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Sri:
Srimad Ramanuja Gita Bhashyam — 10t Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

T SLHISATT:

Sloka 10.1

ARFIRT: TUREF IF: | 3T RGOS ABg8d T Wadl MR et R-FedTo-TURToed, Feaed
ST TeFIAAT qRTHedd qedacicd 9 TISad —

So far Bhaktiyoga was taught with all accessories. Now in order to induce such devotion and to
nourish it so that it becomes abundant, the eternity of the groups of auspicious qualities such as
unchallenged sovereignty etc. of Bhagavan and that everything is being HIS body has HIM only

as the Self and is governed by HIM is being explained in detail.

This is the TZITTT or TFTS giving the transition from previous chapter. Here the gist of the

7th, 8th and 9t chapters is summarized as YRFIRT: 3F:. The teachings of the tenth chapter are

summarized in Gitartha Sangraha by Sri Alavandar as FaFea TRV FeAeaTelaarard: |

AT agaeadT et geratear | (H.5.14).

In the previous chapters, the divine auspisioucs qualities of Bhagavan were told briefly while
teaching Bhaktiyoga along with all disciplines in detail. Now it is being told in detail and so there
is no defect of the form of Ta=f<k or repetition. Now Bhagavan tells about his infinite auspicious
attributes such as HIS fA¥g#%era% and others — that HE is the Supreme Ruler and HIS rule is
unchallenged, and the entire world is HIS body — meaning - is controlled by HIM, meant for HIS

purpose as HE is the master and is supported by HIM and being the inner self HE controls it.

CIELEIREIE]
T T ARTETET U A TH A |
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IIsg SHEwToTT FeaTiH Rawrar i1 ||

HETaTeT Hey Arjuna, 93 TF again 318 SR T fRasmaar aq a&a1® what | am going to teach

you who is pleased to listen & T2wa=: 41 listen to that supreme teaching of mine.

AH AR et AT & Agergea iy g fEsT Rasman s amgrerr-yag-favas g oot
T I ILATH | TG SAqTRAHAT: [ |

To you who have unsurpassable love towards ME after having listened to my greatness, | will
impart this supreme teaching again about the vastness of my excellence in order to do utmost
good to you by inducing and furthering devotion in you. That teaching you listen with rapt

attention.

Bhagavan starts teaching further without being asked. About whom it is said, sravrm=Tia agiH=T 7
¥ such Supreme Bhagavan is directly teaching Arjuna and asking him to listen. The reason is
told as =TT, Because Arjuna loves Krishna dearly and is overjoyed on listening to
Krishna’s greatness, Bhagavan continues to teach him even without being specifically asked to
do so. And by this it is also indicated that Arjuna has the eligibility to listen to further teaching.
And Krishna is asking him to be attentive as this teaching is T¥Hfgd, of utmost good, to him.
What is == is 4. As told in Kathopanishat === Y=l AqeaHa:. .. 97 AELET d1g qATd g ad
FATY T 3 IAT . Arjuna asked for aq =1 fAferd g2 a1 — I= is pleasures of sense

experiences and 93’&1{ is experience of Bhagavan and HIS guna, vibhuti etc.

The reason why Arjuna is so dear to Krishna is explained as ¥ HTgTeH [T TIHTIT. Arjuna

was immensely pleased on learning about Krishna’s unparalleled greatness.

weratar — Normally powerful ones feel jealous on listening to other’s greatness. Here Bhagavan
addresses Arjuna as HgTaTel, SIIHTUT etc. to congratulate Arjuna that in this world where
Shishupala and others are present Arjuna is genuinely pleased with Krishna and that is due to
some meritorious deed done by him earlier. It also indicates that just as Arjuna has conquered
external enemies with his powerful arms, he has also conquered his internal enemies with his

Love for Bhagavan.
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AgFgri-fagra®dr — The f&d is told as setting in of Bhakti and furthering of Bhakti according
to context here. Later in this chapter it will be told as FaTd: TH=ad (10-3), ATSFAFFAT TN

T (10-7) etc.

3. - Simply repeating what was told earlier is not of much use. So bhashya explains the
meaning of 9=: as detailing the sr=ifa2ras - special meanings of the most secret teachings

taught earlier.

9 — When Arjuna is listening only why again telling him to listen? The reason is that what is
going to be told is more important and that he should listen to it with rapt attention. First Arjuna
was taught the secret teachings as he did not have any jealousy. Now due to Arjuna showing
great love for Krishna and being immensely pleased and having all good qualities to listen to
HIS teachings, Krishna is going to teach in detail all the inner meanings. So he has to listen to

this teaching very carefully and attentively is the bhaava.

Sloka 10.2
T/ fag: g wwE T AgEa: |
AT SaTAT AGHTUTT 7 g4 11 2 ||

HEUT: Great sages, TXTUIT: groups of demi-gods, & s& Afag: do not know my greatness. ZaTm™T
HgHTuIT 7 For all great sages and demi-gods, T4 in every way 3TgH af3: 2 | am the primeval

cause.
OTUT: HEHT: T AR ATAIIN: SATAHACAT T4 § THE - T9E 7 F&Ag;: - 7 arH-F:3-
EEIEIWTATRH 7 ST | Iq: AU AT AT oF GALT: AGH AR - AT eI ATHRAT:

AEH TF AM3: | AT IqA-Sa AT R THA-GUATRO /AT < F1 TR, oa: T TREasm™n:
AEAEqHITaH JATAq T ST |

AT Hg9a: T AN i€ stfawasmeT 9t & e - 919 7 &g: - 79 qw-+d-
WEIEITETR 7 St - Though the groups of gods and great sages who are capable of
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supersensory perception and thus have much greater knowledge compared to others, they do
not comprehend my greatness. Means they do not comprehend my name, acts, nature and

others.

Tq: AT @1 AGHTOIT o GALT: HFH ATQ: - AVT @EIET AAMFATS: 7 AgH TF af: - Because of
the reason that | am the cause of those gods and great sages in all aspects for the same reason

I am only the cause of their very nature, knowledge, power and others.

AT TqA-TTRVATT RS THA-UATO AT T A TR, T T TRETIET: aea s I9maq
T STt - The knowledge which | have bestowed upon them as per their meritorious deeds
according to whcih they have attained the position of god, maharshi etc., that knowledge is
limited. So they are all of limited knowledge and they do not know my nature and others as it

exists.

The knowledge that is going to be imparted now is very very difficult to get and is to be highly

revered Bhagavan says.

TH ﬁg: I99H — The meaning of I99H is not origin but I9T9 because for Bhagavan there is no
Ieqt= or birth which is FaTefie and so knowledge of that is not meant here. Even in the next
sloka T AT ASHATIR = — the knowledge of HIS T only is told. And that T includes 7T,

FH, TIET, TIATT etc.

TqF9T: - Mula sloka is TEHTIR(E TaT=T Tgdior = 44: - the word T94T: does not mean all gods or
groups of gods etc because that is already indicated in the plural usage of TaMTH. So meaning
of T44T: is explained in bhashya as Ta®q, AT, 9Tf<F etc. So the powers and knowledge of Gods
and Sages was given to them by Bhagavan only according to the meritorious deeds done by

them. That is limited and hence they cannot know HIS ¥9Ta. That is told by shruti as — T 75T

T F T TATEq | FF AT Fd =3 GGTY: | s@iear oed A= | A7 Fl a8 qq sr aoqd | ... 4T

FEATETE: TIH THA | |I ST 9g A(S 7 7 92 | (. 2-8-9-76) — the meaning is same as IdT aT=T
e o= 74T "2, In Smiruti it is said — I AT T AT TATE T F G | TATed TLHIET
Ffgeur: o aa (far. 1-9-55).
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Sloka 10.3

LESGECIBIE EOR S RIRIRS I ELREIE R E i IR R E AR ER T E IR L

Bhagavan says that knowledge of HIS real nature which is beyond the grasp of even Gods is

the means to eliminate the sins which are obstructing the onset of Bhakti.

It was told earlier that it is impossible for even Devas to know HIS real nature. Now how to
acquire that knowledge and how one who has known Bhagavan gets liberated is going to be

told.

TqIITY: = — Because the fruit of acquiring that knowledge is told as getting rid of all sins that

are binding, it is to be understood that it is ordained as the means for the same.
T ATHASHATIR o AT AR |
AAHE: T HAY 9919 =TT 11 3 ||

He Among the mortals s/¥z: I: he who, not being deluded ATH ST FATE TaATFHZ AL o

=1 knows ME as one who is without birth, without a beginning, and that | am the Supreme Lord
of all worlds being the support, the controller, ruler and master #: such a one FFITY: =TT

would be released from all sins.

T ST 3 o | s RETRETg s=aeTq TEgETq daTREadTq o s 3% |
HHTRATTET § FHGaTcaait o/ | ST S A qa ATTeAq: AT Heorea: Rasdiaay

ST | HHTCHAAT {3 SISTeas] SATRA, T gaaraaed (@gacaTq aaedT SIed | 3Tq: ST 3fa s+
TIAEAAT TR IHAT 244 | 'FRE=ny’ (3. T 6-19) TR [T T | TF ZIEI+ T Taqaqar
qIAL AT AFHAL - Ao A9 Tl Al ST T Af | Faas i Chigd Hig: §9e;,
TERATSHE:, T AgagearraQrate: a: ard: TH=ad | Tag S<h WaTd - Freh ASATOT T(SIT
TACHTSARATA 1T, A= FHOT TR TTH: | FAT I rfeafa: ofy | qur spoestfeafa: e
TAEATRESTAT:, T AT Ty A sgqmer R (3. 3. 6-18) i s o1 | qum o=y
AT I FAT AT ATET: | T T AFAGEL: - FARITTRING AAAAE, TG JH1 F AATG

T fraeTq gaeTq RfragaTaama T AT e T -Fea R AT R s-sa s Eaadr 4
s 3, saEsTdaamEgtRar v |t afty, @ a: 9 A 361
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T AT 3 T | 3 RETRETE sRaeTq TEgeTq daTR=adTq o gy 3% |
HaTR=aaed @ Fdart=east =7 — That which is not born is 31<T. By this that fact that HE is

different and distinct from the nonsentient which undergoes modifications and from the bound
Self who is enjoined with matter. For a bound Self birth is nothing but association with matter

due to karmas.

ST ST ST qa S ST HHTCH: AT e I | GRhTeAT 8 storead ey, &
SAAHIEET (@gcdrq aggdT sired —And by the word 3I9TTi? the fact that Bhagavan is different and

distinct from the Liberated Self who is without birth but has a beginning is told. For a <% or

liberated self is 3T or unborn but has a beginning and so is not 3Tf2. Prior to being liberated

he was associated with matter and can be said to be having a beginning.

A AT A AT TR aqdT FoIAHAT 394 | "A@aT (4. 3. 6-19) AT AT 9 - So by the
word AT} — beginningless, the aspect of Bhagavan being opposed to having a beginning is
meant as HE is srhda2. This is also established by shruti pramanas such as ‘He is without

defects’ etc.

Td T TANT SEIqdT qag Al AHAGHET - AHFOTH AT AL TAY TG T a1 — Thus
having a nature that is opposed to association with defect, he among the mortals who is without
such delusion knows ME as &i&#g < the Supreme Ruler of even the rulers of this world and

without having any defect etc.

SACESTS AT THFeT Wg: THIE:, TR ISaqE:, T AGRIA I ATaTs: q4: 9Td: =ad - The
meaning of &HTg is kowing ME as being of the same class as others, one who does not have
such perception is 3/EHg. Such a person would be released from all sins that are obstructing the

rise of devotion or Bhakti.

TAg St AT - AT ATSATONT TSIT SACATSAASITA 12, e FHOT qarreracd Sra: — All of this can be
summarized thus: In this world the king who rules over men is of the same class as all other

men. Only he got such rulership due to some good karma.
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T ZaTan st of | qur sroeTfRafa: ofY sacdaTREsTdtT:, Tenft wEAEETtdeET; v
srgTor e (3. . 6-18) i =[a: 7 - It is the same for the king of Gods also. And also is the
Lord of the Cosmic Egg. He is of the same class as other bound selves as he is also a &=. He
is also subjected to the three WTaATs — tendencies namely FHHTEAT, FETWTAAT, SHAWTAAT. These
are tendency to engage in work alone, tendency to engage in meditation alone, tendency to

engage in work and meditation. Shruti also says ‘He who creates Brahma first’.

TUAT =Y AT T F=AT AT ITET: — In the same way some others have attained superhuman
powers such as 3frT, AfHT, TRET, @f=HT and so on.

T T ATFHAPAL: - FIAFUTTEATE AATATE, THTq I T AqATE 3 (AT TAEHT]
IRl CE R PR R I EE A SN RIS I DR I IV ERIECRIREREEE RS IR REE S IIRET A
TAESTNIATHIg AT T A7 af<r, ¥ ¥ 919 FH=aa i — But this one is the Supreme Lord of all

worlds - is different and distinct from the non-sentient which exists in the states of cause and

effect (means it keeps undergoing modification), from the sentient bound and the liberated
selves and from all that which is ruled over, due to having a nature that is opposed to everything
defiling, being an abode to innumerable unparalleled auspicious qualities and being of the
nature of controlling everything and so is distinct and different from everything else — one who is
without this delusion of knowing ME as of the same class as others, such a one would be

released from all evils.

THTR= AT FHFA A= 1 - The individual selves are told to be TSI APAdTST TIOT: - SO
how can he be told to be not 31=T: is explained in bhashya thus. The =& is due to karma
and due to that he is said to be born etc. But 4% being a9If¥ - has everything as HIS body

and so is associated with T also always — it is said to be ST fFTZaEFwe. The word FHad
shows the difference. The stf=re® for Ishvara is not due to karma. And a mukta also has
AT by nature — ¥a%=9d: - but there is beginning for his state of liberation. So that way he
also cannot be told as (3.

Such knowledge which is not possible for even Gods to acquire is possible for a very fortunate

one among mortals due to some great meritorious deed is the bhaava.
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e T 7Y - The benefit of knowing thus is told in the latter half of the sloka and so these is
no proper connection to the words 3E#e: and A& Y. That is explained in bhashya as A=Y

sEHE: AT AT inline with what is told later in 15t chapter as T ATHEH SFHHET AT T (15-
19).

TIITY: TH=Ad — The sins told here is to be taken to mean those that are obstructing the rise of

devotion only and not all the sins. This is as per what is going to be told here as Tat faqfd IR =

Y A7 T qaead: | HIStEwFad TR I5Td 977 G9r: (10-7). So that is commented as Tg <k Ieafr
ERICIEREIEH

TAE I<h AAT - FTeh TSI ST SACHASTESITA:, el (o HHUT TETETed ITH: | TAT SaTTH
Srferata: ST | JAT SAUSTEdTa: 19 SACEaTAST T T, T AT AT e, AT F[or e’
(. 3. 6-18) T Ad: = | TAT 17 ATT T F=e ATHTEAT TTHT: | 377 T ATFHSAL: - FIARTLIMAEATE

TEAATE TGTA T T AqATE S (ATAT TAEATT A TTAGTTAT R AR TH I -

FEATIRRATATAT - Ea s TaaqaT = e =T, savasrdaargeigdr 31 97 af, T 4 97
Elﬂv?ﬁ %l?l |

The word Fﬁ?ﬁﬂ%%'{'ﬁr in sloka is explained as being unique to Bhagavan. How is that possible is
shown in the last part of bhashya starting with Tag< @afd. When 3], ¥ and others are present
as Lords of the world, how can #T#g*a%H indicate only Bhagavan is the doubt. And if TRHT= is
different and distinct from bound and liberated selves, how can he be told as different from
fAas? Those who are eternally liberated and never had karma and so never came in contact
with matter due to karma. These are all explained here. In this world, the kinds are having other
kings belonging to the same class. That way they do not belong to a unique class. And just like
the rulers of men and gods, even the ruler of the cosmic egg, FTHE ] gets his position only
due to the grace of the Lord as told — TTRITaHg&TTor [AsuHETTeT 9374;. So their rulership is also
under the control of Bhagavan abd given to them by HIM due to their TvfarerTs and their period
is also limited. So only Bhagavan has Tsa% which is endless and eternal. And the word
ArRAgeAY indicates all s that are known and hence includes nityas also who do not have

such powers as they also function acoording to Lord’s willing only.
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The HTSITT or being of same class — for v=Tie s with other FETR=As is due to being
subjected to WTEATTs. It is said LSS FHEATE] aaTaT: FAAM: (A, 6-7-77), ragrearari=
SR TEAAT: | ITTOT: FH ST HHaeraid: | Taeqdl 9 o eaearmarqasTeaT: (e, 104-22).

So they are not objects of meditation for mumukshus. That is told as sg[ToT farfasvs =1 aTeTeaT:

TIAT: TAT: | TTAGET F Havd TEATq T e | (AT, 7. 350-36).

And even superhuman powers such as T, AT etc are attained by Bhagavan’s willing

according to one’s karmas.

Sloka 10.4, 10.5

T SEHTEEET WA e aEs, fAafaiRaerg o st sergeat = sfaurer wad-
FHATIRURTU-TFTIEHETAT Wihfag (T < ST -

Thus having taught that the facts that by contemplating on Bhagavan’s nature of 35, s_TfR<,
T Aga< the sins obstructing the rise of Bhakti would get destroyed and then due to
destruction of the sins, bhakti would arise, Bhagavan now teaches how that Bhakti develops

abundantly by contemplation of Bhagavan’s @3 (Overlordship) and the innumerable groups of

HIS auspicious qualities -
FfETTAEaTg: 9T 9 T aH: |

qE @ WATSHTET W3 AT/ a T 11 4 ||
HTZET qHar JIEwaaT I LTSI |
AT ST ST 7 O qofeem: 15 ||

F5: Capability of mind to delineate FTWH knowledge of specificity of substances 3TEHTZ: being
undeluded &HT tolerance &<F speaking what is good to beings 3H: control of external senses
9TH: control of internal sense organ & @ happiness and gried w4 state of mind responsible
for giving agreeable experience J¥T4: depression of mind w3 fear arising from perceiving

some cause of grief that may occur T9aHa = getting rid of such fear also sIT29T not causing
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grief to others FHAT equanimity of mind Tf: being happy @T: penance 3T+ donation Z¢T: fame
79T: infamy IIRa=T: 9T4T: all these different mental functions sTaT™T of beings A Ta wat+d are

caused being controlled by MY willing only.

gf&: - 7 MsaorEmr; w1 - FeResgRaviRe: P | e - E-Eiag T

e gRreieasg™ aerdtear gigfghe: | amr - anfEsrga iy it sfEraaee | 9 -
FyrgEfaT SARaET T, TGO ARG R T AT, AR | T9: - STEROIHET
AT AT | a9 - ST T R | g - AT EATa: | §0 - Tagdrga: |
AT - WA, ATRATIHASTS ATET TG | T - TARATIHI-SqHT A STAETR: | AT - ARTIRAT
O RS @Y, TG - THAH | AT - WG ETRIAH | THAT - A G Ay 7
ST gHAfaE | IfP: - 99 iy IRY TVEaHEaad | IU: - AT STREHEEq: HIIFRAL: |
T - TFHAVIATET I TIAITE | F9T: - OIS, S - AR0qsT, A aaqior A9 gy gd
Avqed qq UM | TR 9 qAT | TIFHTET: 97 A1 AET: TgRimggaar a9gadr 79 U -
AHHETIAT: AT |

gf&: - 7y s s - FefResgRawfaTa: = - Intellect - capability of the mind to
determine, knowledge - firm understanding of the differences between sentient and non-

sentient substances.

