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INTRODUCTION

This is one of the rahasya granthAs given to us by our AchAryA, Swami Desikan. At this time,
when Sri Vaikunta EkAdasi is approaching, it is an appropriate grantham to meditate upon in
conjunction with Sri Vaikunta Gadhyam of our ParamAchAryA, Sri RaamAnujA.

THE ORGANIZATION OF THIS GRANTHAM
The nine steps in the ladder to reach Parama Padham, the divine abode of Sriman
NaarAyaNA (Sri Vaikuntam), is covered here through nine chapters:

1. VivEka Parvam

2. NirvEdha Parvam

3. Virakthi Parvam

4. Bheethi parvam

5. PrasAdhana Parvam

6. UthkramaNa parvam

7. ArchirAdhi Parvam

8. Divya Desa PrApthi parvam
9. PrApthi parvam

Swami Desikan states at the outset that these nine steps have been designed by Sarva Loka
SaraNyan Himself for leading one to His divine abode in a step-wise manner:

sEyam sOpAna padhavee SrimathA vihithA svayam |
suddha sathva mayam bhruthyAn svasoudham nEthumicchathA | |

(MEANING):

Our Lord desirous of inviting His adiyArs to His upper chambers (Sri Vaikuntam),
constituted entirely of Suddha Satthvam has constructed out of His own sankalpam, the nine-
stepped path to get His adiyArs there.

These steps have to be ascended one by one (kramENa) and there is no way to jump over
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them in a inconsequential manner. The order among the nine steps leading to the side of Sri
VaikuntanAthan is summarized in another slOkam:

vivEka nirvEdha virakthi bheethaya:
prasAdhahEthUthkramaNaarchirAdhaya : |
prakruthyathikrAntha padhAdhirOhaNam
parApthirithyathra thu parvaNAm krama : | |

The first step is VivEkam is the discriminatory knowledge that one has to attain regarding
Chith (Sentients), Achith (insentient) and Isvaran (the supreme Lord).

The second step is NirvEdham, one develops a sense of self-depreciation due to the
awareness of having lost so much time chasing sensory pleasures and performing activities
that are svarUpa Viruddham (activities at variance with the natural disposition of the Jeevan).

The third step is virakthi, where one develops VairAghyam. One turns away from the chasing
of svarUpa Viruddha BhOgams.

The fourth step is Bheethi or fear, nay terror over the thought that this samsAra anubhavam

may recut.

The fifth step is PrasAdha Hethu: where the chEthanA practises one or the other UpAyams
(Prapatthi or Bhakthi).

The sixth step is uthkramaNam, where the Jeevan leaves the bodily cage through he special
naadi (nerve center in the head).

The seventh step is ArchirAdhi maarga prayANam, where the journeying jeevan is greeted
and sped on its way by the different adhikAris lining the way to Sri Vaikuntam.

The Eighth step is the Prakruthi-athikrAntha -padha -adhirOhaNam. Here, the Jeevan
arrives at the end station of Sri Vaikuntam, which is beyond the prakruthi mandalam.

The ninth and concluding step is ParApthi, where the Jeevan that has been transformed to
Suddha Satthva Mayam meets the Supreme Brahman, Sriman NaarAyaNan, converses with
Him and enjoys Him as the sarvalOka SaraNyan.

PAASURAMS AND COMMENTARY
FOlrmeiTm) GTLIL6V & (HGeUBISL (LpL_WIT6dT
uT@rTesTm& GClFTestesr LIPGILLTLH U6 - O TTeiTm)
HTCeT HewwTCHT STrewflullsy suTpeuridE,

suT@arm L1 GUTLDETELD 6uTLp6Y




TANIYANS FOR PARAMA PADHA SOPANAM
There are two Sanskrit Taniyans and one Tamil Taniyan for this Desika Prabhandham.

THE FIRST SANSKRIT TANIYAN

TS S MW all(phd) ClFears LigaT CFTLITeT &g 6w TewThLD
FTTrTiewrey rébTsllanw: UrTdEHFd eieus:

HenLdler glaigl gl CeumasGLeweur sbleuear Lof LTaguwsTCrmLGL
wid S65AS Lmagld anwmyurdgioGu wraT wE: svasvg Gs

vyAjikruthya vimukthi-soudha-padahval - sOpAna-sadhvarNanam
SarIrArNava-rathnajAtham-iha ya: prAchlkasath sarvasa:

Tasmin thishtathi VenkatEswara-kavou StIbhAshyakArOpamE
yamm kanchith purusham hyAupAsithumayE mAgA mana: svasthi tE

(MEANING):

Oh My Mind! When the great poet and logician, SrI VenkatEsa Kavi resembling Srl
BhAshyakArar shines with all his glories, why would you need to worship simple souls of
inconsequential achievements? Please do not go anywhere else. May all auspiciousness come
your way! Swamy Desikan used as an excuse, the description of the nine steps to ascend
Parama Padham, to bless us on this earth with the entire assembly of gems from the ocean of
VedAntha Saaram. Oh My Mind ! “SeerAr ThUppul ThiruvEngadamudayAn ThiruvadakalE

SaraNam” yena ninai.

COMMENTS ON THE TANIYAN
Swamy Desikan’s creation of this Prabhandham is saluted as Sadh-varNanam (the
Description of the auspicious subject) of the steps to climb to reach StI Vaikuntam. The
author of the Taniyan states that Swamy Desikan used that Sadh-varNanam as an excuse
(vyAjeekruthya) to shed the light on the splendor of the assembly of gems collected from the
ocean-like, vast VedAntha Saasthrams for the benefit of the residents of BhUIOkam ( iha
SareerArNava-rathna-jAtham sarvasa: prAchlkasath ). The author salutes Swamy Desikan as
equivalent to SrI BhAshyakArar in his MahOpakAram to chEthanams (Tasmin
BhAshyakArOpamE VenkatEsa Kavou). While this MahA Desikan is available, Oh my mind,
do not seek any insubstantial people for adoration (VenkatEsa Kavou thishtathi, yamm
kanchith purusham hi upAsithum maa gaa:). If you were to follow this suggestion, all
: auspiciousness will come your way (tE Svasthi:).
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THE SECOND SANSKRIT TANIYAN

HenewLd HOLOTeWG| &TGeu HmrdhmHer allLieurws GeumisGL smw

LyTeuigwl @erThTid L6lear Lgoug euniibw G&FmLmeTid

Tasmai NamOastu GuravE thAdhrusa-vibhavAya VenkatEsAya
prAvarthayath janAnAm Bhoomou Paramapadha-harmya-sOpAnam

(MEANING):

May our salutations be to SrI VenkatEsa Guru of such well known Vaibhavam! He is the
compassionate one, who revealed the nine steps to ascend to the upper lokam of Srl
Vaikuntam to enjoy ParipoorNa BrahmAnandham there by us.

THE TAMIL TANIYAN

C5CevTm)| HTLOWTWITET GI(HLOTT LI6HT SH65T
FlewsTewt (HeTTevausTiy ullsy allGeusid GlLmmMlnE,
2ar@eTm| Lisud @G Lhlewws Cleum)dsHsHmLilesr

oot allyddlujL_er aflswesrullest &y EnddeEhdld
I Germ Llswmullewm@wireit Fruh &g Tedt
&I SPC FreRTmL bl GTDenL el (B
uT@aTmILD euLhlliLig serewL_Geu HesdrL

SUENTLBHLD HTLILI6V susiTarsV(hsiT GlLmEmTGLp.

tEn yERu thAmaRayAL ThirumArbhan-tann
thiNN arulLAl Avan adiyil vivEham peRRu

inghu oonERu bhavakkuzhiyai veRuthathaR-pin
oor viratthiyudan vinayin thiraL.ukku anjik-

koon yERu piRai iRayOn sApam theertthAn
kurai kazhalE saraN adainthu kurambai vittu
vAnERum vazhip-padikaL adaivE kaNda

VaNN pukazh ThUppul ValLal aruL. peRROmE




(MEANING):

Due to the never failing and powerful grace of the Lord With the lotus-abode divine Consort,
MahA Lakshmi on His VakshasTalam, we attained the discriminating intellect (vivEkam)
about the auspiciousness of His Sacred feet. We gained true Jn~Anam and VairAgyam to
empower us to reject the deep and dangerous ditch of SamsAram. After that, we trembled
with fear about the limitless bundles of sins that were weighing us down and sought the
protective Thiruvadi of our Lord, who removed the curse attached to His grand son with
crescent Moon on His Jatai, Lord Sivan. Next we became the object of mercy of Srl
VenkatEsa Kavi of illustrious fame and boundless generosity, born in ThUppul agrahAram,
who revealed to us the nine steps climbed by a Jeevan step by step to reach our Lord's
Supreme abode and to eternally serve Him there as a Muktha Jeevan.

