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S TASE 71
Rt TEATERE T o T R A

Lof 10@% T HIZ Tl BLD:
Lof phishTwd ewGg Lf rBishTe LgliranoGer bLo:
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SETAHH - AT - ¢
wf urrFrul L i | meflF GlFiig

Lof T BIGS T T8 6YU S 61 LD
2 HHT FH&HLD - (LP&H6V LITHLD
SrI ParASara BhaTTar's

Srl rangarAja stavam
uttara Satakam - Volume 1

INTRODUCTION BY DR. V. SATHAKOPAN:;

Swamy ParASara BhaTTar's Sri RangarAja stavam has two bhAgams: pUrva and
uttara bhAgams. The pUrva bhAgam has been released earlier as e-books 66
and 67 in the Ahobilavalli e-book series in two parts (161+201= 362 pages). In
these two e-books, there are beautiful images of the divya dampatis of

Srirangam along with extensive commentaries in Tamil and English. These can be
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accessed at: www.ahobilavalli.org.

We will focus on the coverage of the uttara bhAgam now.

In the uttara bhAgam, BhaTTar engages in Paramata khaNDanam to defend the
Parama Vaidika darSanam of SrI VisishTAdvaitam as developed by AcArya
RaamAnuja based on the teachings of Brahma sUtrams. BhaTTar criticizes the
Veda bAhya and Veda Viruddha matams (kumati and kudrshTi Matams) through
number of Slokams of the uttara bhAgam of the RangarAja stavam addressed
to Lord RanganAthan. BhaTTar celebrates the ananta KalyANa guNams of Lord
RanganAthan, who incarnated as daSAvatAran, seeks His anugraham, states his
unfitness in a mood of nirvedam and performs at the end SaraNAgati at the
sacred feet of this Parama dayALu of Srirangam. '

The uttara Satakam of BhaTTar inspired Swamy Desikan to bless us with a
magnificent grantham revered as Paramata bhangam, where he elaborated on
the criticisms of BhaTTar about the Para Matams and their fallacies. Manu
smrti Slokam points out the fruitlessness of following avaidika Matams to gain
the Parama PurushArtham of Moksham:

1 ASATET: Tl A F FESA: |

FAEAT: (R e auier & an: &gan:
yA vedabAhyA: smrtayo yASca kASca kudrshTaya: |
sarvAstA: nishphal A: pretya tamonishThA hi tA: smrtA: ||
-- Manu smrti, chapter 12, Slokam 95

VaikuNThavAsi Sri UttamUr Swamigal has provided a commentary in Tamil for
Paramata bhangam of Swamy Desikan named anapAya PrabhA (ahalAta Prabhai/
the lustre that does not leave the Lord), SrI MahA Lakshmi. The title of
anapAya PrabhA can also refer to the jyoti of Lord sudarSanar, the sankalpa
Sakti of Sriman nArAyaNan. He is the nityAbhimAna devatai for the Mind. We




get clarity about our darSanam through Him. Swamy Desikan saluted therefore
Lord sudarSanar (ezhilAzhi iRaivan) at the beginning and the end of his SrI
sUkti of Paramata bhangam.

The simha garjanam of KavitArkikar (Swamy Desikan) is a deep throated roar
energized by the BhaTTar's Paramata khaNDana Slokams of SrI RanagarAja
stavam and it chased away all the jackals in the form of Paramatams. Following
the path shown by AcArya RaamAnuja, KUreSar and BhaTTar, Swamy Desikan
instructed us that any matam that does not accept Vedam as PramANam can
not help us in our desire to travel by the dharma mArgam to attain Moksha
siddhi. Swamy Desikan has proven that Paramatams are not dharma mArga
sthAnams for those who seek Moksha sukham. He has reminded us that this
truth has been stated with one voice by Sruti, smrti, itihAsam, PurANam and
pAncarAtram. He pointed out that our pUrvAcAryAs have unified the SAstrAs
without conflict to each other.

