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Foreword

In Tamil heritage, the contributions made by the Azhwar Saints of
Tamil Na‘du are particularly noteworthy for their poetic beauty and rich
philosophic content. The life stories of what is known about them as well as
their poetic works reveal to us their remarkable personalities. They were born
in and around the regions adjoining the rivers Ta‘mirabarani, Pala‘r and Ka‘veri
in Tamilna‘du. They were all from different walks of life and belonged to
different social strata. The common link between their works is their immense
love of the divine. They brought the philosophic teachings of vedas and
upanishads to the common folks in the vernacular and spoke out against the
blind ritualistic practices. They were revolutionaries in some ways and helped
to reduce human exploitation.

The transcendental reality was not merely an abstract prin-
ciple or consciousness for them and the life on this earth was not
just an illusion. The reality to them was very personal and was
no other than Sriman Narayana meaning ~ The support and the
abode of hosts of souls” with all the glorious, flawless and aus-
picious attributes. To them, the entire cosmos and all the sentient
and the insentient entities in it were alive and pulsing with the
underlying divinity of Narayana representing His body and He
being the inner controller or the soul. The deity in the temple
was not just an icon but very much alive and personal. The out-
pourings of their love and their personal experience of the Lord
came out in the form of the most divine poetry. Azhwars point
out very clearly in their works that the most important attribute
of the Lord is His immense compassion ("nirhetuka kripa” ) rep-
resented by Sri, the divine mother forever residing in His heart
and most easily accessible and Who helps in the ultimate re-
demption of the embodied souls. Thus Narayana is always known
as Sriman Narayana.

The poetic works of these great personalities forming about
four thousand verses called the Divya Prabandham have been
termed the Tamil veda and held in great esteem by teachers and
thinkers alike due to their rich philosophic content. They formed



the basis and inspiration for the philosophy of Visishta‘dvaitam
(Qualified non-dualism) propounded by Sri Ramanuja.

Many learned scholars have written extensive commen-
taries on their works bringing out many precious ideas and
thoughts hidden as gems in their verses. These commentaries
allow us to appreciate and understand their works better. How-
ever understanding these commentaries and their vivid explana-
tions require certain proficiency in both Tamil and Sanskrit.
Modem students are often not too familiar with the terminology
and word usage of the commentators which can also pose sig-
nificant difficulties. In addition, the modemn era actually has
thrown us all over the globe in search of economic prospects and
left the skills in native languages in many of us to be far less than
desired. Thus we need to 1ook for various other aids such as trans-
lations to help us. But translations need to take into account the
inspired commentaries of the great teachers and scholars who
have made a tremendous contribution in this field.

Such a nice task has been undertaken with reference to the
work of Sri Poigai Piran by the author N. Rajagopalan in the
book entitled ”Poigai Piran’s Mudal Thiruvandadhi- Text with a
free translation and commentary”. Sri Poigai Azhwar is usually
listed as the first of the three Mudal Azhwars and as such can be
considered the foremost of the twelve Azhwars. His work ” Mudal
Thiruvandadhi” that is available to us consists of one hundred
verses set in the style of Andadhi which means the ending word
(or its syllable) of the first verse forms the beginning word of
the next verse. The one hundredth verse in turn hooks up to the
first verse forming a lovely garland of verses maintaining the
eternal thread of continuity. The poetry is captivating and the
words chosen by the Azhwar are precise and precious. The beauty
of the poetry lends itself to musical arrangement and singing
which add to their enjoyment besides facilitating ease of recall.
When the meaning is understood, then the recitation or singing



of these verses can become a nice method of dynamic medita-
tion for any aspirant of the divine.

The author has provided an elegant and succinct rendering of a
free translation of these unique one hundred verses of the Azhwar
using the interpretation of Sri Periyavachan Pillai as given in his
commentary. The work captures the meaning well and provides
additional commentary which should help all beginners and those
less versed in Tamil to have a nice glimpse into the richness and
beauty of the philosophic poetry of the Azhwar.

May the grace of the Azhwars and the Lord ever always shine on
my brother Sri. Rajagopalan and encourage him in similar en-
riching endeavours.

Respectfully Yours,

N.Ranganathan.

32 Cobblestone Dr

Willowdale, Ontario

Canada.
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PREFACE

Poigai Azhwar’s ‘Mudhal Thiruvandha‘thi’ forms part of
the ‘NAALAAYIRA DIVYA PRABHANDHAM’, the collec-
tive works of the Azhwars,who were Sri Vaishnavite saints
of South India.The Azhwars were all worshippers of Lord
Vishnu as the Supreme Soul (Parama‘thma),and sang in praise
of the Lord both as immanent in the universe and as
transcendent and beyond it.They sang of Him in all His five
‘pra‘ka‘ra‘s’,or modes as ‘ParaVa‘sudeva‘’ in Sri Vaikuntam,in
‘vyuha’ form in ‘Kshira‘bdhi’, in His various
‘vibhava‘vatha‘ra‘s’ as Sri Rama, Krishna,etc.as ‘antarya‘mi’
immanent in all creation and in ‘“’archa‘’ form in the temples
erected for Him. To them, God was as real and immanent
in the ‘archa®’form as He is real and transcendent in Sri
Vaikuntam.

They experienced, and articulated their experiences of,
the Lord in all His glory, both in ‘Nitya Vibhuti’ in the
transcendent form, and in the ‘Lila ‘Vibhuti’ in the material
universe,as extolled in the Upanishadic invocation,
“OM,pu‘rmam adah, pu‘rnam idam, pu‘rna‘t pu‘rnam udacyate
I pu‘rnasya pu‘rnam a‘da‘ya pu‘rnam eva‘vasisyate II”

The complete whole or the Supreme Absolute Truth is
the complete personality of this Supreme Soul. Because He
is completely perfect,all emanations from Him such as this
phenomenal world are also complete in themselves. Because
He is the complete whole,even though so many complete units
emanate from Him, He remains the complete balance.To the
Azhwars then, God was a living presence experienced in the
totality of His being and manifestation in His myriad
creation,and not a mere abstraction or intellectual perception
of an impersonal ‘Brahman’. He lived in them and they lived
in Him.or as one of the Azhwars beautifully expressed this



inextricable interrelationship, “o eremens GlameurGlLevTenyel
w6 6s GlenretTsmemiy(Lpsoreotl 60l GL6nr.”

Poigai Azhwar was the forerunner of the Azhwar
tradition ,who hailed from

Kanchipuram.Poigai Azhwar,along with Budat Azhwar
who was born in Mahabalipuram, and Pei Azhwar born in
Mylapore in Chennai,are referred to as ‘Mudhal Azhwars’,and
were born on successive days in the same month and year.

They came together for the first time in a place called
Thirukkovalur,in the front passage of a house usually called
‘dehali’ or ‘rayzhi’,while seeking shelter from rain on a stormy
night.As the space therein was very small, they were barely
able to squeeze in there,but all the same getting to know each
other and sharing their experiences of their peregrinations to
various ‘divya-desa‘s’.Suddenly, they felt a strange pressure
in the total darkness as if there was a fourth person in their
midst.Being sages they lit a light through song to find out
the reason for the apparent pressure they felt.

The fourth person was none other than Sri Narayana
Himself, Who had materialised in that damp,dark passage
eager to share their presence and ‘anubhava’.Each of them
described their experiences as they felt.Sri Poigai Azhwar sang
of the entire world of matter as a lamp,the seven seas as the
ghee, and the bright sun as the flame, and dedicated his song
to the Lord sporting the sparkling ‘Sudarsana‘’.Budat Azhwar
lit the spiritual lamp dispelling the inner darkness of ‘agna‘na’,
visualising his love for Narayana as the lamp, yearning as
the ghee,and mind pining away in divine bliss as the wick.In
the resultant light of inner awakeningthe ‘self’

melted and dissolved in the Lord. Pei Azhwar who was
listening to these outpourings exulted in the direct perception
of Narayana in the company of His divine consort Sri,or
“Thiru’.The Brahman of the Upanishads had revealed Itself



to them; and by their Tamil verses they restated the truths
contained in the Upanishads in the language of the land, Tamil.
The °‘Divya Prabhandham’ was thus born.Actually,Poigai
Azhwar himself has referred to this incident in one of his
‘pasurams’,

Poigai Azhwar’s ‘Mudhal Thiruvandhathi’ is mellifluous
poetry surcharged with great spiritual fervour,affirming the
‘parathvam’ of Sriman Narayana,and the body-soul relation-
ship of the entire phenomenal world to the ‘Parama Purusha’,and
dispelling the ignorance stemming from the mental veil of
‘maya’.He has sung in ecstasy about many of the
‘vibhava‘vatha‘ra‘s’ like Sri Varaha, Vamana, Rama,Krishna
etc.and also about

God’s presence in ‘archa®” form in shrines like
Thiruvenkatam, Sri Rangam,etc.The enchanting natural beauty
of the Venkata hills and the incomparable greatness of the
Lord of Thiruvenkatam find especial and frequent allusion
in his verses.Thiruvenkatam is the favourite resting place of
the Lord, in the description of the Azhwar, which the ‘nitya
suris’ of Srt Vaikuntam cherish as their own,and where
everyone from the vedic wise men to devout young women
with sparkling eyes hasten in the predawn hours, when
scattered stars are still visible on the firmament,carrying
incense,flowers,and holy water.The awesome beauty of the
ecology of the hills, the habitat of the dignified kurava
tribe.elephants and pythons is recapitulated in vivid detail
by the Azhwar,such as the the imagery of the lined python
rushing into its hole terrified of the saphire-like stones strewn
on the hillside thrown at the encroaching elephants by kurava
people,mistaking them for stars falling from the sky,or of the
elephant frozen in fright at the sight of the fire-sticks in the
hands of the kurava hunters wending their way home on a
dark night.

Poigai Azhwar assures us in the end that the Supreme



Being is forever with us.He that rests on the waves of the
milk ocean,and is present on the Venkata hill is also there
in the inner recesses of our being.In affirming this profound
truth that God is forever in our hearts as ‘Antarya‘mi’, the
Azhwar establishes the essence of * Sri Vaishnava Sidha‘nta®
to the effect that the Way (upaya) is Sriman Narayan, and
service at His Feet is the fruit, (upeya),(Saranam, Sarma).

This book is a small attempt in the direction of reaching
out the message of the Azhwars to those interested in,but not
able to savour, the treasure of their poetry in original.

The pages that follow contain a free translation of Sri
Poigai Azhwar’s ‘Mudhal Thiruvandhathi’. The notes that are
appended to the translation incorporate supporting references
and annotations based on the salient aspects of the commen-
tary of Sri Peria Va‘cha‘n Pillai,the famous ‘Vya‘kya‘nakarta®’
of ‘Divya Prabhandham’,as recapitulated by Ubhayaveda‘nta
Sri S.Krishnaswami Iyengar Swami (Sudarsanar) , Editor of
‘Sri Vaishnava Sudarsanam’. I am grateful to Dr.N.Ranganathan,
Toronto Canada for his kind foreword.l also place on record
my gratitude to Tirumala Tirupati Devasthanams for their
financial assistance enabling the publication of this work.
I am also grateful to Sarvasri B.G Kukillaya, P.S.Vasu and and
their staff at Universal Print Systems for all their help in the
design of the cover and format of the book and preparation
of the inputs,

30th September,1999. N.Rajagopalan.
Besantnagar,Chennai-600090.
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Clumiemals Lgrenr sellgpt CurCrmy - smeuws
Slgeuisst eump aumbbSLLD HIHOHSTS
Ligelleniiss Gewuigren LNk

Born in Ka’nchinagar set amidst beautiful gardens lush
with wild flowers, Poigai Pira’n who is akin to a king bull among
poets, lighted up this earth, in his compassion, with his hundred-
verse magnificent Tamizh Poem, so that all devotees of the Lord
may live their lives meaningfully.

This verse called ‘thanian’, in Tamil,literally meaning a single
introductory verse about the author, was composed by Sri
Mudhalia’nda’n in praise of Poigai Piran who was born in the sacred
city of Kancheepuram, or Kanchi once known as the ‘Satyavratha
Kshetra’, where Lord Brahma is believed to have performed an
‘Asvamedha yagha’.Sri Nigama’nta Maha Desika, who has composed
a hymn of ten verses called the ‘Veghasethu Stotram’, in praise
of the deity of this ‘Kshetra’,has hailed Kanchi as ‘wp&dfl smwo
paGrifle wadunsmd &8, (the most preeminent among the seven
most sacred places), in his Tamil hymn °‘Adaikkalappathu’.Poigai
Piran, a reincarnation of Sriman Narayana’s ‘Pa’nchajanyam’, was
born in the Tamil month of ‘Aippasi’, under the star ‘Thiruvonam’,in
a lotus tank adjacent to the ‘Yathotka’ri Sannidhi’. The Lord here
reclining on A’dhisesha literally followed the dictates of His devotee
Sri Thirumazhisai Pira’n, a contemporary of Poigai Piran, and has
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accordingly come to be endearingly referred to as ‘Sonnavannam
Seidha Perumal’-literally, ‘The Lord Who did as He was told’.Poigai
Piran was the precursor of the Azhwar tradition , and the eldest
of the first three Azhwars, respectively called Poigai Azhwar , Budat
Azhwar,and Pei Azhwar, born on successive days in the same month.
All the three Azhwars share another unique feature in common in
that each.of them composed a ‘prabhandam’, of hundred verses
in ‘andhati’ style, that is the last word or syllable of the earlier
verse being repeated in the beginning of the next verse.
Poigai Piran’s ‘Prabhandam’ has been commended by
Sri Thiruvarangathamuthana’r, in his ‘Sri Ramanuja Nootrandhati’,
as a bright light containing the essence of the ‘Sruthis’,and
mellifluous Tamil, which dispelled the affliction of spiritual darkness.

SRI DESIKA’S INVOCATION.
Sri Veda’nta Desika, in his Tamil work ‘Prabhanda Sa’ ram,
has dedicated the following verse to Poigai Piran.

SIHIMDGSSOFN(H eugeumMLsEsEH Fenesfleo
spuuAngsHmGauremsg mrefleo
QurmMOEGSs wenmellemmual LeSlwmpuiwL
Cumienssefled eunsifsaeflsn, (pememmer
Bmengeflev gevor CaneusllenL_siflé Clgsmy
BmaumLsn Binsea|orellen, ClEm&ssS
Smellenssolwegd sneuwBSseflHTMHID
QepbiurmenCeusnsamen CaudmnsBEw.

Thou Sacred Being,That materialised on this earth in a lotus pond
in the city of Kanchi,under the star ‘Thiruvonam’ in the month
of ‘Aippasi’, the very Embodiment of benign grace, to enlighten
the truths contained in the Vedas, for the liberation of the
denizens of this world. With that purpose, on a stormy night
a long time ago, Thou stood in a small dark corridor of a house
in Thirukkovalur with two other kindred souls, when Lord
Narayana with His Consort Lakshmi wedged in Thy midst,
craving Thy physical closeness. Then, Did not Thou shower Thy
grace on me in the form of Thy poetry of One hundred
verses,starting ‘Vaiyam Thagaliya”, that is verily the Light That
guides us to steer clear through this ‘samsa’ra’? |
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HISTORICAL HIGHLIGHTS.

~ According to historical belief, the first three Azhwars came
together for the first time on a stormy night, seeking shelter in an
anteroom of a house in Thirukkovalur,near the shrine of
Thrivikrama,which is a ‘svayam vyaktha kshetra’ in Tamil Nadu.The
anteroom was a small place,as it usually is, in South Indian houses
of olden times, as it mostly serves as a passage or corridor, with
a raised platform on one side which serves as a couch. So this
anteroom was just about spacious enough for one person to lie down.
Poigai Piran who was the first to seek shelter in the house, was
lying down on the platform, when Budat Azhwar arrived and
knocked on the door to ask if he could find shelter from the
storm.Poigai Piran let him in with the response that the room was
big enough for the two of them to sit together. While they both were
seated thus in the room, immersed in sharing their mutual experiences
about their peregrinations to various ‘divya kshetra’s’, Pei Azhwar,
knocked on the door, and asked if he too could find some shelter
from the rain and wind. The two Azhwars opened the door to invite
him to join them,saying that the room which was big enough for
one person to lie down,and two persons to sit comfortably, was
still sufficient for all the three of them to stand.The three Azhwars
thus came to be standing in the confined space sharing their thoughts
and experiences about their visits to various ‘divya desa’s’, when
suddenly, they felt jostled and detected the presence of a’ fourth
person amidst them. That was none other than Sri Narayana Himself
in the company of His Consort, the Divine Mother. The Azhwars
wanted to find out who it was that was crowding in on them. Their
quest and discovery made them break out in song in the shape of
the first three ‘Prabhandams’, respectively known as the ‘Mudhal
Thiruvandhati’, ‘Iranda’m Thiruvandhati’, and ‘Moonra’m
Thiruvandhati’,of hundred verses each.

Poigai Piran,articulating the spiritual realisation culminating
from his ‘parabhakthi’, sang about the body-soul relationship of
the whole manifest universe to the Lord, and compared it to a light
which helped him to pay his obeisance to the Lord’s Feet. Budat
Azhwar found that light inside his mind as a dimension of the inner
wisdom born out of his spiritual experience, which is referred -to
as ‘paragnanam’. From this flowed his ‘Thiruvandhati’, in praise
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of Sriman Narayana. Pei Azhwar, who was listening to these
outpourings reached the state of ‘parama bhakthi’, a state in which
the experience of the Lord and the absence thereof, spells the
difference between life and death, and exulted in the direct
perception of Sriman Narayana in the company of His Consort, in
his ‘Thiruvandhati’. It must be pointed out, however, that their
experiences do not constitute gradations in their intensity but only
a variation in the outer expression of their experiences.
The substratum of that experience was the same in each of them,
viz., Sriman Narayana.

MUDHAL THIRUVANDHATHI

1. smeuwh gaeflwn eumisL_Geo ClBLWNS
Ceuiiw sHCrren eSlensans-Clawiwt

aLmpl wrengsCs gL 1qCenerr ClFnsmpmeney
BLomfl SriEesGas Clwenp).