COMMENTS ON THE TAMIL TANIYAN

The choice of words and assembly of those chosen words by the author of this Taniyan in to
beautiful passages are resonant with deep tatthvArTams covered in Swamy Desikan’s
Prabhandhams. Here are some examples of the skills of the poet, who composed this
Taniyan to pay his tribute to Swamy Desikan's Prabhandham:

(1) Mahaa Lakshmi is saluted here as “tEn yERu ThAmarayAL” (the auspicious lady with
AakAra Thrayam having the beautiful lotus flower as her chosen abode. That lotus flower is
dripping with honey and sampath due to her association (Sambhandham). Wherever she
looks the assemblies of wealth compete with each other to take their positions according to
Swamy Desikan's StI Sthuthi slOkam. The Veda Manthram of StI Sooktam also echoes in
our mind with this visualization of the Lotus Lady as “ThAmarayAL”:

“Padhma-PriyE Padhmini Padhma HasthE

Padhmaalaye Padhma-dhalLAyathAkshi

VisvapriyE VishNumanOanukoolE Thvath

Paadha Padhamam mayi sannidhathsva”

(2) The next salutation is to the Lord as SrInivAsan:

“ThAmarayAL. Thiru-mArbhan” SrlnivAsa Tathvam of the Lord with MahA Lakshmi
residing on His vast chest reminds us of the Salutation of AchArya RaamAnuja to SrInivAsan
at the beginning of His SrI BhAshyam. His rakshA dheekshai (vow to protect us) is made
possible by her proximate presence on His chest:

“akhila bhuvana janma-sTEma-bhangAdhileelE

vinatha-vividha-bhUtha-vrAtha-rakshiaka dheekshE

Sruthi sirasi vidheepthe brahmalNi srinivase

bhavathu mama parasmin sEmushi bhakthiroopA”
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In offering their salutations to Lord SrlnivAsan, the ArchakAs at Thirumalai recite the
VakshasTala Lakshmi SthOthram to remind us about the Lord's lakshaNam as SrInivAsan.
The author of this Taniyan follows this tradition here and addresses the Lord as
“ThAmarayAL ThirumArbhan”.

3) “ThAmarayAL tann tiNN arulLAl Avan adiyil vivEkam peRROm” says the author of the
Taniyan in the first two lines. The powerful and firm (Unwavering) KrupA of the Lotd is
recognized here as the primary cause for the birth of VivEkam (discriminative intellect about
sAram /essence and asAram/insignificant ) to develop bhakthi at the SarvalOka SaraNyan's
sacred feet.

4) That Jn~Anam about the redemptive power of those sacred feet of the Lord led to our
rejection of samsAric attachments that increases our fondness for the perishable sarIram and
thereby throws us in to the deep pit of SamsAram and keeps us there in a hopeless, helpless
state. These thoughts are housed in the third line of the Paasuram:

“Avan adiyil vivEkam peRRu inghu oon yERu bhavak-kuzhiyai veRutthu”
All that VivEkam arose only because of the Krupai of the Lord.

5) The question arises as to what happened after developing this distaste for staying in the
SamsAric pit. The composer of the Taniyan answers this question in the next line of the
Paasuram: “Veruththathan pinn oor viratthiyudan vinayin tiraLukku anjinEn”. After
developing disinterest in SamsAric “padhu kuzhi” (deep pit), vairAgyam (dispassion) spread

and the fear about the power of the bundles of accumulated sins also grew.

6) That fear about the effect of the sins drove me (the jeevan) to the sacred feet of the Hara
SApa VimOchana Moorthy, StIman NaarAyaNan. In a fit of anger, Sivan plucked the fifth
head of His father, BrahmA. The skull from that fifth head of BrahmA got stuck in the palm
of Haran (Sivan) and SrIman NaarAyaNa blessed Sivan to be rid of the curse given by
Brahma DEvan, when Sivan performed SaraNAgathy to Him (Sriman NaarAyaNan). Sivan is
described here as “koon yERu piRai iRayOn”, the One adorning the crescent Moon on his
matted locks (Chandra Sekharan). Owur Lord, the anugraha Moorthy is saluted as “Koon
yERu piRai iRayOn sApam theerthavan”. The author of the Taniyan says that he performed
SaraNAgathy at the sacred feet of the Lord, who came to the rescue of Sivan (iRayOn sApam
theertthAn kurai kazhalE saraNam adainthu). “Kurai kazhal” of the Lord is the Thiruvadi,
which generates the delectable nAdham from the ankle ornaments. The author of the
Taniyan says that he performed SaraNAgathy at those auspicious feet.

7) Next followed the help of the Lord to exit the Jeevan via the Brahma nAdi at the end of the
earthly existence and the ascent to Parama Padham by archirAdhi mArgam (kurambai vittu
vAnn yErum).

8) The nine steps to ascend Parama Padham were revealed by the most compassionate and
generous AchAryan, Swamy Desikan to us all. The author of this beautiful taniyan
acknowledges the krupai of Swamy Desikan in revealing this upward journey through
climbing the nine steps: “vann yERum vazhip-padikal. adaivE kalNDa vaNN Puhazh
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ThUppul vaLLal arul. peRROm”. That Swamy Desikan saw and described the nine steps ||

sequentially is referred to as “Vazhip-padikal. adaivE kaNDa”. Swamy Desikan is thanked =
for His mahOpakAram in revealing these flights of steps for our upliftment as “VaNN
puhazh ThUppul VaLLal”. The Taniyan concludes in a grateful mode: “ThUppul ValLal
arulL. peRROm”. We became objects for the grace of the most generous AchAryan, who
incarnated in ThUppul agrahAram.
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“Swamy Desikan— ThUppul”




M POTHU PAASURAM:

THE PATH TAKEN BY OUR SATH SAMPRADHAYAM

SILDL6TOTTF WD bH6ewuTi LML 1q 69)|LD (3)63T6vT (L >
sL_museref sHeirevflenm &rallflujsrerpsbsLilymeT
@ewL_LiLllsTemaruiTd] wjewrdHdHalemTd @ 6ILoSleu Tt

ewL_LiLisiTef] eubd LoeTOILOBISET 6UTTdhemBHU| 6T LDedTes G

adal puLL arasinum anthaNar mAttinum inn amuthak-
kadaRpalLL i tanninum Kaviri uLLam uhantha pirAn

idaip-piLLayAhi uraithathathu uraikkum YethivaranAr
MadaippalLLi vantha MaNam YengaL vArtthayulL manniyathE

(MEANING):

SarvEswaran has GarudAzhwAn as His transport and seat. He is the indweller of the
Vedams, which are the eternal wealth of the Brahmins. He lives always in the Milky Ocean,
where His Divine Consort arose from. In spite of all these famous places of residence, He
prefers to live in choen dhivya dEsams like SrIrangam and delights His bhakthAs there. He
blessed us with Bhagavath GitA, whose inner meanings were revealed to us by YathirAjar.
ThirumadaipaLLI AcchAn (Kadambi AacchAn) petformed personal kaimkaryam to
YathirAjar and was initiated in to the esoteric meanings of our SampradhAya granthams by
YathirAjar Himself. These essential meanings have come to us thus from Madaipal. LI
AcchAn and their fragrance distinguishes our (Swamy Desikan's ) StI Sookthis.

ADDITIONAL NOTES
Our Lord's Five Roopams extolled in PaancharAthram (Para, VyUha, Vibhava, ArchA and
AntharyAmi Roopams) are referred to in this Paasuram.