HEAIE: — [E-TRiaTg Wiars: fAasmdiy gRerTiasg™ asdaar gieafir: - Not having the wrong
understanding that the conch and other substances that are recognized from the earlier

cognized silver as belonging to same class.

T - AITAgat afa Y stiagaaeeay | 9 - Iargefavy Jaiasyd a9, aagiT A9 g N: 58
ST, AR — Forbearance — being undisturbed in mind even when causes of
disturbace are present, Truthfulness — speaking what is seen as is and also being good to

beings; having a mind following such discipline is meant here according to the context.

T: - FTGHCTAR AT AT FHHa | &: - ST Horeq a7 A9+ — T is restraint of
external senses from their tendencies to move towards sense objects which cause harm. <1 is

Controlling the internal sense organ which is the mind in the same way.
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q@H - AATFHATIH: | T@ - Tfahargwa: — Happiness is experience which is agreeable to self.
Grief is experience which is not agreeable.

AT - WA AqRATTHASTS ATET TG | AT - TAFATTHI-gqH! 77 799ra: — Meaning of
W4q: is W9=H — happening or coming into being. The state of mind attained due to agreeable

experiences. 3THTH is the depressed state of mind caused by disagreeable experiences.

A - AN 3@ Fgaeiest @, gy - srvae | 1fdaT - wRg-aRqed - 9 s the grief
caused by the perception of causes of future grief. 315 is removal of such grief. srigaT is not

being a source of sorrow to others.

AT - A Fgeg FATery 7 srorfereia: gwafaey | giS: - 99y Srenq 38y AT — 99dT is
having equanimity of mind in respect of good and bad things that may happen to self or friends

or enemies. (¥ is being pleased by nature with respect to all beings seen.

qT: - AT TRTEH AT HIIAFALT: — TG is subjecting the body to hardship of the form of

denied pleasures while following scriptural mandates.

T - T 9 Tiaqreas - Offering to others, things which provides enjoyment to self.

JLT: - TOTETATSIT, SFLT: - AR[UATAT, TAGTHA TS0 AAIG T g3 HAeaqad aq T — J979 is attaining
fame as good natured. Infamy of the form of not being good-natured. Both these should be
known as states of mind of the respective form because this section deals with the functions of

the mind.

TIET T TIT — 99 and I are also to be known in the same way.

TAATT: G491 AT AraT: Tg g Rgaar Ay 79 UF - &weqraar: wat=q — All these and
such states of mind of beings responsible for acting and withdrawal — are generated being

controlled by MY WILLING.
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g AH — These words are not repetitions and that is shown by the explanation. g can be
understood from the usage FfEHaTq STATT — the capacity of the mind to determine things. Or it

can be FZ&AT AT, Since ATH and FEHIE: are used together, the word T indicates not being
deluded. So it is explained as clear understanding about the difference between sentient and

non-sentient substances.

&THT — This does not just say absence of anger. It indicates absence of anger when causes of
anger are present. A question may arise here — when there is a cause there has to be an effect,
how can that be avoided? The answer is that there is no such rule. When there is no obstruction
effect will happen. So the instrument of anger is to be controlled through the obstruction of the

form of @ or discriminatory knowledge and then it would be nullified.

gcaH — Proper perception is also needed for truth. Even if one perceives wrongly, telling what is
perceived as it is is not wrong. But when something is perceived perfectly if it causes harm to
some being, telling it as it is will not be called truth. It is said e qafgd T (FAT.F]). So
bhashya is qaf@a=aH. This is also about the act of mind. The sloka has wafra |#TaT: and the

word 9T is well known to indicate AT — function of mind.

There is a story — some robbers are chasing one and he comes to the Ashrama of a sage and
asks for protection. Later the robbers come searching for him and asks the sage whether he
knows where such and such a person is hiding. The sage in order to tell the truth, shows him
where he is hiding and immediately the robbers rob him and kill him. The sage’s telling the truth

did not do BhutaHita and it is not considered as truth. Bhashya is Tgefaws qafasy a4,

TH: 9TH: - Each of these words is capable of giving the complete meaning by itself. But in order
to eliminate repetition, one is taken to mean external senses and the other internal sense organ.
Since the mind has to function as per what is ordained by the shastra, the controlling is in

respect of those which lead to 72 or seeking wrong benefits.
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@ 3:@H — The meaning of @ is &@@ or being agreeable and 3:3 is Ifd%e or being
disagreeable. Since the context is about functions of mind, the bhashya indicates it as 3794 -

experience.

94 is commented as ATHATTHAR LS A96T Ha7H — Since it is juxtaposed with T it means g9

here. State of mind caused by experiencing joy.

ATf2aT — is explained as T¥g@TEq@H — The word @ here actually means that which is sfga

only and not every kind of pain because the pain caused during treatment of diseases or during

JTIEERIT etc is considered 2 and so it is not sTEAT.

THAT - FHATAIEH — Reminds what is told in Vishnu Purana — sasfarergggasrasr (7.9, 3-7-20).

qre: - Since here it is said along with F7dT — commented as AT AT 2 — it applies to even
with respect to enemies who have prospered. For the Self, finding happiness everywhere is
normal. Feelings such as disagreement etc are responsible for enemity etc. This indicates what
is told in yoga shastra as ﬂﬁ‘cﬁ A yogi should feel happy when something good happens to

others.

ST4T: - The bhashya S TITT — means TR — infamy coming from defects or bad nature

etc.

The gist is that Bhagavan says HE is only responsible for all these mutually opposed aspects.
When HE is responsible for the states of mind which make one act or withdraw, it is understood
that for the action or inaction also HE is only responsible. Means everything functions being

ruled by HIS WILL.

Here \<1 TF - everything is controlled by ME. | am the support, controller, ruler of everything
including the mental dispositions etc is told. This is to be understood inline with all other

pramanas — FFfaaTHIE — is the uniqueness of our sidhanta.
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First it was told that attribute doership to Gunas of prakruti — SESHIAETHT FATgATT AT —
The Jivatma thinks he is the doer while the doership is because of Prakruti. Then it was told &
qaifor FATr €7 etc - give up all doership, enjoyership etc and attribute it to paramatman who
is the ultimate doer, ultimate owner, ultimate enjoyer of all fruits etc. This raises a question does
the Jivatma have any doership at all? This is clarified in Gita itself here is so many places such
as eI & ITA, 7 Fafyef Rradq, F+ e, AT e, AT H7E, 71 7955 a and so many
such teaching asking us to do, do, do. Control your senses - that means Jivatman should put
effort and control, 7 ffafd =3 - do not think of anything else — means Jivatman can do
that. So the samanvaya between these types of statements is done in Brahmasutras. Jivatma
has doership because prakruti is matter, non-sentient, inert and cannot act by itself. It does not
have consciousness. So any act has to be by Jivatman. But his real nature is consciousness
and association with prakruti is only due to karmas. All kinds of doership seen here is all due to
karma and karma can come to an end and when that happens he will be in his real state and
there the only kartrutva is to serve bhagavan. There also he has doership. The second reason
is if doership is not there, shastras will become futile. Fat sTaTHa<aTq Brahma sutra says.
Shastra says do this, do not do that etc. they instruct one. Shastras cannot instruct a Chenata if
he does not have any doership. Shastras are bhagavan’s order and they instruct Jivatman only.

So he has to have doership.

But since the very existence of Jivatma is dependent on Paramatman, the capability to function
is also given by Paramatman, the capability to think is also given by HIM, all these are under the
control of Bhagavan. So this doership etc is under the control of Bhagavan — 931q { a9 4[4
sutra says. It is given by Bhagavan. But Bhagavan being without any blemish, he gives Jivas
the capability to act by themselves at the very first instant. He has given freedom to Jivatman at
the first instant of every single act. We can actually experience this if we contemplate carefully.
We have the freedom and this freedom is also given by Bhagavan out of HIS TaTa+=4. That is
very important to understand. Jiva by himself is lying like an inert object during pralaya and he
cannot do anything by himself. So the body, senses everything is given by Bhagavan and
shastras to show him the path and Acharyas who can guide one and then Bhagavan leaves him

to decide what to do. If Bhagavan decides, HE can take back the freedom but HE does not do

www.sadagopan.org Page 14 of 77



that because the law of Karma has to function and Bhagavan being without any blemish, gives
equal opportunity to all. Those who due to some sukruta — good deed — done knowingly or
unknowingly get to approach a Guru and learn shastrarthas and decide to take right decisions,
they move along the right path and finally get liberated. Those who do not do that are driven by
karma vaasanas and get bound more and more deeply to the samsara. Using the freedom
given by Bhagavn out of HIS compassion, one has to overpower the lure of vaasanas and make
the right decisions. Once a decision is made at the first instant, then on, Bhagavan assists in
carrying out the decision — good or bad. That is again influenced a lot at every step by previous
karma vaasanas. So taking the right decision needs to be practised continuously and repeatedly
— T8 =4 - Krishna says. It may take a long time for one to perfect it — as told It
AT 3=, So the Kartrutva and svatantrya of Jivatma are governed by the Supreme
Svatantrya of Bhagavan and the Jivatman is utterly dependent on Bhagavan for everything.

There is no contradiction here.

So anywhere this kind of kartrutva etc are discussed, it has to be understood under such

framework.

Sloka 10.6

AT s[aetTaer grRffad: yadfAa: T Adweqaayaad 5dTg —

Even all those who control the creation and sustenance of JasiTa<x - all the groups of sentients
associated with the non-sentient matter (rf=rfRa=1-3a=rart) are also having their functioning

dependant on my %<9 — says Lord now.

In this world, those who are responsible for creation and sustenance should not be thought of as
being totally independent. Bhagavan'’s willing is only the source for their willing also. The

aspects of g2 and f#1fa - creation and sustenance is to be taken in respect of #gftis and As.

AEY: 9H Id AT e |
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HGTAT HIET STTAT AN AT FAT: TT: 11 6 ||

T 29T: TT: All these people existing in this world 9T were created by whom, such ®THHT: the
maanasa putras (those born of mind) of Brahma, T3 8929 Bhrugu and such sapta-
maharshis who were born prior to others TT and in the same way FcaTr #94: four Manus

Hg1ar: all abide by my Willing only.

9§ O qE¥E: - Afauea=al ¥ T 97 qeva Mg yad=rr gyl a-aE:,
RarRaftyadara T = graftrer a7 g g9e: Ruam: I9T Gar=Hd ek ST T 991 I,
TS, STIAATE, AT SATIHT: qTAHT AT, T S[FATSA AAE: T AGIAT: - 99 I A4 § T
AYT ATE: T AGTAT:, A FRuaT:, AesheqTqaids saad: |

F 99 WgH: - AAiqeaa) T FaTed: 99 Ag AT Mg isyad«ra sgun #9894, - Those Bhrugu
and other sapta-rushis who were born of the mind of Brahma in the past #=a+a< — (period or

cycle of the past manu) — in order to propagate the eternity of this creation,

FRafafyadsa T = qrafrsr a9 =@y #94: @ — The four Manus known as Tafitss - In

order to further sustenance so that it continues eternally the four Manus called as aTafiTs®s who

are present,

AT HATHHA AV JTAT FHT: GaT: T2, - All these people born in the world filled with the progeny

of whom,

TTEAOTH, STIAATE, AT SATIHT: qTAHTE AT, T S[aTedl #9a: - and who become the
creators and also sustainers of children every second will pralaya or delusion, such Bhrugu and

such saptarshis and the Manus,

9 HEMET: - §H AT WG T T I9T WG T AT, H9d ©aT:, Feheqqardd seae: — are all Agmar:
means — they function as per MY disposition as their willing also will be same as MY willing.

That means they act according to MY WILL is the meaning.

In the Vishnu Purana all these are told in detail. Seven ITHa{='s were born of FqH@sa. They
are told as — FR[IT: T F TAT: AGTHTT: T | AL TARIHT (e Tog: Fd: | AT
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HETAIIT: 59T F FI# AT | §8 F&[107 T 07 (= 1am: | (.. 1-7-6). It is also said 9] Terecd
e HAH ASALHETDT | FT= T8H7 = 7 atag 99 7=ar | (.9, 1-7-4, 5). Later it will be told as
HHTOIT WEH (10-25). So the maharshis are seven and that is told as §¥aTg=:. In

Subalopanishat it is said & ATHETE T T AT, The word e in RegEyed=r sgon
HE:H9AT: — indicates it is not ATRTIFG(E.
FATL AT - T[TV, FXETA:, GHATAU:, TAFTA: - these four Manus assist in creation it is

told.

Here the teaching is that all these Manus and those created by them are all having the mental
disposition in line with MY WILL. Their mental disposition is also controlled by Bhagavan’s

Sankalpa is the main teaching here.

ITITEHT: ITAHTH — the creators are Wgfts and ITeTs are Manus.

Sloka 10.7
wat fasgfa ant = ww A ARy aea
TISEFFAT T IoFd a7 9903: 11 7 ||

79 uat qfd This sovereignty of MINE I = and Yoga, o: @aa: af<r one who knows as it
exists &: such a one faFF== TRA sad will be enjoined with unshakable Bhaktiyoga. 3= 7

g9rT: There is no doubt about this.

v - Ty, At vder seEa R R R R, T I - SR ETE Y 9 7 T
Fadr Ay, : AFEHrAT ATHFAT AIRAARI Z=ad | 7 37 99 | Afgfafaed searnpurfasd = s+
ARAIREE i @3 1T st st |

favfa: - means sovereignty, this sovereignty of mine of the form of having the creation,
sustenance and functioning of everything being subordinated to ME and my 33T which is my
being associated with the groups of auspicious qualities and being opposed to everything evil,
one who knows these as they are to be known, such a person will be enjoined with the

Bhaktiyoga which is 3rfa%=r — meaning unshakable.
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T ST ": | A AT FATURUIaSS o A1 ARFINEEH S #a9 UF 389 St wa: -
There is no doubt in this. You will see for yourself that the knowledge of my sovereignty and

auspicious qualities will make your bhaktiyoga progress abundantly.

This sloka and the bhashya are very much inline with Sri Alavandar’s sangraha sloka —

FAFHA TN FeeCaTd Tt | HFcqeaiiagaeda T et aeraitedr |

The aspects of creation, sustenance and functioning represent sovereignty. Creation and

sustenance ruled by Bhagavan as they are subordinated to Bhagavan’s sankalpa.

The word a9 means controller or ruler. So %@ is Fa¥4. The object of such =¥ is called
fas1fa. Also kosha says fasfasifaesadTy.

T — As per F[TT - I5Ad 2 0T, it is explained as IWATIEATE@ART of Bhagavan.

g<ad: 9 — One who knows reality as it. That means not superimposing qualities such as
subservience, grief, ignorance etc. which are the nature of one who is not Bhagavan on
Bhagavan. In the same way not superimposing the qualities of 2#a% such as ¥aa:ffg< or being
self-established etc. on someone who is not £5a¥. Which means knowing the nature and

attributes of ¥ and others as they are.

#fasT=a= — It means not only that by itself it is steady but also that it is unshakable by even

hundreds of other obstacles.

TR Isad — The word T somes twice here. Same word has different meanings when applied
to different things. With respect to Bhagavan, Yoga told here is Emﬁ?ﬂ?«:@ﬂ. With respect to

a g1 the Yoga is WFIT. So T I594d is steadfastness in the special means adopted for the

ERISER

ATIEAT: - The explanation given is very interesting in bhashya. Bhashyakarar explains it as
TIIHT 7919 — even though it is established by shastra, it is properly understood with all clarity
when it is directly perceived — that is AT&TTeHTT gives most clarity. So Afgfafaw wearoRura=
= S WieARrad=d 3fq w999 ua 32919 is the bhashya.
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Sloka 10.8
[ECREIGIERIERSE IR IR F-E DI

Increase in Bhakti of the form of perfection of the knowledge of Bhagavan’s sovereignty is

shown with an example here:

The meaning of earlier teachings is explained by showing an example. The knowledge of

sovereignty of Lord itself gets modified as devotion is shown here.
A 9T THAT 7: 99 J9ad |
T AeaT WetwT AT ST ATaEHteaar: 108 ||

g 997 w94 | am the cause of creation of the entire world consisting of sentient and non-
sentients. @4 T Tadd Everything is being made to function by ME only =f& eaT knowing thus
g4T: the knowledgeable ones or wise ones wTaagf~adT: seeking ME only and having developed
great love towards ME HT Wsi=d they worship ME.

g 9w RERRRorgs, e - SaReEo, 99 99 1F Y99qd, $id 58 79 @Hias
Reggdsad, el aTaeaTF I TORUNTUNT = AeaT T - ATAAET ATaaH eaar: A1 -
TAFATIR[UTTE W=l | WIS - A RIEeT: | 7l Sqgamarar 97 Ao 59 |

g g9 RERrRomgs, 1E: - SaRFRuE, - The meaning of 997 is the entirety of this

world consisting of the wonderful collectivity of sentient and non-sentients, IT949: means here

cause of creation. (in the sloka 7 {3 T W37 T 7EHA:, it was explained as T9TE) but here

it means STARIFHTOR,
4 79 T Y944, 3Q 38 A9 @mrtas fMiggerad, - Everything functions being ruled by ME only,

thus knowing this natural sovereignty of MINE which is unchallenged,

A AT eI TV RVNTOIA T & /eaT — And the association of the groups of most

auspicious attributes such as @tefiea, #iv<d, aT@=T etc. having known these,
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JEUT: - AAAT TEEACIAT: AT - GEHeTUEITead S — 94T means the knowledgeable ones,

worship ME as being endowed with all the auspicious qualities.

VTS - AAGRIAAT: | A TqgITear 47 79+ 5eq9: — The meaning of 9T in WATa@H{~aaT: is a
particular function of the mind. That is explained as — desiring ME only they meditate upon ME

is the meaning.

TG I99: - The word 9T here is to be taken without any reduction in sense and hence it is
explained as including everything such as the Brahma and others who are also effects. So

bhashya is faf=====EITg¥a. The word T93: is not meaning mere act of creation but being
the cause of creation. So ITIIHTUA is bahshya. It includes the association of all auspicious

qualities such as Tasea, Taerixrea, aTeA<d, TAT etc which are all useful for creation.

T 94 J9qd — This shows even all the powers that Brahma and others have are also under my

control.

