T talks of @f®I &AT, the sloka ATTIATE (2-70)
talks of UHl~#"T HAT. In the sloka 71, T@EHE FAM is about TTAAM HAT and
ﬁ#:?{%: in the same sloka is about ZATd¥® HaT.

OR, it can also be taken as the first two slokas 69, 70 are telling
about the fruit of the four states and the next two are concluding the
four states.

IT - The word AT is addressing something well known here and that is
what was told all this while as WAT. So Bhashya is SGHIWAT gfE:. When

we say FAT it is Y€ M. What is I$HE and ﬁ*fg — superior and inferior,
say, for buddhi means the object of knowledge is superior or inferior.
When the object of knowledge is superior, the knowledge is also told
as superior knowledge.

e Hﬁﬁﬂﬁlﬂ — Here the word H&Haﬁi means all beings who do not have

control of senses. 9T means like night or darkness - that which is
not seen by them. When some are sleeping, some others are awake means

it is about ¥AI*® fA9T and hence Bhashya is fA9a ohtem in =feqomet
(secondary sense). Though gﬂﬁ is ®IIHIT, the state in which it is not
able to flow is addressed as 3AIDIA.

TIHT - The mula sloka says just TIAT. In this TR, §F33ﬁ0§ is relevant
and hence Bhashya is zfrgaHadr. In Wﬁ%ﬁ?ﬁiﬂﬂﬂ (fﬁﬂ; 2-4), HI9 is given
the meaning of combination of #TUT, &ITH and THTT and is told as FTHEHA

HI9:. But that meaning is not relevant here and so not taken.

When IraagaH gives rise to akﬂiaﬂqﬁig, it first causes purity of mind

and that is told in Bhashya as YHHHATI:.

The word ST cannot be given ﬂﬁﬂTﬁ and hence explained as 3THIAH
AqAThdq ATEd .

T5 S AT [ReT - Here ﬁﬁ”a is addressing those who are FEIWs and for
them it is fA9T, so the word I¥T is interpreted as STSRTTQTATAT §ﬁ§:

The word q?ﬂdlexpects an object for seeing, %ﬂ%ﬂ?&T is there (f&
999{d) . The object of seeing according to the context IHIU is commented
as ATCHIH T9Idl. The individual self is the object of seeing.
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Sloka 70

AT FFAAS qeATT: vEaT ag5q |
TJgpaT ¥ yRAafra a9 o arfeaamnfa 7 swseft 10 70 |

I3d Just as HH??TWE being full by itself ¥9« TA¥ and being unshakable
or constant ¥H%H such an ocean ¥9: gfaerfed the waters of rivers enter
d5d in the same way T9 FHT: all the sense objects or fAw7s such as ==
and others ¥ YA9f~d enter which ?ﬁﬁﬁ, or one who has controlled his
senses ®: such a one 9MfeaaTdIfA gets peace. FIHFTHT T one who desires the

sense objects such as e and others will not get peace.

The waters of the rivers enter into a sea which is full by itself and
does not change its level whether the river waters enter into it or
not. In the same way, if the objects of the senses such as sound,
touch, form etc come into contact with the sense organs of a person
who has his senses under control, he does not get affected and only
such a person gets peace. One who still gets affected or has desire
for such sense objects not being able to control the senses, will not
get peace.

TIT @A ATGIATIH THET T AT A9 e, Srame a7 T3y ifd Aoy 9 aar 7 g
R sraerd | wE 99w aesredr A 7 gafae gfaerie sttt antea @ anfea st
TSRTIRY ST, I SATINY T S HATAATHATET T T 7 Faawray mnfa § ua e
AT S, T HTHFTH, T: QTR INTATHRIS T FITT=E AT T <rrfeae st |

Just as the river waters enter into a sea which is by itself full and
still and not changing, whether the waters enter into it or not, the
sea neither increases or decreases in level, in the same way if the

sense objects such as &es and others enter a LRI - meaning come into
contact with his sense organs, he gets peace or omfea. That means,
whether the sense objects or f39Ts whether come into contact with sense
organs or not, he remains steady as he is always having atman in his

mind and is fully satisfied with that and so he is at peace. One who
gets disturbed or distracted when sense objects come into contact with

senses will never get % e .

In the previous sloka, the state in which the JTeaTfAYTs are not seen
at all being in the constant sight of the atman was told. Here the
state when the sense objects are nearby and are coming in contact with
senses but even then one does not get distracted - such a state is
being told.
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HFE%HWH - It is said that whether river waters enter or not, the sea

is full by itself and does not change is being told. So it is not in
the sense of sea being full with river waters. This is in line with

AHATAAFAH and hence FTIIATIATIH is told in Bhashya.