“PuLLarasilum* refers to the Para Ropam in Vaikuntam;
“AnthaNar mAttilum* connects to antharyAmi roopam,;
“KadaRpalLi tannilum*“ links to VyUha roopam;

“Kaaviri uLLam” is connected to the archA roopam and
“idaippiLLLayAhi” links to Vibhava avathAram (of KrishNa)

Thus all the five roopams of StIman NaarAyaNa are saluted in this Paasuram.
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AchArya RaamAnujA gave upadEsams to Kadaambi AacchAn on Veda-VedAntha
rahasyArTams and through Kadambi AacchAn, those esoteric meanings were released to the
world. Since KadAmbi AacchAn performed MadaipalLLi kaimkaryam (Kitchen Kaimakryam
for AchArya RaamAnujA), he came to be referred with reverence as MadaipaLLi AacchAn in
our Guru Parampara. His UpadEsams are described as “MadaippaLLI vantha MaNam?”, the
fragrance that originated from the MadaipaLLi of AchArya RaamAnujA.
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M VIVEKAM (A): THE FIRST STEP OF THE LADDER TO MOKSHAM

SHETEIT LO6VTHGH|L 63T HewT(h (PWsTm & (herilewevr i msv
peref] merripluiley BHaeweausn b6l &Hevr HTigutGeuTi
9|6iTem60l6L BT EHLD QM (LDH S LOIUITEUED I D T 66T HIT6V

QUGITETEL 6 LPHBIGSIW euTeTLIGuITeT 6ulflullgGeu.

KaLLa manatthudan kaNDu muyanra kadu-vinayAl
naLL iruL aazhiyil iynthu nall suvai inthu yena naadiya ohr
al.Lalil nALum vizhunthu azhiyA vahai AaraNa nool
ValLLal vazhangiya vAnn padiyAna vazhi ithuvE

(MEANING):

Until now, we possessed the distorted meanings of the Tathvams (viparltha Jn~Anam of the
three Tatthvams) and their Svaroopams; we continued to engage in profoundly sinful acts
and as a result were immersed in the darkness of nescience; we got stuck in the mud and
mire of insignificant material pleasures associated with the five sensory faculties (roopam,
rasam, sparsam, gandham and sabdham). On us, who were hopelessly lost, Veda-
VedAnthams took pity and instructed us on VivEkam to uplift ourselves from the quagmire
of SamsAram. We (Swamy Desikan) explained the first of the nine steps of the ladder to our
Lotd's Parama Padham (Supreme abode).

The key passage of this Paasuram is: “eiynthu nall suvai yena naadiya ohr alLavil naalLum
vizhunthu azhiyA vahai AaraNa nool vazhangiya vAnn padiyAna vazhi ithuvE”.

We thought that the experience derived from the five senses is parama bhOgyam and sought
more and more of their ruchi and as a result got stuck in the mud of samsAram deeper and
deeper; we were about to be destroyed. It is at this time that the most merciful Veda-
VedAnthams came to our rescue and instructed us on the first step to Parama Padham as
VivEkam and lifted us out of the mire of SamsAram.

11
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(B) THE PARAMOUNT IMPORTANCE OF KNOWING ABOUT EMPERUMAN

9| (1H6Y] (561 T 6VTEW 6L LI W 63T & G| Lo Ml 61 T G 7 69| LD
9| (HBISHENEVSHET SNHMIMT I 6U6VVTSTen)ILD

& euplwflwmrom sriurCrey)b
gevflewmullesr srHuflub &meuTEreyiid
®)maileneruilGlesTT (LpdhHdH BTV 676uBVT T TS|

@)mGs pTepFewmull(HHdH FFevThHb & @ LD
SlmserTi Lflwrg Caheusit Flevsrewtid

Caprari FlewruiguilGeomasTGr.

aru uru aanavai anaitthum aRivArEnum
arum kalaikal. kaRRu uraikka vallArEnum
dharuma vazhi azhiyAmal kAppArEnum
tani maRayin tARRpariyam taruvArEnum
iru vinayin ozhukkatthAl yEval ohrAthu
inghE nAmm siRayiruntha yeenam theerkkum
ThirumahalLAr pitiyAtha DEvan tiNNam
tERAthAr tiNN padiyil yERAthArE

(MEANING):

Among the people of this world, some might be conversant with the knowledge about the
svaroopam of chEthanams and achEthanams; there may be others, who might know about
the fine points on the 64 kalais and could have the competence to instruct others on them;
some might be capable to practice prescribed dharmAs and initiate others in following such
observances; some of them might be qualified to teach others about the essence of the
meanings of the VedAs. Even with all these multiple skills and achievements, what is the
use? If they do not have the vivEkam about the Svaroopam and the SvabhAvam of Sriman
naarAyaNan, who alone can lift the chEthanams out of the terrors of SamsAram, they can not
hope to step on the ladder to Moksham.
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B THE SECOND STEP OF THE SOPANAM, NIRVEDA PARAVAM
(A)--- SORROW OVER THE WASTED TIME CHASING WORLDLY PLEASURES.

LMISSTT H(HeyL et riiley &ifldhdHeueT auTFsdHend
LOMISSTT LDWSS(LPLD LDMHMHEITT6V 6 LOM BT (LD

BIMIGHTT LIuGSl6V Gl (H)BITEHLYEITMENLD F630TL 63T T 6V
Cleumis g, 9 rewt GIBEMGCw CleusTalGuwrL allewreuisGer.

maRut-taar Thiruvudan mArbhil daritthavan vAchakatthai
maRutthAr mayakkamum maRRu athanaal vantha maa narakum

niRutthAr bhavatthil nedunALL uzhanRamai kaNDu athanAl
veRutthu aaraNa neRiyE veLhiyODa viraivarhaLE

(MEANING):

Our Lord adorns on His divine chest the mole known as Srlvatsam, the Forest flower garland
known as Vyjayanthi and MahA Lakshmi as His LakshaNams. Those who violate His
Saasthraic commands due to their own ajn~Anam end up in fearful narakams and suffer
there. VivEkis think deeply about these consequences of breaking the injunctions of the
Lord. They feel ashamed about the time wasted that far in SamsAric life chasing nonlasting
and deceptively sweet sukhams and will rush to follow the UpAyam (SaraNAgathy or
Bhakthi yOgam) prescribed by the VedAs.

The key passage in this Paasuram is: “Bhavatthil uzhanRamai KaNDU, athanAl veRutthu,
veLhi, aaraNa neRiyE OhDa viraivarkal.”. (Developing disgust over life spent in chasing
impermanent SamsAric pleasures until then and will now rush to practice the upAyam
prescribed by the Lord's SaasthrAs).

13
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(B) THE INSIGNIFICANCE AND TRIVIALITY OF SAMSARA SUKHAM

QUTETLIL L LD63T6dT] (616D LoWImi@LommiLD
LoM1G 6T (HaTOleVemeITU L) BlFSTMHTEV sTEM T T
pargsTLIl L 2 1 eUTLf] eflemedr GlwimLpdsdlev

P HEOTU|BI HTTTES (LG LOTMILD
Caerul L aflb@ures HsLsdstn
AnuwGer 2_miL1wGeTsTM (HHEILOTMILD
sreTul LUy G)HGHT STCT S
H6i 55 (HGLo6L sueTihasl(HGL HoHHeuTEm.

vaann patta mann iruLil mayankumARum
maRitthu oru kAl yenai oozhi senRAl anRU
oonn patta udal aazhi vinai ozhukkil
oru karayum kaaNAthE ozhuhumArum
tEn patta vidam pOlat-titthikkinRa
siRu payanE uRu payan yenRu arunthumARum
taann patta padi innEr taanE kaNDu
taLarnthidumEl vaLarnthiDumE takkavARE

(MEANING):
The second step in the ladder to Moksham is NirvEdham or contrition over his status as a
Jeevan suffering in SamsAram and rushing to perform the chosen UpAyam like SaraNAgathy.

The Jeevan will reflect on four topics that lead him to great sorrow over the things that
happened to him from anAdhi kaalam:

1) The Jeevan who gained VivEkam will now think about the time, when he lost his sarIram
and Indhriyams and stayed united with the deep darkness (MahA Tamas) in a formless,
nameless state.