FATAT AEgEeradH — The word FaTaTia#H eliminates all other Demigods who are known as
$2%s. This U*3¥ of Lord is established by shruti itself and not obtained from someone else and
there is nothing above this. Shruti says 7 T&a 97 F%9. There is no other %% for HIM - no other

ruler. He is the Supreme ruler and such Supremacy is natural to HIM.

AT 95T=d — The a1 HI1+T of Bhagavan is indicated by the word HTH. Lord Krishna says this
directly. The wonderful auspicious qualities such as @tefi=or — a superior person mixing with the
lowly ones as though there is no difference. These qualities are most useful for i< and so
association with such qualities is the meaning of 17T in ¥8 fafd a9 7 — explained as #Tefiea-
A2 -ATEHAT S HATIRETE . One who is qualified by all these qualities is to be meditated
upon. And these qualities are indicative of all other innumerable qualities associated with Lord.

The word @t== also indicates the groups of attributes of the most attractive divine auspicious

form — sTFYHaH-EHETA IR,

AT ATaHH~adT: - The meditative nature of mind arises out of such knowledge. And the nature

of that knowledge is #f3r TIZATA4: - desiring ME intensely with utmost love.
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Sloka 10.9
HYH -
How to worship — how to do Bhajane is told next.

When Lord said they worship HIM hving intense desire which was told as ATa&H{~adT:, a
question would arise how? And that is being explained in detail. That is how Bhashyakarar

provides the 3raaTieF for this sloka.

AT AKATTOIT TTeF=: TEIH |
g AT R e s wFaa 19|

HigT: Having their minds fixed in ME §E@TUIT: having their very living in ME 93#9% STg=a:

teaching ME mutually {5 |7 sa=@=a=T and all the time speaking about my most lovely divine

acts ‘g’mﬁr = those who tell get great happiness T0f=a = and those who listen enjoy.

afy=: - 7R A, agawmom: - agashfaar:, 73T faT sreremon s g | w2 8-
ST, AT IO T8 Serae:, AT e it FAior 7 werea: g s wfka =
- T TGAAT AAATISAT T, HTATCHT ToFAUT AT ARTALATIIO T |

Aigam: - 9 AfswE:, ag@ymm: - agastaar:, 73T AT sreremor srramET s - AfgeT:
means having fixed their mind in ME, #ga9TT: means having their very life in ME, means not

able to sustain their self without ME.

T T ASAT AT O IR rerea:, A e wrofranfa st = wegea: -
Teaching each other mutually the greatness of MY divine qualities experienced by each of

them. Explaining each other the most wonderful divine acts of MINE.

T 7 R 7 - I TEEAT SIS AT, AT Togaue SaareraTiaera s el

- Very nicely explained by Bhashyakarar. Those who tell delight in those talks which are not
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aimed at any other benefit and listeners find bliss on listening to the talks that are incomparably

dear to them.

The process of gradual perfection of devotion is explained by means of four attributes here —

TP, AEIITOIT:, Sreraed: and FTIwd..

I AT - the meaning is having their 9797 in Bhagavan. How that can happen is explained as

AT f3AT ATHLTOOHSTHTT: - not able to live for a moment without thinking of Bhagavan.

YT FII~d= — There is no ‘1?6@5 in these terms. That is clearly explained in bhashya.
FrEF=a: is about explaining the greatness of the divine qualities of Lord as experienced by them.

FIIq: is explaining the divine lovely acts of Lord as found in ﬁgﬁc{ 07 ete.

fe=te et — The word T means that which is AT - beyond human capabilities and
which is done as an act of sport by Bhagavan — s{im=2d. Creation itself is =fier1 as told in

Brahma Sutra - FTFa< dd1Haea¥q. The word THUATH shows that meditating on such divine

acts is most enjoyable.

‘g’mﬁr = Tgf~a 7 — Again Bhashya wonderfully explains these words. If both are applicable to
those who speak there will be no difference between them in meaning. So one is applicable to
speakers and the other to listeners. That is how it is explained. Such talks of Bhagavan’s great
qualities is not meant to please some one or for self enjoyment or for any other benefit but it is
FF=ITA is the bhava. One who listens to such talks finds great delight in them. The same
person might find joy on speaking about it and on another occasion might delight on listening as

told in bhashya T, AT,

When devotees meet each other, they exchange their divine experiences and discuss about the
divine form, auspicious qualities of Bhagavan and get mutual enjoyment. Those who describe
the greatness get one kind of joy and those who listen get ecstatic. In Tirukkovalur when three
alwars meet also this happened. One alwar was enjoying the bliss of Bhagavan when another

came and both sat down. When the third alwar came they all stood up and were enjoying the
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bliss of Bhagavan'’s rupa, guna etc. Bhagavan was so happy that he also joined them and they
felt someone pushing them etc. and then one alwar lit the lamp and the second saw HIS divine

auspicious form and the third one sang in praise of Lord.

Nammalwar’s tiruvaimozhi was an outpouring of bhakti which he could not contain in his mind.
Every verse or pashura extols a guna of Bhagavan. He has taught what he experienced — the
divine qualities, divine acts during HIS incarnations etc as perceived by Alwar. Bhaktas share

their experiences of Lord’s qualities, svarupa, rupa etc and enjoy mutually.

In Upanishats also we see many nidarshanas for such things. When brahmajnanis came
together, they discussed FT q &TeAT — they did enquiry into Brahman. When three learned ones
adept at I met they discussed what is the goal of T — &7 |THT (4 finally they conclude

ATHTLT — FATOT g AT THTI AT SATHTITET THTAT ST TeTed Ifed. One addressed as AT is
none other than parabrahman and that is decided in the Brahmasutra — sir#Ter: TfeergaTTd - the

IETYTIUTgH of Bhagavan which is being the creator, sustainer of all worlds shows it is none

other than Bhagavan. That is what is told here as 38 Ha& Yo #: T4 Taqd | i FAT T AT
FAT: ATaEAteadr: |Il. So for such devotees AT by way of telling about it or listening

to another - is most blissful is told here.

Sloka 10.10
ANT FAALHRET worar SfAgEH |
TaT AR & A7 A= T 10010 ||

YT FAqIhT werat To such devotees who meditate upon ME desiring eternal communion with
ME & I |TH 39aTi=q by which Buddhi Yoga they attain ME & i that Buddhi Yoga fifaq@s
ZaTtH | will give them lovingly.

AT FAALHT - A TR SAAAHTAT AT AT g TR Jrsq R Aurerasmas fifagdsy
TAT; AT F AT SIATE |
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To such devotees who meditate upon ME or do my Upasane desiring nityayoga with ME -
eternal communion with ME, | grant them lovingly that BuddhiYoga which has attained

perfection. Through which BuddhiYoga they attain ME, such BddhiYoga | grant them lovingly.

It was told that the knowledge of Bhagavan’s auspicious qualities and HIS sovereignty would
lead to the rise and furthering of Bhakti. Now it is told here that such Bhakti would lead one to
the state of vivid perception of Lord which happen just before attaining Bhagavan and that is

also due to the wonderful grace of Bhagavan.

gaag<hH — Though the word I<HTHTH means having attained already, it is not to be taken that
way in this context as such FA@IM is still not attained by the devotee. &dT is not to be used
along with Bhajana Yoga here. And 5Iad@ cannot be taken to mean ‘daily’ also here. Fad@ WsI+ is
not what is prayed here but @aa YT of Bhagavan. And that is desired by such devotees.
Considering all these, bhashya is H‘ci‘crﬁ'rr{ FHATATTH — those desiring eternal communion.
Alwars say this all the time. Once they experience Bhagavan in the mind and immediately they
show intense desire for aTgE [T — perceiving HIM directly — Oru Naal kaaNa vaaraaye — alwar
says — | want to see your majestic walk — he prays. That is 3T9HHETH — desiring Bhagavan’s

eternal communion.

sfifag@e @a1tw — This is a very significantly interpreted in our bhashya. The word 9T already
shows i — sHfaqEaTeaT™ AR is told for Bhakti. And devotees who desire eternal
communion would worship HIM with love only. So Stfaq@s wsiar would not be proper. And to
show the greatness of Bhagavan’s 9¥HTaT¥<d — supreme benevolence and grace etc., bhashya
is SR =T,

And it is said T FAT FUSHTET TEfeq TLOTAad | T T Terqia=ai~a ggear aarsata a9 | - Gods do
not protect using stick just as cow etc. Whoever they want to protect, they give them the right
knowledge. Bhagavan says sﬁ@'rr:r ZaTHH — knowledge of HIS essential nature, attributes,

sovereignty and so on.
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HTH 39ATed — The words ATH and 37T apply to Bhagavan and Devotees attaining HIM and
this clearly shows % between 9T and the bhakti who attains HIM and this is established

through valid means.

Shankara Bhashya — T&TH TN — T&TH TI=a1H a0 gie: THEs Aq-aa@auyd oaF TR

ST T FEETNH | AT FIETRT TrReT T e 97 TEHATH AT aH ST ST T2 |

Sloka 10.11
£
Likewise-

Elimination of obstacles blocking the rise of BuddhiYoga is going to be told.

AT R TIHEASTES aH: |
ATSATHITCHNTIET HTAEHA 9TEaar 1 11 ||

JUTHE ATHFITEH In order to grace them who meditate upon ME as told 3Tg¥ sreeTad: | make
myself the object of their mind’s activities and STEaaT ST with the lamp of knowledge that is
glowing brilliantly sr=rTest a®: 9191 | destroy darkness of the form of ignorance caused by

previous karmas.

ATH, T TTAGTIH AGH, ACHATIET: - AT AAGAT [ATITAT TATEAAT HEAT, FeATIRORTOTT
Sfacga ATRUITEAT ATEAAT LI AT A AT [HH-Sq TS A [ - [0 g -JTavaEd IH:
AT |

In order to grace such devotees only, |, ITHATIEY: - | stay in their mind being the object of their
mind’s activities and enlightening them with my auspicious qualities, with the brilliant lamp of

knowledge, | destroy the darkness of the form of indulgence in senses, which is opposed to
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knowledge, which is caused by ignorance of the form of ST===# karma of yore, and which has

arisen due to continuously indulging in objects other than ME for long long time.

Destruction of all obstacles to the rise of BuddhiYoga is told here.

FTHFITHH — This indicates the ITIEEAT — ATHHT indicates SHEMIRIIEFEITHE] - the
special grace of Lord which leads to attainment of the ultimate goal through elimination of all
evils. This is also going to be told as ATTUAZTITHH (11-1). So it is not mere AZSHTEIT as et
also is very meaningful. Hence the word ITFFIT¥ is commented as STIETHH.

3gHq — The Ta=T of Bhagavan having T, &rf<h, Tevy, fderagratearg which are useful for s Ig

is indicated by this word.

ATHHTIET: - This does not mean ATHT or TTETATAE here as such meanings are not of much
use in this context. What is useful for BuddhiYoga is being the object of thought. How can the
all-pervading Bhagavan be present in thought is explained as faw=a@4T — being the object of

thought. 3e9 means mind here. HE stays in the AHT9TE.

FTEI ATEaaT — Knowledge itself is light as it illumines objects. Brilliance of knowledge is the

capability to show all the special modes etc of realities. Ignorance gets destroyed by such vivid
experience. That means indulgence in qualities of matter such as shabda, sparsha etc. will get
destroyed. Alwar says to Bhagavan - you have come into this small hut and lighted the s==Te™

— which is ever bright and revealed your self to ME and what can | do in return for this?

TS dH: - THE which is born of =T is told. So cause is 3317 and effect is THH. Hence they

have different meanings here. Karma is also called 3319 as it is opposed to 3TH. It is said in

Vishnu Purana srfa=im wH&=m=ar (1.9, 6-7-61). The darkness which is obstructing the light of the
form of vivid perception of Bhagavan is caused by karma of yore. This is nothing but indulgence
in sense objects. Knowledge of Bhagavan which is of unsurpassably dear to one would
eliminate desire in all enjoyable things other than Bhagavan. As Sri Alavandar has said —
rasTiars Ahera L AgAQT 18 g arerd (Fa1.2. 27). The fAwawmavy that is told here is that
qeEHqTaeT which continues due to eI, That will get eliminated by Bhajane.
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Alwars have expressed this in so many pashurams — Periyalwar says —

‘ennulLLe pltahavADaipiRANn piramaguruvAhi vandu...’

Tirumangai Alwar says - ‘vandAy en manam puhundAy manni ninRAy nandAda kuZhum

shuDare’
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Sri ShankaraBhashya is also very nice here — He says FTH&IU" farasseara=yqor
ARTEATEHRITH U G IaAT-S N A TATA AT AZ[AIT1S AT AEERTead TATa T

T T A g - TN g (U d-Hara e e HaygTd-
TR TS (A e 9T - ATEaaT-ST e e e

Sloka 10.12, 13

Td FAqUAESITdT STaSETE T uadi M aerrase SedURERTIEN qeadfadrd o v
TR SIqHH: TR AT -

Thus Arjuna had the great fortune of listening directly to Bhagavan who is the £33 a&g standing
in front of him and telling him about HIS greatness unique to HIM which is HIS nature being
different and distinct from everything else, and all the innumerable groups of auspicious
qualities which generate incomparable bliss to listeners and the expanse of HIS sovereignty etc.

Having heard all these, Arjuna had a deep desire to listen to all these aspects in great detail. So

he says thus.

The H=TIT for seven slokas starting with 9% g] T2&m® and till gyoardT ATeq Hsgad with the

previous prakarana here and the prakarana afterwords is summarized in this avatarike. Arjuna

knew that Bhagavan’s nature was @&aazaasitaia when Lord taught him T ATH ssTaATE = af<r

?«ﬁ'ﬂ%%r{'ﬁ[ and that the greatness of HIS auspicious qualities is most blissful to listeners as well
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as to those who tell as told T=af=a = ¥H=a 9. Now he wants to listen to these aspects in more

detail and is requesting Krishna to tell about HIS greatness in detail.

AT AT

9 g T 4T Ifas 9 WA |

TeY A fesrmTieeans faspg 112 |
AEEATIT: §9 Ja TS TGedq T |

FTRAY ITAT AT TWF AT TA A1 13|

7Zag] The Supreme Brahman, 934TH the great abode of attainment 9%+ afa= and the most pure
one — whoever is praised thus by the shrutis ¥3T that is none other then YOU only. 5 s&u:
All the sages say that @7 you are T%9 the ParamaPurusha 9T the eternal [&&+ one who is
present in the divine Vaikuntha aﬁ%‘crﬁr you are Deva, who is the primeval cause 3STH who is
without any modifications such as being born etc 3Tg: the Rushis say thus. T9T In the same way
9f¥: Aee: Narada who is a Devarshi, 31f5a: Asita, a<1: Devala =9T9: and Vlyasa say thus. &%

=9 ¥ F41TT and you are also telling the same to me.

T g X AT O i 3 o sy aefea @ i @ a|y an s gt e, a9 Smars
Stafe, aoatmRat, e, aggi (@ 3. 3-1) sgRemt oy @. 3. 2-1) 9arg s
TS G 9% T WAt (. 8. 3-2-9) i | T 9 &mH, "Resar sqifaaa:, 9 S 9 I=a:
T fe snfadiead (| 3. 3-13-7) "0 SATAeqd U=l €& S HasTerd’ (&1, 8. 8-12-2) g aar
ST S (3. 8. 4-4-16) 3 | 77 7 93 i3 - 9 qrae; T AR AT aH e 7 |
TAT TSHITAT AT 7 FsI=q waafate a7 7 ffsaa’ (3. 3. 4-14-3) Jerafiawgeaat od
TGAAG gTET d9 qTHT: TGI (J. 8. 5-24-3)1 'IOAT 9 AF] TG AT G | AT IO
STTTALTIEAT AT I |1 (FEMT. 1-4) s @ o asf=a

FHYL: T G AT A: @ UF AT (ot Teud srfeead st fasge ag: | o ua Iarfy:
ARE: AFAAT IqdlT AT T | T AT A7 S viaea: | aRradeh oGSy gRrar Te=i 0 I
(ghaer, A4, 123-62), 'quaT gREdt T T HEGEA: | qreed: [onsat 9 8 o#f: aama:1‘ (7.
Y. 86-28,25), ¥ T ATfAT fAWT I ATEATHIART FAT: | T T~ AGTHTH FUF &H GG |
gfa=mor i§ mifaes: afas aog=ad | Qe quatseY AT F AR || e QUE e d9aa:
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ATA: | e R =ATHT THT TLGE: |I' (F. . 76- 24-28) TAT "I AAVN 39 TLHTHT GATA:
| T Fcw ST AT F 1| aequd Jea< 5g] a<iiy aaqrae | 9 a9 4: g 99 39
TATGET: |... ISAT AGTAR(T TATET HEEEA: | [UATTHT G0 AT HAIST F 11 (7. 3. 90-28-32)
Fo07 U f Arspmrea i area: | Fere i Fa safae s s=ag 1 (7. @i, 38-33) i1 quw
TEIH T TS 7 AT a1 @ 797 Jled o | STEHE g q e wwpfacss 11’ (7-8)
TATIRAT, 'oIE FAE T4 79 99 yada” (10-8) Tq=a |

9 F] I T 9 9f] 3fa 9 s[aar aafva @ f§ wa - You are the one extolled as T3g],
YT, IHYASH etc by shrutis.

I AT FAT AT T, AT ST ST, e raE e, aieimmae, aggi (@ $. 3-1)
— By whom all these beings are born, by whom all the beings that are born are living, staying in

WHOM they merge unto HIM, meditate upon HIM. That is Brahman.

‘TR 99 (3. 8. 2-1) — One who meditates on Brahman and realizes HIM, attains that

Parabrahman only.

T AT g T TIH ] 9% AT WAt (. S. 3-2-9) 3 — One who does upasane on Brahman and

perceives HIM, attains similarity with Brahman. Thus say the shrutis.

TIAT I &TH, TSI SAITaaa:, I ST & I8q: 9 feedr safaaread’ (|1, S. 3-13-7) - In the
same way one who is extolled as 98T is you only. The word &TH means S3TTd - light or

brilliance. ‘Now that Light which shines beyond the I

"I SAITARIE I T TYUTTSI= (1. 3. 8-12-2) — Having reached the 93T he reveals in

his real natural form.

'qg JqT SAFAST A (F. 3. 4-4-16) 7 — The gods meditate upon HIM as the light of lights.

Thus praise the shrutis.

TIAT T I G - 9 qTae; T AATHATTGESHL 39787 7 — In the same way T3 qfa=H is also

about you only. That means that which is most pure. Means one who makes sure that the evils
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that may happen in future do not touch and the evils which exist already get destroyed for one

who thinks of HIM.

TAT TSHRITAT A9 7 fsa=q wanafats ard &7 7 {1 (3. 8. 4-14-3) - Just as the waters do
not stick to a Lotus leaf, in the same way the evil deeds do not stick to one who meditates upon

HIM'.