This world is a lamp, the surrounding oceans the butter oil,
And the blazing sun its wick; Let me dedicate my garland of
Verses at the Feet of the Lord who sports the sparkling
‘Sudarsana”, so the suffering of this world may pass.

This verse underscores the ‘sesha-seshi’, (body-soul) relationship of
this universe to Sriman Narayana. By visualising the world as a
lamp lighted by the sun,the Azhwar draws our attention to the
underlying truth that this manifest universe is controlled by a
Supreme Being at Whose will, the surrounding waters which
constitute three-fourths of the world’s surface do not deluge the land
surface, and the sun and the stars remain fixed to the firmament
twenty-four hours of the day, day after day, year after year, for
thousands of years, true to the Upanishadic pronouncement
“DCagnGad ev~rw:’. Thus, the Azhwar establishes the fact that
it is the Lord Who is the ultimate cause of the universe
with the Supreme Intelligence and the Power to create
and control the universe with its myriad worlds, beings and
things, and capable of protecting them, by destroying all hostile
forces however mighty.



2. e6t1) SLEVSMHLES Ogeuaievsn SCTDmg
REIMUDGEDES WeTTGTE HI6HT -- DI
SOL_SSIOL5516 saTLOSS eunfl Baif
uenL 4L glesrHLOlpBEsS L.

When was it that Thou churned the oceans or for what
world Thou Accepted the offering of water? Where was I,
without witnessing all this, When Thou built and destroyed the
bridge across the ocean, or reverted to Thy slumber on the
Ocean? Is it not the same world that Thou created and retrieved
" from under the oceans, the same that Thou swallow at ‘pralaya’,
and reinvent after aeons have passed? |

In this pasuram, Poigai Piran wonders why anyone should
indulge in second-guessing the ‘pardthvam’ or the ultimate
overlordship of Sriman Narayana, when the direct proof is there
right before us, this earth which bears the repeated imprints of the
Lord in His various ‘Vibhava avatha’ra’s’, as Sri Varaha, Vamana,
and Sri Rama.As Vamana, He accepted the offering of water from
Mahabali symbolically in acceptance of the the three steps of land
space that He had asked for from him. As Sri Rama, He built
the bridge across the ocean to Sri Lanka, and destroyed it after
decimating Ravana and his army in the battle-field. As Sri Varaha,
He delved deep down into the ocean in hot pursuit of the demon
Hiranyaksha who had hidden the earth under the ocean, and
retrieved it after killing him. To Azhwar’s fertile imagination all
this looks just like yesterday, because the waves and surf of the
oceans look just the same to his eyes, as aeons ago.

3. unreney Cunmaensus Csmrgund unmBHEs
Brenayep Clserer HllisCs-@mumellen
Guweney ser Qumnes ! HCeoew
Bwene| sevor QM.

Oh Lord, How can 1 define or deleneate the dimensions

of Thy Deeds?
Did they not meet their end, who imagined they did?
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With one Step, Thou outdistanced the ends of this earth,the
Other scaled the limits of the surrounding oceans. With a mere
suck, Thou set limit to the life of the demoness who came in
the garb of a divine nymph.

In this pasuram, Poigai Piran’s heart continues to dwell on
the magic spell cast by Thrivikrama’vatha’ra, in which the Lord,
took His giant strides, with a special grace,which has been the
object of repeated glorification in the Srutis. The Vishnu Suktham,
starts its prayer with a tribute to the three Steps that the Lord
took, with the words, ‘wWGsr elepamielesrGL’, ‘@aw elapamit
elle&nGw’, ‘sfemfugr elgsrGw’, etc. to describe the unique grace
with which the Lord took His Steps, grace as befitting the Owner
of the properties. Thinking about all this, the Azhwar’s mind
immerses for a moment on the Krishna’vatha’ra, in which as a tiny
Baby still in the cradle, the Lord terminated with just a suck, the
life of the demoness Putana who had come to suckle the Baby with
poison smeared over her breasts. Can anyone dare to set any limit
to the Lord’s Deeds, wonders the Azhwar.

4. Opleursed SrGemumi Hesprenen enWBE
Qurfleunser Gurissgaush F1SH- fleunemo
2LOLTBY ODDBIOITS SETNITSS
SLEOWIDT HETLS ST6I.

What of me? A long time ago,Siva of the blue neck so
turned by consuming venom, and overcoming the insurmountable
pull of the five organs of Knowledge, instructed the four sages
on the right path under the banyan tree. Yet, he barely knew
Thee, That are both the Means and the End of All existence,
Oh Lord !

This pasuram refers to the episode of Siva in the role of
Sri Dakshinamurthi, instructing the sages, Agastya, Daksha, Pulastya
and Kashyapa, on the various aspects of dharma. Siva had himself
attained enlightenment by meditating on Sriman Narayana, under
the same banyan tree as the one under which he instructed the sages.
Azhwar’s message in this pasuram, is that since Narayana is both
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the ‘upa’ya’, and the ‘upeyam’, it is not possible to realise Him
without His grace.

5. s|yetT BT TewIsH HALWD opestellent_Lismeenid
2 enr mIeY Wwenpwenpwr Gamllev-susnrBi
a@w wiflliuefliye emswgGaus Crd

2 Heublwfl amGuoesfl Ghwrsy.

His name is Hara the Destroyer, Thou art Narayana the
ultimate Haven of All beings and things. His preferred means
of carriage is the Bull, Thine Is Sri Garuda, the embodiment of
Vedas. He is the subject of man-made
‘Agama’s’, Thou are the substance of the eternal Vedas. His abode
is the hard rock, Thou reside in the cool waters. His role is
destruction,Thou are the Protector of All beings. His weapon
is the spear, Thine is the Sudarsana. His form is like fire, Thy
Form is like the cool dark cloud. But, he like everything else is
Thy Body.

In this pasuram, the Azhwar drives home the point that it
is Narayana,Who is the ‘parama tattva”. It is not only Siva, but
the whole of creation that is the ‘sareera’, or body of Sriman
Narayana.This is evident from the ‘prama’na’s’, which speak the
truths about the creation and its Creator and Sustainer. The Vedas
state, “enjeu USTHSITHON HIIMUERT:”, “bsTuablevs S5 eviad
duwrlw mprorwest: sodls:” eleusive mrrrwewt.”, “‘oiBg :
LireliaipL_6i06romeogm 2QBMHALD srofeundion, etc.  Narayana is the Soul
of all beings. Inside and outside, Narayana pervades all this. Siva
is Narayana. Present inside, He is the Sustainer and Soul of all
beings.

8. eanrEheNICw Cens Bif cusiemenss me
BenpiopuuGemr Ceusmipsren -ysimy

smHaurisd gLdLbs oabgrplser semGLsn
Smeupris Gownen flens.



A long time ago, when I was entrapped inside the womb, I had
witnessed the Qualities of the Lord of Srirangam,and worshipped
Him. I have not through the ages forgotten any of that experience.
Lo, the Poor Of the earth, who are bereft of That knowledge.How
will I forget Him now Who is lying on the Ocean?

The Azhwar says that he was blessed with the experience of Sriman
Narayana, when he was still in the womb of a mother,not in this
birth but several countless births ago.It is said that the self who
is blessed with the ‘kataksham’ (the witnessing of), Sri
Madhusudhana, when he is being born,is a ‘sa’thvika”, a pure
being-, and is oriented towards ° moksha phalam’.The Azhwar has
not forgotten any of that experience of the Lord’s ‘swarupa’,’rupa’,
‘guna’, and ‘vibhuti’, at any time.Would he forget it now when
he is in the position of being able to instil that knowledge of
‘bhagavad vishayam’, in countless others caught in the vicious cycle
of ‘samsa’ra”, with no clue whatever of their goal.?

7. Slewsu b Sewswyn Gsweauw OgwWeus
Senswb smwLRs Cleteveond-gengaledis
sevvevwTest GBI SLOSMLES HTEINS
CUGTTERUTEN LIENL-S5F LOWSHS).

The worlds in various directions, the deities in charge
of those directions, the tasks being carried out by them in keeping
with their roles—All this is the Design of His, slated to draw a
mental veil, — The dark-hued Krishna resembling the ocean and
the rain-clouds, of immortal auspicious qualities, The Lord with
abiding love for His devotees, Who churned the ocean.

This manifest phenomenal world, the various deities who
are discharging their assigned roles of creation,destruction, etc.
are all a screen erected by Narayana as part of His ‘lilavibhuti’
or manifestation of His cosmic sport. Only those who have
real love for Him, are blessed with the insight to penetrate this
screen and find Him through His grace. Sri Krishna says in the
Bhagavad Gita,



‘vz o apCueasr @ewrwud 1w WILT FTSwwn,
wrGweu Cw LNLSWECE wrurCwgmd gmkd Gz Il (Gita,7.14.)

‘This three-fold maya (desire, hatred,and attachment), which
1s divinely ordained is difficult to cross.Only those who surrender
unto me are able to surmount this maya’.

8. wwmns sueowLfl cumleneusgl eurens
Slunig GwhlsslCrren HestenesT-(LPUIRISLOEHST
Gzomfl wredwenngs Cgen B, SmwrGeo
Gurympls enswred GLIMmS).

Oh Beloved of Sri ! Why didst Thou mystify the minds
of all warriors,

In the fierce army-filled battle-field, by blowing on
Thy ¢ Panchajanya”,

Engaging Bheeshma in battle by taking up the ‘Sudarsana’
in Thy hand,

And making the sun, in its course on the sky, disappear,
by the same ‘Chakra”.

The Azhwar has a mild dig at the Lord by posing a question
to Him in this pasuram. He asks, ‘You are known as the
Satyasankalpa’. You had pledged before Duryodhana, that you
would not take up arms in the Kurukshetra’ war. But how is your
action of charging against Bheeshma with your Sudarsana etc.
consistent with this title of ‘Satyasankalpa”? By addressing the Lord
as ‘@mwonev’, the Azhwar obliquely suggests, that all this action was
probably inspired by the Divine Mother, with Her overwhelming
compassion to the point of even partiality towards His devotees,
the Pandava’s in this case.The Azhwar knows that His ‘sankalpa’,
can never be ‘asatya”, or untrue, for does He not also have a general
supervening dictum that He will do anything to protect His
devotees. The same Bheeshma who was an ardent devotee of Sri
Krishna took a vow on the battle-field that He would somehow



make Sri Krishna take up His ‘Chakrayudha’. The Lord had to
honour the resolve of His devotee. His action therefore in threatening
to wield His ‘Chakra’, against Bheeshma is afterall a fulfilment
of His ‘asritha rakshana satyasankalpa’, that is protection of the
word of a dear devotee.

9. QurmGam_GLr Cremomin) UsSL_hamisa iemnies
@ Carliger Cuedlbgs serbp-eNfGCsm L
Geangenin Billins SensmOmis elengeomms

wreugefen Bwenhs wevr.

It is this earth which Thou in illimitable size, with the heavens
and directions fraught with fear, measured with Thy Feet
resembling the wide-open lotus. But then, on a previous occasion,
the self-same earth that Thou as an incomparable Boar with battle-
sharp teeth, had brought up from under the depths of the oceans,
had lain contained in the space of a mere edge of one of Thy teeth.

Poigai Piran expresses his amazement at the astounding
mind-boggling feats of the Lord in the Trivikrama and Sri Varaha
avathars’s. As Trivikrama, the Lord had in one step scaled the ends
of this earth and the netherworlds. Then this earth came within
the ambit of His Foot. But when as Varaha, the Lord had dug
into the depths of the oceans and brought up the earth freeing
it from the clutches of the asura Hiranyaksha, this earth just about
resembled the size of a mole on his shining, fiercely sharp, tooth.
The Azhwar wonders whether it was really necessary for the Lord
to assume such a disproportionately large size to retrieve a mere
mole-like earth. The implication is that it is merely indicative of
the boundless generosity of heart of the Lord Who driven by His
‘rakshana sankalpa”, does not hesitate to assume a far larger form
than apparently necessary. The great Acharya Periavachan Pillai,
compares it to the generosity of a noble man who orders a feast
for forty persons even when he is aware that the guests expected
for the meal are no more than four.
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10. wetnggd weneIWd WElSLID WAKSHLD
Mewwrgmid efprudlwgy ChowiGwsLif-sTevmenflen
Slevsene sevord prblwumisg sley

e6V& 66y (LpeToTOL ey 6bT eum.

The Sages confirm as true that Thou as a mere Child
swallowed this earth, the Surrounding mountains, oceans, the air,
and the canopy of the sky above. When contemplating this deed,
one wonders if this world just about measured the size of Thy
Mouth, Oh Lord of innumerable auspicious qualities and holding
the beautiful ‘Chakra’.

Poigai Piran continues to marvel at the enigmatic contrast in
the range of deeds of the Lord.While it is true that as Varaha, the
Lord performed the ‘small’ task of lifting this earth from under
the oceans, sages like Sri Markandeya confirm that as a tiny child
lying on a floating banyan leaf, the Lord performed the incredible
task of swallowing all the worlds for their safe-keeping at the time
of the ‘pralaya”. Thiruppanazhwar in a fascinating description of
Sri Ranganatha in his Prabhandam ‘Amalana’dhi Pira'n’, says
‘gpevwnorsdaflencGuoer @muresaTTi ©HreGw (L esor e
Sirmsssrellen enewnwunen’, referring to this episode.Is He bound
by any yardsticks, when the task is that of protection of the worlds
and the countless life-forms contained in them?

11. umueuemes WeVEVE CUMPSTTEl HSUEVSLD
STLCIENET W6V SMHGISMET - CLeneomEs
GEens ayewtr embleunr(®m Gursveorsy
srgmsern Caemr Glsell.

My tongue will not sing the praise of anyone but Him, nor
my hands will worship anyone but the Mighty One Who measured
the worlds with His Feet. My eyes will not set sight on any form,
nor ears hear of any name except My Lord Who drank the venom
of the demoness’s breast, as if it was nectar.

In the first ten pasurams, the Azhwar spoke of his deep
love for the Lord in His various avatha’ra’s. In this pasuram, the
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Azhwar affirms the single-pointed involvement of even his sense
organs in the adoration of the Lord.

12. QzefleumiseisT epsGLClevst smpLOLEEID OFhS
yellaneoBi ellesL,gemiobgid -eSwuns

ehrem(pd Geusmellytb meveom(p GesTIGy

genwomnl flemnis wedey.

They say that the five instruments of cognition, the five
elements that make up the body, indestructible spiritual wisdom,
the path of action in a spirit of non-attachment, and the pursuit
of spiritual practices are the means of attaining The grace of the
Lord Who once took the form of the Boar.

The instruments of cognition, the body, mouth, eyes, nose,
and the ears, the spiritual knowledge rooted in devotion, qualities
like non-attachment and wisdom that help foster that devotion —
all these are looked upon as the means for attaining liberation.Kalidasa
says ‘Sareera ma’dhyam khalu dharmasa’dhanam’, i.e., the body is
the first instrument of dharma., (Kuma’ra Sambhavam 5.33.). Sri
Ramanuja observes in Sri Bhashyam, ‘engevsmnreus elsfiks
euiphd evmsrenemubwnend’,’Constant  remembrance which is
like the flow of oil, is meditation.” Of Karma’ nushtanam, or
observance of one’s obligatory practices, the Brhadha’ranyaka
Upanishad states, ‘sGwsib CougrmieusCrrp Lirmanwes elelsasns
wCenk STCEE susuTETeGHE —(B.U. 6.4.22). Those who have
realised the Brahman desire to seek the Parama’thman, through
recitation of vedas,renunciation, charity, and contemplation. The
components of ‘ Sadhana bhakthi ‘ have been defined as follows;
i. a discriminating life discipline, ii. non-attachment, iii. conscious
cultivation of interest in ‘bhagavad vishayam’, iv. pursuit of daily
obligatory ‘karma’s’, to the extent possible, v. development of
qualities like truthfulness, integrity, compassion, charity, non-
violence, and self-contentment, vi.equanimity of mind. Purusha
Suktham says that who knows Him thus is liberated in this birth
itself, ‘sGweud geunpbms Gan Leud)’. But it is well to remember
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that the fountain-head of this bhakthi is also Him, by virtue of His
‘nirhethuka krupa’, for is He not the One, Who as Sri Nammazhwar
says in his first pasuram of ‘Thiruvoi Mozhi’, ‘wwreup
wHmeomeflensht weusseuest

"He is at once the ‘upa’ya’ and the ‘upeya’. ‘wGuwemeuns
eLIwen gevsoweas s eNeumaGs SHID sveumbd.’.

13. Queveuns efsrgipr wrengsGs GlFsren
(wweveur fweowri (Wevesd - Buiceuns;
BHwr Ceond) Blwiomis enmedLirel

SpSlwmis Elesroryeur.

From time immemorial, the blessed eternal beings have
always been in attendance at the lotus Feet of the ‘tulasi’
garland-clad One. But He is ever in the forefront to bless others
who, in earnest, recite His auspicious Names, and follow the
pursuits prescribed in scriptural texts.

The Azhwar observes that it is not as if the Lord is only
accessible to the ‘Nithya Suris’ of Vaikunta who are always in
attendance on Him, with garlands, holy water, and incense.
‘G memonenevssn gmuen Ceund menerfit il iq SBGMUD SN
Bipur.” He is facile enough for worldly beings like us to reach,
if only we recite His names and observe the pursuits
prescribed in the Sa’stra’s, for reaching Him. The Sa’stra’s prescribe,
i.observance of fasts and other  measures of self-rectitude, ii.
listening to the a’cha’rya’ about the teachings of Srutis, (Sravanam)
iiLinternalising the teachings, (mananam), iv. Worship of the Lord,
(archanam), v. singing His praise, (nama-sankirthanam), and rendering
service at His Feet, and the feet of His beloved devotees,
(‘Bhagavad- bha’gavatha pa’da sevanam’). The Azhwar stresses
‘Bflwimed’, and ‘@uwiedeuns’, meaning ‘in proper manner’, and ‘to the
best of one’s ability’, respectively. This is what is spoken of by
Sri Krishna in Bhagavad Gita as ‘abhya’sa yoga’ or ‘practice of
devotional service’, and ‘math-karma parama’, or ‘dedicated to My
work’. (Gita.12.9,12.10).
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14. sjeupeuir sHsr wPBESun Crsd
Seaufleu QubClumor Cleneny-seuinblonss
eTiglud eneuSFID CFMLpaul, 2 0SS
WSS ymGar (pge.