2) The Jeevan will think about the myriad births that he took due to his karmAs from time
immemorial in all yOnis and his being tossed about in the fierce flood of samsAram and not
finding the shore to rest.

(3) The Jeevan will reflect on the alpa sukhams of samSAram that he is enjoying, which are

14




indeed like poison laced with honey to give the misleading impression of sweetness.

(4) The Jeevan will sorrow over all the other pains that he is experiencing due to his karmAs
in this prakruthi maNDalam.

As a direct result of these reflections, the Jeevan will now feel dejected and rush to save
himself through the anushtAnam (observance) of the redeeming upAyam of SaraNAgathy.

This feeling of dejection (nirvEdham) is thus the second step on the ladder to Moksham.

sadagopan.org

“Nammazhwaar Moksham”
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THIRD STEP OF THE SOPANAM, VIRAKTHI PARAVAM
(A): SAMSARA VIRAKTHI (DETACHMENT & DISINTEREST IN SAMSARAM)

2 _6VBHSHGWTHBHEUT 6ETMILD LIIevf6Y] bW (LD
SVB ML TH YLICLTHBISOTH6HAPLD LDL|WIdEHT6dT
HVHG GClGTLIV LoglewaL_LIFTH Li(hkI%L L (Lo6vsTeudtlev

LeVsHM Gliwig wiri LgwrfassBn LsusEs.

ulahatthil uyarnthavar onRum payanil uRum thuyaRum

alahil padAtha abbhOgam kavarnthu yzezhum ambhuyatthOn
kalahat-thozhil Madhu KaiDabarAl padum kattam yeNNil

pala kaRRa meyyadiyAr padiyAr ikkaDum bahavatthE

(MEANING):

On this karma bhUmi, the pleasures enjoyed by those, whom we think highly off, are never of
the unalloyed sukham. The sortow is at the middle of these so called Sukhams. We think that
Brahma Devan in his Sathya 10kam is the enjoyer of limitless bliss. The pain and anxiety that
Brahma Devan experienced from the attack of the two asurAs, Madhu and KaiDabhan intent
always in engaging in Yuddham, is immeasurable. When the VivEkis reflect on these alpa
(insignificant) and asTira( nonlasting) Sukhams tinged always with inauspiciousness, they
do not develop any attachment to SamsAram and reject it as a manifestation of their virakthi

(dispassion).

The Key passage of this Paasuram is: “Pala kaRRa meyyadiAr ikkaDum bhavatthu
padiyAr” (True BhAgavathAs conversant with the SaasthrAs of the Lord will not opt for the
terrible SamsAric way of life).
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M (B) SVARGAM BECOMING LIKE NARAKAM FOR VIVEKIS

BhBH TBIGET eTalleVrTild HeaTdhsbTeV LOl&hd
STTCoUBSHT CIGTLY EWEUWILD DY EWTL T LOT6WTL_TIT

FIhS| T 0| 6hFTWIen|LD 6 jBISHT6VLD
STrena wilest eul_(LpLoMmidy & e6vsfleuTevrTepLD

@b TeICLOMIWITEH S FFFEITSH TEN)ILD
T reT(h) (LpHdHDTeILO6VEVIT 61 b Ib 6T
[5h& (HLOTEV BleW6VHEWTL T [HTHGILDEVEVITLD

Brel&eaTn BHLSGL HTHeuTGT.

tanthirangalL al.avilarAi dhanatthAl mikka
taarvEnthar thozha vyaam aaNDAr mANDAr
chandiranum sooriyanum veeyum kaalam
tArahayin vaDamum maRRu tani vann aalLum
Indiranum yERu uyarttha Isan thAnum
yeer iraNDu muhatthAnum illaa annannAL
namm ThirumAlaik-kaNDAr naaham yellAm
narahu yenRu naRRpadhamE nAduvArE

(MEANING):

Where are those mighty emperors (Manu, MaandhAthA et al) surrounded by many kings who
ruled the universe with their vast armies today? All of them are dead and gone. Similarly,
there will be a time, when there will be no Moon, Sun, Stars, Indhran, Sivan, and Brahma
DEvan and others. That time is known as MahA PraLayam. At that time, the only abode that
stays without demise is the Supreme abode of SrIman NaarAyaNan. When knowledgable and
insightful scholars analyze these facts, they will equate the sukhams of Svargam to the
sufferings in hell (narakam) and will utterly reject SamsAra Sukhams. This feeling state is
recognized as the third step in the ladder to Parama Padham (MOksham).

The key passage in this Paasuram is: “Namm ThirumAl nilai kaNDAr naakam yellAm
narahu yenRu, nall padhamE nAduvAr”.

17
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THE FOURTH STEP IN THE LADDER TO PARAMA PADHAM, BHEETHI PARVAM
(A): FEAR ABOUT THE FRUITS OF KARMAS

SImeum G glewfleuri HiemIbsnHm @b g el Geuri
2_mellevrTsedleT BT LpwihsT(HL GlerTery] Hlesr@mmid
meulfl LTMHM) 6TLD HLOUIENHEVS, & T 6UT LDEITEIT (6T T 6V

SDEWAUW|BHS LIITTET &Lp6V @Fx(h Bk (S 6drGLD

thuRavaRamE thuNivAr thuNukku aRRa iLam thuNivOr
uRavu ilar aathalinAm uyarnthArudan onRi ninROm
maRa vazhi mARRi yemm mayyalai theertthavar mann arulLAl

kaRavai uhantha PirAn kazhal soodum karutthinamE

(MEANING):

The superior dharmams associated with gaining freedom from SamsAric shackles are known
as Nivrutthi dharmams. Those who adopt them will not mix with the ignoramus, who does
not fear the terrors of SamsAram. Therefore, we mingled only with those, who desire
Moksham (Mumukshus). We gained the firmness of purpose to serve the Lord, who engages
joyously to graze the cattle even in SrI Vaikuntam as KaNNan. This was made possible
through the glances (KaDAksham) of our AchAryAs, who pull us away from traveling in the
path of sin and banish our ajn~Anam.

The key section of this Paasuram is: “MaRa vazhi mARRi yemm myyalai theertthavar mann
arulLAl kaRavai uhantha PirAn kazhal soodum karutthinam” (Our Most Merciful
SadAchAryas removed our ajn~Anam and pulled us out of engaging in sinful acts by casting
their auspicious glances on us. Their anugraham led to our determination to perform nithya
Kaimkaryam to GopAlan in His Supreme abode.
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M (B) UPAYA ANUSHTANAM DRIVEN BY THE FEAR ABOUT THE KARMAS

6UH BTG LIT6V 61 (6L 63T LDGVT [HJh LDT 5]

LOTETTd GIWT S eusvallemsst CbHLIL G,

@) bBH6vTLoT6 W et M b & TeV6LDEVEVTLD
(®)edTeT (Lp LD LA 1 L1615 (& Ll B il LI T 611635 630T LD

©eubH6\ST(H @& Lpailew il B @ LOT6vTTd LD
Cleumlsgiarer allssHserTi aildGuw 6o reswrL_mi
LIh& 60T LD TLDED QU W 6D T HGI LD LITM|60H5 & LI

L wewmuilest urw CpM! LuleieurGr.

vanthana pOlvaruvanavum ananthamAhi
mALAtha thyur taru valvinai neruppukku
intanamAi yeNNNirantha kAlamellAm
innamum ibbhavak-kuzhikkE izhiyA vaNNam
venthathu oru kuzhaviyai naRRk-kumaraNAkkum
veRit-tuLava VittakanAr vithiyE koNDAr
pandhanamAm avai anaitthum pARuhaikkup-
pazha maRayin parama neRi payiluvArE

(MEANING):

There has been no limit to the sorrows experienced by the SamsAris. There is also no limit to
what they are going to experience in the future. This immense fire of karmAs (vinaikal))
burns the jeevans by treating them as firewood. The SamsAris keep on churning in this deep
pit of SamsAram undergoing all these sufferings. The people with sharp intellect reinforced
by their vivEkam and virakthi develop a fear from these samsAric sorrows that would hold
them under their control. They follow the command of the Lord to practice Bhakthi or
Prapatthi yOgam to chase away all their karmAs and place the burden of their protection at
the Lord's sacred feet.