Based on the above PramANams, SaraNAgati at the Lord's sacred feet has
been identified as the best route for Moksha siddhi. Swamy Desikan has
provided upadesam for us that Paramapada PrApti is Moksham and Bhakti or
Prapatti Yogams are the means (upAyams) for that Moksham.

The Sundarasimham e-book #33 with 95 pages summarizes in the form of 54
Tamil pAsurams, the essence of the gigantic SrI sUkti of Swamy Desikan's
Paramata bhangam (http://www.sundarasimham.org) created at

TiruvahIndrapuram in front of Lord DevanAthan. These 54 Slokams are
commentaries on the nigamana pAsurams from the original SrI sUkti of
Paramata bhangam with its 24 chapters:

o prastAvanAdhikAram

o jIvatattvAdhikAram

e acit tattvAdhikAram
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Para tattvAdhikAram

samudAya doshAdhikAram

lokAyadhika bhangam

mAdhyAmika bhangam

yogAcAra bhangam

sautrAntika bhangam

VaibhAshika bhangam

pracchanna bauddha bhangam

jaina bhangadhikAram

bhAskarAdi bhangadhikAram

vaiyAkaraNa bhangadhikAram

vaiSeshikA bhangadhikaraNam

nyAya vistAra virodha nistAra bhangadhikaram
mImAmsaka bhangadhikAram

nirLSvara sAnkhyAbhanga adhikAram

yoga siddhAnta bhanga adhikAram
pASupatamata bahishkAra adhikAram
bhagavat SAstra virodha bhanga adhikAram
paroktopAya bhanga adhikAram

parokta prayojana bhangadhikAram and




o nigamanAdhikAram.

The inspiration for Paramata bhangam came to Swamy Desikan from the studies
of SrI BhAshyam and the upadesams of BhaTTar (SrI RangarAja stavam) and
KUreSar (Srl VaikuNTha stavam).

HH the 45™ PaTTam Srimat Azhagiya Singar has released a SrI sUkti in
Sanskrit on Paramata bhangam based on the original manuscript of His elder
brother from pUrvASramam, Villivalam SrI NarayaNAcchAr Swamy.

In this e-book, aDiyEn will focus on the individual Slokams of Swamy ParASara
BhaTTar in English along with the earlier write ups of Sriman Sridharan Swamy
of Srirangam in Tamil and Dr. V.N. Vedanta Desikan Swamy of Oppiliappan

sannidhi in English.
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sesflwedr taniyan
AHRrRRAETE : HRFaIgUfed: |
SfiacaTgHa: ST 2T dsEg ¥Ed |
wofurTer Ll Lriw: wfriGss yGrrans: |
Lf eugevmmisen g forh FCrwGen G jeg LwGen ||

SrIparASara bhaTTArya: SrIrangeSa purohita: |

SrivatsAnkasuta: SrImAn Sreyase me astu bhUyase ||




<\ o o~
TG s g EEd |

AN TSI HLb 6WG Hewd allGeudgih e
LB LrSLD @)eu ST Henils @ SHTH|
Cop gauGersw SBslp Lfleh6s Sib
$5T 760 CaLi FULT (FeOLTLBHS|
hartum tama: sat asatI vivektum ISa:

mAnam pradIpam iva kAruNika: dadAfti |

tena avalokya krtina: paribhunjate tam

tatra eva ke api capalA: SalabhI bhavanti ||
Gl (H6T:

ooyl  HHewenT  BimbhseuesrrTer  GlUflwGU@LTET,  BHLOLPEHL W
9|22 6B T6UTLD 6T6OT 6| LD &) memer 5% &H6UBNBTEHLD, Fifl-seum)
QpBweunenn Yrmiihgl eHUSNETET allGeusid ClLMIUBNHSTHYLD

FTOVSGTLD eTedTLUMe®M  (H  allendd Gumreiim  aflggsiTearmet.