Different people in keeping with their differing perceptions
adore As their masters different gods and worship their portraits
and idols. The truth is though, the Form of Lord Trivikrama,
Who set His Foot Over the worlds, is the primary One.

The world is composed of people with widely varying tastes
and perceptions, (GeonGsn L9EE md:), according to their proclivities
as stemming from the three-fold guna’s. Those in whom ‘rajas’
and ‘tamas’, predominate adopt as their masters the demi-gods
and worship their idols and portraits, unaware of the significance
of the upanishadic pronouncement , ‘ggnuwr@rr Lap SN
efleomu@s’, (even though unborn, He appears to be born because
of His association with all bodies from Brahma down to a
1nosquito).

15. (pzeomeunit epeuGy, Sibepeu (HeTEHLD
(pgeomsunes epfBT eucToTanTeN-(WIHEOML
BEUEUT E(HENEVEVTEY HTBT emeuSESEIL
LIGUSOI (LD LIPS

The Trinity of Brahma’, Vishnu,and Rudhra’ are the
Supreme God-head. Of the Trinity, the Foremost is the Lord
resembling the wide blue oceans. Without the grace of the
Benevolent One Who is the First Cause, It is futile to seek the
grace of others in this ocean-covered world.

The Veda’s make innumerable references to the Trinity as the
Supreme God-head. Of these three, the Upanishads declare that
Sriman Narayana is the ‘ParaBrahman’. Mahanarayana Upanishad
states that Brahma, Rudhra, Indra, and other gods have their origin
from Narayana. (Nara’yana’t Brahma’ Ja’yate’, Na’ra’yana’t Rudhro
Ja’yate’, etc.) Narayana Suktham states that everything in this
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universe is pervaded inside and outside by Narayana, and He is
Brahma, Siva, Indra etc. (SibsT uadevs S5 6wTeUD eUWITLIWI
BITTWessTeSlS ........ o Lirgpon, ev We, Geopgr: Ceronsagy: umio:
eveugn’_). Purusha Suktham states ‘ymmes gGaugd evieud’
(Everything is Purusha ), ‘env flib efleveu@an sumzeun’ *,(He
pervaded the whole earth),etc. That Supreme Being is Narayana
Who is glorified elsewhere in Narayana Suktham as ‘BeoGsmug
wswevgn eflsuicoGeooGaal uneveuyn’  (The Flame inside the heart
brilliant like the lightning at the centre of the rain-cloud) Or as
inimitably phrased by Thirumazhsai Pira’n in his ‘ Thiruchanda
Virutham’ ‘gipuygsn Siebgswenet uSlpgenm wrgeuss, HlbLgD
Bmuugw Hivugin eenomepaber He is the One Who first
created Brahma, and imparted the instruction of the Vedas to him,
(CGur Lrgpwrewnd eSgard Lhieuw,..etc. ,S.U.6.18)

Poigai Piran affirms in this pasuram that Sriman Narayana
being the primary Cause, the grace obtained by devotion to Him
is only fruitful and etemal. The grace of all other gods is trivial
and ephemeral as compared to that..Sri Krishna says in Bhagavad
Gita, 1. Yo Yo ya’m ya’m tanum bhaktah sraddhaya’rchitum icchati,
tasya tasya’chalam sraddha’m ta’m eva vidadha’mi aham II

2. Sa taya’ sraddhaya’ yuktas tasya’ra’dhanam ihate, labhate
ca tatah ka’ma’n mayaiva vihita’n hita’n II

3. antavat tu phalam tesa’m tad bhavati alpa-medhasa’m,
deva’n deva-yajo ya’nto mad-bhakta’ ya’nti ma’m api. II (Gita 7.21
to 23.)

‘Whosoever devotee desires to worship whichever demi-god
with faith, I make his faith steady.

Endowed with such a faith, he endeavours to worship a
particular demi-god and attains his desires. But in actuality, these
benefits are bestowed by Me alone.

Men of small intelligence worship the demi-gods and their
fruits are limited and temporary.Those who worship the demi-gods

go to the domain of the demi-gods, but My devotees ultimately
reach my Domain’.
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16. LCs ueonaDd GCunllenblsusitrysiEnd
S1PpCs enreusmemiGumn seim® - ClgnpCae
SL_CeONgld STeVaNELILIS SewsTeueT(hHLD OlFrisewT
SILBeons cuesTERTIG

Setting my sight on the red-eyed, blue-hued One resembling
the oceans, resting on A’disesha on the Milk-Ocean in apparent
slumber, with Feet washed by the waves, I prostrated and shed
tears with fear gripping me thinking of all the days gone by
in utter waste.

Poigai Piran conjures up the vision of the Lord in ‘yoga
nidhra”, on Anantha’ on the milk ocean. Even with eyes closed,
they look so red to the Azhwar, indicating His deep love for all
beings. He resembles to Azhwar’s imagination, a Blue Ocean
floating on the milk ocean.Suddenly, he is assailed by a sense of
frightful remorse thinking about the days and years rolled by in
vain. His sense of fear springs from his concern about the future,
whether that too would roll by in futility. “Ka’leshvapi ca’ sarveshu
dikshu sarva’su ca’achyuta I Sareere’ ca gathou chapi vartate’ me’
mahatbhayam “II (Jithante’ Stotram 1.9) “Oh, Achyuta, (Who does
not let His devotees slip away) At all times, in all directions, in
my body, and in what lies in store at the end of the life-trail, fear
stalks me”.

17. siqub ugsL 1L GCorenSlensGon Glasen
Wrww eSlsbueng Clgeu-sugwElyr
oShpgren Qrenfluen gnsn QmErAenpLie
RATTHRGTEN 2 60SEMES BT,

The realised souls say about the Lord Who tore apart
Hiranya’s chest with razor-sharp nails, and Who rides the
mighty-winged Eagle King, that when He scaled the worlds,
His Feet went far beyond this earth, The Shoulders pervaded
the directions,and the Crown filled the skies above.

The Lord as Nrsimha tore open the chest of the asura
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Hiranyakasipu, like a thread off the bark of a banana tree.
‘CFn@sseursgen WS Cxneongrss wrieud eudlisgeuenemuyfrsGamer
wr@ev’; thus addresses Thirumazhisai Piran Lord Narasimha, in his
Na’n Mugan Thiruvandha’thi, Who, in Azhwar’s imagery, ts beauty
personified, ‘sgipdlwinengrGen oiflujmeunsrGesr’. But Poigai Piran’s
mind is once again drawn by the thought of Trivikramavatha’ra’
in Whose three giant strides, all the worlds were snugly encompassed,
wenvGunmage ShagrallanoCamaye ‘gfsafundl yeumnhl eSleveun’ -
(Vishnu Suktham -2). The Azhwar chides himself that instead of
directly experiencing this sight, He is only listening to the story
second-hand from others, even if they be sages.

18. BUeTD (PSS HEhaevtT(H2 Hloleussorolessii
Canenpeyersr Lrsstbleustn® @psafipenn- wh el
QummpgienL_e| sevTLrggb Lseflemeuml Sevsr_nmeniLd
Sl CLmil weswerTeng LomsY.

Thou art the Lord that drank the poison from the surging
breasts of Putana, that ate butter from the pots hung in the
ceiling in full view of everyone, that stood His ground against
the invincible and cunning elephant, making him come apart
in pieces, that tore the beak of the crane asura, that mowed
down the two ‘marudha’ trees, by crawling through them, and
as Trivikrama’, scaled the worlds.

The Azhwar continues to feel regretful in this pasuram about
the many episodes of Sri Krishnavatha’ra, that he had missed. First
as a cradle-borne baby, the Lord drank the life of the demoness
Putana along with the poison-laden milk of her bosom. Alittle later,
as an urchin, He stole butter from the pots hung in the roof by
the gopis of Vrindhavan, daring them openly to catch him and punish
him, if they could. As a mere boy, He held His own against the
mighty and vicious Kuvalayapeeta’ despatched by Kamsa to crush
him to death, and pulled him apart limb by limb. Again, He. had
caught the asura who came in the guise of a crane to kill Him,
by his beak and tore him apart with His hands. As a toddler, He
had passed through the twin ‘marudha’ trees, which were actually
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two deva’s transformed into tree form due to a curse, and brought
them down liberating them from their curse.

19. wrid sEmRsL G senGampHm eneULISPEssT
L6l exflemeuggiuistny eumblunsr - Garevs
amGLalls Clemaammons sTuamLWsT senp)b

SmGueafl fSewrii Glumbgy.

Oh, Blue Ocean! How blessed Thou art, to be caressed by
the touch of the dark-hued red-eyed compassionate Lord, Who
having put away the worlds in His Stomach in safe-keeping and
gone to sleep on a floating banyan-leaf, is resting on Thy waves.

The Lord Ma’l with His abiding love for all beings took
all the worlds into His Stomach in order to protect them from
the deluge of the ‘pralaya”, and went to sleep as a small baby on
a banyan leaf floating on the flood water. How magnificent He looks
in that resting pose on the blue ocean with complexion matching
the ocean and contrasting red eyes so dear to the Divine Mother
Sri. The Azhwar envies the waves of the ocean since they constantly
feel the elation of the touch of the Lord’s beautiful Form. To the
Azhwar’s eyes the whole milk ocean on which the Lord is resting
appears blue because the ocean reflects the hue of the Lord’s body.

20. Cumpri senensweols CUIEGSTT GHDEnmeumnusF
ClEppmT Uigsi_he CFmsamIoNe - HHDT
wenTWeITEF GFelgeMW euNETTELTENS Satid
Blenpwevitlanenr GL_ggieurmsd Hep.

Departing from the Milk Ocean, He caused the shackles
round His parents’ feet to fall off. Earlier, as Vamana,
He playfully scaled and took away the worlds of His adversary.
The celestial beings pay their obeisance to this Lord with
red eyes and beautiful lotus Feet, with folded hands and
flower garlands.
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When the Lord descended on this earth as Sri Krishna, the
shackles round the feet of His parents Vasudeva and Devaki that
the wicked Kamsa had bound them with, fell off on their own. In
a broader sense, those that the Lord touched in His avatha’ra,
became untied with their bonds of samsa’ra’.

Mahabhali was Indra’s adversary, but the Lord as Vamana
nevertheless took him to be His adversary as well. When invited
for a meal by Duryodhana, Sri Krishna promptly turned down the
invitation with the retort, ‘dvishadhannam na bhokthavyam,
dvishantham no bhojaye’'t I Pa’ndava’n dvishase Rajan, mama
pra’na’ hi Pandava: II ‘One should not accept the hospitality of
an enemy, nor should offer food to his enemy. You king bear enmity
towards the Pa’ndava’s, but Pa’ndava’s are very dear to me’.

21. Bengufleowriena BGrpmy apeugwired
CesnmSlenFwenig Glemsamonm@ - esnmud
UenLwmpl Ljemeerpitd) LIMDUSHESTWITEN LITSLD

SiemLwrfl CmepGs wl.

Listen, Oh my bold heart, to the bewitchingly red-eyed
Lord Who accepted the earth by symbolically taking the
proffered water in His lovely Hand, and exhausted the space
in all directions with just three Steps. Seek and reach the sacred
Feet of the Lord Who has for His bed the Adisesha, Whose
eternal armour is the mighty Sudarsana’ and Whose vehicle is
the eagle King Garuda.

The Azhwar exhorts his heart not to be overawed by the
thought of those mighty steps of the Lord against Mahabali, because
He loves the company of His devotees. To the Lord, the three steps
were a mere formality, just an excuse to complete the process
because He had asked of Mahabali three steps of landspace.Having
exhausted the whole universe in the span of just two steps, the third
step landed plump on the bowed head of Mahabali and pushed him

- down to the nether world. The Lord did not have to walk down

to Mahabali as He did. He could have just swooped down at the
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sacrifice venue, on His mighty Garuda, but He did this for the sake
of His devotee. For that matter, He really did not have to ask
anything from Mahabali. He could have just bidden His Chakrayudha’
to take off Mahabali’s head, and simply taken away all the worlds
usurped unjustly by Mahabali. But the latter being His devotee,
He had to protect him but also teach him a lesson for his misdeeds.

22, flyy (pevblasveomd wrlsmmi osCGevest
Qurlesmst Aenpujeuent apimhgsmi- Ceumlswepnd
smoCLIGCIer Canefl senL_CleustrrClensr wienTL. renuis
s1oCUOIsTeRT LNigs S(pLby.

Oh Lord Who ride the mighty Garuda of multi-coloured
feathers, Thou allowed Thyself to be tied with a small rope by
bedecked sweet-smelling Yashoda of slender bamboo-like
shoulders, for stealing butter. Not only I but the whole world
knows about the mark left by the rope on Thy waist.

The Lord asks the Azhwar how he knows that He loves to
mingle with His devotees.The Azhwar replies that the whole
world  is well-acquainted with the Lord’s simplicity and
accessibility from the Krisnavata’ra’ episode of how as a child
He allowed Himself to be tied to a post with a piece of rope
by His mother Yashoda, for helping Himself to some butter from
the urn without her permission.

23. spwllmpnEg Fusnrew CHMUKSEUT LOEIEDS
spwllphg sranesLib &My SWLUHES

whGareng wremtleumeuls GlLmemlLWGrren wMSL_hg
ShGsng custnrewti eflyev.

His Hands carry the tell-tale mark left by the strings of
the bow ‘Sa’rnga”,His Feet bear the impress of kicking to death
the cunning Sakata’sura’, and what about the mark on the
fingers, when the Lord with complexion resembling the blue
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oceans took the form of the fierce Lion in human form and
tore the chest of the asura’ Hiranya, sending some trepidation
to even His Consort Sri with her profusion of tresses.

Sri Krishna thought for a moment when His mother Yasoda
tried to tie him up with a rope. “Being the Lord of the universe,
why should I allow myself to be frightened by a simple woman
and bound by her with a rope?”. But He gave up the thought, the
Azhwar says for a good reason. If it was just one rope mark, on
His waist,the Lord could avoid it from the world view, but then
the whole body of the Lord is covered with such marks. As Sri
Rama, He had to string and carry the bow Sa’mga’, several times
for the sake of His devotees, which left an indelible mark on His
shoulders. As a mere baby He kicked at Sakatasura who had come
to kill him,and sent him cartwheeling to his death.That left a mark
on His Feet. As Nrsimha, He tore the heart out of the chest of
Hiranya with his nails, sending waves of trepidation to the celestial
and other beings,even to His consort Lakhmi,wondering if it
signalled the ‘pralaya’. That left a mark too on His fingers.

24. eSifbleon(n eumiGsmiums GleuciGlennilsssor(n. A
e 1Geonr GinLiflenflss mremgy - @rGeoneun

Conudl fHlenemmgweont snewr edlmBHaneoGu

erGang sueeamIT 66eny.

Oh Lord with Form resembling the surging waves of the
ocean, when Thy mother Yashoda caught Thee in the act with
butter-stained fingers in Thy mouth, and bound Thee lightly to
the grinding stone, Thou broke out in a ceaseless whimper, all
the while planning other ways of stealing butter without getting
caught. Tell me Sir, was it not true that Thou became then the
object of merriment to all and sundry.

In saying, sSlgGeon(® eumisGgminhg’, Azhwar seems to empathise
with the Lord in His predicament.Yashoda caught Him right in the
midst of the act just when He had stuck His small fingers dipped
in butter into His mouth,even before He could savour the taste and
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swallow it. If atleast He had had the time to enjoy the taste of
the stolen butter,the punishment could be considered justified.
Azhwar says further, ‘@rGeoneunGgmiud) Hlenenbg’, How does the
Lord whimper? It is a continuous whimper in an unvarying
monotone. But it is a put-on, for the canny ‘brat’ is already planning
other more profitable, and less risky, operations to steal butter.
Poigai Piran wonders if there was any woman in Gokulam who
missed this sight. All those who, at one time or anotherhad been
robbed of their butter in their houses, now found the occasion finally
when the ‘thief’ was caught and bound to the mortar, thinking
amusedly,” The thief deserves this and more.” The Azhwar jestfully
asks the Lord,” You have said before,” I have never lied before,
nor will I ever”. ‘sihmasw Crrssiaud re usayCu agrer . You
tell me, how this jels with your guna’s of ‘eurligeniwevg smwoes’
and ‘envfeussBwnewr. (‘He Who has no more desires to fulfil’, and
‘All-powerful’).

25. e enrGuopolanser GlL.snggeter Gumeungisil Gurgiw
auenrGosd wrsgtw Gure - HeprGlosy

fLpgremens SeoiL_nemensd Gaipeomill Lhd
Wpgnemenr Qugd Glwpid.

My heart will, at alltimes, find fulfilment singing in ecstasy
the glory of the Lord, Who is like a sapphire-embedded mountain
floating on the waves of the Milk-ocean, and Who in the Form
of a Boar retrieved this earth lost in the unfathomable depths of
the ocean, and restored it to its position. This pasuram describes
the ‘sarvasakthi’, ‘soulabhya’ and ‘sowsheelyam’ of the Lord.

26. engpeuntt eflenL_Glaneteur femupn winemeut
eupeun suenaBlenenbgl eneused-Cigmpeumt
lenernéa_eor BENISEGD Couma_Cw eunrGer
LDEIESHL_ TS FNETTH(HILD LOEDHEV.