The key passage of this Paasuram is: “PandhanamAm avai anaitthum piNikkum
paaRukaikku pazha maRayin Parama neRi payiluvAr” ( The wise ones break the handcuffs
that tie them to SamsAram by performing the supremely auspicious act of Prapatthi
recommended in the VedAs ).

19
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The power of the Lord to intervene and transform the embryo in the womb of Uttarai, which |®

was turned in to a piece of charcoal by the apANDavAsthram used by AsvatthAma, the son of |
DhrONAchArya during the mighty battle at KurukshEthram. Our Lord with the fragrant
TuLasi Maalai transformed that totally burnt child existing as a piece of charcoal in to a
handsome prince known as Parlkshith through His matchless anugraha sakthi. BhagavAn is
saluted as the powerful one performing mysterious deeds of anugraham for His dear ones
(venthathu oru kuzhaviyai naRRk-KuamranAkkum veRit-tuLava VitthahanAr).

sadagopan.org
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“Paramapadam”
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FIFTH STEP -THE PAASURAMS OF PRASADHANA PARVAM:
(A): PERFORMANCE OF THE ANUSHTANAM/OBSERVANCE OF PRAPATTHI

& (HLOTEMEVUNED 6u(HBISL LB &L EHBI & (DL WTT
s(HLOTEV6ILI(HE LD 2 GuirHlev (pweTmId BTV LD LD
Fl(HLomevig ullewewt Flewst Fyewrm@6levt 6ufldg)Lb
SHHLTedlssflwensy STERTOWSTS 55 6leuewTam)euGr.

karumAlayil varum kattam kazhikkum karutthudayAr

oru maal peruhum uyOgil muyanRum athu anRiyum nam
ThirumAl adiyiNai tiNN saralN aahum yena varitthum

taru Maal iniyivai tAnE yena t-tahavu yeNNuvarE

(MEANING):

The BhaagavathAs longing to destroy samsAric miseries like garbha vAsam (stay in the
wombs and rebirths in this world) would practice Bhakthi yOgam; their Bhagavath-
anubhava-rasam (enjoyment of the bliss of meditating on Bhagavaan) would also be
enhanced. Those who are unable to undertake the ardous Bhakthi yOgam would choose
Prapatthi at the Lord's sacred feet. After practicing one or the other of the above two
upAyams, they will place their entire trust in the Lord's grace and protective power and will
await His mercy to grant them the delectable bliss of Moksha Sukham.

Two unfailing means are suggested for those, who do not want to be born again in this
samsAra manDalam full of sorrows. One is the demanding Bhathi yOgam, where the
observant Bhakthi for the Lord flows without cessation. For those, who do not have the
capabilities to observe Bhakthi yOgam as the UpAyam for Moksham, the option is the
performance of the rites of SaraNAgathy at the powerful, protective feet of SrIman
NaarAyaNa. After practicing Bhakthi or Prapatthi yOgam, the practioners -- the
bhAgavathAs-- will believe that the Lord will perform His avowed duties of RakshaNam,
grant them their stay at His Supreme Abode and will await His Mercy. They will have
absolute faith in the infallibility of the Lord's scared feet to grant them nithya kaimkaryam at
Srl Vaikuntam and will cling on to them.

21
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(B) ALL SINS LEAVING BECAUSE OF PRAPATTHI

(PeTOFIIS aflewesTsalTeafley pewerss 56T

PHDISTET BTG PSS Fn D DleD
SHSTOFUIW Fl(HeuHaTTEOlewFeY LITTSHEId

SPVCFTHH HTVOeTSH HFTET &iTHSHIL
UHerelFuig ailewearuiley Blemerbleursstmm ©lg TesTm) LD
Lewpurmiss Coumieng ellysmed Lrmmiib

6T6dT GlFIIW HTLOEWD T H6WT ©lLI(HLOT 66T eHdT 65T LD

6T6vTeuT T H MO 19 7evor(h) GlLossvTeserm &G

munn seytha vinait-thiralil muLaitthathu anRi
muRRuLLa muthal arinthu muLaittha kooRRil
tann seyya ThiruvarulLAl isaivu pArtthu
tazhal sErntha thoolam yenat-tAnE theertthup-
pinn seytha vinayl ninaivu onRAthu onRum
pizhai poRutthu vERuLathu virahAl mARRum
yenn seyya tAmaraikaNN PerumAn yeNNam
yeNNAthAr yettu iraNdum yeNNAthArE

(MEANING):

The karmAs (Vinaikall)) of the Jeevan are grouped under: (1) Sanchitham and (2)
PrArabhdham. Sanchitham is the one, which are the huge heaps of sins that are waiting to
give its phalans at a future date. Those karmAs, which are beginning to yield their fruits
(phalans) already, are the PrArabdha karmAs.

Bhakthi yOgam can eliminate only the Sanchitha karmAs. Prapatthi will not only banish all
the sanchitha karmas but will also destroy PrArabdha karmAs except those we have to
experience till the end of our earthly lives.

Prapatthi burns the sins quickly like the fate of the bale of cotton that is thrown in to the fire.
The act of Prapatthi also prevents the sins committed unknowingly by the Prapanna Jeevan
from clinging to them.

PrAyascchittha Prapatthi destroys even those sins, which were accumulated consciously due
to Kaala, dEsa viparIthams and emergencies. The aparAdha parihArAdhikAram of AdhikAra
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Sangraham (Desika Prabhandham: 64th Paasuram) describes the ways in which all these sins

get removed from the back of the Prapannan. If the Prapannan commits sins deliberately
after Prapatthi and yet does not perform PrAyascchittha Prapatthi, then he receives a light
punishment from the Lord during his stay on earth and that way destroys this type of sin as
well.

For those PrapannAs, who can not brook the delay in ascent to StI Vaikuntam (AarTa
PrapannAs), the Lord responds to them and grants their wish to join Him without delay.

Great indeed is the glory of Prapatthi!

Our Lord destroys every kind of sin of the Prapannan one way or the other and makes sure
that the Prapannan never returns to this earth and instead stays close to Him at His Supreme
Abode. Those who do not understand the most generous and merciful ThiruvuLLam (wish)
of the Lord are indeed totally ignorant of the meanings of the Rahasya Thrayams.

The key passage here is: “EmperumAn yeNNam yeNNAthAr yettu iraNDum
yeNNAthAr” (Those who do not comprehend the merciful mental disposition of my Master
do not know anything about the deep meanings of AshtAksharam, Dhvayam and Charama
slOkam, the three rahasyams).

The corresponding Sanskrit slOkam that summarizes the ways in which different kinds of
sins of the Prapannan are destroyed is:
prArabhdhEtara poorva paapam akhilam prAmAdhikam chOttharam
nyAsEna kshpayannanabhupagatha prArabdha khaNDam cha na:
dheerpoorvOtthara pApmAnam ajn~athEapi tannishkruthE:
kouDilyE sathi sikshayAapyanagayan krODeekarOthi Prabhu:

23
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THE SIXTH STEP -THE PAASURAMS OF UTHKRANTHI PARVAM:
(a) THE EXIT OF THE JEEVAN FROM THE BODY

2 _ewpulll L eurblerest 2arey)|@phemmuid Cuimaslwienr

BewMLL 6L Tleumm BHMIeTEeUBHSIWI [bTUIHET HT6dT
BlewmLoL 1960TE OB HIDLIWIET STL L [BlewedThdIL 6VF

FAewmOlaul’ 1y el B euPliLiHGSID euewss GlFiH (HGLD.

uRayitta vALL yena oonuL. uRayum uyOgiyarai
naRai mattu ozhivaRRa nall tuL.avu yEnthia Naayakan thAn
niRai mattu ilAtha nedum payan kAtta ninainthu

udalacchiRai vetti vittu vazhippadutthum vahai seythidumE

(MEANING):