Levreantlwid GlFligHeuismsT, Obhs allerdhensd Glsmenr(h 6luflwblLmwTenear
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oPps  OsrardsTpert. alGash  oppetser, i igouysAser |
GureTm bhs allerdsS GG oIy HleTMETIT. :

MEITHBID:

@miE, allerdaley allwphgl LOIGEBTDETT 6TeTLIGET GILIT(H6T 6TedT6d ?
FTOVSTBIGETNE) 2 6T6T &H(HIHFHIHDHEHH G, (PTENTTOT YTHHD SHDHLISSHI,
afenTeaurHD OlFUIg), 2 MTHLWTRT HbFHIUHMSH B TTWTLOEY 2 _6T6r
BlewevGuwr B)euailBHd g mUILIBHSSTDSEI. D%, )BH6T CLPEVLD FT VST BIS 6T
TMEHTHUTHEBHLD, Cousmisemar  QUILIGOIGTETLTYID  Hunmid 3,

prewTTer LT e &MHLINLILIUTHEHLD FnMLILIL L 6vTI.

"Most merciful SrI ranganAthAl' (thanks: www.thiruvarangam.com)




Note: Meanings by Dr. V.N. Vedanta Desikan are missing in the archives of
SrI Nrsimha Priya for the first 5 Slokams and for Slokam 62. The missing
information has been covered by Dr. V. SaThakopa dAsan.

Meaning/Comments by Dr. V. SaThakopan (Dr. VS):

The most merciful RanganAtha has blessed us with a lamp with the name of
SAstram. This lamp is given to us for two reasons:

1. It is for chasing away the darkness of aj~nAnam (nescience) and

2. for developing discriminating intellect for knowing the right from the wrong
based on Veda PramANams.

Those who have accumulated puNyam through performance of good deeds use
this lamp to understand clearly the svarUpam and the svabhAvam of the Lord
as well as that of the other two tattvams (viz.), cetanam and acetanam. Those
who do not have the faith in the Vedams as PramANams engage in fruitless
debates, attribute incorrect meanings to the Vedic texts, reject Bhagavat
SAstram and perish ultimately in the fire like the moth that dashes in to the
open flame of a lamp. Kumatis and Kutarka vAdins (kudrshTis) are the moths
that destroy themselves in the fire.

11
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92 AT: T FEETEd: |

ATEFHAl T | Tagear

TG : AT AFEad, ||

wr Geugsuranuwim: eVIDHSUW: Tand 9 Cs:
CouGspags W &TFF GdmagL Wi S |
AFNVEBSTID TRISHGCS | ous o5

S BSBISTRTW GVDBSMT LB 53 ||

yA vedabAhyA: smrtaya: arhAt Ade:

vedeshu yA: kA: ca kudrshTaya: tA: |
AgaskrtAm ranganidhe! tvat adhvani

andhankarNya: smrtavAn manu: tat ||
QuT(peT:

Fl(HourmsGerr! Cousnisemer aIGHlGHTERLD Flev VD (HBlH6T 2 eTaret
(B eweu CougLraDwiisHsT eTaTLILIHD MWATTHET FnMID &(HbGIHE6T).
CoummisHEHd @ LT GLOTET GILIT(HET JnmiFleTn Flev VLD (HFSH6T 2 siTaresr
(@war  GEGaYgsT  aemiL@D  sloF  GUTSTDaITSST  gnmiiD |

UTSHBISH6T). @i lit’ L swey GFuleug) 6TeTeT? 2 6366 WL W




Fnlgll WOTTHEHSSH MG WUWESHLD 6TOTEID HWL-G6T 6JDL(HEHSHHIn 1q WD
sTedTm)| Lom) amflafl HeiTeniewL_wi 6D HBulled g plesrmi.
Meaning/Comments by Dr. VS:

Oh RanganAthal There are some smrtis that reject Vedam. The cArvAkAs,
JainAs and Buddhists (nAstikAs and Kumatis) use these passages to reject the
VedAs as PramANam (valid knowledge). These darSanams are called Veda
bhAhya matams. There are also those that give distorted and strange meanings
for the Vedam, while accepting the Vedams. The people who advocate and
accept this type of misinterpretation are called KudrushTis like sage Kapila, the
originator of the nirISvara sAnkhya darSanam. The Kumatis and the
KudrushTis create obstacles in the path to travel to You, My Lord, and cause
confusions about the frue nature of the tattvams. sAnkhya darSanam relies on
inference and not on scripture (VedAs and Upanishads). They advocate self-
contradictory theories and mislead people. For instance, sAnkhya darSanam's
inference can not prove tanmAtrAs (subtle elements) or organs of knowledge
(j*nAnendriyams) and organs of Action (karmendriyams), which are readily
proven by the Veda PramANams. PurushA or the individual soul as conceived by
sAnkhya system of philosophy is also untenable since Purusha is wholly inactive.
The concept of baddha and mukta jIvans are hence difficult to explain with the
sAnkhyA system.