FAAYASY - This is commented as UhEIH - as this shows that there will

N

not change in the sea which may cause it to exceed the limit or
reduce.

FMHT: - Is commented as ASETEAT fAWAT: according to FHOTSCAM.

qRZAT AMY: - In Bhashya, shows that the river waters enter a sea by
themselves without any effort from the sea.

gfaerta - The faw&s such as ¥ and others do not enter the body of a
person like food or water etc. So they indicate cognizance through the
respective senses as channels.

T fawmmmnfa @ emfrqamifd - Is explained by Deshika as ‘fAer-fAvawr-fzeaa
AR ORIl Ta7-F: G-I - AT - iaegy] 7 a4 Iid 9&: 7 .

When one is immersed completely in the abundance of the defect-free

eternal unparalleled self-experience of joy, he will not even be
interested in the experience of negligible limited Jjoy of the senses
which is filled with grief.

FaT=efd - Never gets oTf*T means will he leaves all F¥s completely.
This also indicates that when there is f@UgEs™ he undergoes IEETEE
distraction and when there is no faWEs™ he will not be without desire.

Sloka 71

fagrr F 7 "alq gEeRfe fFAegg:
i fPgeer: @ afsaafersafa 1 71 1)

Iq: YHTT That person who Hﬁﬁi STHTT ﬁﬁ?ﬂ having abandoned completely all
the sense objects ﬁﬁﬂg: having no desire in them IBLEE having no
selfish feeling ﬁﬁ}ﬁﬁﬂ?: not having the idea of self in the body EREH
does all acts 9H: ﬂﬂ%ﬁﬂ AfERT=Zd such a person gets peace.

One who does all his acts abandoning all the sense objects, having
given up desire completely in those sense objects, having given up
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selfish feeling and does not have the wrong knowledge that the body
itself is the self, only such a person gets peace.

FIA ST HET: TeTAT AT | F: TAT TR0 qat-awar g o= (7:59g: anarRas sart
AR ArATRAT R =T @ streATe geaar anfeas srfanTssa |

%MHT: means the sense objects which are desired. That person who having

abandoned in totality all the sense objects such as fsx etc., having no
desire in them, having no idea of belonging to self in them and not
having the idea of self in the body which is not the individual self,
that person having seen the self or Atman, gets peace.

If a doubt arises that is there no peace ever for a FIHFHT as told in

previous sloka? The answer is given here. How a FIFTHT can attain
peace is told here.

Here two things are told - that which makes one not see the sense
objects - this is by 3dv9¥ and that which causes one to undergo
disturbances or gets affected by sense objects - by .

The causes of AFIE®E - the changes in the mind or disturbances in the
mind are - grasping the sense objects, having desire in them, having

the idea of ‘belonging to self’ or HHAlI in them and having ‘é%kqﬂq’ or
idea of atman in the body. All these disturb the mind and attract it
in different directions. If one gets rid of these, then one attains

the state of ﬁﬁﬁ%. Then the experience of the Atman which is full of
joy happens and one loses desire in the limited joy of the experience
of the sense objects. Then one gets the experience of what was told as

a1 e TeIar q1: .

[ERIEI FTHTT — here ¥TH means the sense objects which are desired, FEI
Zfa T ereaTea A

Previous two slokas AT fAem Hﬁﬁﬁﬁﬂq and aﬂfhan FFAITS show the TAHE -

different states or levels of one who is having AT, This sloka is

about one who is interested in attaining such #qeues™ - how such a one
can attain it.

The 9Mf*d@ that is told in this and previous sloka is of the nature of
abandoning or getting rid of the experience of the sense objects such

as {Ieg etc.
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Sloka 72
T agft Rufy: anf A= s Rgg
fu@Erser smawsit sgrRatrg=sa 1 72 ||

EIE} Hey Arjuna, THT aﬁﬂﬁ fRafd: this is the steady state which makes one
attain the experience of the Atman, TAT YT having attained this
steadfastness in AwRm®A, 7 ﬁﬁﬁﬂf% will not be subjected to HIg again,
meaning will not get into HHIX again. FraFASTT Even if it is during end
stage of ones life 3&AT fRoreaT if one is able to achieve this

steadfastness fAaTor ﬁﬂ'ﬂ?ﬁﬁ% he will attain the Atman of the nature of
pure bliss.

Such a steady state makes one attain the experience of the Individual
Self and having attained such steadfastness in the duties done without
desire, one will not come into contact with the cycle of birth and
death. Even if one attains such a state in old age, he will still
attain the Individual Self if the nature of pure bliss.