The analogy of the sword in its sheath is given usually to the jeevan residing in its karma
sarIram. The sword housed inside the sheath of the body will have diminished luster and will
be powerless to perform its act. Similarly, the Jeevan inside the karma sarIram would find its
inherent Jn~Anam shrunk and recognize that it does not have the power to perform
Bhagavath Kaimkaryam to the full measure (ParipoorNa Bhagavath Kaimkaryam). Thus the
jeevan under the total influence of KarmAs is granted Moksham, when that jeevan adopts the
upAyam of Bhakthi or Prapatthi yOgam. Our Lord stands by with this noble intention to exit
that jeevan from its bodily prison and lead it to His Supreme Abode.
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(B) THE PROCESS BY WHICH THE JEEVAN IS RELEASED FROM THE BODY

psit sGailuTDIHSID WRTSSID ot 1g

&AW TomESSvme GFissE50ea0TD

wsit et hpuilflesiln CFiggl ebL5Hm%
peTaIallSEis ST S6TLITEMaISE LD BT Se6T
PHTUSIL 65T curaad FanTRepLSsTil 2_arGer
sp(h CHTiggwi allewerd @ LpLbumelwmesTm)b
oUGT FlewM U6 HeWEVEUTFV HIMHGI HLOEHLD

suT@erm euPlt LGS LestpHmTGevr

munn karuvi yeeraindhu manatthir-kootti
mukkiyamAm marutthil avai sErtthathellA
nanku uNarum uyirinil sErtthu iym bhUthatthai
nalNNuvitthu tAnRanpAl vaikkum NaaTan
onpathudan vAsal iRaNdu udaiytthAuLLE
oru kODi thuyar viLaykkum udampAi onRum

sadagopan.org

vann siRayin talai vAsal tiRanthu nammai

vAnERa vazhippaduttha manamuRRAnE

The Sanskrit equivalent of this Paasuram is:

manasi karaNa-grAmam prANE mana: PurushE cha tamm
jaDithi gaDayan bhthEshvEnam parE cha tamAthmani

svavidhavidhushOritthiTam saadharaNE saraNErmukhair-
nayathi parathO nADibhEdhair-yaTOchitham Iswara:

(COMBINED MEANING OF BOTH):

At the time of death, our Lord unites the JnAna Indhriyams (Ear, faculty of speech, eyes,
nose and body) as well as the Karma Indhriyams (Mouth, hands, legs, mala dhvAram and
Jala dhvAram) of the Prapanna Jeevan with the mind; thereafter, our Lord unites the Mind
with PrANa Vaayu (described as Mukhya PrANan by the Upanishads since it is the cause for
the stable existence of the body and indhriyams). Next, the PrANa Vaayu is united with the
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JeevAthmA. This jeevan combined with Mukhya PrANan gets united with the pancha
bhUthams. At this stage, our most merciful Lord removes the fatigue experienced by the
Jeevan from all these exertions by embracing it closely. Finally, our Lord exits the Jeevan
from its bodily cage with the eleven holes (two Eye holes, two ear orifices, two nostrils,
mouth, mala dhvAram, Jala dhvAram, nAbhi dhvAram and Ucchi dhvAram or Brahma
randhram). Our most compassionate Lord exits the Prapanna Jeevan through the primary
door of Brahma Randhram or Brahma Naadi dhvAram, which is the first stage of travel via
archirAdhi Maargam (the path of Light).

The Exit from the body to enter ArchirAdhi Maargam is the sixth step in the ladder to
Moksham.

adiyEn will now cover the Four Prabhandha Pasurams (146-149) associated with the two
sOpAnams of ArchirAdhi and Dhivya dEsa PrApthi Parvams. These are the seventh and the
eight steps in the ladder to MOksham.

Desika Prabhandha Pasurams 146 and 147 deal with the travel by the Jeevan on the path of
light (archirAdhi mArgam). At the end of this travel via the archirAdhi mArgam, the Jeevan

arrives at Sri Vaikuntam.

“Paramapadanathan-Parameshwara Vinnagaram”
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M SEVENTH STEP-THE PAASURAMS OF ARCHIRADHI PARVAM:
(a) THE TRAVEL BY THE JEEVAN ON THE PATH OF LIGHT

Cgmerti Lilrioyrsg SeomGeibg QL b T bl Smid
wmerri Ulrwyrd fAewm &ihs L6 6ubb6lsd)i6ls et (h
S BTTOWTT hL_gg G)boTwenw S1_fbg Hbiilst
F(HOTTT LIQUBTHF dripsVTmmler &pmFull Gev

teruLAr biramapuratthu iRai sErnthu idar theernthavar thAmm
arulAr biramapuracchiRai theerntha pinn vanthethir koNDu
aruLAl amarar nadattha immAyayai kadanathatharp-pinn

suruLAr bhava narahac-chuzhal aaRRin suzharcchiyilE

This paasuram set in KattaLai KalitthuRai metre is an exceedingly beautiful one with
bewitching imagery and dhvani. The message of hope and assurance from Swamy Desikan
housed in this Paasuram alone is sufficient to chase away our SamsAric Bheethis and make
us hasten to petform SaraNAgathy at our Dhivya Dampathi's ThiruvadikaL, if we have not
already done so.

We have to keep repeating the key message of this Paasuram: “therulLAr biramapuratthu iRai
sErnthavar, bhava naraha chuzhal aaRRin SuzharcchiyilE suruLLAr”

SPECIAL COMMENTS OF SRI SRIRAMA DESIKACCHAR SWAMY:

The Prapanna Jeevans are saluted here as “Therul aar”, as those filled with Jn~Anam. They
have now gotten rid of their sorrows and are resting joyously (idar theernthavar thAmm) since
they are united with the Lord of the Sarlram, the antharyAmi Brahman/ indweller

(“biramapuratthu iRai”).

Now that they are freed from the prison of Sarlram (“biramapurac-chiRai theerntha pinn”),
they will cross the prakruthi maNdalam (immAyai kadantha pinn) with the grace of the Lord
and assisted by the Lord’s AadhivAhikAs, who come forward sequentially and welcome them
to the path of light (archirAdhi mArgam) to SrI Vaikuntam (“chiRai theerntha pinn, arulLAl,
amarar yethir koNDu vanthu nadattha”).

It is the Lotd's grace (Arul) that makes this amarar-assisted travel to His Supreme Abode
happens. After crossing the Maayai with the Lord's anugraham, the Jeevan will never ever get
tossed about in the whirlpools of the fierce river of SamsAram (maayai kadantha pinn, bhava
# naraha suzhal AaRRin suzharcchiyilE surulLAr).

27
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“Amararhal.” are AadhivAhikAs described in the 67th Paasuram of Desika Prabhandham
(Gathi visEshAdhikAram Paasuram of AdhikAra Sangraham). The AadhivAhikAs like Agni
greet the muktha jeevan at the boundary of their domains and take them to the other
boundary of the subsequent domain ruled by the next aadhivAhika.

The sarIram is called Braham Puram (bitamapuram) since the Jeevan is inside the sarIram
and the Lord (Brahman) is dwelling inside that Jeevan as antharyAmi.

The SarIram of the Jeevan is made up of five bhUthams (Pancha BhUthams). In the physical
body, there are three stout bones at the top of the back portion of the body (Mudhuhu). They
are known as ThristhUNam. At the time of death, our Lord churns these three bones to
squeeze out the subtle essence of Pancha bhUthams and unites that essence with the ready-
to-depart Jeevan. This kind act of our Lord is known as “ThristhONa KshOpam”. The
Jeevan will now experience pain as the Lord churns these bones. Our merciful Lord holds the
Jeevan tight to overcome the pain. This churning is common to all jeevans at the time of
departure from this world. After the churning, the muktha jeevan enters Brahama naadi with
the Lord's help and leaves the body to travel in archirAdhi maargam. The bound jeevans exit
the body via other nAdis to be born again in this samsAra MaNDalam. The exit toutes are
thus different for the Prapanna Jeevan and the baddha Jeevan bound to SamsAram.
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M (B) DELIGHT OF THE JEEVAN ON FINDING THE PATH TO MOKSHAM

aflflwsvevred GeuedleLemsv alleisTesvtlesr LOT
Guevsfluwisbsursv ailsedlLemey LEssTouM )