The lofty Venkata mountain it is, that puts out the fire
of past sins, of those desirous of worldly riches, those who desire
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to art with the Lord for the joys of paradise,and also those who
constantly seek and pray for proximity of the Lotus-Feet of
the Lord wearing the beautiful ‘tulasi’ garlands, wihout ever
having to part, and stirs the inner flame of the realised beings
of the ‘parama padha”.

The Azhwar extols the properties of ‘Thiruvenkatam’,the
abode of Lord Srinivasa. In the Bahavad Gita,(7.16), Sn Krishna
classifies His devotees under a four-fold category, 1. ‘A’rtha’, those
who are afflicted, 2.’Jigya’su’, those who seek wisdom for heavenly
happiness, 3.’Artha’rti’, those who aspire worldly prosperity, and
4.’Gya’ni’, realised beings who wish for nothing except the
Feet of the Lord. Thiruvenkatam puts out the fire of accumulated
‘karma”, of the first three sets of devotees of the Lord.At the same
time it kindles the gentle fire of love for the Lord of the realised
beings.

27. weneownsy GemLs6dlFH omeumi Slenpbg:
Aemeowined IMOIGLLY ClFHEHI-ClsTamevwTanesTL
CumaCar QLrfssamab WbHREGHHSD FMUSHENOD
amm&Gar® upBlwrer ans.

The hand of the One Who holds the ‘Sankha”, which when
blown sounds like the thundering clouds,held the ‘Govardana”,
like an umbrella,tore the asura Kesi who came disguised as a
horse,shot the arrow that bored a hole through seven trees,
broke the battle-tested tusks of the murderous elephant, and
pushed down the flower-laden ‘Kurundha” tree.

The sight of the throbbing shoulders of the Lord residing in
Thiruvenkatam stirs memories in Azhwar’s mind, of countless feats
performed with effortless ease by the Lord as Sri Rama and Sri

Krishna.
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28. enaw eusobyflybd Crilujb srieussirens
OHSW EORSETEIT CTTESST6T-GleFuiw
wenpwen HengnmSwunen wmnodlen eGP
Benpwnen femenas Senp.

Oh Lord with complexion resembling the beautiful rain-
cloud, Thy hands hold the ‘Valampuri’, and the ‘Chakra’. Thy
Consort the lotus-born Lakshmi embellishes Thy bosom. From
thy navel sprang the four-faced Brahma’, Who is always
chanting the Veda’s taught by Thee, and showing the way to
reach Thee, and Rudra’ who destroyed the ‘tri-city’ of high
towers with a single arrow is but a part of Thy vast Body.

The beauty, wealth, and lordship of the Lord of Thiruvenkatam
is dazzling and mind- boggling. The ‘Pa’nchajanyam’ and Sudarsana’
embellishing the Lord’s Hands point to His Supreme overlordship
of all the worlds. With Mahalakshmi adorning His chest constantly,
He is the repository of beauty and prosperity. Brahma’ who learnt
the scriptures directly from the Lord, and then propagated to others
sprang from His navel. Rudra who deems himself as ‘Ishvara”,
occupies a portion of His Body.

29. Sempud Hlevgy WDgHeNFWLL STHOHID

Simpysn CehSu) wreunsi- Lenmiomuiilsy
FOLIRISERTLONE Wienes LHFWID s1gs6llss Clemiaemione
sevoTL.mi Oigerfl.

Oh, My dear heart, The Loyd of all worlds, Who is at
once this earth,the wide sky, the air, the water and the burning
fire is the red-lotus eyed Narayana, Who wiped the affliction,and
saved the life, of big Gajendra of crescent-shaped tusks and
beautiful eyes, Understand.

By recounting the episode of Gajendra, the Azhwar reassures

us that though The Lord’s ‘aishwarya’ and ‘lilavibhuti’ is awesome,
He is also deeply solicitous and protective of His devotees. The
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Lord’s red eyes are indicative of His immeasurable ‘va’tsalya” for
His devotees.He is the embodiment of ’a’sritha pa’ra thanthryam’.

30. Qizeflgns aystensengs CenflfS whrens

Ozeflgns pen@entiount Aneng - eaflgras

sTLUBTH S6rGpCued Feimripnr wremesCs CuMUBMgs
Qanememd LfkE.

The mind of those devotees whose consciousness has found
absolute balance, free from sensual distractions through inner
realisation easily finds its niche in the Feet of the Lord wearing
the cool ‘tulasi’ garland, even as a calf instinctively finds its
own mother amidst the herd.

The mind referred to here is that of a person who has realised
his position vis-a-vis the Lord,i.e. his being a ‘sesha-butha’ Just as
the calf finds its true mother amidst a herd of cows with natural
ease, the mind of the devotee who through self-realisation attained
by unswerving ‘bhakthi’ towards the Lord easily finds its haven
in the sacred Feet of the Lord Who is always wearing the cool
‘tulasi’ garland. There is no doubt in this,reassures the Azhwar
in this pasuram.

31. yRQwmmens uPHICwr Cursnemfl Gukd
Siflumey wremmey wrd sTiwmweu

SUCTT WSS WMTLIL_55 LOTEVIGEMW WEIEITEILDD
Cpemenmtsgn amGuon eSlenio,

Would 1 think for a moment of anythingelse other than
the sacred Feet Of the Lord Who holds the conch in one Hand
and the golden ‘Chakra’ in another and Who assuming a half-
human and half-leonine form, tore the chest of the fire-like
complexioned Hiranya’.
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Hiranyakasipu had a boon to the effect that he had no death
from any human or animal or weapons of any sort,thinking that
it would assure him of immortality. When the time came, the Lord
in a trice assumed the ‘nara-simha’ form and killed him with His
bare nails, without any work for His ‘Sudarsana”.

32. Semowng sewrewtn 6S(mensey Crrsd
Sienom’y GlunlLjeosiSeneh iD-HENLDILIMDED
2455 Senewruun FeneeuGr pulraimis

BHTS& SENERTUINGST HEH.

Those who can look into themselves and dispel the
darkness therein with the aid of their inner spiritual eyes, and
hold Him, with His boundless grace, close to their hearts, even
if subject to the sway of the irrepressible sense organs will reach
the abode of the Lord Who reclines on the thousand-faced
A’disesha’.

Poigai Piran underlines the futility of sense perception in the
matter of spiritual awakening; ‘Na chaksusha grihyati’, states the
Mundaka Upanishad, (3-1-8). One needs the light of spiritual
awakening to dispel the ignorance clouding the mind and realise
the truth about one’s relationship, to the Lord, (the ‘sesha-seshee’
bha’va’). Once the inner spark is ignited with His grace,and one
learns to hold the Lord close to one’s heart, then even if one is
subject to the constant onslaught of the sense organs, he is bound
to reach the abode of the Lord in Sri Vaikunta.

33. m&r wmemyfBg gns'ar@agb@‘lh BEET.EN
usy wenpLUWES Lemuen - GuwfenenGw

ynSwreo AnSur Cand) wymoleustmrgpnd
iBSwn eombLwes Clser ?

The compassionate Lord gave space to the four-faced
Brahma on the lotus that sprang from His navel,and instructed

26



him in scriptures for the benefit of all others. If one does not
meditate on His countless Names, what is the use of mindless
practice, in the name of daily rituals like ‘sandya”?

When a child starts his first lesson,he is usually seated by
the teacher on a cushion and instructed with great affection.In
similar fashion, Sriman Narayana seated Brahma on the lotus flower
that sprang from His Navel, indicating His boundless ‘va’tsalya”.
Meditation on the Lord and His Names is the only meaningful prayer
and not the ritualistic repetition of mantra’s in the name of
‘sandyavandana” and other japa’.

34. sremGlemmmeuii QuuiClwenu CrupsuGermh pedleneoudlsy
(peQemmen eomu (pwdleveustmesy - BlevregnimdlL
Cuwiggmi weneghgner Quikdeverred GRS T
PSS (PEOSHS GUT.

Oh,You Enchanter resembling the dark clouds,Who at the
beginning of time, slept on a banyan leaf after tucking away
the seven worlds in Thy tiny stomach. The incomparable sages
of yore affirm as true that while the cunning Putana’ who came
in the guise of a mother to suckle Thee lay stone-dead, Thy cow-
herd mother of big-set eyes that seem to vie with each other,
breast-fed Thee with such melting concern. How incredible?

‘Eko vai Narayana aaseeth, na Brahma Nesanaha’,
(Mahopanishad). ‘There was only Narayana, neither Brahma nor
Siva’. In the beginning of time,as a mere child, Narayana tucked
away the seven worlds in His tiny Stomach, and slept floating on
a banyan leaf in the ‘pralaya’. Putana came in the guise of a mother
with poison smeared over her breasts to kill the child Krishna by
suckling the child. With just one suck at her breast, the child drank
the life out of her along with the milk. Even while she lay dead,
Yashoda in her loving concern for the child Krishna, took him on
her lap to breast-feed him at the same spot. Azhwar expresses his
wonder at how the milk from her breasts was like nectar that served
as an antidote to the poison fed by Putana.
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35. gpflw eusmd) eVILINTS LOMTEUSSTE
salw @Dowrs Glaneerey B- Caidl
CrigCumi 1 jgenLgH &G FEIHS
(PIQWITEH LSS (LPU6TT.

Pray, Thou must treat with indulgence the inadequate
utterances of Thy devotees, whose love forever falls short of what
might be expected. Afterall, did not the hostility of the ten-
headed Ravana lead him eventually in another age to attain Thy
sacred Feet.?

Azhwar prays for the Lord’s indulgence towards ordinary
devotees whose love towards the Lord falls very much short of the
self-less levels attained by beings such as Yashoda.lt is apt to refer
here to a similar prayer by Sri Thirumazhisai Piran,” ‘Q&lg @HDW0
phpwisGe GammepreoprsGen, (Hmeens elms - 11). Oh, Lord
of the universe kindly accept the faults committed by us as you
accept our good deeds. The allusion to Ravana in this pasuram is
based on the fact that even though Ravana paid the heavy price
of losing his ten heads for the heinous sin committed to the Divine
Mother Lakshmi, he still as Sisupala in another time reached the
Feet of the Lord, despite his hostility to Sri Krishna.

36. prenent euefOGTNesDH SMOeGD (PsTeTLd
srefigasnas snGen-@renfluensmi

yewrenfinig eustendlomp Qunsistemflé enswned
wetmeflThg ClSTETTL euens.

Earlier Thou had torn to shreds the egotistic Hiranya who
had looked upon this earth as his possession.Yet the manner
in which with the self-same hand that wields the Sudarsana,
Thou asked for and accepted the gift of this earth holds a lesson
in clearing our minds of ego-centred thoughts,does it not?

In citing the example of Sri Vamanavathara when the Lord
asked for three paces of landspace from Mahabali for the sake of
the Devas who had been dispossessed by the mighty asura king,
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the Azhwar expresses the hope that the Lord’s selfless action serves
as a lesson in ridding our minds of all selfish thoughts.

37. auenawp) HIETEssTEN CUMLICUTTSST HIEHLD
Lensellena@n woyegud Guhd-Hensdlensullen
Caudwissn Cesmbenrgnad Gourus Go Clestoremnsid
eerSliaML OTENSEHS bl

The Venkata hill is the preferred resting place of the Lord
Whose lips blow the white sankha’, where the learned ones who
have the subtle vedic wisdom, capable of cutting asunder lesser
gods and goals, hasten from all directions, carrying incense,flowers
and holy water to offer their prayers.

As Sri Krishna says in Bhagavad Gita,(2.41),it is those with
wayward minds who suffer from multiple mind-sets which have no
finality about them. geuweusvmllenmd YSSW : LIQD 0TS
Siepgneve). The learned ones on the otherhand, have a sure-fire
goal and mind that is single-pointed and rejects all lesser goals and
gods They are endowed with subtle vedic wisdom that can sift the
truths and take what they want, (Ceustngw Ceugmisen o).
Nammazhwar says ‘e_ewTihbgenwiihg 2 eorsgienrsg Senngpsblen
el L QgrenGp ‘(Sepsumi Comfl 1.3.6)° Vyasa Bhagava’n says,
‘gtGeom’w ewieu evneugrressfl eflgniw & ym:ym:’. Having analysed
all Shastra’s,and thought over again and again’

38. exym: auflwreu Gonessr@meun WwreOW D6
Gur Qeufiss Cumwefleow - snmenLw

B enlemetty LpenLwn GourusL_Gio Goeosym
sTbGloetTg) LTS LD,

On the Venkata hill, the sliding snake with lined skin
hastens into its hole terrified of the sight of the dignified
Kurava’s hurling saphire-like stones at the black elephants
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which have strayed into their territory. It is the hill of the Lord
which the eternal beings of Vaikunta cherish as their very own.

Azhwar’s fertile imagination is enraptured even by the sight
of a snake slithering into its hole on the Thiruvenkata hill. The
apparent reason for this is the presence of Kurava people who are
supposed to belong to the lowest stratum of society.But the Azhwar
observes that on this hill, they bear a quiet dignity about them
because they have been denizens of the sacred hill and its forests
for successive generations. These Kuravas are now hurling stones
which resemble saphires strewn on the hillside,to drive away dark-
hued elephants which have transgressed into their domain. To the
snake’s eyes,this looks like the sparkle of lightning on a sable
cloud.Hence it is terrified and hurries into its hole. It is the hill
again, which the eternal beings. (nithya suris) of the Lord’s abode
cherish as their prized possession.) (wgr wWirGeu AW evHBS
Caeum- L.enssh). ‘UL Caumisomosned euneseuiser &Fhdl GlFinw
Blemprss’ - oeveetrl-3.

39. PLbsg Wil QWhSsEH G
SLBSF BEHFOT(LP6T 6uTeheE - HL_HIHGHI6LD
BGrig wre_ G Hlarmgiapd Geumssr Glo
GCuCrrs eustotaw QLIfZ,.

Aeons ago, the Lord with complexion resembling the great
blue ocean, retrieved this lost world as the great Boar.Then as
Krishna, He held up the Govardana hill like a parasol,and
destroyed Kamsa in sheer fright. He rests between incarnations
on the waves of the milk ocean, but forever stands waiting to
bless us at Thiruvenkatam.

The Lord is the eternal Saviour and has time and again
demonstrated this.He saved this world when it was lost in the deluge
of pralaya’. Then when Indra in fury sent the rain clouds to carry
out an onslaught on Gokulam, He protected the afflicted people and
cattle by holding up the Govardana’ as an umbrella. He despatched
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the fierce Kamsa to his death. Between incarnations, He rests on
the Milk Ocean.But He is forever there standing on Venkata hill,
to relieve us mortals of our suffering.

40, Qu@eiled LSPE GDeuTenss Gsnd
Qeumeills LeBZIPHES Coupd - BimellabLied
Beinelips sevorghsid GounisL.Cuw Gueosri
Caneelips samT(hismIres (@6,

It is the Venkata hill, where on the dark nightthe
encroaching elephant is frozen in fright at the sight of the
burning fire-stick held in one hand of the Kuravas treading their
way,and bow and arrow in the other, and the falling stars
streaking across the sky, Which is the abode of the Lord Who
along time ago, exulted after snuffing out the life of Hiranya.

Azhwar’s imagery of the elephant’s fright at the sight of the
fire-sticks (used in olden days to light the way), and weapons in
the hands of the Kurava men wending their way home on a dark
night,and the shooting stars, is more for hailing the awesome beauty
of the Venkata hill,where the Lord Who is the Protector of all
beings resides. The elephant has nothing to fear especially from
the Kurava inhabitants of the forests on the hill.In fact they are
always concerned for the safety of the elephants inhabiting the
forests. As Thirumazhsai Piran says, ‘emeuliuet wenflellengan
wmoflenw wrgy&LlEsIn LGNS ms B wremsenw
st CeuPeusmenssd: @meun elleGeods@HD Coumia_Gw’ (mrss.
#\(meu.46) ‘the Kuravas of Thirumalai take up their bows and arrows
only if some intruders or poachers try to ensnare and encircle their
elephants’.
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41, Genpenssiu GHDDEH ClFulend GsmRGIETETERHLD
Benmipgeons CeusnOlemgrGs - ersmpd
ypenienrGw wrullegid Clunstemfls enaswimest

SogeorGu Andls Swm.

Oh my heart, from this moment on, even if only for
outward expression, and for ever, dwell your thoughts on the
greatness of the Lord of the golden Sudarsana in His Hand.
The Lord then will overlook even your mountain of follies, and
graciously acknowledge your dedication.

Hasn’t the Lord Himself said in  Srimad
Ramayana,(Yudd.Kanda.18.3) “mitra bha’vena sampra’ptham na
tyajeyam kadhanchana, Dosho yadyapi tasya sya’th
sadha’medadhagarhitam II”.” I will never give up anyone who only
comes to me in the garb of a friend;even if he has shortcomings,for
goodones it is not to be deprecated.” For is He not the One with
boundless indulgence, Who says of a stumbling devotee, in the
words of Perizhwar, (Qufturp &$@.4.9.2.) CewustCGred metmy
Qawsgmi’

42. S(MOSEHD OGTIOEETH WMULSEHL Camhbsred
Smwae Ce Fingeunr Cpsrblsrsd - S(mHwaHerGLoe
urGeorgd ArSL UL BT Senewiadl_hs

1oMGeONS ELEVITETH LDEUILD.

The love of the Lord — with form like the cool blue ocean
resting under the canopy of Anantha with his mirror-like hood,
amidst the spray of milk particles — for Goddess Sri is special,
such that it predominates in the Lord’s relationship with Sri
Devi, Bhoo Devi, and Nila Devi. What marvel !

Sri Parasara Bhattar has in his comments on the spirit of this
pasuram mentioned that Bhoo Devi and Nila Devi are like
instruments of enjoyment to the Lord and Sri in their
relationship, like flowers and sandalwood paste. (Sri Guna Ratna
Kosa, 26).
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43. weotons: H@ WHENEnEUTLEH FHrn
geomnu o emasaBb LeGow
WhSIpr wiengaGe Curlsr® BCrmS
grolgmer Boumr Son.