TIASTHTIHAT T TGAAS T G ITHT: TG (. 3. 5-24-3)- Just as the cotton which is

present in TS grass gets burnt in fire, in the same way all his sins get burnt'.

AT 9 HE] q<d AT 9 | AT 90 SATAed T A 93 11" (98T, 1-4) 3 8 sgaar
Fgfva — Narayana only is 9%7g], Narayana only is 9<a, Narayana only is 93sa1fd, Narayana

only is 9THTHT. Is this what the shrutis say?

HT: T T qA@AATA TR [AS: @ U rad ot e srfeeas s e arg: | 9o uF Sar:
AE: Af9ar ga«r ATE: 7 — All the sages who know as is the real nature of the higher and the
lower order of reality have told that you are the Eternal, you are the one having the Vaikuntha
as your abode, you are called by the word Purusha, you are the primeval god, the Immutable,
and you are all pervading. And Narada who is a Devarshi and Asita, Devala and Vyasa also say

the same.

T AR S efirofafaEa: | AR s grTar wg O | (8T, fiwed. 123-62), -
This one is Narayana who resides in &fixrfser and who is inseparably associated with Godess

Lakshmi. Now he has left that ATRT9II= and come to the city of Madhura.

"qUAT FRAAT T TATES AYYR: | ATEITRA: ToNsHT § 7 &#: qama:1* (7. 3. 86-28,25), - The
gradia where Sri Krishna who is Fg[€a lives is most sacred. He is the very same parama

Purusha. This IXTTTEY is the embodiment of HATA-TE.

I T IgfEAT AT T AreaTHiART ST | F IR AEIHTE FI0 R qATas || gieEn i e gfest

TSI | QAT QUITSET ASITATHT o AT || AT QUEHTET Ia<d: gaTae: | e
RT3 WggE: |1 (7. 9. 76-24-28) — The learned Brahmins who know the Vedas
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and those who have the knowledge of the Atman or know the sreaTefa=T — they all say that the
great Krishna is an embodiment of aTa=rer®. Govinda is the most pure among whatever is pure.
He is the sacred among all that is sacred. The most auspicious among all that is auspicious. All
the three worlds are this Tve®Ter who is the God of Gods and is @¥Ta+. One who has a nature

beyond grasp, who is Madhusudana, that Hari lives there only.

TAT I ATV I TCHATHT GATA: | T Feel ST ArAT=raaqa T o || qequd qea< g a<iny
TAIE | T 3a9a: g 99 3 TUreET: 1., AeEr ARt T AegaEd: | UaEm aoqud
AT GATST F 11" (7. 9. 90-28-32) — In the same way, where ever is Narayana who is 4T,
9ZHTAT and 39, hey Arjuna, there lies the entire world, all the quaiiis (sacred waters), Tua&=s
(holy shrines), that only is the sacred place. That place only is 9%g]. That is aqras. All the
<afys, frgs, aargss all dwell there. Where ever dwells Madhusudana who is 3rfeea and
AT, that place is most sacred among all sacred places. You shall not have any doubt in this

aspect.

F07 U f Aoy Irea: | Ferer R o safae s == 1 (\er. |, 38-33) 3fi -
Krishna only is the cause of the creation and delusion of all worlds. This world of movables and

immovables is created only for HIS Krishna’s sake.

TAT T&GIH T TN = RTINS I G 797 Fia@ o | TR g 7 FHew s ' (7-8)
TATIRAT, ' 97 THAT 7T: 99 Jaad’ (10-8) S7@=a+ — In the same way you also say, starting
with ‘My prakruti is of eight-fold — earth, waters, fire, air, aakasha, mind, mahat-tatva and
ahankaara-tatva’ and ending with ‘I am the origin of the entire world and everything is made to

function by ME only’.

74T a7 971 — This indicates the Brahman who is 39TET — the object of meditation. In order to

show that the Brahman who is the object of meditation is the one to be attained also and is

TTAatae - qualified by supremacy — the shruti SgTERTHITT 97,
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Both these aspects are clearly known from the shruti vakya — & JTg 3 TcIH &] 9% Ta[d FAId.
Because of attaining similarity with Brahman it is told as sg[@ @afd. This is explained in

Shribhashya as F&[-TATETHITI TE[ATRT: - So it is ATTFIHAAT — due to similarity in some

attributes. Or the word T can be used in the sense of =& according to =z — zTaagasa. The

well known shruti vakya J5Ta FTHRAATAAT TTLHTAT FATE AT AT ATHSTATT (T, 2-1-3-16)
also shows this usage. Here faei&a means A, Just by doing the T¢&TT told here one does
not become =T, And one who is competing does not have eligibility for #TeT. And the shruti
does not stop at =¥ @T but continues to say the fruit as AT AT ATHSATT — which is
TrETEwA. So such a person gets some qualities of Vishnu such as 7<% or valour etc is the
meaning. In the same way &I&[@ Wafd is also to be understood. The shruti 97/ aT=RA (. 3-1-
3) tells the same clearly. In this shastra also T® aTe=qRET: (14-2) is going to be told.

9% T — The word &I does not indicate place etc here but indicates ST and the usage

TZSA: is well known. The shruti 3721 &a: 727 f3aT ST - shows TITHFAAHRTTR AT — that
HE is qualified by the divine Vaikuntha and T3=aITd=a& 9= — shows HHIT — one attained by
the liberated and it also indicates the well known usage of %=a{d: for Paramatman. The shruti
T <@T SATTduT SATT: - shows his 9% or supremacy due to the aspects of being the object of
meditation for even Gods and being Light of Lights.

afas TTHH — The aspect of ITHITATT — supreme purity is unique to Bhagavan. The qualification
TZHH indicates it is only Paramatman. The meaning of Sga= in TToHTT: YgI= is T¢I~ — get
destroyed. It is as told in brahma sutra — TETENTH ITLIATAAT: ALTTAATAT THILTT (F. 4-1-13).
That is told in bhashya as F9q: STATHHT-STLTHLH AT .

The shruti vakyas FTXTT 9¢ 5] etc from FTRTAUTHETE where TTafavi is done as per
Bhashyakarar shows the one who is addressed as 99T here is AT only. Here the XTI
9153 is FATAAHT — the THT of THHTIANIRE is absent. It should be TTXTAT: 935g] as told in T

T 9. In ALY it is clearly said TR 9¥ FFT.
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Thus what is established clearly by shrutis is also established by the sayings of #gfts in T,
Tfagm™, TU etc and by the words of @&, Sri Krishna, which do not need any other pramana to
validate it just like the shrutis — Sri Krishna is directly telling also.

HUL: T TG qUAAAATI R [Ae: @1 U rad fosd oo srfeeas s fase srg: | oo uF e
RS AAAT IaT AT 7 -

9 Fu: - All the Rushis — indicates that they all opine the same way — TFHTTSIYTT is present

among them.

< ATATeR &g - This is the meaning of the word &fY. They are sTd¥s is also indicated. A

W is one who is TS, TaTdgerdarts.

@1 — Sloka says 3Tg: @TH U4: 99 — the word @ is commented as @TH U4. That means
Brahma, Rudra and others are excluded. The 419 in Bhashya indicates it. Or it could also

mean You only who have manifested as Krishna now.

qrrear fa=d 729 — The order in sloka is =W &Trad f<=¥ which is commented in the order of
e fa=d T%9H. Prashnopanishat says — TTca¥ qerd Q@UH & (1. 5-5). Meaning of amsaa™ is
fA<. Meaning of &= is one who is in TTH=TTH. As per T&TEF which says Brateeamd fafa — The
Purusha who is in Paramapada told as [T here is qualified by the BraTfZqfT which is 9.

That is HIS str*ga<a told here.

te<aH — This word can be split as sTfI=THT 334, &3 means one who is SITERTTYT and 3
indicates as per it {39 HI=TAT - that creation is HIS sport. This is told as F=dr aTaFda

=gi e ema= (9. 1-2-18), et gXE 949 (AT.41.), a1 hieaHa (A1.9.90-31) etc. And also

in Brahma sutra — =rsha< c4“|c4|cho|v<ui (s7. 2-1-33). By this it becomes clear that even
Chaturmukha Brahma and others who are called Devas are instruments of HIS sport and are
effects. It is said ATV T[T TTAT ATRTAVTEAT STTAT (AT.3.), THRT g o AT AT 7 T[T T
(WgT. 1-1), TEATY AT Tgdl HYHAT: |TeAT HISAT: q9rET aai4 (7. 2-1-7) — from Him are born Gods
of different kinds, sadhyas, humans, animals, birds etc. TAT &7 eIt THTERIEST THAT (WT.4.
86-24)., ATaT TATT HAT (WT.HT. 350-19) — the meaning of all these FTXUETHFTs are summarized
by the word sTfaaas.
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a5 fa9H - These words indicate all the meanings of eTTerFaTFTs — which establish the Ta&=T of
Bhagavan. 3ISTH means one who does not have birth etc due to Karma. With respect to HIS

Ta=Y or essential nature, it means fAfdFr.

a9 - As told in seRTeraq qawras A (8.1, 132-48) it may one who pervades everything. Or it
can also mean controller — fA==aT. This summarises the =aTa, 9= etc which are needed for

being the cause of everything as told in s=a=THSTE and others. By these words, the

Subalopanishad vakya TT ST <IcHT ATZAITHT (AT 39 THT ATTIT: (. 7) is indicated.

Zaft: A1%&: - Though &4 %&9T: includes all Rushis, naming some here indicates their sTaaHA.
And mentioning ZaTT also indicates his excellence. Later Krishna says here, zattor = A1ea: (10-

26). Devala is the father of Asita. Vyasa is son of Parashara.

I I T T = st faar ST O Fafeq AT FOr g JA1aH — Here 9398 means those
who know the FHATT and &A= means those who know aaT=artds. The anvaya is F
TETCHT a7+ &H aaf=d. The word #2TeH indicates FaTTqemAaeaadiiawy — HIS supreme

sovereignty which is superior to everything else. Or it may mean I¥HTHA as per HgI+ STHT =,
Shruti says & aT TT HgTHs AT (F. 6-4-22). The word F4Ta= qualifies 9. T, T etc are also
told as &% but they give fruits that are short-lived and are limited by place, time etc. They
themselves are e, While Krishna is fRzfaerawerart and e and so said to be #ATAT &H.

The word Tfa= indicates HIS nature of destroying sins of others. And v indicates being the
means to desired fruits. The word W37 indicates the auspicious object which by its very

presence can cause all kinds of prosperity.

The sloka BT quediErer: (AT.9. 86-28) — tells ATHTATIEHUT between all the three worlds and
Bhagavan by means of cause-effect relation or body-soul relation. FTHTATIEF<U is concomitant
co-ordination. When it is said that three worlds in Pundarikaksha, it means HE is the cause and
also the effect. HE only exists in both states qualified by the subtle and gross states of the
worlds. Or HE is the inner self and everything is HIS mode being HIS body. The three worlds
can also mean a3, {<h and is. The word TueLI=eT indicates that HE has a divine auspicious

form — femH=TaeRE as told in FFATTRATH=T — T TAT FATH (UL IHHAHTET (JT. 1-6-7). This
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is explained in Vedartha Sangraha by Bhashyakarar as TR+ e q- e Td- LA G hiad-
QUELTFEATHATIAET:.

The smruti vakya — TF 12T #1919 &froia f4eae: - Indicates the meanings of ATRTAVTATH.
The words =19, efxTuiai==a: give the meanings of the shruti vakyas — =T T TewT= Tt

(7.9.), STEAET T (AT), TH=aeq1x (A7) etc.

T HF T — You who are ¥ #1957 and for Brahma and other also you are the & and you

are also telling me. The slokas Wﬁ?ﬁ etc quoted in Bhashya indicate Bhagavan’s
T, HaRue, qa9ie and others.

Sloka 10.14
ARG AT I=HT F&1 5909 |
7 R wiraeeafxs fagdar a a@am 1014 |

99 Hey Keshava, I #T & whatever you are telling me Tadq @4 all these & 7+ | believe
as true. ¥9Ta Hey Bhagavan, @ =af<h the mode of your manifestation ZaT: 7 fa3: the Gods to not

know. TT94T: 7 Even the Danavas do not know.

A A TAq IATARATEETHIT T, T TAATTHATIH | THT T AT~ E e saraawriasrd
QTS a9 Tad FEITRUAE 9 F&9 | FaT 796 - A sereaesadddasar e, @
Ffh — SAFATHIE; 7 i TRFAqa™T a7 Tam: 7 &g |

A A TAq IATARATEETHIT T, T TAATTHATIH | THT T AT~ R0 A raawriasrd
TS a9 Tad FARITE= 9 919 - For that reason, whatever you are telling ME such as
it is unique to yourself and not found in anyone else, is excellence unsurpassed, your

sovereignty is natural to you and your auspicious qualities are infinite, all these | believe is

about reality told as it is and not told for praising oneself or other reasons.

At WA - A smaRrecradfidasEt [, 7 site - sy 7 & aRfEasmT &t ame:

¥ fag: - So hey Bhagavan, who is an abode to unsurpassed knowledge, power, strength,
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sovereignty, valour and radiance, neither Gods nor demons who possess limited knowledge

know your manifestation — the way in which you manifest Yourself.

¥q: - Means because it is told as such by Vedas which are most dear 3T, and by *&f¥s and

by Your own Self.

d 970 — All that is told not as mere praise. Mere praising is superimposing others qualities on

someone who does not have them. But this is real ¥I=. It is told by Sri Kurattalwar in Sristava —

T A1 & e Fad: TE=a<iAT O =05 Aaaq e wiord: |97 df aeedT @t av9a%

HAUTTSAOH 37T 7. Stotra is TOMHERUMTHETEH it is said.

Tq ATH 919 — Here AT indicates me who has surrendered unto you — Arjuna said farsreasg

QrTfer AT =,

AT SFa eI a9y — These two attributes show that there is no one equal to or
superior to Bhagavan. The adjective TaTaTia#¥ indicates that he is the Supreme Lord and is

#1941l - not subordinated to anyone.

=7<hH — Some places this may mean faRrgfa but here it does not mean so. Even later here
that is not what is enquired into. Arjuna says aTHZ ¥ ST later — that is explained as
FFATRTH — HIS wonderful mode of manifestation. When others do not even know how to

describe your nature, how can they know about the way of your manifestations? Is the bhaava.

So as told in Mokshadharma sTeeq¥aT: Afhe SegFaI=aad (AT.4. 308-2) — this indicates
Bhagavan’s ST9=af<hy=¥ the way in which HE manifests HIMSELF. That cannot be known by

anyone.

Sloka 10.15

TEIRATHATHT 3T & TEIH |
S[AWTA AT I9d SRTedd 11 15 ||
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&I Hey Purushottama, sJasTa+ the cause of all beings, s[aer Lord of all beings, =3 3@ God
of Gods, ST Lord of entire world, ¥ STCHTAH STcHAT FaaH4 9T you know yourself by virtue

of your knowledge.

& TRUITH, STCHAT STCHTH - &1 W T & TF [T 9 | AW - GauT AT ScATIAq:, AL
e d TN A TURURTY: SadTie ST e add, AT aTf |aior saart e d: I [t T
TR, S ST |

g TRVIH, SITCHAT ST - T T99% UF €& T A9 97 — Hey Purushottama, SicaeT means by

yourself, ST means your nature, =359 by your own attributive consciousness, a&r - you

have known.

ANTE - Ga9T AT SHTA4:, - means cause of creation of all beings, JA<T - FIWT AT
fA==:, - means controller of all beings, 334 - TAAMTI AT qTHIAT, - Supreme God of even
Gods,

TIT AT REOGITE I Hirada e eI TURURTY: Saqri e ad, - just as Gods exceed

humans, animals, birds and insects and other creatures in their qualities of ¥+, @Ysfiex

(condescension) and such host of auspicious qualities,

TAT AT GATIO7 QAT T F: o: O 3{efieT F49T, - In the same one who transcends all those

Gods also in respect of all those qualities,
ST ST — Hey master of the universe!

In the previous sloka it was told that 7 3aT fag: 7 19T - that even Gods and others do not have
the capability to describe the greatness of Bhagavan. In this sloka, it is said that only Bhagavan

has such capability.

T=uH - This is one of the auspicious names of Bhagavan. It is going to be said later Fqisten
AT 9% F T TR - it is a HT 9153, It does not mean superior among humans here but it is
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the name of Bhagavan. Other words used here talk of the divine qualities of Bhagavan because

of which HE is called Purushottama. So Bhashya starts addressing Lord as g T&u<H.

The meaning of AT is given as @TH — It is as per Yajurveda shruti @#a @ acr FTstH Grstr

(TFTS. 1-3-1).

ATHAT — By yourself. Means through the grace of someone else other than Bhagavan. It is not
like others who can know anything is due to the grace of Bhagavan as told — 9<: Fﬂﬁ: ATEH

FqTEg =. Or 39T can also means through attributive consciousness.
aTaT — The word ATa+ does not mean emotions or thinking etc and so bhashya is STz,

9T ST — There is no T in these terms and that is indicated as A==, FaTfae for these

words. SRTeTd — here Tfd means <o though it also means protector. In shrutis, the word I
means ATY — as told Tfd fersae sera<H.

The word [aTa, 9d9T, 39 a9 and ST — indicate the meanings as established by shrutis - &

T FXOTTTEATIAT: (%, 6-8), THELTT TLH AL § AT TLH F <aa ¥ | I Teiai 97 Ieedrq
e & aaHT=TH (4. 6-7).

In order to bring out the extreme difference between Bhagavan and others — 3T, qfer, a7 etc
are mentioned. T means serpent, insects etc. Just as the difference between insects and
Gods (who are 100 times superior to humans) exists, the same is true between Gods and

Bhagavan is the bhaava.

Sloka 10.16

FEAREIAT f=T gresfag@a: |
Friffa s ATeE s st 1116 ||
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Frfsr: fasgfafst: By means of whichever of your glories @ ZHTH dl%1 =ATF [A8f# you are
present pervading all these worlds T4 strefas[@a: such divine glories of yours ST9IHTT a%H
w2 please tell me about all of them without leaving anything.

f=a: - aEETaTCeaT fav@ay AT, AT @ T AAV A, AR - @ T [T 7@ | AT
st g - &: RemwfRad: = T e & Rasgas s Rsfr

= - aETHTeEY fanEat A, aT: @ T ALV A A - @ UF AJT T4 - AT means
whichever groups are controlled by you about all of them you please tell me — enlighten me is

the meaning.

TSy ety fEngfaf: - &: R 36 T S & Rasgas s fasf¥ - Please
enlighten me with all the infinite glories of yours - means the way you are present pervading as

controller all the worlds consisting of all things which are ruled by you.