In the 18™ chapter of Paramata bhangam entitled “nirISvara sAnkhya
adhikAram, Swamy Desikan asserts that only nASam (destruction can come for
those, who believe in sAnkhya matam that believes that there is no ISvaran and
the jIvan has no caitanyam (J~nAnam). They say that the jIvan has no benefits
from Prakrti and that the prapancam that results from the transformation of
Prakrti has been before and appears like the hand and feet of a tortoise from
their pre-existent state. There are no jIvan in the VedAntic sense and
therefore the question of bound (baddha) and liberated jIvan does not arise.
Swamy Desikan condemns this matam soundly.

13
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The Veda bhAhya Buddhism has other serious problems. Three out of the four
kinds of Buddhism have as corner stone, three beliefs: :

1. nothing is permanent
2. nothing has any self or inner substratum and
3. nirvANa is tranquility.

According to Buddhism, there is no being but there is only becoming. All
individual entities are unstable and ephemeral. * Every thing, be it a person or a
insentient thing or ISvaran, is therefore a merely an aggregation of component
elements. Further in all individuals, without any exception, the relation of their
component parts is eternally changing and is never the same even for the two
consecutive moments. Putting together implies becoming, becoming means
becoming different, and becoming different can not arise without dissolution -
a passing away, which must inevitably and finally be complete. The Buddhists
invariably hold that all the existing things (entities) in the universe are
momentary in the sense that every thing exists just for a moment and then
perishes giving room to another, which resembles the previous one but is not
the same. Since any entity could only be momentary, the so-called eternals are
nothing but non-existents”. There are so many contradictory and confusing
situations that arise as we examine the tenets of Veda bhAhya matams like
Buddhism. That is why sages like Manu rejected these Veda bhAhya matams as
those that cause immense confusion based on their faulty tenets. :




AT TR e cdTd.
[N\ [a Nl aN ‘\g (_(‘l
TEARIETT | FHIE-

TIEAT | Ul g | IE: |
Lrswsag Urwgp uswGsT anrsers
plisGsres &ngl allwGsis LTaDweTSW |
HIVGTHS LTLUSIIT F udhd(h CHTag
sOLmELWT & Lrgans] rasaibs | simssr: ||
pratyaksha pramathana paSyato haratvAt
nirdosha Sruti vimate: ca bAhyavartma |

dustarka prabhavatayA ca vaktrdosha

sprshTyA ca prajahati rangavinda! vrddhA: ||
Gl (H6T:

QuAwCsTulledlsy  HewrousrHid Ydlwwenteurert! Geugsuranwiissr
(weTid (PpBHEVTETEUTHET) OlFUIUg - SHTHIHET HBIHETEH| F6VTdHEITT6V

Urswgasorsll  uridggld  OarenryhlusnsGw  @lvemsy  eTedTm)

LMISSISTORTT;, 6ThHBHalHHlVID GHDMID sTerLgH FAPGHID @evevrs

CousBIFHEHH@ WIMILTLTAT  &H(HHHIHHWETH dnPliLily 2 6TaTeri;
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FWTaT aUTHBISW6THS O1HTET(H UTHTL TV, &IT6UTHBIHENETSH F6W6wT
Q& TETHISTMEITT; HOUMTET EHTSTLD, 6UEhFewerT LO&HHS GlFTmoHer GLmsiTm
vevallgorer GCaHTasBISEHL T  @leursHefledr [HTVHST 2 6TeTedr —
@Uiug il L. STTTBISOTTY,  DeaUGlHTHsT  GousbLTaADUITHEM6TL
L| M &5 5 6W511d> 351 63T M 6T 1T