Devotees carry flowers and fragrant water to offer at the
Feet of the Lord, wearing the garland of tulasi leaves that look
forever fresh, as if they still remained planted on the earth, and
prostrate before Him. At this instant, the ‘avidya’ clouding the
mind vanishes, and even irreversible ‘Karma’ does not bind, as
the enriching flow of bhakthi engulfs them.

Azhwar exhorts the Lord’s devotees to offer flowers and
fragrant water symbolic of offering ourselves at His Feet.’ gL ®
BeONEnessT FnueTconsl eSlemGommissr menefymi iy SyBHEIUD
s AnaGer’, (Hmelmssb). He assures us that the real wealth is
that which enriches the inner self,that is ‘para bhakthi’,
‘paragyanam’,and ‘parama bhakthi’.

44. sLmEHS ClFeuameu WelamHeuDd SrEeur
sumEhs ClsuCuir wHPLIGUT - SwmenE
steususrrenid Apdls Hemwwn HmuuGy
S|6UGLETTTEWT (DMPlLImEDTALD.

The Lord Who holds the golden Disc assumes that Form,
in which His devotees desire to worship Him, that Name which
they wish to ascribe to Him, and that Symbol that they visualise
of Him,and constantly meditate upon.

Azhwar’s words reflect Sri Krishna's statement in the
Gita,(4.11.), ‘ye yatha ma'm prapadyante’ ta'msthathaiva
bhaja’myaham’.” In whatever way my devotees come to me,
I accept and bless them in the same way’. There is an anecdote
about Sri Ramanuja who during his ‘nithya bhiksha’ vrithi’
was shown by some urchins some lines drawn on the
ground representing according to their imagination,
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the Lord’s Body.Sri Ramanuja immediately set down his ‘bhiksha”
vessel on the ground and prostrated before the image that the urchins
had drawn.

45, G wwis sHu augklins

&G wHAHCUmD BedanerGs ! - LhGww
rseugCansn sremuelihg euremrsssy Bewm(pgemw
ungwssT Olevevsrenfiesmes LievwTL.

My good heart, on that occasion when the evil Ravana
prostrated at the feet of Brahma seated on the lotus-flower did
not Narayana, taking the form of a babe on Brahma’s lap
forewarn him by counting the heads of the Rakshasa’ king with
His tiny toes? Can Brahma and the Devas grasp the greatness
of the Lord. Be that as it may,we who are the recipients of His
grace perhaps have a better clarity of mind to understand His
greatness.

The story told in this pasuram relates to the episode of
Ravana on completion of his austerities and penance,
prostrating before Brahma to ask for the boon of immortality.
At that instant, Sriman Narayana taking the form of a child
materialised on Brahma’s lap and forewarned him of the
danger of granting Ravana’s prayer, by counting his heads with
His small toes.In thus counting Ravana’s heads, Narayana
signalled to Brahma that those heads would oneday have
to be plucked off by Him.This episode is related also in
Moonra’m Thiruvandha’ti, ‘suuiss sumwenpCuurer -(77),
and in Na’nmugan Thiruvandha’ti, ‘Qanrewr(p@Lrasre
Cuwed maigy Gpelwmi’
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46. uetyfBs mreo wenpGwren ClFenefll LEKGWMHD
Gleueiaryfipred wriuss elenardr - Loy
QUTSSFHTEN FrerLemlleunt Sevnel SOFAGL
Gunaggneo LpBlwmeeunt.

Narayana washed away the sin of Siva wearing the white
tread across his chest, with blood from His own Chest — the
sin Of plucking the head of Brahma who was the first to be
imparted vedic instruction by Narayana. Those who bow to the
Feet of that Lord will attain the bliss of the eternal beings and
attain it here on this earth.

‘Cuineneu Geugmbsive LiraflGenrnd) gevenwo’ says Svetha’svatara
Upanishad,(18).Sriman Narayana imparted the knowledge of the
vedas to Brahma. According to Ma’thsya Purana’, Rudra committed
the cardinal sin of ‘brahmahathi’ by plucking the head of Brahma
who was his own father, and wandered the four corners of this earth
with Brahma’s head stuck to his hand, which he held as a begging
bowl Finally, when he reached the Himalayas, he prayed to
Narayana for his deliverance. Then Narayana by piercing a part of
His body filled Siva’s bowl with the flowing blood. The ‘kapala’
came unstuck from his hand owing to Narayana’s grace, and broke
into thousands of pieces. Thirumazhisai Piran refers to this incident
in the pasuram ‘gjeorusev wrieller aunedi Qar®@seuss’ (Thiruchanda
Virutham 43.) Azhwar affirms the upanishadic statement, ‘amritha
itha bhavati’, in saying that the bliss of Vaikunta can be attained
here on this earth.

47. eunfl s@madl wgssefl eopkSememybd

Gafl HAwmosd QerBNS - saflw

Coiighehrensg sriemtieurt sreruGr GuGeonmmaeT
COSHBEISEEI SHTHETEI SLO60

Those who bridle and bring under tight control their five
senses that, like elephants in heat, run amok along bylanes,and
make them stand still, and direct their awareness towards Him
with the aid of their subtle understanding will reach the sacred
Feet of the Lord Who once saved the life of Gajendra.
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Sri Krishna says in Gita,(2.59) ‘eflegwr eflauisssCs
Brraprrevw Caaiim : 1 geveuigg rGsorliwevw LMD SHapL-eun
Beuigzs@s’. I ‘Devoid of food for indriya’s,the indriya’s leave
their hold on the man. But the craving( that inheres in the indriya’s)
leaves only when one experiences the true inner self’. Spiritual
awakening is what breaks the stranglehold of the sensory desires
in man.’ ‘e_umnend Fmeur ww@md). Constant remembrance is
upa’sana’. Again, Sri Krishna teaches us in the Gita,(18.55), ‘usgwn
wmodl gormrdl wreuns, evgmevll FHeus: FGsT wML SZH5CHN
wepnseun sdlenGs samisms’ ‘He who, by devotion, understands
how I am in form and substance, then by the same devotion having
thus understood,reaches me.’

48. alleorent GPHSOGIHENS sHONCWNT naGLoed
SPQID SITEHTTS OTEHF - J|PEILD

Clemeunfl Cuipdlenner CoounsBs Glasien

waeurfl QmerGs wHlphg) |

Oh, my heart deep like the ocean,rejoice and hold close
to the crimson Feet of the Lord, Who with one hand caught
the legs of, and tossed into the void, His sworn enemies like
Namusi, and Held aloft in another, the flaming- red Sudarsana
raring to swipe at the adversaries, raising fear in the minds of
deva’s and asura’s alike.

49. wéliper CIHTHBHCLTEL AR LTSNS
Ondly Ywedlhums seeoned - (élpelfits
GenglGuner Canetmid &LiClumen CmG\(ply 61D
SpSlaneer LinigE whlg.
Barring those who strive to let go of the cycle of being
born in different bodies, like the seeds of the ‘maghizha’ tree

set in different value slots for counting, for others with mere
desire to see my great Lord,the Prime Cause of everything, He
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Who is donning a dazzling golden crown, and resembles a
brilliant broad band of light, is very difficult to reach.

In some old arithmetic exercises, the seeds of the ‘maghizha’
tree used to be set in different value places, sometimes low,
sometimes high. Azhwar likens our repeated births,sometimes as
lowly animals, and sometimes as high beings to the above exercise.
Our effort should be to develop our spiritual potential through
detachment and devotion. Without this, a mere hollow desire to
reach the Lord, all the time running after ephemeral and evanescent
goals cannot secure for us His grace.

50. gyfluyey emenmBsL &8 wWmioeorblEnesT(h oy Tauwn
yfw ufdlemmed yeodleo - Guflwenmi

wrporg sfhdlmEs wreueSiumed sustTensBi
anprenens snewr Glgeaflg).

Controlling the near-intractable five sense organs and
worshipping Him, with offerings of pure love and thoughtfully
gathered flowers, it is easy to attain the One Who accepted the
symbolic sprinkle of water, from the giving hands of the proud
and unfailingly generous Mahabali.

‘geownsapd Haramn whGw aunCunfle ev~giassrn’, (Gita
6.34.), said Arjuna to Sri Krishna.” So I consider the mind difficult
to control like the wind’. Azhwar said in the previous pasuram how
difficult it is to reach the Lord,and yet in this pasuram, He sets
down a very simple formula to attain Him which is pure unremitting
love without falling a prey to the sense organs,and a symbolic
offering of cleanly and earnestly gathered flowers in fervent prayer.
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51. aeflf) eSiremrm_qum sreRTUSHE STETEIETETLD
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Oh my heart, If you attain the inner clarity meriting the
reward of being blessed, by the proximity of His sacred Feet,
He will also be immensely pleased. Did He not demonstrate this
when He as Nrsimha, bestirred to wipe out, His insufferably
egotistic adversary? Hence, meditate on His sacred Names.

The clanity underlined here is that born out of control of the
five sense organs emphasised in the forty ninth pasuram. Then He
will also reciprocate in a clear,unmistakable way. The proof is
Prahlada who was clearly focused in His love for the Lord and
when he was threatened by the egotistic asura Hiranya, the Lord
as Nrsimha acted in a trice to wipe him off the face of this earth.

52. ersvumionr LSlClemmeu frpien Comfmeur
auettent WOGCTHS eusSPID - HevvTesl
Gmreney wreoLrell Gumeungl eniGUAID
Smoneneus enablgnpsuir GlFem).

The eight Vasus,the eleven Rudra‘s, the twelve Adithya‘s,
and the two Ashvini Deva‘s, carrying multi-coloured flowers
wend their way everyday, and reciting constantly the unparalleled
Vedic hymns, pray with folded hands to the Consort of
Mahalakhmi.

‘Meditate on His Names’ said the Azhwar in the previous
pasuram. As if underscoring this mandate, the Azhwar makes the point
how even the proud thirty-three demi-gods in heaven who consider
themselves lords, approach everyday the Lord of all creation Srifnan
Narayana in the company of the Divine Mother Sri, in prayerful
submission constantly reciting the Purusha Suktham, hailed as
‘CeuBsag~ Quenmesid en~&s.” These demi-gods also carry out
‘Brahmopasanam’ since they look to Him for their liberation.
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53. Glgenmprsd @GevL_win W(HHEFTEL HArsnFamond
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To the Consort of Sri, A‘disesha serves as parasol when
on the move, as high throne when seated, as foot-rest when
standing, as floating bed when resting on the wide milk-ocean,
and as a lamp, a mantle, and cradling head-rest.

Sri Alavandar says of Narayana in Stotra Ratna (39), ‘swnr
snvapreden wrGH Curdf)’ -The One Who is present along with
His Consort Lakshmi on Anantha.In his service to the Lord,he
dons a variety of roles,as parasol, a throne, foot-rest, bed, lamp,
mantle, and headrest. In Krishnavathara, did he not follow
Vasudeva as an umbrella when he carried the baby Krishna
across the Yamuna?

54. oiren LGOI LIGTGHHSD LisTeumi

GTene GL(PEHedD Gepd - sFedlssm)

A 14nisg CuwiisblsnAsgs Lan(hiCans Hrge e
LLOL DSy Olemssmeus. :

What deeds,the Lord with red lotus eyes had performed
openly for the whole world to see, driving out the venomous
serpent Kaliya, breaking the tusks of the charging elephant
Kuvalaya, grazing the cows, uprooting the ‘Kurunda’ tree,
tearing the beak of the pelican, engaging in romantic dalliance
the gopis dancing with milkpots, sucking the life of the demoness
Putana, finishing off the twin asuras, Chanura and Mushtika
in a wrestling bout, and lifting the Govardana.

The Azhwar recounts the happenings in Lord’s incarnation
as Sri Krishna, to manifest His ‘lilavibhuti’. He danced on the head
of Kaliya, but spared his life at the request of his consorts, merely
driving him out of his abode in Yamuna, broke the tusks of the
wild elephant Kuvalayapeeta, uprooted the trunk of the ‘Kurunda’
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tree which was actually an asura in tree form, tore off the beak
of Bakasura, engaged in ‘ra‘sakrida‘’ with the gopis, performed the
pot dance, finished off the wrestlers Chanura, and Mushtika
deployed by Kamsa to kill Him, and lifted on His little finger the
Govardana hill to ward off the hail storm created by the enraged
and vengeful Indra.

55. seueng Greusilenemu prélgoin emGsn
soreustt SLGT GlwistTopmfleugeveored - HLOEST FLOFT
somrmul) UL pShunt Sevtnen SreusnesToLO6)
Guomuras ar_ulLmr Gun.

The messengers of the Lord of Death Yama,cautiously step
away from the devotees of Sriman Narayana,whatever the state
of their ‘Karma’,commending them instead with the words,’
They are the devotees Of our Master’. What is more, they keep
away from even those who, merely bear the names of the
devotees of Lord Vishnu Who left His couch, Adisesha to mingle
with His devotees as the simple Cow-Herd.

This pasuram is an echo of the advice tendered by Yama to
his assistants,(kinkaras) cited in Vishnu Puranam sloka, 3.7.14 to
the effect ‘uflgpr L EVgEL LFUBEBTE UTY TRDLBWHIHEHLD
Beneuagswteunpmd’. ‘Do not go near the devotees of Madhusudhana.

I am the lord of other humans,not of Sri Vaishnavas’. This advice -

has been beautifully paraphrased by Sri Thirumazhisai Piran in his
Nanmugan Thiruvandhati pasuram,(68), ‘&pwGuesn Wlensemmen
Hmeuy e BrOL, WPBSID LPHESTET wWIKEsT - GenpErduyd
sngieurmi Cunglenaenempne HLEIGSSH SNUDIS saclls
Qselid@; . Yama further exhorts his kinkaras,” ‘swev Bwk eunsGge
M6y Cern srenfls mews evme ssruGswr, Le sureRTBISTWREGW
swey, Swg UL EMEGres srpurunb. (9.4 3.7.33).” Those  sinless
souls who recite ‘You are our Refuge,Oh lotus-eyed One,
Vasudeva,Vishnu,the Ruler of this earth,Achyuta Who bear the
sankha and the Chakra in Thy Hands’.Leave them at a respectful
distance”. The Azhwar expresses the same thought in his phrase,
‘leugeoeomsy’.
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56. GuGr eurlgmp eveveonGleon GluwWTEneT
<1 wileur rgBiDs - CrGy

s1gas005 Saefl(pEgID srevdleonss &evuer
ST SELD60H, SHETTENETT ILILI6TT.

Except reciting His Names even if in disorder, Who can
presume to know My Lord. Be that as it may,even Brahma,
who stays close to Him seated on the lotus sprung from His
Navel can hardly perceive the Lotus Feet of that Lord.

‘Gur Lrgpworewn eNgsrdl wieuin Gur eneu Geugmbevs
LirafGend sevemn’ He Who at the outset created Brahma,and Who
imparts the instruction of the vedas to him’, states the Sveta‘svatara
Upanishad. Hence Brahma is known as Aja, or ‘sjuen ('8l
omuGs @4 oi2’) Even He who is seated on the lotus sprung from
the Navel of Sriman Narayana, can hardly comprehend the measure
of the Lotus Feet of the Lord. What about others, wonders, the
Azhwar in this pasuram.

57. 3t whlenmp eusvellementeni wighHGen emghd
e wifler HmaugGuw Geieunen - mublsnm
mevronemed Claten(h BCLIBMER Gleusgno
Clanesnoneney sHOPe GIFTPG!.

I was frightened of the strangle-hold of my sins so near
at hand. Thus frightened, and seeking deliverance from them
in Thy sacred Feet worshipped Thee with this love-laden
garland Of verses and recited the verbal floral string ‘Nameo
Narayana’.

Azhwar warns us to beware of the accumulated load of our
‘karma’ which closely follows us like a shadow.The deliverance
from this bondage can come only if we seek the sacred Feet of
Sriman Narayana.Poigai Piran set out to do exactly that with his
garland of verses suffused with ‘shastraic’ meaning,and especially
the eight-letter ‘Thirumantra’, ‘Om Namo Narayanaya’
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58. Cgnupgl weTCETEIIH FTUD neCuLinhS
srpd Coppsumfl CmErGe - LipSlemd
whSlriiset spUeTaD wregGuw anablFm(Lpeaurs
SIBSrolwnesr Mlevensd wWenL_.

Be blessed,my heart. Find your liberation in the worship
of the Lord, by carrying flowers and incense in your hands.
Arise, learning the proper recitation of the Lord’s prayer is for the
worship of the Lord. Hence there is no reason to tarry. Go to Him.

The Azhwar sets store by learning the ‘mantras’about the Lord
in the proper manner, that is from an acharya through loving and
devoted service to him. Bhagavan is likened to an elephant. If one
tries to saddle it, it will toss him aside. But if the mahout gives
a hand and guides one onto the saddle, it will gently accept himThe
acharya is like the mahout, facilitating our acceptance by the Lord.

59. QMBS aumellenamGun Lesed@HmU Lneuwn
BlenL_pgeneu Wermlmflut Geustoriged - mL_rudlenL_smw
(penesflevmiena eneuggnen (prewmfiw (peablesmmmrsT
G611 eNleVRIENS ENEUSINETT FTETuT.

If the anguish,sickness and other untoward effects of the
terrible onslaught of past action that keeps one bound, are to
be got rid off, Then our refuge is the Lord, Who as Sri Rama,
once put His beautiful hand on His bow which resulted in the
obliteration of the asura Ravana, who had had the temerity to
imprison Sita of slender waist in Lanka.

This pasuram echoes Gita’s charama sloka where Sri Krishna
exhorts, ‘wrGL&ibd wrewTD ey - eviteu LMGULGWT Cuorseguilsgwms,
1om evovs:’  ‘Surrender unto Me, 1 shall deliver you from all sins’.The
Azhwar says that the very action of Sri Rama putting His beautiful
hand on His bow wiped out the pomp and panoply of power of
Ravana.