AT - The word 3TeH indicates that it is not subordinated to any one else. So bhashya is

AT - unique to you only.

g4 — This word which denotes Ta actually is used in the sense of prayer. Arjuna prays
Lord to enlighten him about his vibhutis. But the glories of Lord being infinite, Bhagavan also
cannot tell about them completely and Arjuna also cannot understand completely and so it is
actually TT1917 — enlightening and that is indicated in bhashya as @& =rg7¥. Enlighten me
about the greatness of your glories is the meaning. As Kurattalvan says about thayar, it applies
to Lord also 2T @vAIgHTATe: T T AT(9 @31 ST — shruti says TdT am=T fHad— etc. Here
Arjuna’s bhagya is so great that Bhagavan is directly teaching him about HIS divine glories. So
Arjuna says he wants to know everything. It is very very difficult to know about such glories and
that too from Bhagavan directly. Nachiketas asks Yama to teach him about Atma svarupa,
moksha svarupa etc. Yama says that is not understood by even gods even now and tells
nachiketas to ask for other things to test him. Nachiketas passes all tests and is bent upon
knowing only that — he says T FXUTa<TT II<h: AETT IF — this knowledge can be had only from
you who are a great acharya and anyone less cannot teach this. Here Arjuna is asking

Bhagavan similarly and who else can tell about HIS vibhutis than Lord HIMSELF.
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FTfsy: fagfatsr: - Bhagavan says later in this chapter itself ATeca=aT fa=avea & (10-19) and so
bhashya is sTH=aTrH: fasfaf¥:. Meaning of At is explained as fA=@= faert:. And the

frafa9r is well established in shrutis and the pervasion is not like ether and others and so
bhashya is =g« =T, The shrutis says 3T TaE: AT ST (F.31.3-10), Fva<r THATT
(9.3-7) and so on.

e a8t — These words remind the shruti vakya vaafgs T AT AW o,
Sloka 10.17

i faemag aeht @& aT aRfERET |

Y Y T AAY RIS wwrEwar 117 ||

T I | being a bhaktiyoga nishtha — steadfast in Bhaktiyoga, @ #aT ¥ f==aa9 meditating on
you all the time Ff f3=IT? how can | realize you? w’1as Hey Bhagavan, #Y Y o 919 in which

all mental dispositions 3T == =sIf&? are you to be meditated upon?

(Foreref ToraRTera? S STTATATH 3E ) — not in Appa’s book or Annangaracharya’s publication,
1941)

g TR - WIRFAETAS: q woFaT @ g1 TRf=maae - FRreafg s Read @ afgdtaatfa-
FITIRINTS] e fAri ? qaiwafammrRaTasa fafiany Sy FY FY 7 w1y 7347 fAgga e
I

A AN - AREANTAE: 9 WadAT @t a1 aRaae - Reafig yaw: feahs @t aRgefaatta-
FTVRURTY %% fa=rm 2 — | being a Yogi, means being steadfast in Bhaktiyoga, being engaged in
meditating upon you constantly, how can | realize you who is the object to be meditated upon

and are being qualified by all the groups of auspicious qualities?

T TSI HTIA A RIFY SRy Y Y 9 WY 74T Aawges R st — That means, in

which all mental dispositions other than those such as Ejﬁ;’ 19 etc which were taught earlier

and in which all objects not taught already are you to be meditated upon as the controller?
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TRt — The meaning of this word according to Prakarana and according to what is told in sloka
as FaT qf=waa+ which is unique characteristic of Bhakti yoga, is commented as FRFINTS: A7

as it denotes a Yogi who is very special among Yogis. The word & indicates it is not about one

who has already realized the goal of such Yoga. Other bhashyas use 9T&Td< as mf*\l'i which is

not accepted by our bhashya.

TaT I =3 — The word FaT here indicates ¥&T. Here Arjuna is asking the question of a
qrgs who wants to know about the object of meditation is detail. His bhagya is that the object of
meditation is directly in front of him and Bhagavan is telling HIM — | am such and such and you

meditate upon ME like this etc.

=3 - This is commented as f==afaq 79 - have started to engage in meditation. That is
because first a7 should be done and then only === is possible. And in sloka #2f ﬁ'aT:r
indicates this knowing leads to f==a+. Considering these ==t 7a: is the bhashya.

And this question of Arjuna is about what he does not know already and hence bhashya

explains it as SATHY FY HY T AT,

Sloka 10.18

Rt TRt o = seee

I FIF JAATE quaar Arra Fsgag 1 18 ||

SHTed Hey Janardana, SITeRT TT your being associated with the auspicious qualities i =
and about all the groups ruled by you fE&a<or 577 %2 telling me again in detail. g quaar &
Listening to your greatness which is like nectar to me Jf&: a1f¢a 2 | am never satiated.

'S H9ET THAT A: 99 Jadd’ (10-8) A €&ravr I<h a9 agaareant, fayfd - Raww =, s e
T | AT STANTH AATGTHTS Juaar § gia: 7 oifa B | 797 srgfa: o wa Rfkar i sfsome
'AE GEET THAT 79 99 Jaaa’ (10-8) 3 Herar I<h a9 agaarteant, fangfd - Rawe =1, s e

YT — What was told briefly about you being the cause of creation etc as ‘I am the cause of
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creation of this entire world consisting of sentient and non-sentients and everything is made to
function by ME only’ — that Yoga of the nature of being the creator etc of yours and your fa~ft -

the way you ruler over everything — please instruct me in detail again.

AT ISAAT @ AT qoadr 7 g 7 sifeq B | 791 arqfa: =t v fafkar sfa s -
Listening to the nectar of your greatness which is being told by you, is it not true that | can never

be satiated? That means you know very well the fact that | am not satiated.

STTe — He is known by this name as he makes those who are opposed to HIM to go to hell and

such worlds and he is prayed to by those who are favourable to HIM to bestow all their desires.

s9a¥ - This word is associated with 3T and hence bhashya explains as ATETF . This
means most enjoyable. Bhagavan’s greatness is enjoyable to listen to. And when it is being told

by HIM directly, it is most enjoyable is the bhaava.

a2 Afd says about Acharyas — T STqUIT ATATAT F(1 7@ Fa dAHd TAT=A | T T4 [4q<

HTAL T8 T ZgTL FAAFATT | - An Acharya feeds profusely the nectar of tatvopadesha through

the ears and makes one get rid of all grief. Similarly here Arjuna says listening to Bhagavan’s

greatness is most enjaoyable like nectar.
Sloka 10.19

CIELEIREIL]
T O FAASATH e T |

TTHTIA: FEHS ATl e A 11 19 ||

g+ That’s very good or what a wonderful thing. =g Hey Arjuna, 3TcR: STAT: st My own
auspicious manifestations STaTeIa: T FHATITI | will tell you giving importance to the prominent
ones W fa®a<=x aI=a: ATf*q There is no end to my manifestations.

FTRETATT - § TS, ASHAT: FeFro: gt war=ra: T FIRsamiay | e Sohut [afe:,
"Rt T qed AT (10-24) 3 R Teaa | Sorfa Sopen: #vaw R qenfd, Reorag g = 7
ST, ATETH, AT | fanpfaed Ao Ramracasy, gaut S[amT gEeaTed: TURIeT SET: 79 uF w4t
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s ST, 'war fasgfd o = = A afxy a<a: 11 (10-7) s siarear | aur = s

FgdTtes fafaaseids qordad 3 &9 | 99 9% 99 T¥al 79 99 yadd | 3fa A7
TSIV /T AT ArEaaHfeadr: 11' (10-8) i |

AT - § T, AEHET: HegTo: FgeT: wem=ra: o FA3sa1i — Bhagavan says thus — Hey

Kurushreshtha, | will tell you about the prominent ones among my manifestations.

TS ShuT faatard:, et 9 §&d A (10-24) 3 i} 957a — The word ITeT= is used in
the sense of prominence or excellence. Later it is going to be told as ‘Know ME as the most

important one among Purohits’.

ST SFHET: e Foget: aeaTtey, fRear axp g o 7 9, TTER] AT — Some of my
manifestations which are prominent in this world, | will tell you about them. It is not possible to

either tell or listen to them in detail as they are endless.

gl s e, 93w AT gEeaTed: TIRaT qrET: 79 uE wate s S, At g
I = 7 A1 AR qa: ' (10-7) S afdureerq — Here fasgfac@ means being ruled by Bhagavan.
It was told that all the mental dispositions such as intellect and others of all beings are because
of ME only and then it was established as ‘He who knows this vibhuti and yoga of MINE as it is’,

and by these it can be concluded that fafiea means .

TIAT T TNTRMISE FgaTas fAyfause s qoaday 3fa & | (79 98 997 T9al 93 99
Taad | S AT WS JT GUT g 1’ (10-8) it — And also because the word T is used
there in the sense of being the cause of creation etc, the word fa¥fd means ruling over them
was also told. And again it was told, ‘l am the cause for the creation of this entire world and
ruled over by me only everything functions. Knowing this the knowledgeable ones worship ME

with devotion’.

Bhagavan being pleased with Arjuna as he wanted to know more addresses him mentioning his
vamsha known for excellence as the best among the Kurus. Bhagavan says that it is impossible

to tell all HIS ﬁ{iﬁs separately and that he will tell about the prominent ones among them.
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T — This indicates to you, who is not envious, who enjoys on listening and has great desire to

listen to more and more of Bhagavan'’s greatness.

ATecq=ar faed¥=T — The purpose of telling ATf¥d is to indicate that it is impossible to tell about or
listen to all of them in detail. The reason is not incapability of either the teller or listener. It is

because Bhagavan’s fas[fds are endless.

farsqeT: - The various substances are addressed as fa9fds to indicate the aspect of ==, So
the word a9 denotes the substance being controlled. It is said in Vishnu Purana as gt
ZeATE: T (.9, 1-22-31), s &1t (.9, 1-22-32), =5 Frarasrare (3.9, 1-22-33)
and finally all these are STaAtas@: (2.9 1-22-33). That which is controlled is denoted by the
word a9 here.

o -

TAMTeTER TS |gaTa®d — In the sloka 318 #a#a 794 (10-8), Bhashya mentions ‘wiefies #iwad
ATHATS FEATURRIIRE. And here it is said TTeEaATeE Ag@TaRq. These two explanations

are not contradicting as both places the word 3Tf= includes everything else. That is way in the

7t sloka, Tat g IRT 7 (10-7), bhashya summarises as 79 g3 YA T% HedTT URTIET TRT .

Sloka 10.20

TH AT TAAAET FATATH STAIAT e g A 3k Trmeree s aaer sy qefiqe
Tgded o S GO Mg -

The rulership of Bhagavan of the nature of prompting all beings is by being the inner self of all is
indicated by the word I 1. The fact that this includes creating all beings, protecting them and

withdrawing unto HIMSELF is made clear in the next sloka.

Answering Arjuna’s query asking Krishna to instruct him in detail HIS =7t and ﬁ{ﬁ, Krishna
starts summarizing the same with this sloka 3T2HTAT. In the ATATATIERTUT which is going to be

told further, both these are included.

HAZHTCHT T[STHST AT AT |
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AT Wl F S[ATH a7 11 20 ||

=TT Hey Arjuna, g Ia«arTergi®ad: smeaT | am the Self residing in the heart of all beings.
’cﬁ'ﬁ'q' JAAH AT |2 = 3= Ta = | am only the cause of creation, sustenance and dissolution

of all beings.

AT AT AH AT Y - FIF SAGH ATHTAT FATRAT: | et 8 erifieew aatemr
AT AT Aft 7 | T T - gder 918 gl affREr g gRwttangs =7 (15-15) ST
T FRAS B | S g™ ammeart™ arr 1 (18-61) 3R | 43 = - 1 WY Wy
ST G Spav TS & |07 At 7 f&6g: ) T€ gaior s@ane il T qaiior qaraeady 9 |
TY T AAFAAa:' (3. 8. 5-7-15) 3, "7 srerf s sreneirsva<y 9Tt 7 98 I8 et S T
ACHHAL TAATT T T AT (. 7. 14-5-30) i 7 | TF FE@ETH AcHAaqdT dAaferd: |

AU MR W& F o1 =, IO I e vy 30 |
AT AT AH T[T L - EI STGH, SAHTAT FATEAT: - | am residing as the Self of all

beings who are my body.

AT 8 AT e gaterT sy Hawar St =7 — Atma is one who in all ways is the support,

controller and master of the body.

T T - T 9T 2t affET A SyRwtTaE T (15-15) ST aEETt sRas frsf |
HTHIT GAAT I=ATEeT 74T 11 (18-61) =itk — The same is going to be told later as ‘l am
residing in the heart of all and memory, knowledge, its removal are all due to ME’, ‘Hey Arjuna,
residing in the place of heart of all beings, Ishvara, makes them spin around being associated

with matter, as if they are dolls mounted on a rotating machine’.

AT T - T: FY Y, AT Fawy A  qatior spar« 7 3g:) =y gatfor yar« ol @
IO YA IHAT | TY T AreAaa+=aqa:’ (7. 3. 5-7-15) 39, - Shruti also declares ‘One who
residing in all beings, is different from all beings, whom all beings do not know, for whom all
beings are body, who rules all beings staying inside, HE only is your inner-controller, HE is the

Self without blemish’.,
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T AT IS SIS THTCHT 7 9 TE7 SACHT 0L T STATHAY I § T A a9’
(s1. 7. 14-5-30) 3fd 7 — And also, ‘He who Residing in the Self, being different from Self, whom
the Self does not know, for whom the Self is the body, who rules over the Self being inside, HE

is only your inner-controller, the Self without any blemish’ (sTaas- 14-5-30).

TS FAVQATAT STCHAAT 74 R (g R i Aedl = (= A, U SR faveraay: s —
Thus being the Self of all beings | am their beginning, middle and end also. That means | am

the cause of their creation, sustenance and dissolusion.

What Arjuna asked — Fa&a<urmerar a7 fas(fd 7 S\1e" — Bhagavan’s Yoga and Vibhuti he wanted
to know in detail. Now Bhagavan starts to tell about HIS Yoga first and then the Vibhutis. Yoga
is Bhagavan’s ®TgHT or it is sT=avid sr&ger {14 of Lord or shakti which is natural. Upanishat
says — that is being explained first. Vibhuti is everything that is Sra<a to HIM — there are those
which are = or prominent and those that are %S — have excellence. From these two points of

view Vibhuti will be told from next sloka onwards.

First HIS Yoga which is STT3eT=r steger #1827 is told which is HIS existence as 31T in all objects.
All the Upanishats tell about this special power, HIS sraTamzorerfxs — by which HE controls

everything from within as == TH. This is the message of all Upanishads.

TATATEATIYA — T o T FHATITAH q o TLATHH TTSHTEHT T2 ATZHEH — Meaning is - 3T 9T&aT

A STAZRT TErALHIAT: | T T=aLcHAT AZUZU ATEATTHTE | Asmi ultimately refers to the

Supreme Self through the Individual Self.

FATALT — AT Y A= 7 - AR — qa e TRHTH T SaiaAeqaeqaaaquead e —

Sri Rangaramanuja Bhashya.

FIIA — T ZIY AT [eTied Teas G0, U T AT EI5HT T THTerd

HUSHIEUA — § THISFaEd agdl A, Teceagd [Migd TaramH

c Ll Lol
ATUEHFITIAY — U Fa¥ UT G5 THISead e T 714 967 THar4] 2 samm
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IR — TAESAT, TIATIATAINT, TEAA AT, AgAgraad, e A =, [eas a7,

e =TeaEe, 9 9d 9 9aHHaq

AT — ATSTHET FETeHEH, AT HEAT He (AT AT [T HIgarsed Seat:, sae
o STeT T I A RIS AT, T AT AT (3T, afa feeaearehea<s, foades =,
T T ST A 390d IS AT, SAeqafes qoad AT A oo

AATATUITTI — TSNS AT Fged AT gl TS Fg] T, (FTHIT AT TeAT=eT
qTHAT), Taq 33 MegsaTesed 91q; 97 afeqss 8 fYq, (Brahman is dwelling eternally in the
Jivatman as the inner self), FThT v YRATE o HeaT 99 AI<h AT SgHAd — everything is

summarized here.

e g — Dahara vidya — This body is called ST — the city of Brahman. a2 afaaafeay

TR T2 IS 99N, T4 ACHAqTRILT:, TEAT TG=q: qarawed qga fatorareaeay, & e
=T Fevaeeq 751 ASETHTeH, ATAT a7 STHTHRI: AU dEad ST, IH ATEAT
FTATIIAAT STeaed G ed, TGTEAgTied Ig AT 94 qd A A THTRTH, T SATCHT ATZAITeHT Tarsier
o

Sadvidyaa —H?TQ‘EﬁﬁrﬂlT, Q‘ci?l‘!-'aﬁ'q'c gq, T HIH, | ATcHT, SICE I KR EXT

I fa — STHATEFAT, SACHIT ST, SATCHTTETT. . STcHas J4a9,

FERUAFHIA T — SATAsg" — Yajnavalkya teaches Janaka. This has all the significant

teachings found in the Daharavidya of Chandogya. & T T HgTHsl cqT 153 fEa=aT: 7 Uw:
Az ad ATHIL: T Ad Tgaeg Tt FaeT ST 97 ATI9id: - Sri Rangaramanuja Bhashya —

TErqATTHTAT add Zead: |

In the F==0T ATETT — FE] T TRTRISTAT SATCHAT T A7 | &5 T TLRTATSTAS ATHA: &5 AQ, AR
TS, AT T, AT F TR A9 § TR ATCH: 99 99 | TF 98], % a5 IH AR IH
TAT: THT AT 22 99 JIHTAT | - Bhashya — Fa7 FR[TcHE@Ha Ta&TH | IXETq means oust or

reject such a person who thinks anything as 3TsTg[TcH<h.
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This Yoga of Brahman is 2T, TaTaTia® and not acquired through some tapas or something like
that. Being present in everything and controlling everything from within is HIS sTgqa orfeh —
Everything is existing because of HIM — the existence or ¥ is HIS Ta&uTefie. Everything
functions being under HIS TgFeaTefie. HE does @1 that let these be A< let these be 31T,
let these be 39 let these be 3=a, let these be I7 let these be 3= etc. So all these are due to
HIS sankalpa. Sri Kurattalwan says in =fagvsead — s=a1d Ua a9 [Aaqar<d9r — everything
exists due to your §E®eq. So one main learning for everyone from this is that our very
existence, our functioning are all under his control and bhashyakarar in his first work, F&THEE
in the WEITAETF states as AATT=E=rgeq AU ATATHAT | This is known from shruti only.
Everything is 9r93d to HIM and HE is Tfd fasa= Master of everything.

It is very difficult to understand this tatva of HIM being s=a=ITt® and it is acquired through
A=A with great =75, Then we realize that everything is meant for HIS sake. Our very
svarupa is to do srfaer to 9If. And HE is available very near to us in our very hearts. HE does
not control staying outside — a&9TT ATIT HeT AATT ATTIT STHTETH — That is HIS mahime which

is taught by Bhagavan here.
Now let us look at some explanations from Tatparyachandrika.