Meaning/Comments by Dr. VS:

Oh RanganAthal The Veda bhAhyars like the Jains and Buddhists reject as non-
existent what they see with their own eyes as Pratyaksham. They misinterpret
the blemishless VedAs and provide distorted and unsustainable meanings. They i
do not use the right logic (vAdams) and also use foul (offensive) vAdams.
Incorrect j~nAnam and deceptive words are used by them to advance their i
positions and their scaffold collapses from all these inaccuracies and
incompaftibilities strung together. It is for these reasons, the VaidikAs (those
who accept Vedam as their valid knowledge/ PramANam) reject the darSanams
of the Veda bhAhyAs (Jains and Buddhists). '

Both the Jains and Buddhists are rejectors of the VedAs as PramANam. The
Jains are different from Buddhists in that they do not say that all get i
destroyed every moment (kshaNa bhangam) and do not engage in SUnya vAdam.
JainAs may therefore look more prAmANikAs compared to a Bauddhan. Jainan
is still a Veda bhAhyan and all his tattvAcArams are “svayam kalpitams (self-
created)”. They do not have the authority of Veda PrAmANyam. Their
upadesams are hence Veda Viruddham (contrary to the VedAs). They advocate
two sUryans and two candrans and that the BhUmi is always falling down. This is
against the Veda PramANam that state BhagavAn through His vIryam holds
BhUmi and the other universes in their positions without them falling down
(tattva muktA kalApam: 1.63). They come up with the untenable saptabhangi
vicAram, which contradict one another. These seven AkArams (forms) to all the
six dravyams of Jainism (real and independency categories) are: :




1. Individuals (jIvans)

2. Matter (pudgala)

3. Principle of motion (dharma)
4. Principle of rest (adharma)
5. Space (AkASa) and

6. Time (kAla).

Except for time, they are all extended real substances (astikAya). Except for
matter, they are all immaterial. The seven bhangams are:

—

syAdasti

2. syAnnAsti

. SyAdasti ca nAsti ca

4. syAdavaktavyam

5. syAdasticAvaktavyam

6. syAnAsticAvaktavyam

7. syAdsti ca nAsti cAvaktavyam

8. syAdasti ca nAsticAvaktavyam ca

They all clash with each other. Swamy Desikan laughs at these contradictions
implicit in the sapta bhangi doctrines: "tennAdDum vaDa nADum sirikka pEsum
sina neriyAr sinam ellAm sitaittittOmE" (We have destroyed the Jaina matam
full of contradictions and became an object of laughter of the people in the
south and the north).

w
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Namperumal - SrIrangam (Thanks:www.thiruvarangam.com)
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fPREIIahEg g : GHT FOTIT: |

NN oo N

T & ST SeqrEaRAr | fafed

Y aNll aN

defFedl T AT | d WSIhE Il

SjeuweilGwim Q) HID & T 6euTenewT. LI 61357 6D6uT. 6UL]:
BITQIWSIS JODBISTT SJTO: LIOTH HTewTTHls%! |

eV rd el BT UrswrensGs: 3)6lwer b allallchFrCs
B35 9B &GHSTID Frewsr reCss | g LurGarsls) ||
avayavitayA idam kurvANai: bahishkaraNai: vapu:
niravayaka: ahankAra arha: pumAn karaNAtiga: |

sphurati hi janA: pratyAsatte imau na vivincate

tat adhikurutAm SAstram rangeSal te paralokini ||
Gl (H6T:

f TeIsBTST! @Q)hg FETD 6TTLIGI, LIVANGLOTET 961 UI6MBIS EIHL 65T
(2_L6V 2 _milIL5H6iT) dntqujsiTongy). 95Ceu @)Hhd 2 L vTerrg), ()& sTedrm)
Fmplueusrs, @bsfwnbiseflearmse) alarbisliL(Beausrds 2 6Terg|.