T AT T s T fRufa: Ruqefiererom, st sgrfaer | Sgeff wdfor Rufd s
T O GO T ST | st Ruream stfeas stfer aa ¥y Rucar sgy Ratv w=sfa Fatowe sgp
TS, GEHATAH ATCHTAHHAATIIT ST |

TIH STHAIATATH TETEIE FHIT: TATAEATEAAT A AOTAA AT AIGAe A9 = Higd IBTq
Fgaer Mgara Rarafwar o arergfe: aafE 9 smrmaigemerst TR gie:
RausarNTETEAET S AseaT Ti<hT | g - 'R as g =T aieqarre: | B
Rerqefierer TeeT A=Ay | (fardaug 6) T

This steadfastness in ﬂH@W%ﬁ with the knowledge of the Atman as
eternal, gets one EJAWHAT. This state is aﬁﬂﬁ%ﬂfﬁ: - means that this
state is the way to get associated with Brahman. One who gets this
steadfastness in ASF@®H will never be lost or undergo Iﬁg, meaning he
will not get HHW of the nature of birth and death again. Even if one
is able to attain this state in old age, he will get the experience of

the blissful Brahman meaning the Atman who has only bliss as his
nature.

Thus Arjuna was not knowing the true nature of the Atman and the fact
that the karma called yuddha is the means to realize such Atman and
had decided to retire from waging the war due to the confused wrong
knowledge that body only is the Atman. To such an Arjuna, in order to

pacify his confusion or d?g, in this second chapter the following are
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taught: The knowledge about the real nature of the eternal Atman, the
knowledge or steadfastmind that is to be attained which is pertaining

to FHAM of the form of HH?W%F%?H? done with the knowledge of the
Atman, and that such FHANT is the means to attain the FTFMIAN of the
nature of JIAWsAT. All these are told by Sri Yamunacharya as ‘The §ﬁ§
which leads one to realize fATHdIA (HT@JQT:) and the §ﬁ§ of the nature

of FAFSIFATSE (TMTT:), both have the goal as AMAN of the nature of

fRqausar  (Foqefi=#m) . And this was taught to pacify Arjuna’s HIg in
second chapter’.

This sloka does fAWT that is conclusion of the Y&¥UT with the most
important aspect in this context which is oqTfed or HETX ﬁﬁﬁ%. It can
also be said that the W told in slokas 70, 71 and 72 as QIFG, IGELLI

etc are having the same meaning. Also, in 4" chapter, Bhashyakarar

comments ‘“STH oe&dT UIT 9MfedH MTEOMERT=Z A’ (4-39) as 9¢ fAatoraTOf.

Qﬂlaﬁﬁ} ffIfd: - This sloka summarises all the aspects taught in the
second chapter. Also it is clearly told that the fruits would come
without fail.

Ryaefi78T - means the means to ITMIANT of the nature of FEIAYCT.

aﬁﬁ} - The HH=MEAT in this AlEd is commented as agnﬂﬁﬁm: The relation

indicated by the dfEd word is that it gets one association with
Brahman.

FFAHRT — This is not about the moment when one leaves the body
(ITITETTRTHRTA) . So it is commented as Af+d¥ FATH. This is similar to what

is told as ¥f~aH %Eﬂﬁﬁ'Fﬂggﬁz’. Even if one has spent childhood, youth
etc in experiencing the pleasures of the senses, if one retires from

them in old age such a person also has the ATAFT for this yoga. Being
so, one need not tell about those who have such steadfastness right

from young age itself. The Kenopanishat says ‘%3 %E%ﬁﬂ qT TAHET T

The words dg], fAaiT etc are about the Atman who is of blissful nature.
This is told as HGHKdlAH ATCHIAH in Bhashya.

There could be an objection here - when the subject matter here is
fITeHd=d and SMTCHETATRTE of such Atman, how can it be told that this
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sloka is talking mainly about only FAMYT ? How can it be concluded
thus in this chapter is the doubt. The answer is - The main teachings

are AT and ATHATATHY and since FHMEST is connected to them, it is
taught here. Also, the main foundation for getting rid of HHW is
FHANMIESM. Earlier SCHAW@ATT was taught in ‘UUT O SATHRAT #€@d’ (2-39) .
This SMAN is to be attained through FHAN and so FHAN is told here

separately.

IAIAAINETETIAT -~ The word IM is told along with TIAYHAT here. This
can be interpreted either as oo T or using Ge9HE. In case of
FEIHE it would mean RIAYSAT and the TN of the form of ICHHATATERIT
which is attained through fRerqusrar.

R sHwgeradiary sulve sgfemat fae Sfivreadae giegann aw R

AT :
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