This pasuram is like the centre-piece of the jewel of Azhwar’s
poetry. The gist of this pasuram is that the situation of the ‘jiva‘thma’
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in the ‘samsara’ is like that of Sita imprisoned in Lanka.Sita left
the task of her deliverance to Sri Rama,’ ‘g& sevow ewgmenw uGaug’
- ‘It is but  appropriate for Him to come and take me’.In a similar
fashion,the Jiva without frittering away energy in other means
should surrender to the Lord as the Only Refuge keeping the Divine
Mother in the forefront, as the ‘purushakara’.

60. srgm wenpLWhS Sroeoqur Cenn®d
wrEHW werguilis. Clseemd - JFEHL
Cuom Qanesor. Lgnesesny) wHoElwng
Ml GLHS NS

Apart from Brahma born in the lotus flower stemming
from Thy navel, who was first instructed in the four-fold path
of the vedas, the mortal denizens of this world surrounded by
the oceans do not know, what power protects them in their life-
journey except the Lord, Who holds the mighty Sudarsana in
His Hand.

The vedas are referred to as ‘sygewt’ or means as they declare
the four-fold goals or ‘purusharthas’ of human life,viz. dharma,
artha,kama, and moksha. Brahma imparts the knowledge of the
vedas to the world. The living beings of the world are governed
by two immutable laws, the ‘sarira dharma’, hence, Azhwar says
‘wressmu’, and ‘a’thma’ dharma’, ‘wewgmuilv’”. The humanity has
no control over these.Sri Krishna says in the Gita, ‘apCLmuw

mmiegrmrdl’.

61. 2 605 (PfTHg apPid peTGal
efevE smmsL gD Caupyw - e eodlefle
QEFESWd WAMmMSIPL eureid S(WHWTEISET
ynSul eomu Lesoriliy.

All the manifest and unmanifest worlds, the time principle
governing them, the beautiful, wavy, blue oceans, the mountains,

43



the blazing fire, the winds and the sky, are the creation of the Will
of the Lord, Who is always in the company of Goddess Lakshmi.

Krishna says in the Gita, (7-4-7), ‘Bhumira‘ponalova‘yuh
kham mano Bhuddhireva ca; Ahamka‘ra itiyam me
bhinna‘prakrtirastadha‘- ‘Earth,water, fire, air,ether,mind,intellect.and
ego-this is My prakrti(nature), divided eight-fold’.

‘Apareyam itastvanya‘m prakrtim viddhi me param;
Jivabhuta‘m maha‘ba‘ho yayedam dha‘ryate jagat’ ‘This is the
lower aspect.But different from it, know thou, O mighty- armed,
My higher prakrti, of the nature of self-awareness, by which this
changeful wuniverse is sustained’. ‘Etat yonimi bhuta‘ni sarva
‘nityupadha‘raya; Aham krtsnasya jagatah pralayasthatha®’

‘Know that these (two prakrtis) are the womb of all beings;I
am the origin and dissolution of the whole universe’.

‘Mattah parataam na‘nyat kinncidasti dhanajaya; Mayi

b

sarvamidam protam sutre ‘manigana‘ iva’.

‘Behind me, O Dhananjaya, there is nothing;all this (manifested
universe), is strung in Me as a mass of pearls on a thread.’

The word ‘Smuoned’, makes it clear that the Lord’s Consort
Sri also has a vital role in ‘Jagadsrishti’.This is beautifully stated
by Yamunacharya, in sloka 2 of his Chutusloki.

‘moys Sous emem Hifscaem avesr gl seem
repw@s, mapLD LITTé Sgeorugen Sljeusmb
sbUrSWHKGCSTHWLID. [

oG | apwrelBg Geonsk WE: HAHST LITENSNS (KOS,
SVDEIHSILI S0P} EDEUAIETTAINS U™ THIHEDLD evbLITeUWCS
STas.

‘The three worlds which were languishing in the absence of
the blessing of your look,have blossomed in the nectar of your look

of compassion,and are sustained to the levels of immeasurable glory.
Without the Grace of Sri Devi Who is ever so dear to the mind
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and heart of the lotus-eyed Lord,men cannot attain the heights of

b

worldly prosperity, heavenly bliss or eternal liberation’.

62. yewrino@ms eMRELNIL WhGHESD smiss
ewhen wrevellenl Guip Glepp - sewrbblaimer
TPVsH SMuene| Glewrgensun Gumilsmeyn
Spreuls Curmussnemwnest Ggmer.

Hail to the Shoulders of the One Who has for His bed
the well-spread and rising Adisesha, which passed through the
two inter-twined marudha‘ trees, toppled the flower-laden
Kurundha tree, finished off in one stroke the seven bulls in order
to marry Nappinnai Devi, and to the consternation of all beings,
ascended the seven worlds, and filled the eight directions.

Azhwar hails the soft shoulders of the Lord Who has for His
bed the cosy,cool, fragrant spread of Thiruvanatha‘zhva‘n. Yet these
Shoulders instead of resting there set out to do so many tasks.The
first three episodes listed by Azhwar relate to Krishnavathara.First
as a crawling baby, the Lord crawled through two inter-twined
marudha‘ trees which were the gandharva‘s Nala and Kubara, then
toppled the fake flower-laden Kurundha tree which was an asura
biding his time to kill Krishna,and then later faced the challenge
of seven charging bulls set as wager by the father of Nappinnai,
(Nila Devi) for marrying her, and finished them off.The last episode
related in this pasuram is about Thiruvikramavathara to vanquish
the mighty Mahabali in which Lord Hari assumed Visvarupa and
filled all the worlds and directions to the awe and consternation
of Devas, asuras and humans.
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63. Cynemeuemest wevevnev Glgmpn sten GlFelluliresr(Hid
Caeneusnr HenOlomfiCw CaligmeEw - BIHIEHL
Camngry senemmnsst GanTaple samniats

BIEHEHD HETEETe HUILD.

My hands will not worship anyone except the Lord, Both
my ears will listen only to the melodious words of Him Who
is everything to me. My tongue will daily recite the praise of
the bejeweled Feet of the One Who has the resplendent Adisesha
for His bed. I will never shamelessly go after sensual desires.

‘Gaxer euengy He is every Relation in One to us,. ‘ongr Siga
Urngr - mromwesst says Subhalopanishad. ‘Ganer praenessr’ -  bed
of immeasurably strong Adisesha. ‘Lné@meigl_ eSepmmUmens Fmof
Siphs Curdlf)’ ‘ — Stotra Ratna —39.’Repository of great wisdom
and strength.

84. pwGsustt VIpAGILNmHEneT BerGensit SPCra®H
e wWGa @IWiksaGrm Leeored - eflwGeauss
Smwnenso wevevg) GFieubine GogGssi
aumLrtpes GlenenGosd ellsment.

I will not take for myself that which belongs to Him,Neither
will I seek the company of those who are engrossed in lowly
concerns about themselves, Nor have any relationship with
anyone other than the exalted devotees of the Lord.Nor will 1
look up to, or marvel at, any god except the Lord of Sri. How
will the path of karma point to me?

Poigai Piran considers ‘a‘thma vastu’ inside every being as
the possession of the Lord,and thinking of that ‘self’ as the egotistic
self is an act of stealing. The sha‘stra‘s also equate it with stealing.
‘Gpi’ in this sense refers to the ‘parama purusha’. ‘e gsw :
ymeasevgeutw - Gita 15.17. Paramapurusha is different from
others. Those who waylay that ‘a ‘thman’ are lowly people.By the
same token, those who have the realisation that it is the property
of the ‘universal Self’, Sriman Narayana are exalted Srivaishnava's.
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65. eflenemun e iuuLnt Ceuprrdledr Gagmr
SHeneCuend Bssdsaenr GFeeont Elenersn
sflwnenens Cawnenes ulTDCUTF GlFms
sflunenens sC\SNPSHEHHTEL.

Those who pray to Him of a thousand Names, endowed
with bewitching red eyes, and of dark hue,Who is far and
beyond the mental boundaries of anyone, shall never suffer the
agony of karma,never descend to hellish depths of ‘samsa‘ra‘,nor
tread in the slightest, the path of evil proclivities.

‘Gawnen, HemensneE flwresr ‘Far beyond where méntal
boundaries can reach’. ‘gurmiw wmevr envam’ say the Upanishads.
We need His grace to comprehend Him.‘wwieup ioflmeosmeflensis
weuswreuesr says Nammazhwar in Thiruvoimozhi, 1.1.1.

66. &nemev CIWIPHFIVBLD SDLIGTEID SHDHIICHTIHS
Cuenevg semeowsnpBuint Ceul Liewmad - Geueneodaersr
rmfl unenqGuw Guingieug GumriLiesea

Gurnfl Canevstmetr Gluwir.

What the exalted souls desiring liberation recite at the
break of dawn, and what the vedic wise-men wish to see is
the Feet of the Lord, with the flaming disc resting on the milk-
ocean.These holy men constantly hear and meditate upon the
sacred names of the Lord with the big Disc.

The term ‘e evaw’ in this pasuram refers to ‘mumukshus’.
‘snemev’ also can refer to the prime of youth, as Nammzhwar’s
pasuram ( Thiruvoimozhi 2.10.1.), ‘Aen@Qrreflulienemie Qa@Beugetr
(pemend’ stresses that the best stage of one’s life is the youth when
one’s faculties are optimally geared for learning. ‘Geusmevssetin’
refers to the milk ocean. ‘Geuemev’ literally means bank. ‘sewr’ means
vast expanse.
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67. Quumh smhus_Co Crrégonm e,
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The rivers flow towards the big blue ocean. The resplendent
lotus blossoms at the sight of the morning sun on the sky above.
Life reaches the abode of Yama at the end of its journey. The
inner consciousness revolves round the Consort of Lakshmi.

It is the nature of the river to flow towards the sea even as
the lotus blossoms only in the warmth of the rising sun.’ ‘GembgwpGeo
ubspenes Cleldlued Qsmswed mETEH Coi CeurasCGrmn
&6oeomed gieunmeumey’, (CQuqmwner SmGwmM 5.6.) Similarly, the
departing life reaches the abode of Yama the god of death.So
the Azhwar concludes that, if there is such a thing as inner
consciousness, it can only know one thing, and that is Sriman
Narayana, the Consort of Lakshmi.That is the only true knowledge,
the rest is ignorance. As Vishnu Puranam declares in 6.5.87,
‘sogErnuGs Cwr 556v8CsTasD surgsn LMD HinweGuserULb,
whGmivWGs eunsw wd swwWCs eun, § WEHMHLEST SHLHISSLD.
That by which the’param’ which is flawless, pure, unparalleled, is
grasped, perceived,and attained is wisdom. (‘Brrmwessid
waprGerwiw’). Anything other than that is ignorance.”

68. e ewrteumym (Henrluhenw wpdGsT pmh

2_GRITEUTTT (HEE(HEUD SEMENET - L COTTELTFAIT
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Oh Lord of Srivaikunta, Lord come to tread this earth
in various incarnations. Lord of Thiruvenkata hill, Who art the
substratum of the musical four vedas. Who can comprehend Thy
greatness? Even if one sits in contemplation, through the
aeons,who can grasp within his mental frame Thy image? Who
can fathom the depths of the milk ocean on which Thou art
resting?
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Azhwar echoes the doubt expressed by the vedas in the words,
‘Cuir evwngweny: LrGL euGuimos, Geron ks Ceug w eun , Ceug’
‘He Who is the Master of this world and resides in paramapada-
even He knows His own greatness or not’, it is difficult to say’.
Can anyone even presume to understand? That is why even the
Vedapurusha speaking about how He has known the ‘param’
declares, ‘CeugranGugb Lmaglbd waprhsn’ that is as ‘immeasurable
Great Entity’. The Upanishads state that the rare awakened souls
comprehend His origin.” ‘geow Srm: ufigomrid Cumblo’. None else.

69. umevesr DenGiMHeun GuipeGeTH BpeSiemevullss
Cuevemubeuening Clutbhueur - gyeve)
Geueneof, (enenGan eflevnretCan WevurerRrGH
Canemev@p GHeTOphiEsmi &t

Those knowledgeable sages say that it was true that Thou
rested at the time of the deluge in the form of a small baby
on a banyan leaf, tucking away the seven worlds in Thy small
stomach. Oh Lord, Who lifted the Govardana hill surrounded
by gardens. Only Thou must tell, if at that moment, the banyan
leaf floated on the waters, or hung from the sky, or was meshed
with the dissolved earth.

The Azhwar marvels at what the sages of yore have always
affirmed about the immeasurable and ineffable ‘swaruparupa guna
vibhutis’ of the Lord.He of limitless form contracted into a tiny
baby and inside the stomach of that baby all the worlds manifest
and unmanifest were safely tucked away in a corner at the time
of the ‘maha‘pralaya®’. Then, He slept on a small banyan leaf
waiting for the waters to recede. Then again in Krishnavathara, as
a mere seven-year old boy, He lifted the Govardana hill like an
umbrella and held it up on His little finger for seven days and nights
giving protection and comfort to hundreds of people and cattle of
Gokulam from the fury of Indra.
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Fnoganed GeusteSlwnew shdrssne wHSrSned
snogsn Ceosg5Gred mepl.

While you have all your faculties in tact, pray to the
Consort of Lakshmi. It is good when the mortal frame is in
shape, that you worship Him daily with a garland of beautiful
flowers,or sacrifice,or performance of daily obligatory karma,
prayers, or singing of His praise whatever.

Azhwar exhorts us in this pasuram to seek the Lord’s grace
through the ‘purushakara’ of the Divine Mother Who intervenes with
the Lord for our sake, even while all our faculties and physical
powers are in tact, The Azhwar lists a host of ways in which we
can do thatincluding just reciting His Names.It is said that
Nanjeeyar asked his master Bhattar if one should not follow a
system to recite the Lord’s Names.Bhattar answered him thus,
‘Does a person who goes to bathe in Ganges for self-purification
need to bathe in a pond first?’

71. mengy Ulenfleplig enawaspid]l Hres Fnid
flengy Bleoppgl wresmL_rg - eTesTpID
fl_eomfl OmEraG Cousturg Gevstr sevorimi
SiLeonl GlaremTL_neson L6

O my sea-like deep heart,] implore you. Even if you
succeed in overcoming age and disease,and get to live through
the aeons and rule the worlds, never,never let go of your love
for the Lord Who wields the golden Sudarsana.

Poigai Piran first refers to the ‘kaivalya’ purusha‘rtha‘ which
promises heavenly happiness.It is simply freedom from the effects
of sickness and age,what Krishna calls ‘jara‘marana moksham’in
the Gita,7.29. This is long-lasting through the four aeons but subject
to the time principle.Some people approach the Lord for this reward.
By the phrase,” ‘B Heoppgioneimmgiw’, Azhwar refers to the

50



higher limits of the ‘aishwarya’ purusha‘rtham. This is again subject
to the time principle. Further, no one can aspire to enjoy both
purusha‘rthams simultaneously.For the ‘gnani’, the superordinate
goal and reward is ‘bhagavat kainkarya’.So the Azhwar exhorts, 'no
matter what purusha‘rtha, you get, never ever give up love of the
Lord, because ‘bhagavadhanubhava®’ is beyond the limits of time.’..

72. erumlnenest wWEmGISEINID HreUeUssTNHETT
ussumflg Coretured Custlgeangd - (WeTLp
snememens srolemengb serclssll Cablensmapid
LHETOTID LLETTLIEN LS.

Oh my love-filled heart,May you reach out to the Chakra-
holding Lord. May my tongue sing the praise of the beautiful
shoulders of that Lord. May my eyes set their sight on the
Lord Who is beyond time.May my ears ever keep hearing the
praise of the Lord wearing the pearl necklace.

In the previous pasuram the Azhwar implored his heart not
to give up loving the Lord.In this pasuram, his love-filled heart
seems to respond to his plea reassuring him not to have any qualms
about it but to go on, without let or hindrance,in the pursuit of
his devotion to the Lord.Not only the heart but all the instruments
of his knowledge such as his eyes,ears,tongue etc. seem to tell him
that.

73. yspeumi uloumil LphEIET wrenes
Bapeimis smgeuni aaomEsGs - Saphis
sLg) weneow| Wlmellabyk SrHmid

2 Ll (pullmGohmner.

Oh my heart, regardless of what you do, whether you sing
the praise of the Lord adorned by the beautiful tulasi garland,
or decry Him or ignore Himm or ponder over Him, He is the
One Who is the underlying Cause and Sustainer of the gross
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forms like the deep sea and the sprawling mountains, and the
prime elements like the sky, and the winds, in effect of the
manifest universe, and the pulsating life principle behind it.

Azhwar reminds us that regardless of what we feel about Him,
let us pause and ponder what He is,and what the perceived world
in its gross and subtle forms is, and the supporting life principle
and the consciousness that illumines our knowledge and awareness
of what is perceived, which are the modes of His sport.In other
words, what the Azhwar implies is that once we understand this
truth, it will be impossible to forsake Him.

74. gppuss Ysmesnihgr GlemlSiCleoflgsnstt wmellL mgmesr
Bomren Elpeowenf euciTsTISSTE - SMpHOIDA(HLITE
IDMBIEDSILITEST |LHLDBOTIEN CUTTFENLUINCET BEUsT(LplqWIm6HT
SBIEHSHWNET HENSLPeONe SHLIL.

The Lord Whose favoured vehicle is the mighty Garuda
the embodiment of vedic knowledge, the Lord with a form
resembling a cool blue jewel on Whose chest Goddess Sri is
snugly ensconced, the Lord with a long crown on His Head,
and with long Feet from Which sprang the river Ganga, Who
Tore the chest of Hiranya for the sake of His devotee Prahlada,
is the Protector of Siva of long matted tresses and wearing ashes
all over his body who rides the bull, who destroyed in a bonfire,
the three fortresses, and who carries,on a part of his body, his
spouse Parvathi, and bore on his head the brunt of the torrent
of Ganga falling from the sky.

Azhwar enumerates the differences between Sriman Narayana

and Siva, to drive home the point that Sriman Narayana is the
Protector of Siva.