QLT LlUILEV TV (L BH6VEW VO LICTTM)| (Lp 63T VT T 61T
poFlaufl peflppew bg ComsbE T hbEHTD
slwevevTH &L _60leVemev GlwesTLITTELIT6VS
STAWGL &Tranr@WwaTDITIILTT STL_(HIb
sulwsvevT euPlElWILEVTBI &L _HESHTLD LoMHMILD

uTGermIid euflHer@L LD &l pHaHIL G TGLo.

vizhi allAl vEl illai viNNin mAthar
mEni allAl villillai meenavaRkku
mozhi allAl amuthilai yenRu munnAL
mutthi vazhi munintadaintha mOham theernthOm
kazhi allAl kadal illai yenbAr pOlak-
kAriyamE kAraNam yenRu uraippAr kAttum
vazhi allA vazhi yellAm kadanthOm maRRum
vAnERum vazhi kaNDom mahinzhthittOmE

(MEANING):

Until now, due to our evil karmAs, we did not pay attention to the path of Moksham.
Manmathan made us fall under the influence of SiRRinbham by using the eyes of the apsaras
as the spear to hold us and their bodies as the bows and we thought that the sweet speech of
the apsaras as nectar and were deluded by the thought that the life in Svarga 10kam is the
greatest thing to happen to us. Now, thanks to the KatAksham of our SadAchAryan, we
overcame this delusion. We escaped form the other mathams (darsanams) which extoll the
universe instead of offering their allegiance to the cause of this universe and escaped from the
nets of such misleading darsanams. The position of these confused mathams is like some
one who mixes up the backwaters of the ocean with the cause of them, the Ocean itself
(kazhi allaal kadal illai yenpAr pOIE) and conclude that there is no ocean except the
backwaters (kazhi neer). Kazhi neer are the backwaters extending from the ocean (uppam
Kazhi). The foolish position taken by some mathams is that there is no ocean and there is
| only the backwaters. They mix up the effect (Kaaryam) with the kaaraNam (cause). We have
now been blessed to be connected with the path of light leading to Parama Padham. We are
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now blessed to enjoy the pleasures of welcome offered by aadhivAhikAs in contrast to the

pains that we suffered in SamsAra MaNDalam. We have arrived now at the seventh step of

the ladder leading to SrI Vaikuntam, whose shining towers are now very much in sight.

sadagopan.org

“Pomona Ranganathar at Vaikuntavasal”
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M EIGHTH STEP --THE PAASURAMS OF THE DHIVYA DESA PRAPTHI PARVAM
(a) THE LIBERATED JEEVAN ARRIVES AT SRI VAIKUNTA DHIVYA DESAM OR
REACHING PARAMA PADHAM

sueTLIMMIL 63T LowisD Lyevsr(h) MM TiTESwTey, (9)esrhTeir
STSTLIHMG| CUMIBSTET(LP ClogGemer GUTgIeTsTid
SISTUDD H6OT GlewilouTHMIWITE TS @b SIPTII (LpigwITedT
GlsTymdm peveuplmed sTHMI BHLISEI DT e 1 GL.

van paRRudan mayal pooNDu maRRu ohr gathiyAl ina
naal. peRRathu yenn? peRum dhAnamum yetthanai pOthu uLathAm ?
thunpu aRRa tann thuNivAl thuyar theerkkum ThuzhAi MudiyAn
inpuRRa nall vazhiyAl yERRum nal padham yeNNUvamE

(MEANING):

What indeed are the fruits (phalans) that we gained by engaging in the enjoyment of alpa
sukhams of the world, while we travelled on improper routes during our journey on this
earth? None. Even if we had gained the status of Brahma Devan due to our puNyams, how
long would that distinction have lasted? Very little time. Therefore, let us aim for MOksham
through the enactment of the rites (Bhakthi or Prapatthi yOgam) prescribed for us by the
Lord to enjoy the eternal and incomparable pleasures of His SrI Vaikuntam. Attaining Srl
Vaikuntam is the eighth step in the ladder of Parama Padha sOpAnam.
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(B) THE DESCRIPTION OF THE LORD AT SRI VAIKUNTAM

LiewTen Lull(hallswesrwi TH M6 Lilg gl LITTLD
STaTTGS PEW BITLD LITEaibsTe
QUESITL_LO(HLOGVIT LOT &I LOIGTEOTTUI LDGIT6OT
weUFWbHF] ewflalleevTil allearnis, eumrsTGai
Qs TaiTL_ (BT el AUITLIW eubSESTLILITLD
@Geflihgl 6sefllbspsTw allTens wWrHenmds
HETL_G| B & (HHHTGE6V HL_hg| LE6TT

HWT HOTCLTT HH 0 WeVeVTHIGH S FHIGLTGL.

paNdai iru vinaiaaRil padinthu paaram
kANAthE ozhuhiya nAmm bhakkiyatthAl

vanDu amarum malar mAthar minnAy manna
vaisayanthi maNi vilLLai viLanga vaann sEr

koNdal arul. mazhai pozhiya vanthathu oppAm
kuLirnthu teLinthu amudhAya virasai aaRRaik-

kaNDaNuhik-karutthAlE kadanthu meeLAk-
karai kaNDOr kathi yellAm katitthittOmE

(MEANING):

From time immemorial, we as bound Jeevans have been under the influence of PulNya as well
as Paapa karmAs and suffered in this samsAram. We were blessed to practice one of the
UpAyams (SaraNAgathy) and became Prapanna Jeevans. We traveled by archirAdhi mArgam
and at the end of that joyous journey, we arrived at the banks of VirajA River and crossed it
with our sankalpam and reached the other shore of SamsAram, SrI Vaikuntam. We are truly
blessed to have this visEsha bhAgyam.

The poetic skills of Swamy Desikan are extraordinarily displayed here.

ACCORDING TO SRI SRIRAMA DESIKACCHARYAAR:

In this paasuram, the Lord is compared to the dark cloud of the rainy season in the sky of
Parama Padham pouring out as the rain of mercy (vaan sEr koNDal mazhai pozhiya
vanthathu oppAm).
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M Periya PirAtti (SrI Vaikunta Naayaki) is compared to the lightning (Minnal) in that rainy

season cloud (vaNdu amarum malar mAthar minnAy manna ).

The Vaijayanthi garland with its many colored flowers is compared to the multi-splendored
rain bow in that cloud ( Vaisayanthi maNi villAy viLanga).

VirajA River marking the boundary between pruthvee maNdalam and SrI Vaikuntam is
saluted as the cool nectarine river with clear waters (kuLinrthu teLinthu amudhAya Virasai).

The Paasuram ends on an exalted note: “MeelLAk-Karai kaNDOr gathi yellAm
bhAkkiyatthAl kathitthittOm” ( We reached the other shore of Viraja river (viz)., Srl
Vaikuntam from where no one returns to SamsAra MaNDalam (Karma BhUmi); through our
bhAgya visEsham, we are going to enjoy our life there serving the dhivya dampathis.
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NINTH AND FINAL STEP THE PRABHANDHA PASURAMS OF PRAPTHI PARVAM
(A): PARIPOORNA BRAHMANUBHAVAM

LL6UT (HHS (HLOT G| L{6WT (T [hds LD L|6sdT 6T LI6GdT T T
HTEUGTLOTET &H6vflddleuehCFTHl Lo (HL Sevr
BT eueT(HLD GILI(h BTeTwe»MHEWTHwr & &H6lLO6VEVTLD

LT euem(hib SHLOPLI LIsV6VTesTIy 6D FU|L_65T LIT(HeuGLo

Poo vaLarum ThirumAthu puNarntha namm PuNNuyanAr
ThAvaLamAna Tanit-thivam sErnthu TamarudanE

naa vaLarum peru nAnn maRai Odhiya geetham yelAm
paa vaLarum Tamizh pallANDu isayudan paaduvamE

(MEANING):

May we join with the nithya sooris and other muktha jeevans serving the Lord and recite the
sweet music of Saama ghAnam and AzhwAr's dhivya Prabhandhams at the dhivya sTAnam
of SrI Vaikuntam, where the Lord resides always with His PirAtti. May we enjoy the dhivya
Dampathis and serve them without interruption always at Their Parama Padham!