AHTHT — Though the word STTcHT has several meanings, it is well known as soul as related to
body and so in Bhashya 3TeHT is associated with @ and explained as Ta9T AT 79
T, To the question how can Ishvara be the Self for the bodies of Jivas and also Jivas,

the answer is given with a definition of Atma — 3TeAT f2 T8 7w Fateq=T sre:, fAg=ar, o,

There are two views with respect to this definition. Some opine that all three aspects namely

argTed, =g and 919 together define the Self. Some opine that each one of them is
sufficient. But Swamy Deshika opines that just like in STATET 77q:, the Taw=rETa T 74T a1 TATH
AT ST, AT ST Strated, Iq T3, AtaEtaert=a, aq 5g is discussed and the doubt raised
— since Brahma is told only once, does it apply to all janma, sthiti, laya etc or there is a different
person for each of these? It is decided that all put together is the =1&19T of Brahman. In the same

way it is to be taken in this aspect also. It is exactly as per what is told in Sribhashya — I&1

AT T 54 TATHAAT €are Aaeq aeiaq =7 o097 a9 ATdHE 7 aq a7 4. In this all are
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included. Swamy Deshika gives an alternate definition giving the same meaning — Sq=fafers

BN L RIE L P-AE KB E R ECRI I EE:

AT - The sense of the word TF9T is not limited to mere body but it is

A= TR, The word 39T means Z&7 or heart. 997 =18 g% A : (15-15) and
following it &<: EFTTor ST+ (15-16), it is decided that #E5@ means the embodied soul. The next
sloka in 15t chapter, T AF=AATE T forafd sreaa $a%: (15-17) established clearly the sramee
and fa=g<@. And by the word £%%: TaTfH< is also established.

The word 12 in F97 918 and the word =57 in %% Ha[a™TH apply to the same person. The
word FEAT in 9THa qasar applies to stia. These are all decided without any contradiction

to the fundamental realities.

T: g9 Y fI89 - Here #a91 indicates that the entire world consisting of f=rq and &= is body

to Paramatman.

The shruti vakya, T st 8+ shows that Paramatman is 9<T1 to even =@+ whether he is
associated with 3= or not, in both states. =@ is ATATFAZ AT to paramatman and is HIS
Crare

THH AT AT Tateraisgd — This connects the first half of the sloka and second half.
By this it gets established that HE who is fAfa=TTY is only the SuTaT =T also. The modifications
from the subtle state to gross state occurs only in the body which is S@AT=a. In the =@ a&g
there is modification in 9Ta — g¥a=T= which undergoes contraction and expansion due to
karma. In s=a+ there is Fa&qtaE — modifications in essential nature. But Paramatman

remains unchanged always Hcd = 3qd ¥ HIAHA] — shruti says. So HE is the material cause

also for creation. That is told as Fd in Taittiriya — 73 Tq THTH — TIET FEAET TFIHT FEH T

TFAH. TICATE FaIAFEd — Brahmasutra says 3. So all these are to be understood here.

AT Wed 9 31=a U = — This is not about just Z91d: or FTed: and so explained as T9T Ieaf<r

ERINIGR IR L
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Sloka 10.21

ATSTaATRET

TE SR STV Y AT AT qasssad T aHaiMeagy raqrer fagfafaasr
YTATATIERCAT AT | Frafd sreraar srafeaq i 99 aear: afene ua wdasafe | 7o &t aqsa:
weft a7 TATRY: SreaT: AU i aur e Tdaefed | WEEd: aORreAadr SaedTe 0

TAoGR-ATHATIEF T ey, 3fa fneueg asafa - = aefea T aeaar si@ =)’ (10-
39), = gawT T stfamT =T | faT e farereET = w9 wEda (10-8) =R
SUFHIRAH |

TE Wad: SRy G9Y ACHAIT AT TasgeadTH IR ua M asrgg radrer — Thus having
established that the cause of addressing Bhagavan equating HIM with the respective
substances in concomitant co-ordination is HIS being present as the Self of all things which are

HIS vibhutis being ruled over by HIM,

Rt amaTTeEas sgufeafa — Bhagavan tells about all HIS special vibhutis in co-
ordination with HIMSELF.

WA AT saread f§ 99 ersar: afene ua wdeeqf~a — Because of Bhagavan being present as

the inner self only all words denote HIM only in the ultimate sense.

TIT AT ATST: TefT 987 AT QIeaT: Aior yiaurede: qaardi« qdaeqfad - It is like the words
Deva, Manushya, Pakshi, Vruksha and others which denote the respective bodies actually

denote the respective Selves in the ultimate sense.

A TASTHAIT AGETH T qOogse-ariTaacd e, 3fa feaegr a&af - It is going
to be told while concluding the teaching on Vibhutis that the cause of concomitant co-ordination
of the respective words with Bhagavan is Bhagavan being present as the Self of those objects

or Bhagavan’s immanence only.

T qefed AT Fea=aT S| F=E’ (10-39), S qawi @ AfemTSEa=aTq | AemTsTas
Raraar st =< 99 yadq (10-8) i SusHIfeaH — This can be known from Bhagavan’s
saying, ‘There is no object, movable or immovable, in which | am not present as the Self’ (10-

39) where the inseparable association of all embodied souls with Bhagavan is told. And this
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inseparable association is because everything is ruled by HIM as it was taught in the beginning

itself, ‘everything functions because of ME only’ (10-8).

The s@qTF starting as Ta w3aq: - indicates the FZATT or the connection of the sloka gATAT
=TT (10-20) with all others starting with sTfaemT 31 f&e1: (10-21) and ending with ZgTia
AT Tt dagaslT (10-39) where the order of ATHTHETIEFIUT is told.

The doubt here is — The words such as 2¥1T which denotes body cannot not culminate in
Atman. In the same way should we not explain all the TETATIEFUT taught here in secondary
sense? Why should we imagine that all these words cultimate in the Atman in the primary sense

itself?

Answer — There is no place for imagining the power of words here — erezerfRreq=T. All the
attributes which are inseparably associated with an object directly denote that object through
those attributes. Even with respect to qualities it is well known. That is explained as TT T
HIST: TET F&7 TATIA: QTERT: T TfauTad=: aaared ™ qga&di=d. Words denoting the body
cultimating in the object is due to the inseparable association — sTTa¥E T¥a+4. But words such
as 91T are called fewu 91535 and similarly the word T itself is also fATt# — connotation is

decided and so such words do not cultimate in the object which they quality.

TIAT: TARTHAIT HAEATHH TF Taogea-ATHHIT IR v Hared, i rqeqaear a&ad — The
cause of ATHTATIEFTUT is Bhagav’s existence as the inner Self. It is not mere superimposition —
FeqTH etc. The meanings of a prakarana are to be understood according to the I7s#H and
ITEEX — what is told at the beginning as the topic and what is addressed in conclusion indicate
that the same are elaborated in the entire prakarana. So if Bhagavan’s T is told with all
objects, it would lead to attributing defects to Bhagavan. When Parabrahman is told to be
AT 9 ASIAH, 99 qfa=1H and so on, we cannot attribute defects to Bhagavan either in
reality or due to 9. So AT foAT 7 afiwsd 7 wadifa \1: - is the intention of T T&fEq fa=T aq
=T etc. When we say there will be no smoke when there is no fire or there cannot be a Tfor

without a 9T — it does not mean that fire etc are only reality and smoke is o=t or false.
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qAYT T ATAATATEFAAT] | AT AT =fa v 94 yaqd’ (1018) =fa STwATRaH — A
doubt is raised here — In statements such as — F5a= f5AT 317 [ 7 Af+q, T &7 GO qATET —

what is understood is the existence of one and non-existence of others. Why can’t we

understand here also in the same way is the doubt. Answer is given as rfaATaT RaTET=
and that is established by what was told in the beginning as @d: ¥4 Jadd. By the aspect of
=T — it is made clear that the sTfa=TaT told in case of fire and smoke which is of the form
of =TT — and there is FTH-FTI relation — fire causes smoke and where ever there is smoke we
can conclude that there is fire. Here it is different. By this controllership or being the ruler, it is

clear that there is no identity in the essential nature of Jivatma and Paramatman. It is not

TEIFT — it is FaTT-fAaTTs Ty

feamE sttt RgEm |
TOfRreamey FeETHg et 121 ||

stea™=T™ Among the twelve Adityas 3 fae: | am Vishnu. SITTAaT Among the luminaries 3T2H
STrAT Tfa: | am the Sun who is the most brilliant. 7%aT In the group of Maruts wI=r: #q | am

Mareechi. T&=ToTH 378 <r¢fT | am the Moon among stars.

FTEUH A TEEITATY ST GTIe T SHeT farswy: Ay syfeer: & argw | snfast swrfar whrersrt 7:
STSLATA XA SATTR: &: T | AR IFET AOTH: T: §: A ATH | Teramorey g «reft; 74
Rrerfer w8, s stfew 3aar (0.10-22) sfieq | FeEmr ufa: 7 9w a: sgq e |

FTRTHEATHEATAT I SRcTT ETaeT T ST fasy: 7 siflea: @: 378 — Among the Adityas who

are twelve in number, | am the twelfth Aditya Vishnu who is paramount.

ST ST STRTLTRTAT 2 ST A ArfewTon: & 91§ — Among the luminaries found in the

world, the group of Aditya which is most brilliant, | am that.

HAEATH, IFET AOTH: T: |: gH ARH — Among the Maruts, | am Marichi who is the superior.
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TAATOH 3t <reft; 7 3 fReior ws, “spam stfew =qar (Wh.10-22) sfaeq | T ofa: 7 =w=: &
s1g¥ oTf¥| — Among the constellations | am the Moon. This is not in the sense of fR&i<er or
definitive because Moon is not a star. It is like the usage “| am the consciousness in beings” told

in the next sloka. | am the the Moon who is the Lord of stars.

Bhagavan tells about HIS vibhutis now. And in each group that is mentioned, the most
prominent or the superior one is told to be Bhagavan’s amsha. Not that others are not. All are
HIS body only, all are HIS vibhuti only but in those that are S&F® or T& in any a3 — there we

can see more clearly Bhagavan’'s amsha is the bhaava.

AMfe™ — Means among the sons of Tfafd. Twelve #fas are born of F¢a™ and srfafd -
o, =5, s, erar, @, U, Faear, |iear, #§9, 3, $i¢) and 99 They are called
greemtaes (.. 1-15-132,133).

T: 3FE: - The genitive case — TST {9t is in RETXUmf here — specifying one among them. That
is indicated as 3F¥:. Among various substances mentioned here for some their excellence is
directly known while for some it is temporary. So FTHFTIIFTUT is some cases is direct while in

some cases it is through SfaTeqT.

ST T4 ST — The meaning of SATTAHTH is told as YT in a general sense. The
adjective STT told makes it clear that it is not T3aTf@ who is Paramatman because the
brilliance of Sun is negligible in front of Bhagavan and it is given by HIM only — & 9TaT H4{8e
e, So s is used to indicate it. The word T3 applies equally to all the #tTfacs and hence
bhashya is rfaearoT:.

Tt T&A — There are 49 7=qs. They are sons of faf3. They are present as seven groups of

seven each.

TEATITH 32 o19ft — Bhashya makes it clear that Moon is not one among the stars and so Tt

gta: ar9ft. Here the WSt fa9f=r is taken in TF+g@THT.

To the objection that when the T8t fawf<F is used before and after this in definitive sense, why

not here also? And we can always say that the word 7&= can mean that which shines in the
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night. And it is also told to be a place where those who attain T3t enjoy various pleasures and
so & can be used in that sense also. It is said in shruti — FFaT a1 TATH SATATS TTLAATIO0
(T].5-4-1-3), AT g AT T T 1 T AT 7 &7 TALAATOT q&A7cd FaR[@T o TLAATI07 (IS AT. 1-5-2-10).
The answer to this is given as — when it is possible to take in the primary sense itself, one
should not resort to secondary sense. And here also many of these are not taken in fRafzomsf —
JATTHIET =T, TR a, a78: Taadrdgd and so on. So since Moon does not belong to

the class of stars, 9¥=dTHT is considered and interpreted as Lord of Stars.

Sloka 10.22
AT TARIS IATARA I1Ea: |
FieaToTT AT TR a1 22 ||

JaET {THES: ATH Among the four Vedas, | am the Sama Veda. 3@ T am|a: sifed Among the
Gods | am Indra. fe&aToTt 7774 sT#7 Among the sense organs | am the mind. SaTHT =T (e |

am the consciousness in the beings.

AT - FIAS:ATATIA T STHE: GIHAS: T: AGH | TATTH Tvx: AgH AT | THIITHTH I dmort I
IFE A fead T AR | TFH AT T FRior | @ Sqaradt I1 AqT 97 FAgq Ao |

AT - A ATHTIET T ITFHE: gTH4S: 9: 31gH — Among the Vedas which are Rig Veda, yajur

veda, Sama Veda and Atharvana Veda, | am the Sama Veda which is the paramount.
AT 575 AEH ATH — | am Indra among Gods.

THTATATH ST I ST 79 sf7a% qgHq Afeq — Among the eleven sense organs, | am the

Mind which is Superior to others.

T AT T i | ST Aqaraat 91 AT 97 A5 A" — What is told now is also not in

definitive sense. Among the living beings, | am the consciousness which exists in them.

HraaTste — Though &TH is on &% only - it is said F=aedE a1/, Ay ATHTEAT etc. It may look

like &% only is T&T but the svara which is put on top of it making it ¥fTfa: which gives it the
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excellence. Though all Vedas have equal validity, Samaveda is said to be paramount as it is

rawaT and has 1000 «T@s. It is said Fg&@cHT a19as:. Bhagavan is TafT..

SITETH ATEH aEa: - The word 33 here excludes qH@ #g] and %% and includes all gods in
svarga and such worlds. The word aTa: is interpreted as 375 as per the Z[cIRT % TH=.

T4 — The sense organs are eleven including the mind as told zf~z={or 7= = (13-5),
wHTESr 7T (.9 1-2-47). In some places mind is separated from other sense organs as in,
TAEHTSITAT TTOT: | A& 410 =7 (Y. 2-1-3). That is to specifically address the mind among the
general sense organs. It is called Taetaa=aTT — Like telling AT, Fefta<a@T™a. So the mind is
said to be superior among sense organs and that is meant here. The process of knowing is the
object gets connected with the sense organ, sense organ with mind and mind with Atman. So it
is through mind only that Atman senses anything through all sense organs. So mind is said to

be superior.

JATTHET =qT — Here the wST f&91=F is not in &Tomst — but it is in FFa~ag|™T. There is no
being called =T and so it means the consciousness in beings. The bhashya is =a=TadT =@«T

just like FTEIST{®aA TH2H (10-36), Hcd HeaadqH (10-36) where the most prominent quality of a

qualified object is intended.

Sloka 10.23
FRTUTT SrEaheaTien e Fer<ea |
FGAT arahETRR A% fRrafemag 123 ||

FZTUIT TS ATeR | am Shankara among the eleven Rudras. e2erat fa<rer: | am Kubera the
son of Vishravas among Yaksha-Rakshasas. a1 aTasT #fear Among the eight Vasus | am

agni. f?l’@'ﬁ'ﬂm e W& Among the parvatas having peaks, | am the Meru.

FETUITH, THTIATAT ASHT: SAGH ATEH | TLALETHT TG T | TEATH HLHT rash: 7gH | fAraforn
PN AT T e A% g |
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FRTUTH, THTIATAT ASHT: AZH AT - | am Shankara among the eleven Rudras.
T F99T: gH - Among Yakshas and Rakshas, | am Kubera the son of Vishravas.
FYATH AT qTarh: AZH — Among the eight Vasus, | am Agni.

frafRor ferezen @t gdamt 7 #%: s1gH — Among the mountains which shine with peaks, | am

the Meru parvata.

Shankara has excellence among the eleven Rudras. Vishnu Purana mentions the eleven

Rudras as — g%, Ig&T, >T¥aa, STILIord, JUIEHT, ¥, FIT, ¥ad, JIeATe, o4 and Farer (g, 1-

15-123,124). Among them, 9T+9 indicates Tg.

Kubera is not a Rakshasa but he is known as the Lord of Wealth — fa=rsT. So he can be told to

be the Lord of Yaksha and Rakshasa jaatis.

Eight Vasus are mentioned as — 3T9:, g@:, €I9:, g9:, T (1Y), A (3T0), TT: and T9T4E:
(BT, 1-15-111),

7% fera@for - Later mountains without peaks are mentioned as ®Ta=Tor fgame=:. So farafomy
is taken to mean mountains which shine with high peaks. And among them Meru is superior due

to having Golden peaks etc.

Sloka 10.24

qrerEt o geF 91 fafe arf geeafaq |
YATHITHE Tha: TCATHRA 90T 1 24 ||

aref Hey Arjuna, T2r|t Among the Purohits of Kings & ggeqTd AT & know ME as
Bruhaspati who is the foremost. EFTHHTH Among generals 3§ ¥&+=: | am skanda. T3H7 AR

#f¥qr Among reservoirs | am the ocean.

QUGETH IFET JEEAfa: T: q: JFH AT | AT ATIAHT Thea: A AT | GTHT qWIC A ATeA
|

www.sadagopan.org Page 56 of 77



Among TSTIRT2ds or the priests of kings, one who is paramount, | am that Bruhaspati. Among

generals | am Skanda. Among reservoirs | am the ocean.

Meaning ofaﬁ'@lﬁ is g2l afd:. By this his excellence is known. He is also the lord of speech —
EIERITH

AT — This is about #FFTI{ds who are FHaeTs. Skanda is Kumaraswamy who is the General

of Gods and so has excellence.

o - This indicates stagnant water bodies and not flowing rivers. That is going to be told

later as FTAETHER STzt (10-31).

Sloka 10.25
AHToN SR Mwedsae |
T SRSt wran fFaTea: 125 ||

HEHTT Among Maharshis 7% | am Bhrugu maharshi. TR Among words T#H# &3 311 |

am the Pranava which has one syllable. 5T STI=sIsf#0 Among Yajnas, | am the Japayajna.

T AT Among mountains | am the Himalaya.
AEHTOTT FO=ATET ¥R]: TG | SITTreTiae: erear RIT:, JTET] THIER Tora: SIgH ST | I SFHeT
OIS A | qEqHTAT RHET 1= |

Among great seers such as Marichi and others, | am Bhrugu. fi<: means sounds that are
meaningful. Among such words | am Pranava which is a single-lettered word. Among sacrifices,

I am the Japayajna which is paramount. Among mountains without peaks, | am the Himalaya.