52



75. aniyenener wenend sluy wmellemesast
SpLiLjssreneet wiehes eusSIPHOISHULD - epULisTenens
ApgLiLinis Slevenso SmuwnGeo Hlemerganu
eupSlium srewrunr euldl.

On meditating upon Thee, the lesser gods will leave one
alone. On meditating upon Thee the shackles of one’s karma
unshackle on their own, and cease to bind. Those who meditate
upon Thee are not visited by the ugliness of old age. Oh,Lord
of Lakshmi, they who worship Thy Feet find the way to their
liberation.

The lesser gods like the sun,moon, the five elements, the four
parts of the day, manas,yama and dharma are fourteen in all, and
designed to bear witness to man’s actions.Azhwar says that once
they come to know that the Lord has become our Recourse and
Goal, they leave the scene,and do not come our way.Please refer
to Yama’s injunction to His Kinkara‘s cited in Vishnupura‘nam,
quoted in pasuram 55.

Srimad Bhagavatam also says inll.5.4. ‘Gzeura§ wanis
BhEeww Ggmen, B HmsGrr Emub @went & preger sfeUTSLRBI
Wi: STOTERTLD ErOTaTETLILD, Brymuswerd Geons@mw Ugusses : 11 ‘O King,
whosoever surrenders to Sri Narayana,the Master of the worlds,and
the Refuge of all, is neither the bonded servant,nor in debt to any
devas, sages, elements, relatives, or forefathers.Azhwar goes on to
assure us that once we meditate on Him, the shackles of ‘punya’,
and ‘papa, born out of ‘avidya’,’anyatha‘gnanam’, and ‘viparitha
gnanam’,on their own cease to bind us.With that, the physical
‘vika‘ra‘s’, too leave us. These are the °‘vika‘ra‘s’ of ‘asti’,
‘ja‘yate*’,’parinamate‘,’ vardate‘’,’apakshiyate‘,and ‘mriyate°‘.
They will find the way, ’eufl &messiuf’ even in this world,
and in this life.
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76. suflfletnp Hleremens GlEmipeunt eu(peun
Gumfifier eprsHuGr wreur - LPCIGNETTEWD
QINIng custTerTGw elleTolENHISEID DETTTETTeNHS
Ernen HrGeumisLLd.

They who worship Thee steadfast in their devotion, find
their identity, as declared in the vedic gospel of truth. Does not
the Thiruvenkata hill of the compassionate Lord Who once
scaled the worlds, confer the bliss of Sri Vaikunta,even while
warding off stumbling blocks?

2For eursS Gr Fresleiw ewCrrsauGur wrgsCGun
‘Bfswrefigeuw: (Bri. Upanishad, 6.5.6.)." The ‘a‘thman’ that is
peceived and is to be listened to, is to be contemplated and
meditated upon’. ‘euflfleniy) GClHmpHeD’ - Brihadaranyaka
Upanishad says, ‘e_Lmenmd Smeur evidmdl, STOVEBEVLRBI&TTST
urswassstugdl’, ‘upa‘sana‘,constant remembrance, eqanimity,and
reaching a state of oneness with the Self’.Sri Krishna says in the
‘Gita, ‘uagwr wmoldl gomErSl wWreurhwevsTSavll SFHeus: SEHT WMD
85uCst deh1seur ellenGs 55 wHgTw ‘I (Gita 18.55.) ‘What I
am in reality,(in ‘svarupa“and ‘svabha‘va‘), he who understands by
his devotion, then realises my true identity., and attains me through
the same devotion.’The upa‘saka resorts to the instruments of
‘sa‘dhana bhakthi’, viz. ‘sravanam’,’mananam’,’dhya‘nam’,
‘upa‘sanam’, and ‘dharsanam’.The ‘prapanna® on the other hand
is steadfast in total surrender looking upon the Lord as the Way.
Both ultimately reach their goal and realise their identity with the
‘param jyothirupa sampath’,viz.Sriman Narayana.The forte of the
‘upa‘saka®’ is his steadfast application.The strong point of the
‘prapanna’ is his determination in looking upon Sriman Narayana
as the Way.Moksha is not a new state.It is the rediscovery of one’s
true self for ever which remained bogged down in the ‘prakriti
samslesha‘’ .In the latter part of the pasuram, Azhwar states that the
Thiruvenkata hill assures the same bliss.
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77.. Geurus_(p> sSletrTaraE@HD Olouc oSO i oHNS
bl mdlenr FerGansusy Gluneensmd - mrsw &L G
Benpr eflmpsnen L paren pLHsrCe

stesTprev Gla(hwor 8lL.

If merely one recounts that the Lord is in state,
standing,seated, reclining, and in stride repectively at the
Venkatadri, Srivaikunta, Thiruvekka, and the beautiful and
enchanting Thirukkovalur of densely blooming, flower-laden
paths, then all the perils that hover round one’s path in all these
states, simply vanish.

Azhwar mentions these four ‘divya-desa‘s’ only to assure us
that not only Thiruvenkata, but in fact all ‘divya-desa‘s’ have this
feature of washing off our sins.

78. @ugm u@eur GFLIKErGs 1Gaulpld
Clan_iteunsn GlanH(WPSMEY GHYPHS - UL (L
enuBBHIsL Ustaflursst LngGo enablgnipgid
Camupmrsl Lhwéung Clarew(.

Arise,my dear heart, to worship the Feet of our Lord with
beautiful flowers, gathered from the wild ‘punnai’ tree, the One
Who has for His bed, the dazzlingly hooded,spacious Anantha,the
Lord that once felled the viciously powerful crocodile which
stalked Gajendra.What suffering can ever torment anyone who
worships Him thus?

Poigai Piran says that the Lord is easily pleased even with
flowers that grow in the wild.
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79. QanessTL_nement weveoney Glam(Biggnemy wmrLlliumt
wewsn Cleuswellrhgl wreusSlemi - gpeveTL_MTenNy

Brivema Gamu AllikSleneoCGuw Bemeflabid

eomriiens Comu euDSF!.

At the instant, when Thou as Vamana asked for three
paces of land from Mahabali,and his symbolic sprinkling of
water fell on Thy pretty, outstretched Hand,did not Thy Hands
grow tall in the twinkling of an eye,ensconcing the denizens of
the heavens in their protective fold? Yet,is it not the way of
this world that it belittles the Taker, and not the giver, Who
presumes to give that which does not really belong to him.?

The tiny Vamana grew in an instant as
Trivikrama,encompassing not only this earth,but all the worlds. Azhwar
says ‘Betr eflabiAeort....... Ggmu AiflibSleneoCGws’, of the denizens of
the upper worlds like Brahma etc. = who flocked to rub against
the Lord’s form to show their love,and seek refuge under His
protective fold.Poigai Piran states a truism about the way of the
world which is full of people who,more often than not,construe a
virtue as a weakness and vice versa.The Lord contracted Himself
into dimunitive Vamana and asked for just three paces of this
earth,out of this limitless universe which truly belongs to him.Instead
of marvelling at His generosity of heart,the world cavils at Him
as a ‘cheat’, Who showed one form to ask for a gift apparently
small,but took away everything in the end.On the other hand, there
is no one to criticise Mahabali who,even when he was fully aware
of the true identity of the tiny brahmin boy as Sriman Narayana
Himself, still dared to gift away the property of the Lord Himself.

80. 9(b&3s swuamaehn srHGnblsmsn Gomyg.
uGSs Qumwumpl GRS - dlLssrema
eusvevnensnt en&blan(biss wiGoefl wMLOIEISE
Sisveong wreuGym .

Can one be a supplicant to anyone other than the Lord
of amazing powers, and enchanting form Who entrusted the
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venomous snake to the hands of the strong Garuda, when the
former fearing for his life, at the hands of his traditional
enemy,had hastened to seek the protection of the Lord Himself.

The story recounted in this pasuram is that of the nether world
snake Sumukha whom Garuda (Peria Thiruvadi) had marked as
his next meal.Becoming aware of Garuda’s design, Sumukha sought
the protection of Sriman Narayana when He was in Indralokha‘ as
Upendra.Garuda asked Upendra if He would take his meal away
from him,when he was His mode of carriage. Narayana chastised
Garuda saying that when He was carrying all the worlds including
Garuda, how could Garuda presume to think that he was carrying
the Lord. So saying the Lord put His right Hand on the body of
Garuda who unable to bear the weight of the Lord’s Hand, stood
feeble in body and prayed to the Lord for forgiveness. Narayana
then entrusted Sumukha to the care of Garuda,by placing the snake
on his hands.

81. gyemon Cleustifl wWhsenEG eTEHEeHT6TTI
eumeon Geusvrry. euemrmL(® - Bemyeneus
&PNS senL_harem GuwrenGp ClgnenrensL
updlé SLGFID UeHL.

The sacred names of the One Who set down the ‘Mantara’
mountain as the churner and tied the long snake Vasuki as
the rope round it, a long time ago,to aid the victory of deva‘s
in the fierce battle-field teeming with adversaries, are the
protective charm that takes His devotees to safe haven,beyond old
cavernous hell.

The Lord’s names are more powerful than the Lord
Himself.Even if the Lord appears to be beyond our reach,His Names
are always near at hand and come to our rescue.Was that not proved
more than once in the case of Draupadi’s ‘vastra‘paharanam’,and
Gajendra‘.
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82. LEHLWINEHD CUTNESERIEDT LINFHABEST HLILD|HLD
QarenLwGeor CLiSHw gruw - Genullenulled
Setmomu wrGERD Catia_Cuw Gubleonmmnet
wremomny Gleulignen eusny.

The damsels with sparkling eyes resembling spears carry
beautiful flowers, and incence sticks for offering prayers to the
Lord of Venkata hill on the holy twelfth day of the fortnight.That
Venkata hill where the fragrant smoke from the incense rises
high screening and making blurred the scattered stars on the
firmament, is the abode of the One Who shot an arrow once
since long pastto finish off that trickster asura‘who came
disguised as a deer.

Azhwar refers to ‘dva‘dasi’ when Sri Vaishnavas break their
previous day’s fast after prayers to Sriman Narayana. Because it
is dawn, some scattered stars are still visible on the sky.But the
fragrant smoke that rises from the incense sticks carried by the
damsels who hasten for their morning worship, spreads wide and
high to obscure the sky and the visibility of the stars. Azhwar says
that the Venkata hill is the abode of the Lord Who in an earlier
incarnation as Sri Rama, shot an arrow that felled the trickster
Maricha who had come disguised as a golden deer to cast a spell
on Sita.

83. euemn@enL_Ggnen smoLns yflenransg Lwin
BenreflenLGup Geppeur QpsiGen - 2 rajenLw
Brmfl wsnflhg Curnr HensriGuosd

Gurmfl Csrevor_ LSlgmeb.

Oh Lord,resting in the surfing milk ocean, Who directed
the mighty Sudarsana against the asura adversaries, how did
Thou lift up the Govardana as an umbrella on the stem of Thy
Shoulders to shield the cattle herd from rain, and fight and Kkill
the seven bulls set as a wager by the cowherds?

The first episode referred to in this pasuram,relates to the
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extermination of the asura twins Madhu and Kaidaba. Azhwar
marvels that instead of wielding the mighty Sudarsana to subjugate
Indra when he unleashed his onslaught of rain on Gokulam,Sri
Krishna Himself lifted up the Govardana on His fingers to give
shelter to the people and cattle of Gokulam from the fury of Indra’s
action.That apart, when they set the conquest of seven charging bulls
as the wager for the hand of Nappinnaijthe Lord prevailed over
and killed the bulls. Azhwar asks the Lord how,the implication being
that it is the Lord’s limitless va‘tsalya‘ towards His devotees that
made Him make those exertions.

84. Slgnrenistt Gummen Wiprr galeumr

LT WEVSHBS BN - eUTNSES
Qzuipmerey Gurgneun CpeblanGeon arheng
Slgsaae CUIBSLILY.

Oh Lord,How come that the same earth which snugly
fitted the size of my Master’s Foot when Thou strode the worlds
effortlessly, appeared to be just a fragment of Thy tooth as
Varaha? Who but Thou can comprehend Thy Greatness?

The apparent inconsistency in the question posed by the
Azhwar to the Lord is explained thus. Under Mahabali’s hegemony
there was no threat to the integrity of this earth, or security of its
beings, because Mahabali had only taken it away from Indra’s
suzerainty. But Hiranyakasipu posed a greater threat since he had
taken this earth under the ocean and hidden it. As such the latter’s
action was fraught with far greater peril to the survival of life itself.
Hence the Lord’s protective instinct in Sri Varaha avathara
predominated over that in Sri Vamanavathara.

‘e 61 Glumenw 8T oy sdleunt’ asks Poigai Piran,echoing
the doubt expressed in the vedic statement, ‘Gevr gmas Cous
wd eur i Ceuz’,  ‘whether that Maha‘purusha‘ understands His
Greatness or not.’
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85. useinr LBlHGw umbuenessTUNSvTNETTLIL
Qamgseier LASICW sapmi - eugelied
Cunlemwig wetem_sdll Curtlgn® BCrid
Crppiflsin CpeEret B.

O my heart, which is firmly fixed on the goal of reaching
Oneness with Him, With control over the five feckless sense organs,
And with flowers and holy water in hand.Tell me,if you Have
witnessed and enjoyed the beauty of the Lord resting on Anantha
or His flag sporting the eagle King Garuda.

Sri Krishna said in the Gita,” ‘#ngeod aiff wm:’. Thirumangai
Azhwar says,” ‘Bleorpeur Bleveor Glpene (Cu. Hm.1) and ‘sevsreun
$fNkg Cgnem_Genstr’ (Gu.Slm.1.6.3.). to underline the fickleness
of the human mind.

86. Buyw SHmwsaenw Eepmurs GsrCPHSSHIL!
uryw veflicennds vesoTLTETT - eunFed
S-S eyeTHENS Snoipn GCareusd
BenaflGu upn wiefl.

Oh my Lord of deep cdmpassion Who lifted the Govardana
to ward off The blitz of hailstorm.Did Thou not materialise with
the Divine Mother Sri Before me in the corridor at Thirukkovalur
— Where both art and nature overflow to embellish its beauty —
Without appearing to be not entering nor exiting?

Azhwar says ‘umyw uefl wenngs uesrurenn’, to signify the
falling  hailstorm,unleashed by Indra’s wrath. Thirumangai Azhwar
referring to the same event says,’ ‘&6Qeo(HEgis s60 wrflarssmi’
(S -0m® 13.). The Lord stood in the corridor,(where the three
Azhwars were standing), without appearing to be not entering the
house nor going out. Outside are samsaris who aspire for worldly
pleasures.Inside is the sage well-versed in the intricacies of the way
to follow.Bhagava‘n in contrast seeks the company of the Azhwars
who look upon Him as the Goal as well as the Means.So the Lord
in Thirukkovalur has come to be referred to as ‘Dehaleesan’,

60



(@ewL&s Il Glugrwrer) about Whom Sri Desika has composed a
stotra called,’Dehaleesa Stuti’. Poigai Piran says ‘Buyib #lmwaeswn
Hlempmuned’. The Divine Mother is always there to intercede with
the Lord for Her children, pleading, '#iGugphisCsmes & Ban
wad’ (uf @) B sk Brumsws’, (yruy.116.44). ‘Is there
anyone in this world,who is not guilty of infractions?’.Is She not
‘@ndleoCGeoent Pempuld WG wRiens - (FHmeumis Glomfl
6.10.10.)

87. Geflunt L@eun ClFpBIs eunse
wpeflung apflssnen Gamblelr - saflemus
saoping Conemmen sensnsGe STETLSNE
BeSHHIhS BreusdEs@y B

The beings of this beautiful land of Jambudvipa are well
acquainted with the way to reach the anklet-adorned Feet of
the Lord of lovely Shoulders which hurled the killer asura who
came disguised as a calf at another asura who stood hidden in
a wood-apple tree. Who will enter the teeming gates of hell from
now? O emissaries of Yama, bolt those gates securely without
ire at us.

Azhwar says that even if the beings are ‘samsa‘ris’, steeped
in other pursuits they are wise enough to understand that living
around the ‘divya desa®” of Thirukkovalur is the surest insurance
to reach Sri Vaikunta. ‘si&seneu Culenib CoustorGL s ‘(Simiomsmed ~1).

88. mrgeud HleemgGu mreuse HrEL Moy
umgepd HlemysGl uTBeuss - @9 eID
Quremermfl Cupeven GLinenemaCw &HCouns
srsstevmnel GlevstiGen Oluwissrss.

When my mind wanders, it will only wander round Thy
Feet. When I sing everyday,l shall sing only Thy praise.If I think
of wearing anything on my head,I shall only like to wear the
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golden Feet of the Lord Who holds the golden Sudarsana. What
does it matter to me what happens,?

Azhwar looks upon the Lord as his Goal in the three-fold
manner of mind,tongue,and body (‘w@enmneuns@ smwb’). Azhwar
rounds up the pasuram saying that he is not concerned what others
do,in the manner of Nammazhwar in Peria Thiruvandhati,(25)
‘SLTTEY LIS ClFiw 9&65_Sams
SHIMUBS S5 HwsgeoneuGs - Fymi
OEISHNE0 6uett GletTuGeng rnGesest eurGeumi
Ber15569606L168T SHEESTEETTENNE) WINET

89. etenrgareur yrblynhey G, sTLGILIHLOMEHT
FonSHTeUnssT STBEUIOM MHEVEOTEY - L6W SSIWITLD
wGweflarew QurSwelepd Lyeneuly
wr@wefl sm_(Hb sur.