“Dhivya Dampathis”
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M (B) THE SIX COMPARISONS FOR THE MUKTHA JEEVAN

LTS PesT()) LD %6 (et GLITe

9 (WSHBHWL_bI HLpaiw pHMIeTd CLTevs
&L OlewTpdd sewr CFihm HeVGL GLITevd
&T_(h5S 55V HOSTIHS HaflGm GLimsv

oL 6V &6eU(HLOWeVSLIHS LOTHEHT GLITev
auesAennBUT wesTariLgD QUHHTTGLITE
2 | @TIpHeVT 2 ullioemwmds@ LD LOTeW Wl [h i)

2 wihsd LGGLM! wjewtihHolsmeTmCeormGLp.

adal urakam uNDu umizhntha arukkan pOla
azhukkuadaintha kazhuviya nal taralLam pOlak
kadal ozhuhik-karai sErntha kalamE pOlak-
kAtthut-theekku alanthu ozhindha kaLirE pOla
madal kavarum mayal kazhintha mAthar pOla
vann siRai pOy mannar padham peRRAr pOla
udal mudalA uyir maRaikkum mAyai neengi
uyarntha padham yEri uNarnthu onRinOm

(MEANING):

The six comparisons help us understand the immense joy and the great glory enjoyed by the
muktha jevan after its release samsAric sorrows due to the power of Prapatthi. It shines with
enormous radiance after arriving at the Supreme abode of the Lord.

The six comparions of the enhancement of the radiance & joy of the Muktha Jevan are :

(1) It would be like the enhanced radiance of the Sun after it is swallowed by the serpent
Raahu and then released. Sun is described as having higher lustre after the solar eclipse.

(2) It would be like the increased brilliance of the high class pearl after it is cleaned from its

impure state and is restored to its original state of lustre.

(3) The Muktha Jevean's joy is like that of that of the travelers of a boat lost in the sea due to
tempest, who finally reach the shore safely.
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(4) The joy of the Muktha Jeevan would be similar to the elephant that escapes from a forest |M

fire after the fire subsides due to divine will.

(5) It would be like the joy of a Naayaki, who performs the ceremony of Madal Oorthal to
regain successfully her Naayakan, who spurned her.

(6) The joy of the muktha jeevan would be like the joy of a king, who is released from the Jail
after being falsely accused of misbehavior and is reinstated as the king.

Swamy Desikan uses six comparisons to describe the infinite joy of the liberated Jeevan at Srl
Vaikuntam as a result of its transformation from that of its erstwhile status (before Prapatthi)
as a Bhaddha (bound) Jeevan to the current status as a Muktha (liberated) Jeevan. The
association with prakruthi that hid its (the Jeevan's) true svaroopam is gone now and in the
newly gained Mukthi state, the Jeevan experiences immense bliss of serving the Lord at Srl
Vaikuntam and is radiant. This is the ninth and final Step in the ladder to Moksham.

“Steps leading to Sholingapuiram Narasimhar”
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M (C) THE SUMMARY OF ALL THE NINE STEPS IN ONE PAASURAM

LoETEDIVEAED LW £ LeTHSSIDL
LOGTRTTSH Liwledfla bl Lom@eviwestmlds

& 6307635116V 615 65T M 6 h Flwtsuedr H1LpGev LysvoT(h
sBHepFlemm CuriissenrCumin s51Gw ClFaTm)
aflevTamisvalsy allwiGlLIVVTID alleTBISd: &6voT(H
el eTeRTou T S ELPTHISEHL 6T Gaugld Ly Ll
LIETE| VSN LIgwTg GewFwimm LimHILD

LIsVeVTeRT G L LIsVeVTessT(Hid LImT(HGeurGip

maNNulahil mayal theernthu manam tathumbi
mannAtha payan ihanthu MaalE anRik-
kaNN ilathu yenRu anji Avan KazhalE pooNDu
kadum siRai pOyk-karai yERum gathiyE senRu
ViNNulahil viyappu yellAm viLangak-kaNDu
ViNNavar tamm kuzhAngal.adun vEdam paadip-
PaNUlahir-pdiyAtha isayAl pAdum
PallANDE PallANDum PaaduvOmE

sadagopan.org

(MEANING):

May we enjoy the many blessings of performing the Nithya Kaimkaryam to the dhivya
dampathis in SrI Vaikuntam and enjoying ParipoorNa BrahmAnandham there after climbing
the following nine steps of the ladder to Moksham:

(1) Gaining VivEkam in this Karma BhUmi through the SadAchArya KatAksham

(2) Developing remorse over the time wasted in chasing the worldly pleasures and worthless
pursuits

(3) Developing distaste for samsAra Sukhams
(4) Fearing the ensuing Naraka anubhavam linked to the bundles of sins accumulated

(5) Performing the Upaayam of Prapatthi or Bhakthi yOgam to gain MOksham

(6) Exiting from the SarIram with the help of the Lord via Brahma Randhram.
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(7) Traveling via ArchirAdhi Maargam to StI Vaikuntam

(8) Arriving at Parama Padham of the Lord after crossing the VirajA river

(9) Joining the Nithya and Muktha Jeevans to sing Saama GhAnam and Dhivya Prabhandha
Paasurams of AzhwArs as divine ghAnam.

sadagopan.org

“Paramapada Vaasal”
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M (C) WHY ARE WE HERE IN KARMA BHUMI AFTER OUR PRAPATTHI?

LOTETTS allePaTESTSSID WTarHTDd GUT
UTG&TM] LDV LOSHOTTT J63TL| LD LD

G mrarTsg LTLoewildh &g 6lg et (h LY, esT(h
QBT WLSIBHSI CHTHBTBISET LITIQWITLY S
Gamerrs LpLewmuilest H5BICHL (Hdb
HlewL_wirg Guiflesruid GlLHa BT EHLD
Werrs GUrigewiodseirL) CUHEmTLD
Guglesfluiled hEHeTEmmid aflglufesrmGev.

mALAtha vinai anaitthum maal.a nAmm pOy
vAnERi malar mahalLAr anbhu pooNum
thOLAtha mAmaNikkut-thoNDu pooNDu
Thozhuthu uhanthu tOtthirangal. paadi aadik-
kELAtha pazha maRayin geetham kEttuk-
kidayAtha pErinbham peruha nALum
meeLAtha pEradimaikku anbu peRROm
Medhiniyil irukkinRom VithiyinAlE

(MEANING):

We have now performed the UpAyam of SaraNAgathy and gotten rid of the ancient karamAs
that clung to us as a result of the power of the UpAyam adopted. We have recieved the
anugraham of the Lord to perform nithya kaimakryam to Him and His Divine consort at Srl
Vaikuntam and to sing with joy the Vedams and Prabahndhams there. Inspite of these
blessings, we are still here and are unable to enjoy those immense pleasures waiting in store
for us. Why is it that we are not able to enjoy those divine pleasures right now? The reasons
for us to prolong for our stay in this Karma BhUmi after Prapatthi are:

(1) SarvEswaran's sankalpam to inspite other chEthanams with our prescribed conduct
during the Post-Prapatthi period.

(2) The conferral of BhAgyam to enjoy the Lord in His ArchA state at the dhivya dEsams.

(3) Sukrutha VisEsham to enjoy the beauty of the StI Sookthis of AzhwArs (Dhivya
Prabhandhams) and AchAryAs (StI BhAshyam).
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These are the reasons for stay here for a while before enjoying our destiny of serving the Lord
and His Divine Consort at their Supreme Abode and experiencing ParipoorNa
BrahmAnandham there with Nithya and Muktha Jeevans.

PARAMA PADHA SOPAANAM SAMPOORNAM

o f\(\f\.glq = r\‘\l
ﬂ‘\‘\"\ ‘\ru@_'_-rq_:l

kavitaarkika siMhaaya kalyaaNa gulNa shaaline

shrImate ve~NkaTeshaaya vedaanta gurave namaH

FOlrmeiTm) HTLIL6V F(HGeUBISL (LpL_UWIT6dT
urGlyreTmd GlFmeret LG TLHU6T - OlTTeTm)
HTCeT SewWTCHT STrewfluiley euTLpeuTidd,

surGesrmLt GUITLOETO|LD UTLPEY

Daasan,

Oppiliappan Koil Varadachari Sadagopan
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