HEWTOTT FE=ATEET 97 129 — In the next sloka TaSTo s told. In 37t, H=T is told. So the
meaning of EfT here is commented as a specific group of seers and hence H‘ﬁ?ﬂ'lﬁ'ﬂﬂr is the
bhashya.
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SFATITLTRA: ereaT RIX:, TETH THEAL IUE: FgH Aeq — Meaning of TR is not mere sound.
Becaue such usage is not seen in respect of sound made by Ocean etc. That is told as =TT —
mere sound which does not having meaning. So it is not mere single letter among words and
also because the category of letters is going to be addressed separately as J&XTITHHTLEH.
And the usage of 1% in the sense of one word is found in JTaFTET 5T (1. 8-13). So it is
commented as Pranava. And the Pranava is paramount among meaningful words as it denotes
the Supreme Object which is ParaBrahman. Shruti says TgaTal #a<; I<h: daTwd 9 TA18d; a8
T eT T 9% § A7, The pranava is the root of all words and 3TT< is the root of pranava.
Since I®TT denotes Brahman, all words denote Brahman. So pranava has that utkarsha.
Chandogya says about the greatness of Omkaara — T2 ASFHAT TATTOTTUTTH HUOTTI TAH
SATSHTLOT AT AT Hoq0uTT (FT1.2-23-3) — just as all leaves are held together by their midribs, all
speech is held together by ‘OM’.

TATATH Ih el I #f¥w — The Japayajna is superior among all yajnas as told by manu,

ferfersrsra==T fAfersT gorfenin: (A9, 2-85).

And Manu says, FATq FqIY HEAH TATCTETY TAT | T @d T JAT &g TYH=d a4 (7. 5-
37). In Bharata, T9[@=: 2 {84 ATge TgAEA (W.AT.HI.175-34),

AT o T T=1: T4 AT | TEaTT = Yarel 9 grorar A= Herd: |

All these pramanas say that Yajna performed without causing injury is the best form of Yajna.
Though it is said in Veda that 7 a1 3 & Tfegad ARI# | 3T saf qffsy: gty o= afeq gFar
Frlﬁ?gwr: etc. So there is no @A™ but the fruits gained are meager, short-lived and mixed
with grief only. While the Japayajna is for special category of seekers and it is most dear to
Bhagavan and one can gain Liberation also through that. That is why sages like Gﬂﬁ?{_crg
performed sacrifices with animals made of floor or f9=7¢[. And the Japayajna is supreme
because it can lead one to meditation easily and is common to all 3r=Hs unlike other sacrifices

which are allowed for specific 3=s only. Manu says, ST q HTEEIT ATETON 9T HeT7: |

FATEAA AT TATHAT ATV I (W, 2-17).
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TEaETATeTT fgHET 9gH — Himavan is well known as king among mountains and since 3&Ts are
going to be told and feraf¥s were already told, it is commented as TaaHRTATITH.

Sloka 10.26

AT FAGEATUT AW 0T 7 ARG: |
eerator R fagrar whaer g 126 ||
Sy :agwaTr fAfE amarga |

QA TSRO FL0TT F e 11 27 ||
AGHTATAE, T ETITHIEH FTALT |
TSTTIRA Fvad: gUoried argi: 11 28 ||
AR AT q20I ATSETHRH |
FqurmedaT 9T I daHarEE 1 29 ||

TAgATITH Among all trees 32 35 | am the Ashvattha tree. Z@sTorT Among all devarshis =
7a: | am Narada. Tegatort === Among Gandharvas | am Chitraratha. &7 FHaar 1+

Among Siddhas | am Kapila muni.

AT Among horses STHATEaY Sweeddd A7 fafg know ME as ucchaishravas which was born
during the churning of the ocean to get Amruta. TSvaTITT \ﬁTchr' Know ME as the Airavata

among elephant kings and =TTt :mférq':r as the King among men.

ML T8 a5 Among the wapons | am the Vajrayudha &<AT FTHEFE A#H Among cows | am
Kaamadhenu. S99 #2494 (#H | am also manmatha responsible for progeny. FaToTT ATE
#few Among single-hooded serpents | am Vasuki.

AR SAAvasl #rf¥r Among many-hooded serpents | am Ananta. ATEETH 32 9%0T: | am Varuna
among those who dwell in waters. AU 3HT 7 7#H | am also Aryama among pitrus. SFHdT

Among those who are responsible for giving punishment I5: g% | am Yama.
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FATIT TATSACATSEH | ST ATRISEH | HIHEE — Faaam geion | Sgq: Fu=Tedied | 9ur:
THIALH: | AT TEIAH: | AT — STAGTIE:, AT FRUNSH | TUSAAT Aqeaadisg |

Among trees, | am the Ashvatha which is worthy of worship. Among Devarshis | am Narada.
Kamadhuk is the Divine cow Surabhi. | am Kandarpa, the cause of progeny. To show there is
no gA=i<k in T and AT, they are commented as single-hooded and multi-hooded serpents,
ITeife means those that are acquatic - who dwell in waters. Among them | am Varuna. Among

those who are responsible for giving punishments, | am Yama.

FATIT SATSAATSEH — Sloka says AT — while with respect to TTRSITAge, 3T is not
superior to it and so bhashya is s3T5 - meaning Parijata vruksha does not have pujyatva

while Ashvattha has is the bhaava.

AT ATETSEH — Gods who are seers of mantras are known as Z@fds. And Narada is well

known among them as found in various scriptures.
== - Is the king of Gandharvas.

ﬁm — Siddhas are those who by birth have various f&f&s or special powers such as sTforaT
etc. due to some meritorious deeds done earlier. His greatness is told as (6 Y& Hue HZFAq

(*4.5-2) and TZLL: FiU T AT TATIAH (I1.aT.40-24). He is also like TTLRTH — ATATAATE of

faour. He is not the founder of TeTzei™ but he is Bhagavan’s avatara only.

FAargad - Sloka says born of 3¥d. That indicates S=Ad: Y& — superiority by birth. The

meaning is either 3 is to be taken to mean =T or while churning to get Amruta, it was born.

7% — This denotes f&™Tsts. Among them Indra who is the Lord of fa@Tetss has <19 as his
vehicle and that is superior to others. Since TZTad also came during churning of the ocean,

FAIEaH can be associated to this also.
T AT — The word F21f8aH indicates excellence of the nature of controlling.

AUTITH — This applies to weapons which are more recent because eternal weapons such as

=9 are superior to Vajrayudha which was created from the bones of Zefif=r =&fT.
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49T — Is the king of Pirtus.

Sloka 10.30

TEATSHTIET IATAT T FATATIGH |
IO = PAvRIsg aqaasT aierom 1 30 ||

AT Among daityas, T&Ts: = 1#9 | am Prahlada. FTaard Among those who count with
intention to cause something bad g =Tet: | am Mrutyu. HIT0TTH Among animals, 38 == | am
their king, the Lion. 9f&rori &=ra=r%T Among birds, | am Garuda.

ST TUAAT W I ToF: TgH — Among those who keep track desiring to cause

something bad, | am Mrutyu.

gedT1a: - Among daityas, Prahlada has excellence is well known as ITHTH SLTUTOT HTLAT &

Tardaq (.9, 1-15-156).

FTd: - Later the reality of Time which is eternal is going to be told as g#aTterr: 1a:, and earlier
I has been told and so here a specific god who is different from both of them is told as §7:.
T which is =@+ cannot keep track by itself as it does not have consciousness and so
TR is meant here. And FEI4T is not mere attribute of knowing because among all
knowers Kaala cannot be in o, Hence s=ISqa4T is bhashya. There is no 39 greater

than |#<T7 is the bhaava.

Lion is well known as king of animals and among birds, Vainateya is well known for his

superiority due to speed and for AT,

AT HRCHTRA SqarH T STt 1131 ||
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Tadi Among those that are of the nature of moving Ta=: T## | am Vayu. s&r9atd Among those
wielding weapons g T1H: | am Srirama. ST9TTT Among aquatic animals T&¥=r eq | am the
crocodile. FaaT STETY 319 | am the Ganga among rivers.

AT - THACTHTATAT qa: FEH | TAT TH: ST | Tery<ad o1 fagfa:, srarfeaeramanq | sfecmsea:
9 AT SATCHET AATEATET WA TALAAT THAT ST AR AT: |
qadl - THACHTET qa: 3gH — | am Vayu among those which by nature move from place to

place.

STEAVAT T: T8 | erensyea o1 fangfa:, srrf=a<rmaTq — Among those carrying weapons | am

Srirama. Carrying weapons is vibhuti or glory. That is because Srirama is not different.

AT T AT ATCHET G RATET HIE: AT FHIAT 3 a4t — All the
embodied souls such as Aditya and others told earlier are the body of Paramatman who is
existing as their inner-self and so they are the attributes and occupy the same position as the

attribute of bearing weapons.

TadTq — Here the wdt fawif<F is in fMerfzomel and so bhashya is THT TawTa™T. Among those that
are by nature moving always is the meaning. And even for the movement of stars etc, the wind

is the promoter.

TH: TEYar¥ — Here TH denotes Srirama who won over Parashurama and who killed Ravana.
And his characteristic is carrying weapons suitable for such acts. So Rama himself is not told as
vibhuti here because Rama is no different from Paramatman. And by the word /& cannot
denote some other soul or non-sentient substance also. So the divine auspicious form bearing
such weapons is to be told as vibhuti. Just as Aditya and others are vibhutis being associated
as inseparable attributes to Paramatman, in the same way /&7 is also an attribute of Lord

and is told as vibhuti.
HHL: - Is said to be the king of fish.

STe4t — The river Ganga was born from the holy feet of Paramatman. When Bhagavan

manifested as ffas#, HIS uTe occupied the upper worlds and that time Chaturmukha Brahma
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did sf99e of Bhagavan’s Feet with his &/iTa® and thus Ganga was born. And Ganga was held
in the hair locks by Shiva who is hailed as #&@s7. And that river flows in all three worlds. So these

are the outstanding merits attributed to Ganga.

Sloka 10.32

TTTAT RS Aed AT |

STt e aTe: Yasae 11032 ||

F1OTH For all substances that are created #fa: sf=d: #&d = s@H U4 | am only the cause of
creation, cause of destruction and cause of sustenance. fa=ITTH Among vidyas IgH TeaTer =T

| am the Brahmavidya. a=dt® Among those who engage in arguments g aT<: | am vaada

which is applied for deciding the nature of realities.

oI I &I, AR AR - HIOH, FART GSAATATET FAT ATOMT T T FEC: FgH T Tq%: | TAT
A= gAQT IGAHTIHT T T Gai<; AT SAGH TF | TAT F HeF qToA, AT TAHTAAT qTATAATCR
AEH TF T | TeqfAqueTia FAdT qea@uaTd gt are: T:, q: JgH |

o= S AT, AU AT - FHIOH, TS GoIHTATET G497 AT T O TS TgH T 3009 : —
Substances that are created are told as @ts here. | am their beginning — means cause, for all

animals who are getting created all the time, | am the creator in those respective creations.

TAT A AT AIGIAATHT T T HgAI<: AT TS T - In the same way, 3I=1: means for all

animals getting destroyed all the time, | am the respective destroyers.

TIT T WA ITA, FAQT ITIHMET TIARATCT SgH T 589 - In the same way W&a9 means

sustenance. | am those responsible for sustenance of all those which are being sustained.

SeqfaqueTie Fear aeafAeiaT Y9 a1e: T3, 9: 989 - | am the a1 among those such as 5T,
faave etc used by people for deciding nature of reality.
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TT9TH — The meaning is given as sa= =d &9, If the word &3 is assumed ot mean g
alone, then there will be no 33 for 3% and #=d. And the word &3 has AT and hence it is
explained as T+ =i &1 in bhashya.

ATt o=a= 9&4 9 — The meaning of this is to be understood clearly according to context here.
This does not indicate aaafa9™ ie parts and does not denote time also. Because later FT<T is
going to be told separately. It is also not about the act of creation etc. That is also told as Iga=
qfasTar (10-35). It is also not about the FTXUE of 7T as that is told as AT HeF = (10-20)
at the beginning. So the word &I here means that all the efficient causes (FRfa=erTers) of

everything that is created is under the control of Bhagavan. So bhashya explains this as @awT

STOET O T SEE: AgHA.

FegTerta=T — This denotes the f3=IT dealing with the essential nature of S{tar and TZdTeT. That is
the ultimate and most exalted of all fa=rs from the point of view of the subject matter that is dealt
as well as the fruits obtained. All other vidyas yield meager impermanent fruits while
adhyatmavidya is the utmost — & fa=IT a7 w7 it is said. In Bhumavidya prakarana in
chandogya, Narada approaches Sanatkumara and says he has learnt all vidyas — 39 93141

FLATH IS ATHAS ATda% ATh1ar#d, gandharva vidye, sarpavidye and so on. Then Sanatkumar

asks him what else he wants to learn. Narada says F={a<aTsieq T STcATA, HAT 2 WATGA:

qYid 9TThH STCA A, 3T =T, | am suffering from this bondage of karma and want to cross
over this 9TT. They say it is possible only thru the knowledge of the Self. Please teach me that.

So that is 3T among fars.

T Ya<dTd — This is not about mere arguing but it is about the specific type of 4T known as

a1z, There are three types of F4Ts AT, Soq, fAqUeT. fAAULT is TaTeT TATIAT ST and T2 TIUH
— If one does not establish his own proposition but simply tries to find faults in other’s then that
is called Fa@U=T. e is fAfSHMY FAT - one argues with the purpose of winning. What we see in
courts is that. 3T is T¥EIT Tea=T< to decide the nature of realities in an unbiased fashion. And

that can lead to gaining the fruit of liberation — T= T+<r. So that has IR,
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Sloka 10.33
FETTIUTHHTASRA grg: TUTRFET T |
AEHATHAT: FAT gTATE faraaqrga: 11 33 ||

STETLTOTTH TRTL ¥ | am 3FRTT among letters. ATATRAET 75: Among the group of samasa’s |

am the dvandva samasa. &7 &1 3TgHa | am only the eternal Kaala. fesadig@: Having face in

all four directions &TaT and being the creator 37gH | am that chaturmukha brahma.

FEFLTT Ay "AFTAST qat a1’ (W, o, 3-2-3) =i gafes:, aqauiat s S 0gyq | qmme: -
YHTEEYE:, 767 e GraqaTe: 3gd | 9 R} SHIuard-TeT e IFe: | FATHga <0 d: JeTT: FT: AgH
T | gaer weT RO agdE: g |

HEFTTT Ay "AFTAST qat A’ (V. . 3-2-3) o giaf¥g:, adaquit yFha: s 3189 - Among
letters | am 315X which is well known from shrutis as the source of all other letters — “3/=T1< itself

is all speech’.

TATI: - GATEEE:, T8 Wed graawTe: 3gq | ¥ i} SHauerd-wema S5e: - gTHTias means the
group of HTEs or compound words. In that | am the g=ga#TH. That has excellence due to its

giving equal importance to the meanings of both the constituents forming the compound.

FATIRATQHT: TAT: FTA: AgH UF | g7 & RLoa: IqH@: 19 - | am only the imperishable
FT consisting of FAT, Tgd and such divisions. | am only IgH@ or f@Xv= ¥ who is the creator of
everything.

LTV WL SRS FAT a1 (U, 3, 3-2-3) 2 A8, Faaori=r THfd: T 2 -
TEFAMIYA says & = 7&]. Shruti says T T TAT AT AT TTLTCHITASTHET FEal AETEAT
wafd. And without 3TTZ no other letter ot speech can exist and hence it is said to be TaauTT

TFId: in bhashya.

ATTTEE: - THTEAYE:, T Hed ZegaATH: 9gH | 9 7 SHIIard-Temad 368: — There is many

samasas which is needed to decide the meanings of #+1 s or compound words such as

T, qcq=, dgsﬁ% and so on. In them the meaning of either the former or the latter
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constituent or meaning of some other word gains importance while in Z=59HTH both are given
equal importance. For eg. TH= FET THFIT. In bahuvrihi it is TFIIRTHTLTT — AT is an

example for this - ATT: 3TF TET ..

FATH AT HA: STeTT: FTA: AZH A — Shruti gives us the divisions of time as FAT TgaT FHTST:
AEITAT: o Fa9T: | ALHTHT A6 Ead: gacae Feqarq | Though it is said to be responsible for the

ending of this world, as it is said everything is FTETE, it does not have beginning or end as told

in Vishnu Purana — ﬁdlf&ﬁ*lqlﬁ\ FT: AT g 3=aq (4.7, 1-2-26), and so is #1477, And

paramatman is the controller of it.

e LT GX0RTs: Iqq@: 1gH — The word faad@: qualified by &TaT indicates fEXoa T+, Here
e denotes the four directions only and that is shown in Bhashya with the usage Fqq@:.

Sloka 10.34

I FagCHATRHG T WiasIaT |
Fifet: sfate ardon syfadeT gia: swr 0134 ||

Tag: I 9% | am Mrutyu who snatches everyone’s life. Aa=IaTq 3ga= | am the act called
birth for all going to be born. #fT: | am the one named Sri. ATXUTT Fifd: | am the one called Keerti
among women. aT% 7 | am the one called vaak. ¥fd: HeT ¢fa: &9 | am the women called

Smruti, Medha, dhruti and Kshama.
HAVTURL: T T A | STUEIHTH Sgared FH = orgd | #fi: o1g; ardon fifd: 7 o5; 9% = 1,
i = o7g; AT qE; gia: T 7E; W07 7 g |

| am so Mrutyu who snatches away the life of all. | am that which is called birth in all those that
are born. | am Sri. Among women | am Keerthi. | am only speech. | am Medha. | am only Dhruti.

| am only Kshama.

AT o 7 3gH — Mrutyu is a specific purusha who is responsible to take away the life of

beings as per the orders of Yama. About Yama who punishes according to Karmas it has
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already been told. Kaala that counts is also told earlier. So here it is another T=ufaaI who takes
away the lives. It is not about £a% who withdraws into HIMSELF everything during dissolution

because that is also told earlier as aTTH =7 TF = (10-20).

ST 3EATed w1 = o1gH — The word 3ga: denotes Ieaixrah.

oAT: 378, AT AT 7 o, A% F g, T 7 (G, W4T F g, offd: 7 37g; &H1 7 (gH — The words
#f: and others here are not specific qualities. Because these qualities are found in men also.
And the word H'rﬁﬂn':r is not about those of feminine gender as it can be taken in primary sense
as among women. So it indicate¥ specific persons in that class. Though sloka has ] =,
according to 3% which is more important, =ff: who is FgT@fe® and superior among all women

is taken first in Bhashya. Others are all told to be SRTaEHETLTI eTiRFEA=IUTITS.

Sloka 10.35
JEETH AT AT T Fraa™e |
ATETT ARSI AT, FHATHL: 11 35 ||

ATHT ggcdT® Among Saamas | am the exalted Bruhatsaama. T9T E+2€TH 318 T In the same
way, among Chandas | am the Gayatri Meter. FTHTTH 312 ATTefT: Among months | am

Maargasheersha. AT THATHL: Among seasons | am the Vasanta season (spring).

TAT JEATH STgH | Svadi AT g | THATH: 9 |

Among Saamas | am the Bruhatsaama. Among meters | am the Gayatri meter. FTHATHL means

Vasanta.