The colour of ‘ka‘ya‘m’ flower blooming in its congenial
soil, and the colour of ‘poovai’ flower which blossoms but a little
at every gaze,brings to my mind, crystal clear, the beautiful
Form of the Lord.Is there anyone equal to me,blessed as I am?
Even the Lord of all worlds is but equal to Himself, but not
to me,

Azhwar’s ecstasy in contemplating the complexion of the
Lord’s Form, and seeing Him reflected in everything that he
sees,knows no bounds in this pasuram sending him into seemingly
boastful rapture. The reason for Poigai Piran’s ecstasy lies in his
‘bhagavadhanubhavam’born out of the Lord’s own ‘nirhetukakrupa’.
It drives him to feel that even the Lord Who is unequalled on His
own in His ‘Seshithvarasa’, is, for that reason, unequal to him.One
may refer in this connection to Nammazhwar’s Peria Thriruvandhathi
pasuram, (49)

‘CIBNETTL_EOSTEIT LOMELEUEHTSHEHT LONSHLe0SNEET il (HETSHMENT
EUETTTLIDMLI LLENEUSNEET LODIISSTES - SHEWTL_[HI6T
SAHHeUD SreteEmnn ClFehGen(ib SevoreswresTmT
Cum@m OleusnGpenwls IfAKE.
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Again in Na‘chia‘r Thirumozhi, Anda‘l says (9.4.)
‘eoLbGILmpled eurp @uilsosnst wullsoanst eevoTamHeSlenssTsT6T
QUL SeTRISETISTET EUETTTENTLLLENE BNILOEORSA6T

90. aungsne euellflenemhg wrgeu HleTLmsw
Arggre airisnenn ClosnGp - o gsSlemed
rrflwmd CrreusdiGuin ermu eflrenflusnes
erflumi BBz greb.

Oh,Madhava, Thou did as incomparable Nrsimha tear
asunder with Thy strength the formidable Hiranya who deserved
his fate. Was it because he became too inflated with his ego
due to the boons that he had obtained, and failed to bow at
Thy Feet in reverence?

‘ryflwumis’ has two meanings, 1. ‘deserved to be torn apart,
2,also  ‘worthy adversary’.Hiranya became too vain,thinking about
the boons he had obtained from Brahma,little realising that Brahma’s
capacity to grant those boons stemmed from Narayana’s grace.

Azhwar poses a rhetorical question at the end of the
pasuram.The answer obviously is no because Azhwar knows very
well that the Lord does not need Hiranya’s obeisance to add to
His Greatness.For is He not in the words of Thirumazhisai Piran,
Eren(psandlm. 75 ‘meownas Sstlanew QFEnraamiwns Glsemy,
aID LhECsTETI( aieeeurCpas wdipns UG hSE Olaedeusstmi’

Then what was the reason for the Lord’s fury against Hiranya?

It was because the latter wrought unpardonable suffering on
the Lord’s beloved devotee Prahlada. Kurathazhwar expresses this
beautifully in his Varadarajasthavam,(68)

WS LTS enamevriogenrmid, Seuudl wretmy 2 Liteuups &urs
Com Ard Seuellafu : eflsmBuomiu sHitiu s e’ 11

‘O Varada, since he ceaselessly committed thousands of
heinous sins towards Thee, Thou Who had never known anger in
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a long time became furious in only a little time by the provocation
of his heaping cruelty on Thy devotee Prahlada.’

91. gerewis GrwenLud seTys Hmer Bad
eprengsL i Canrefy) BEréLTmb-eaens
Simeun weodlhg aplfluret LITgD
WD(HEUNSNTE (GHeToTL TGN eumesT.

Will they ever see deliverance that do not everyday
remember to bow before the Feet of Him Who, entering this
frame of flesh remains inside to dispel the ignorance born out
of our sense of identification with the mortal frame, and kindles
the light of spiritual awakening, Who as Varaha retrieved this
earth and protects it at the time of total dissolution?

Poigai Piran asks in this pasuram if those who have no taste
for the nectar of the Lord’s Feet, can ever hope to reach His
abode.Should we not remember Him Who remembers us in our last
moments with the assurance,” ‘siamio evwgmsl’. Why should
Azhwar say ‘mren Gampud’  ‘n@meunsmis@’ when all that is required
is ‘prapatti’ once.The answer is that if once the ‘prapatti’ is done
by a Sri Vaishnava‘, the imprint of that is not something that goes
away.Azhwar drives home the vedic truth ‘mrpw vmBsr
lswGsswmmw’. There is no other way to attain liberation from
the bonds of this world.

92. suremdlgy Swmi wHls-eomil WIHSLOML
Cgemdll uneombd SHwnGeo - yeTmLES
QeusterGlevni eflprua BleopwG (pesrbleTTEHBTsT
wessrenert wblphg euudp.

Oh the Lord of Sri, That art palpable in the form of the
sky, the fire, the surging ocean and the wind, and like sweet
milk and honey To Thy devotees.Tell me, when Thou swallowed
the butter churned by the cow-herd women, did that fill Thy
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stomach that once upon a time incubated and brought forth the
whole universe?

The Lord is described as ‘ava‘pthasamasthaka‘ma’ i.e. one
who has every kind of fulfilled desire.But contrary to this description,
He as Krishna fondly ate the butter churned by Yashoda and other
gopis in Gokulam, because of His boundless va‘tsalya. So much
is His love for the touch of His devotees.The sky, the fire, the sea,
and the wind describe the ‘lilavibhuti yoga’ of Sriman Narayana.
The honey and milk denote the ‘nithya vibhuti yoga’ of Him to
the ‘nithya muktha‘s’, who are the denizens of Sri Vaikunta. Apart
from,and beyond this ‘ubhaya vibhuti’, He 1s ‘Lakshmi

Natha’.,($l(mLomev).

93. aulpe eumemmHell uEFTEHET WEHE
snilflevs sumlw(hss Clgeaf - Glumdludlrres
weugemeu WL 1fl5s GQunestenmfls enawn Hleor
Geaug G eSflwe Capmi.

Oh Lord of beautiful and soft hands that hold the golden
Sudarsana, before which flowers pale into insignificance, Who
cast the asura Hiranya -that charged at Thee with drawn sword
That made stomachs turn- on Thy lap and tore to bits with
razor-sharp nails. How come that even after destroying him,
Thou continued to flare Thy upper lip flashing Thy teeth in
unabated fury?

In this pasuram also, Azhwar poses a rhetorical question and
stops short of answering it as the answer is obvious.Since Hiranya’s
sin was ‘bha‘gavatha apacha‘ra®’, Nrsimha Bhagavan’s fury was
unabated,even after killing Hiranya. ‘s rrGuor wenmrGgeor
TreuGessTan &(hg eUTERTD SMHEPL Ul Lieveus eGSO Gamusw
euenGuufeumstr’ 1T ( gm.uy.59-136). Then the great effulgent Sri Rama

beholding Sri Hanuman,the preeminent among the Vanaras hurt by
Ravana,became very angry.’
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94. ClenGIpphs SMPSHE Qeamelns GolpsoEd
wpleneuwn Cleusin sUMURISTHEE - (POHMILD
LDEMOILCUNEHS SML_IgW LOTMLUEIENSHT UIEVEOTED

BeopCuean Cuwgsr Cgemn.

Excepting Sri Krishna of awesome powers Who rose in
anger in the court, spitting fire at His adversaries, opening His
mouth declaring ‘These are the seven worlds that were inside
my stomach’, and revealed the whole manifest universe to the
learned ones in that assembly, My tongue will not sing in the
least the praise of anyone else.

One evident construction of this pasuram is the ‘visvarupa
darsana’ of Sri Krishna in the court of the Kaurava‘s. This is the
construction that has been reflected in the translation given above.
Another construction is the ‘Markandeya vritha‘nta nirvaham’ which
is related in Mahabharatham, Aranya Parvam. In this episode, the
Lord shows the entire universe to sage Markandeya inside His
Stomach,after destroying it. In pasuram 64, Poigai Piran had already
said, ‘GimoneneviLevevg Gigisu GwerCnsGaer to signify that He
will not sing the praise of other gods. In this pasuram, Azhwar goes
a step further to say ‘@enmGuepib a1&srolgsamn, indicating that He
will not sing the praise of even other forms of the Lord like, "param’,
‘vyuha’ and other ‘vibhava‘vatha‘ra‘s,(excepting Krishna’s).

95. mreumll e)eiGL BGLABNT EHoleussTH)

QR6UN GIMTHE (PEOTWETEL. - PLEUNS
wresdlesen GlFoab ausmsw e sterblmm(meu
Saadleaen GEogn SpLb.

The tongue is there in the mouth to sing His praise. The
eminently chantable Mantra of ‘Om Namo Narayanaya’ is with
us for ever. The Way from which there is no return which leads
to the land of ultimate liberation, Sri Vaikunta, is ready at hand.
Is it not strange then, that there are still misguided ones who
choose the path of affliction?
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‘Breumigeser@’ One does not have to look outside to seek
any instrument with which to pray to the Lord. The tongue is there
in everone’s mouth.Budat Azhwar says in the same vein, ‘grpenGy
slpenemd o enenGg’. "We are there,our hearts are there inside us.’

‘“Thiruvashta‘kara’ mantra is not like ‘sahasra‘kshari ma‘la‘
mantra’, which takes several hours of strenuous recitation.It is just
eight letters. Still, how could people run after paths that can lead
only to suffering and misery, wonders the Azhwar.Budat Azhwar
also echoes the same thought in his pasuram, (@r.SH®S21).
‘QeeuGen omErsw Gsiaugl Mg’ BromUGsns evLGgreavdl,
aurasivdl eusnveuigSlfl, szsml srés CanGr usHSECWssUsWL 1
“‘The word Narayana is there, the tongue is under our control.Despite
this, it is astonishing how people choose to fall into the fearsome
hell.’

96. Spburblgen OrERFCL ClFrIEEILNE &HevTTL il
Simbumes Qoeniredsr® omeunss LmBSetlo
LDETTSNEN LONISL SOSEHT LONHSHSE suTesSTGEsT
SETTLMU SeoL-&6L L.

Oh my heart, realise that it is the red-eyed Lord Narayana
Who is the Dispenser of fruits of all karma,virtuous or sinful
alike. This earth, the tumultuous oceans,the wind,the sky and
the self and the ego different from the above, are all Him, see.
Hold steadfast to this truth till the end.

‘QFrigeToned’. ‘Sevw wen slwrew LesriF sGweuinseflesnt
(Chand. Up.,1.7.)’. Him Who has two Eyes like the blossoming lotus
in the sun’s rays.” Azhwar makes the point that this universe made
up of the five fundamental elements and all things inside it,is His
manifestation. Apart and distinct from this,the principles of ‘prakriti’,
‘mahad’, and ‘ahanka‘ra’ and the self are also His play-field. He
it is Who is their ‘prakari’, ’sareeri’, ’seshi’, ’niyamaka’, and
‘swami’.Azhwar exhorts his heart to hold unfailingly onto this fact
till the end.
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97. Yy Gar seflpeflss Guynenm o smrmetr

2. Cams smemtlupor ererGmn - Qumg Ga
Senaniens Gupor eneligenL_Gwed LIMUKS
yerhamiens Qwsiienid Guil Gluredt.

Oh Lord of great compassion, Who saved from peril the
Gajendra engrossed in sensual pursuit in the company of his
mate. Was not the golden Ganga who descended from her
celestial course onto the lustrous curls of the ash-smeared Siva
who stretched out His beautiful hands to hold fire to purify
himself, blessed and sanctified By Thy grace at Thy sacred Feet?

This pasuram recapitulates the episodes of ‘Gajendra
moksham’, and Brahma washing the big toe of Lord Trivikrama
with the river Ganga which materialised in Brahma’s ‘kamandalam’,
as embodiment of dharma. Ganga thus obtained its purificatory
properties by virtue of its association with the Lord’s Feet in
Trivikramavathara‘.(‘Sri-Pa‘da-theertham’). Vishnu Suktham says,(5)
‘2 msrwevw ellagCeny: LGs LTGW wseu 2 Gew:' At the exalted Feet
of Vishnu,Ganga flows like a torrent of honey.How pure is that
Ganga after its coming into contact with the Lord’s Feet. ‘mGrm wgr
CxanwGeur wamH’, ‘That in which Rodra® and others who aspire
for’devathvam’ rejoice to immerse.’Refer also in this connection to
Thirumazhisai Piran’s pasuram, ‘@eop OC&newr(d mrem(pses
Gegens Bricluwig’ (prem.p.dl. 9).

98. Gurendlay Guefll yflgemiwid Lemenflwenw
Hlemievsd smw CREHLTEID sTETMILD

Bmeurmuas sreodlfleu Greyw spmeustt
QeSS OlGemm (pere.

Though the virtuous Siva with a body of resplendent
beauty and matted curls, and the Great Lord Who scaled the
worlds go round in two different forms, One of Them like the
rest of all creation is for ever, but the body of the Supreme
Being.
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‘Bmeun grusssreo SifleuGreun’- ‘though going round in two
different bodies’.It can also be rephrased as ‘@ STRsESST0
SfleuCrepd’, meaning that both Siva and Narayana are defined by
two different stages.These differences are in terms already enumerated
by Poigai Piran in pasuram 5, relating to name, (Hara,Hari), rupa® or
form, (golden, dark-hued) va‘hana‘ or vehicle,(Bull, Garuda), ‘loka*
(Kailasa,Sri Vaikuntam),function (‘samha‘ra®’,’rakshana’),entourage,
(‘bhutagana‘s’,’nithya suris’). ‘gyhissgl stemipene, - ‘e LiFamior,
60 erflew:’ (emg.mirgmw.-11). He is the ‘Antarya‘mi’ of Brahma, Siva
etc.

ag& LgnerSenors ungild e&: Ligndlsageres (g 1

SUCTTLWETS epignn Candlsay Coageaamugmoll  ‘One
extended His Foot. Another washed it with joy. Yet another bore
that water on his head. You think about who among them is the
greatest.” Also refer to Maha Narayanopanishad declaration,” ‘Ugamion
mrymueser: etc.” ‘weowngon enfw’-‘For Whom all souls are the
embodiment’.Also refer to Swami Nammazhwar's ‘Gue Bl
Aeugnis@ YiTwen sedEw WpisEL prussr euGser ‘He is the
Master of Siva, Brahma and others’.

99. 2 enenseRTLML HesTolemErGs 2SI Glemesmyd
©_ONEHTHEEOTLML 2 6MEHEUN (HENENS - SHIeTETTEETITL_ML
Cleusengdl emyenenmenid CeumisL_Gg Guwrenib

e enengdl eyyenennGlesesr Gmm.

My good heart, The Supreme Being is for ever with us.He
resides for ever in the hearts of those who remember Him.Know
too, that He That rests on the waves of the milk ocean and is
present on the Venkata hill, is forever there in the inner recesses
of your being.

Poigai Piran rounds up his garland of verses with an
affirmation of the profound truth that the Lord is forever in our
hearts (as ‘Antaryami’) pointing to us our true identity,and to save
us from ourselves.Azhwar calls the Lord ‘ymGasggwes- ‘The
Greatest Being’,(masculine). ‘e evengg o ensn sevormi’, He is
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seated in the most accessible of places inside us.'giemmBbgen LTED
S(HL_STUTQILD &I CHMLSTS QUSS) 61601 WeThEeIeTC eubg) sneud’,
(Quflwmpeunt £.Clor., 5.4.8.).

100. @rauyb srhensss Cleunsmmoeois Gaeulu(d
FIQUiD srewsteon GlenblemerGe - @riguiiey
snucusnengd GCageueneng serTOml wreneoGea
WMUGUEHETOW! LDESISSE| 66,

O my heart,treasure the thought of the One adorned by
the cool ‘tulasi’ garland, Who scaled the worlds in one step,He
Who destroyed the asura Kesi, the Supreme Artist of incredible
feats. If only,you succeed in that, you will be able to behold
those two soft,crimson Feet, softer than the beautiful lotuses,
the One That scaled the worlds, and the One That kicked the
asura that transformed into a cart into smithereens.

‘@mquileo gmueuenes’, Azhwar refers to this to illustrate the
compassionate qualities of Sriman Narayana,His ‘soulabya®’,
‘sousheelya®’, ‘va‘tsalya‘,etc.’ Gasaeulsw* refers to Sri Krishna
Who killed the asura Kesi who came in the garb of a horse,to stalk
the cow-herd boys,” ‘en(penasss refers to destruction of Sakata‘sura’.
‘orwsuenenGu wengsy eneu’- Azhwar reminds us of our duty,(upa‘ya®)
which is to treasure His thought inside our mind.” ‘wrGwsw swyewmd
surgy’ (Gita ) ‘mrrmemGen mwEGs LD FmHeurss (SmLiLnensu)
‘petmevinElaaul.’ ‘Calearmoemb Smuunso’ (SHmeumi Gwmfl 1.5.5)
‘seumbmseownbSH LnsukisCe'(Stotra Ratna 27). Poigai Piran
sums up his magnum opus with the assertion which 1is the
quintessence of  Sri Vaishnava Sidha‘nta‘ that the Way (Upaya’)
is Sriman Narayana and service at His Feet is the
Fruit,(Upeya),(‘Saranam’,’Sarma’,Sri Vishnu Sahasranamam -~10.).

a0 Hmeupsndl (WHHILD.
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Qumiens Srneflsst eunlsEmHBmoLd

Qeiw geor ewtsdler GClFasgiSlssren aumbGu
Smsasdl wmmarnd CFPssangne eumdGu
smeuwhasafl BIDID auEGSEITSSMe aumdGuw
SUETELEVTS SH(HeuSeufled subgenwmgrem - sunflGw
Qeuiiw &&Crnen settenen eflenadl_Lmeir eumfGw
CeumisL_eustt Hmosnsvenw eSl(HLweuss eumflGw
Cumlena (pefl angeup@d GurHLSAPD sumPCWw
Clunspgup SHPHYD heeddle aumpGu.

Hail to him who was born unto this world on ‘Tula‘Thiruvonam’.
Hail to him who came to enrich the beautiful city of Kanchi.
Hail to him who spoke a hundred verses beginning ‘vaiyamtagali’
Hail to him who was bormn in the womb of a lotus flower.
Hail to him who defined the sun as a lighted lamp.

Hail to him who loves the Venkata® hill dearly.

Hail to the beautiful form and golden feet of sage Poigai Piran.
May his golden crown and benign face live forever on this earth.

uf CumitenaSiTren SmeugsGer FyewwTid.
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