TTHT JecaTH 3gH — Among Saamas, the Bruhatsaama is well known to be superior from the
shrutis. Aitareya Brahmana says 98¢ T 3&8¥ Y9w< 9 3t a1 9 etc. Saama is singing of Ruk
mantras. As told, &= FegE aTH (21.1-6-1), Tﬁﬁ'lg amHTEAT. There are seven notes or swaras in
saama called Fg, w21, fofaT, geftam, wqy, 7+=, dfaeare. There are many types of saamas

called Bruhat, Rathantara, Gayatra, Vaamadevya, Vairupa, Shakvaree, Yajnaa-yajniya etc.
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These are all dealt with in Chandogya Upanishat which belongs to the Saama Veda for various

types of upasanas and fruits etc.

el TTIAT AZH — Gayatri is hailed as E==4T ATAT. That is the excellence of this meter. In
FEFAMMET it is said I T FradT TI=T,

arrefte: - This is the month during which the clouds are formed and that is its excellence. Also
because Kashava who is the presiding deity - stfere=aT of that month is the first among the
Ffdr<adTs of the twelve months.

FHATRL: J8-d: — The FHETF] or spring season is well known for bringing happiness to all

beings. It is also the season which is prescribed to be the best time for performing ST T

. [enN
as said 8= 9 ST TSI,

Sloka 10.36
YA FAIATRH qSTEdSIeaqTHRH |
SIsTed SEaTIseR g geaaaragd | 36 ||

Zergdql Among those who cheat Faq #f¥m@ | am the game of chance played with dice or
gambling. TSTEa=TT a<T: 12" | am the glory of the glorious ones. STETSER | am the victory of those

who achieve victory =FaaTaTstEa | am the final resolution among of those who establish the

nature of realities. HFcaradT Tcaq 24 | am the magnanimity of those who possess magnanimity

of mind.

T FAAT FATETLY AEATISALTI I[AH FEH | AU 5T AT | ATt Aaqra: ¥ | g<aaar a<d
- HgHAaEH |

Among those who cheat, of those which are prone to cheating, | am the gamble of the nature of
those played with dice. | am the victory of those who are victorious. | am the firm resolve of

those who have the mind capable of making firm resolution. | am the <@ or magnanimity of

those who possess magnanimous mind.
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YaH — The word = is used here to indicate games played with pawns and dice and where by
mere movement of the pawns, victory or loss is decided. That is indicated in bahshya as
FATeeH. Instead of telling =T I@H Krishna says Zaadi a3aH. So it indicates the srfaer
or superiority of @ compared to war, selling, buying, giving loan, dividing property and such
things. Here there is no war waged etc but by mere counting of numbers displayed on the dice,
victory or loss is decided and hence it is of the nature of cheating it is said. This applies to all
kinds of gambling. And it applies specially to gambling using pawns which are without life. The
a9 comes because =T is accepted as not against &+ but can lead to loss of entire wealth

without effort. That is how Swamy Deshika explains this aspect.

g<aq — There are many meanings to this word. It means =I991™, =7, S+ etc. Because =adTI

is told earlier, this is given the meaning HgTH"+4.

a1 - Is defined as wTfsr9a=ama=A. The very presence of one makes the enemy shiver with

fear. Example given is the way AT used to shiver at the very thought of =freTw.

Sloka 10.37
FOUIAT ATERATSTRT qIUESATHTH gT: |
AAATHAE ATE: FAATHAAT Hia: 11 37 ||

FoufAT aTATstd | am vaasudeva among those born in the Vrushni vamsha. qTv=am=T e=37: |
am Dhananjaya among the sons of Pandava. Tﬁ'«mqﬁ e =T | am Vyasa among sages.

FAATH 39T Fa: Among poets, | am the poet named Ushanas.

TR, I A | SATeTTaTg O | AU e A g | A - A
SACHATATHIIN:, AT AT TgH | Faar faafama: |

The vibhuti here is being the son of Vasudeva. Because there is no other substance meaning

that. Among Pandavas | am Dhananjaya — means | am Arjuna. 9. means those who have
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realized the real nature of the Self. Among them | am Vyasa. #aq: means knowledgeable ones.

Among them | am Shukra or Ushanas.

FHEEAT A o1 fasqfa: | stafeaerararg U - Just as Srirama is the incarnation of Bhagavan,
Vaasudeva is also. So FH<a g is told to be the fasIfd here. It is like TTH: e &H (10-
31). The devine form which is seen as son of Vasudeva is HIS Vibhuti. Because there is no
other being other than Krishna, the form seen as Krishna when incarnated as son of Vasudeva
is HIS vibhuti is the bhaava. The word aTg<a incidentally indicates the excellence of the form of
having manifested with four arms ch%i?rs in Vasudeva’s house, having revealed qualities
beyond human perception, super-human valour and so on. And having endowed with all these,
mingled with cowherds and showing them all these. All these are the excellence told. So the

word a4 indicates all these in secondary sense.

qTUSATAT 99T - This also indicates Yudhishthira’s sfaera in &, sfiHads in 91, the
handsomeness of %< and 2«4 etc. That is why Krishna does not address Arjuna as @ but

says by the well known name &=d. And it does not mean Dhananjaya is someone else.

HAAT - HAA SACHATATFIGIAA:, 707 ATH: 12H — Earlier % Us are already addressed (3aft, #gftis
etc). So the word Hf= here is to be taken in the sense of FAHT ATHATATFIZ(: as per what is
told in shrutis. Bruhadaranyaka says Ta#e fafacar gia+afd (3. 4-4-22). And the greatness of
Vyasa is well known as ST TeT FFATETON = 7 : T | TITHE Geoqs e347 Aol gy,
FAITATrETE T T FEETHAETH | 770 A5qH @ TgeaAaadrd (AT, 3. 1-93) etc. And Vyasa is
also counted as an avatara of Bhagavan. It is said ‘ST=rqaaaT g Fargea<r g | TR r=:

TF HITIT EIEEAR LY S

Faar faqtara: — Here the word #fa does not indicate those who write poems. In that case
aredTf® would have been mentioned. So it means here #T=azeff — one who can see what is past

etc. Shkracharya who is called Ushanas is distinguished among the knowledgeable ones.

Sloka 10.38
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TUST THAATATER Afaced Rrfiaarg |
HI SaTRed [T AT A 1 38 ||

THAAT TUE: A#F | am the punishment of those who punish. fSrfroat Sifa: s1f#=7 | am the policy of
those who desire victory. T[T = 1=ﬁ'rrl=r ufem | am silence among those factors responsible for

maintaining secrecy. STadl STH 29 | am the knowledge of the knowledgeable ones.

R R 2v¢ et ave: e | R ST A S | e ey A A

afew | ITeEar A T A |

ReaTfdsar gve Fdar qve: S1gH - Whatever punishment is given by those who have the powers

to punish during transgressions, | am that punishment.

fRAfSefiort srarrgar Aifa: st - 1 am the policy which is the means by which those desiring

victory achieve victory.

TETT aF =y MY Hi9H AT - | am silence among the methods by which secrecy is

maintained in respect of those which are kept secret.
HEaai {9 = 3gH - | am also the wisdom among the knowledgeable ones.

fAaTiasRor 2 Faqr 2ve: EH ~ Indicates punishment given to those who deserve to be

punished. Punishing the innocent would lead to one attaining hell etc.

fafSefteort ST Ffq: o1f¥7 — Sloka has SRfTTAT - so those who desire to win, the plan
that they devise by which they can achieve victory that is meant here. fifa is the =TaTZ{=9rT of
Tg"%. The application of mind or intelligence.

TR[ET S fea 9=y HiH eH - Silence brings order to speech. That itself cannot be

addressed. So it only means the way of maintaining secrecy of secrets.

AEAAT AH = AZH — Since TAETHTET =d+T (10-22) was told earlier, here T indicates the
utmost knowledge one has to gain which is TEETIEI-ATTUF-AFEAT. It is said in Vishnu

Purana, H5TId I9 TE€aay & T¢ MHATHFEIH | 9g90d T e d a7 aq ATHaA\Hd =agay
(fa.q. 6-5-87).
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Sloka 10.39
T FASETT ol T |
T qefeq AT I AT S[@ 9= 11039 ||

TSI Hey Arjuna, 3@ for all beings TgT S5 whatever is the cause aq AgH that | am only.
HATHEAT Without ME I sIT=<qd whatever being movable or immovable ¥ITq whether exists if
asked Tq AT1¥d that does not exist.

AT AT I TARACATHITYG TATIHTAH STTAIHT T I, T T | I /AT
AT S eI AT I T 7 qg AT | "SIGHTHT [ESIheT Faaerateda: I' (10-20) 3 w1,
T qafd AT I @ A= | 3 o A srenaT saed=e v Rt | 99 aeged
AT TAT ATCHAT I ST e | ST GAET STET THTATEHUA (Haered SIeHaaT sfeafa: ua
T S wehedfa |

AT G aeATaeIami qaaaedTa ISrd TAHTH S IHT o 99, 389 U4 - For all beings
existing in all states the cause of those respective states where seen or unseen, whatever it is, |

am only that.

AT AT ATHTAT FATEAA F3aT Iq 1 7 7 Af%q — If it is asked whether there is any being

that does not have me as the inner Self, answer is such a thing does not exist.

"SAZHTCHT ETheT TAVATITRIT: |I' (10-20) S et ' qafRa e aceamwar @ wa=H | sfa o
T e sraerH, wa faaferas - In the beginning it was told that ‘Hey Arjuna, | am residing
in the heart of all beings as the Self and even here my existence as the Self only is meant as

told ‘There is no being movable or immovable that is without ME’.

e FEIATT aaTaed HIAT AT I<h €1 3@ - That means the entire group of substances are

existing united with ME only in all states.
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AT AT A GATATTEH A Qe STHadT Aafefa: TF gq: 3fd Teard — By telling thus, the
basis for addressing Bhagavan as everything in concomitant co-ordination is the fact of HIS

existing as the Self in everything is indicated here.

VAT A eI RAAHT aaaaedTaors[a — The word i here does not denote Y& alone
because that is not the direct cause of all beings. It does not denote paddy and such seeds.
That is because the sloka says #a3[a@ which includes movables also and mere seeds are not
associated with them as causes. So it denotes the substance which is in the causal state
necessary as the cause for the respective substances which are effects. Since Bhagavan said
FgATIR s=a= (10-20) meaning HE is the cause of ST and Afafx® gf2, by this it means that
for R@gf® also HE only is the cause due to having those causes as HIS body.

TR ANA AT o Iq, Ta8H UF — Here ATHTHY includes STATT etc through which they

are known.

AT AT ATHTAT FATEAAT FAAT I ST T q A | 'STEATHAT R Toher Fasararafea: I' (10-20)
=y, T aefRd e gt s A 1 3 s Y streraa sraeuee va et ) aF
TSI FATaed FAT AYAT b T Sq: | AT AT T TSI M Qe Areadr
srafeufa: T gq: sfd weeata — The aspect of stfa=TTa is taught here in order to dispel any doubt
regarding the existence of 3td<a and such things different from Bhagavan. It is made clear that
there is nothing in this world which does not have ME as its Self. So this aspect of stfammya is
due to ST, And because the Jfa=TsTa is told in the beginning and at conclusion, it
indicates that the TTHTATIETUY that is taught with things other than substances is also possible

as the substances where they reside are also s of Bhagavan.

Sloka 10.40
Ararstea 99 s st 9w |
T Teoa: Treht favafaea<y wam 1140 ||
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T7=aT Hey Arjuna, A9 f&mT A= etwa: ATed there is no end to my auspicious vibhutis. 3T
u: far9a: faeaeeq 329ra: Wih: The expanse of my vibhutis were taught only briefly by ME.

77 T FearoiaT g st 7 o1l | 7w g g ey 7 Sieg sarfarfs: @8 siwe: |

My Divine — meaning auspicious manifestations, there is no end to them. The teaching here of

the vastness of my manifestations was done briefly due to some pretexts.
dATears®a — What was told earlier as impossible is reminded again here as ‘there is no end’.

ﬁ?&'l‘rm{— This is not denoting 2@+ and such specific places. That would negate all the
teaching so far about all auspicious manifestations. So bhashya is Wﬁ:m{ It is as per what

was told in the beginning Fars[d=TcaT99TAT: (10-19).

3I29rd: - The bhaava is that one part of the manifestations is told here so as to be useful.

Sloka 10.41
Tafeqfane Swgfoana ar |
TAATAT=G & TH ASISTqe T 11 41 ||

T=rq Whichever fasfaad @< group of beings is controlled = is shining forth fSTawa at or
used in auspicious works Tq all that ¥/ TSI FFTEH TF T know as arising from a fraction

of my tejas or inconceivable power of ruling.

TR - Sfraeaeas sasTd g — FIAH, TTETEHE a7 Hiord HATITFAY IH, aaq 7
ASTISSTEEH ST A= | AS: - TUIATAAHHSA, A A =weqeh: FaAerar gahaeras e g |

Whichever is fa3fasq — means has the nature of being ruled over, such group of beings, *f#q -
means that is shining forth or has the prosperity of wealth, grains etc., Sfa¥q — is engaged in
auspicious undertakings, know all of them as coming out of a fraction of my tejas. I<T: means
capability to overpower others. It means know that as arising out of a fraction of my power of

ruling over which is inconceivable.
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TTeTIa: FEeAS (10-19) — Starting with this, some of the Vibhutis which have excellence were told

so far. In this sloka, whatever else needs to be essentially told but left out are all summarized.

The meaning of fas{f according to context is TfATeTET=H — of the nature of being ruled over.

Meaning of @< here is ST=q. Earlier in &cd A<aaq¥gH, ¥ was given meaning of H2H+c.

In order to avoid =< in the words fasIfaaq and =¥q - the word *f\ is interpreted as
ENIESE S

Eﬁ'sﬂ{ — This word denotes Sannaha sheelatva without deenatva - motivated engagement

without the feeling of oppression. Bhashya is ST Y I2<hHA.

dsTiserEFAaH — Rejecting the meaning that everything was created form a part of the Tejas of
Bhagavan’s divine auspicious form, the word Tt is interpreted as TXTf¥aa | =4q which is

useful to the context here.

Y ST=ecaerh: MaAAeTEaT Thaerasad 20 - 79 — It is not possible to understand the depth of

my Tejas — is the bhaava. FHIHAFAT — Implies FETHE, TS A, THATETHAATA etc. It is
similar to how moving a blade of grass happens by a fraction of the speed of a hurricane which

can shake a mountain. That is the bhaava.
Sloka 10.42

AT TEAAA T AT TET |

RrevameiAe Feaasiae Ruar s 1142 ||

1S9 Hey Arjuna, IgAT Td A= a4 {4 TASH what is the use of this knowledge taught in detail

to you. TEH 37 Fed S farevr Ruling over this entire world having brought it under control
THTA R | am present with a small part of MYSELF.
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FEAT T ITFATAT AT o T ? 32 FRRf=Eres s SErq Frataes SRomEaey &« 989 9
wEIaga, Rual, giris o 797 Acsey T Afaadq, T9T 79 AigH: Aqargaiee ey sgq
FFTRAT: | JAT IH WIEAT LIl - ‘Feqrgargarener feraafata fuar ' (7. . 1-9-53) i |

FEAT TS IFHTAT AT o6 TAswH? - What is the use of this knowledge that is going to be

taught in more detail?

%< FRrrfrTes Fo R Frataed STl T gEH 7 aeadgrd, R, ygfrie 7 397 acwey
7 stftada, auT 9% Al sgagaiaT ey sigq sraffaa: - This entire world consisting of the
sentient and non-sentients, in the causal state as well as the state of effect, in the gross form
and subtle form, in their getting their essential nature, sustenance and engaging in various
functions, in all these | am supporting them with a ten thousandth part of a ten thousandth part

of MYSELF in such a way that they do not violate my WILL.

T Ih AIEAT LT - Fergargarensr fesaeareRa fuar 1" (. q. 1-9-53) fa - This has been
told by Bhagavan Parasharar as ‘In a part of the ten thousandth part of a ten thousandth part of

whom, the power to create this world rests’ (.9. 1-9-53).

In this sloka, all the vibhutis including those that are prominent and those that are not are all told

briefly.
EREL Tde — Means what is being told which implies this speech which has no end.

ISAHTHA A % TASFH? — Meaning of T Y24 is one cannot gain the benefit of the

knowledge of the nature of ‘Now the detailing of the Vibhuits is complete’.

=2 fa=f=@Te — The word 229 indicates all the variety known from various valid means and that
is summarized as fE=@ETHH in bhashya.

Ficd — The complete meaning behind this word is explained as FTaTa® FEUMTaed T 56 =

eI, fudt, ygtee =,

ST FATEES FRUTEES & &7 o Fa&T9E1d, - The meaning of ¥&T Hg1a with respect to

those which are not eternal (sTf9cTs) is their birth or creation. With respect to those that are
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eternal or A<, it is ST, TG is MG A<F. Even the ¥a&T of Aes is due to the WILL of
Bhagavan that they be eternal. The Ta&95g1a of everything in the causal state or state of
effects is depending on Bhagavan. In the state of effect, FTaTae4T, Id=s have 9 and engage
in all kinds of activities. For all this he is depending on Bhagavan. In the causal state, =+ has
no =T — is not aware and lies like matter. Even then Bhagavan is the &< for the ==d.
Bhagavan supports all the chetanas in such a way there is no mixup of one’s karma with other.
Bhagavan does #ITZ8r without any dTS#4. He is only the controller in all states. The very
existence of ¥=T is Bhagavan’'s ag#eqTefiA. Individual Self's nature of consciousness, being
atomic or subtle in proportion and being under the control of Bhagavan all are Bhagavan'’s

HgheUTd.

J

Toora, TgIe = TAT Acdshed 7 Afdddd, a7 987 Aigd: AIAEaie — This prakarana is about
fA=\= of Bhagavan. So T4 is commented as AW #{g#: sFaraia=. The word AT2H denotes
the ruling or controlling power of Bhagavan or fR=@==ma24. So it conveys the same meaning as
ﬁﬁs&m’ﬁm told previously. His =& having a body, not having a body etc are all under the
control of Bhagavan. The YT of functioning such as STHHTEA, or any efforts for food or any
purushaartha etc are all Bhagavan’s ¥g&eaTe14. If one understands this there will be no 9 of

any sort.
THIA — The word T# indicates very very minute part and so commented as AT <.

g+ srgH sTaf®9d: — Means restraining or arresting. That means controlling them from being
independent and making them to function a per HIS WILL. It can also mean making them being

subservient to HIM. T9IT I ATEAT IRT9N0 - ‘Fearararener faeaertnia foar 1 (. 7. 1-9-53)
Tha |

Aa@iea SgEEiay STMY Sg[fa=maT TrTemer SFsuSHears s aaeTT 7T ILTHISeaT:
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