DTV, SF6UTHLOT 6T6ITLIGI, JJ6UWEUBIGET HYMMSTEH 2 6T6Tgl. dhG6u

SFUTSLOTUTETS|, anid” eTaTm FnmLULBHUSTS, @)bhdTuIBISEhHd S,
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2 ' LIL TS PEIMTSH 2 _6T6rg). @)LILIGUITS 2 L 6V[LD, DGLOTEYLD sp6TML 65T
peTm| OBmHBISIW CGTLTLL 6T 2 6TengTHdh CHTermiausTey, allGeusid
@evevrHeuiserTed @aumenms HSeoflCuw Lflsg ynlw Guisvallsvemsy.
TTY Qb CoumILITL 6wL_, FTOVSTBIGET CLPSVLD 6TOTIHTH 2 T HI)

Q& merarevmid. @)ILIgWITs gFeurdomeneutt LMmm! o mlwevrib.
alleTd s LD:

FTTOUTH LSHHDH T, HOTHOTTV LITSHWIFNGLOTHS SHTewrLensd L (HGW |
2 _eWIeWLD 6TOTM| FDHUTTHET. Feurshwom eallagwdGdled, @)inglin’ L

OTdwgansld @)6UemeV  6TOTLIHTE), UTHET HHdbdb B (HdHeDH GTﬁ)dﬁé
L MISSISTDSTT. (P)SDBTET LIGleWeVd: Fn MISHMTIT. i

Meaning/Comments by Dr. VS:

Oh RanganAtha! This body is made of many limbs. Therefore the body is called
as " it" that is defined by the indriyams. "It" has a hand, leg and eyes etc. The
JIVATmMA on the other hand has no indriyams and therefore it is described as
"aham”, which is not under the influence (adhInam) of the above limbs of the
SarIram. Since the SarIram and the AtmA have close connections and yet
different, the ones without sophisticated j¥nAnam (vivekam) find it difficult to
see them as different. SAstrAs however help to show the differences between
them. This way, we can get a clear comprehension of the jIvAtma with Veda
PramANams.

The carvAkAs (the materialistic School) linked to Brahaspati has as its central
tenet that matter is the only reality. The carvAkAs (lokAyatAs) accept that
matter is the only reality. For them, perception /Pratyaksham is the ONLY
valid means of knowledge (PramANa). They can not perceive the jIvAtma and |
hence they reject its existence. Their philosophy is one of “hedonism” based on
fulfilling sense satisfaction. i




Swamy Desikan points out the fallacies of cArvAka matam in great detail in the
sixth chapter of His Paramata bhangam. Their dehAtma brahmam leading them
to conclude that jIvan is made up of many limbs of the body. AtmA has no
avayavam like hand, eye and leg. It is svayam prakAsam and is filled with
J~nAnam in contrast to the limbs of the SarIram. They reject all that which
does not become the object of pratyaksha pramANam (nigamana pAsuram of
the sixth chapter): "... tammai maRRum, kaNDu matikeTTa nilai kANakillAr,
kANatilatenRu kalanguvArE”. They see the Atma Vastu (niravaya vastu:, aham
enkiRa jIvan) as the many limbs of the body since they can not see the jIvan
like the limbs through pratyaksha pramANam. They could see the separate
existence of the jIvan with J~nAnam with the help of the VedAs but do not
and get confused.
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ST HfcReiE 7 q grTeaey: I

AN - FegeTedl = 9 |
=ATETRAC S [ TR | Scgerad | s

ANTHITS A EagHeET Teaeriierd |: |
Lrdwseyr &G3 ITS55: & b 55T CHT4T: 55 TS Lb:
ST IS TLD umrau@nérsug@asi UT&Waas UTSW. b & |
&% FrieurTsw@s Ll rrhisrwent | Lrgwaageud eOr Lgom
Cuirs 2 _pLledsd: 55 I THSHD ST LT WwFasd FEFags an: ||
pratyakshA Sruti: arthadhI: ca na fathA doshA: tat artha: puna:
dharma adharma parAvareSvaramukha: pratyaksha bAdhya: na ca |

tat cArvAkamate api rangaramaNa! pratyakshavat sA pramA

yoga unmilitadhI: tat artham athavA pratyaksham Iksheta sa: ||
QuT(peT:

CouBmISH6T HTHIHEHDHGHL LITSHWFNGLOTHG6U 2 _6Tarewt. Hbdb G6udmiderfledr
SYiSpRISEDD BhwLL AYbssTESIDGN (SpssTed = Assib, |
L&), L&D, SammISTrD) LrswdadorsGe o sreresr. @)ling i’ L
Cougmisafley LirGuwsagwrar CHTasnhissT gih @ evemer. Geousbiserflsy

FnDLULGILD STLOD, GO, FFeurest, LHM CHausws T GLITGTN LisVa LD




LUTSwgasssred  elhs  UTSHLewpUud  ewLaudlsvemwsv. 9 ahGeu
Lof TRIGHTST! FTTeuUTHISHGHLD, F(HBlECar Lrsbwdag LirwmenTid GUTeTn
LITLOT T BISOTTH OTMET.  FTTOUTHET — HeTeyewLwl  CuITdhdglesrmev
Cpaflhs LbsHeww ewLbHeuerrTds, GG Hmmpliul L Geumbmiseflsv

S| THBHBISEHETL L1T S WFAFLOTSE6U HTevuT F)uIsV)Lb.
Meaning by Dr. V.N. VedAnta Desikan (Dr. VNV):

Oh! RangaramaNa! Perception is an accepted authority of perfect validity; to all
people also. Carvaka accepts it and only that pramANa. Perception is not
merely by the action of the eyes; it could be by any sense-organ. The VedAs,
the treasure to which the ears are treated, become a valid pramANa, in their
own right. In this sense, the VedAs are equivalent to perception! Some may
question this. But then, remember that a set of single words does not
constitute, by itself, a faulty concept; e.g. oyster-shell; this; silver. But when a
person says, in respect of an oyster-shell before him, "This is silver" this
statement is under one or other stigma (nhamely, perceptive confusion,
negligence in observance or deliberate desire to cheat others). How did the
stigma arise? From human tendency, obviously. But the VedAs, could never
become culpable like this, since they are not the works of any man, whatsoever.
Furthermore, when we have to discuss dharma, adharma, the Supreme Lord, the
other inferior figures etc., where the CArvAka's perception authority has no
scope of applicability. Then, we could say to him, 'your denial of Vedic
assertions in regard to such concepts ought to be based on perception! May be,
he would respond in the following terms; the VedAs and their import ought to
become accessible, by perception to us, if we are to accept them'.

We will then have to say: May you one day acquire a yogic vision to be able to
perceive the significance of the Vedic message! (Because you will believe in
perception alone).
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Additional Notes by Dr. VS:

VedAs indeed are perceived by the ear. The meanings of the Veda mantrams
are pratyaksham indeed to our inner senses (anta:karaNams) like cittam,
buddhi, manas and ahankAram. The inner senses receives and arranges what is
conveyed to it by the outer organs like the ear and eye. The VedAs do not have
any pratyaksha doshams. dharmam, adharmam, ISvaran and the other devatA
like agni, IndrA invoked in the VedAs are not affected by pratyaksham one way
or the other. Oh RangA! For the carvAkan, Srutis attain a pratyaksha
pramANam status, when the cArvAkan attains a clear buddhi through yogA: he
can then experience the meanings of the Sruti as pratyaksham and accept
them. Until then, he will continue to reject all things that can not be perceived
by him. :

Swamy ParASara BhaTTar prays to Lord RanganAtha for the restoration of the
senses of the deluded cArvAkan.




o o\

AT I PRCEEICEARIBE |
NG | PIATHNSE [Fed: |
b 6V B 2 LIWILD 6UT [ 2_LIWeVLTd Liani eur
255 Q3 b slevevsrid CarigTiesls 55 |
B3] Blpug eviauh eviailsrs: BHlGagsh
urg! swusgLTF. CFrrevrsuld aflsvmeuw: ||
na sat asat ubhayam vA na ubhayasmAt bahirvA
jagat iti na kilaikAm koTimATIkate tat |

iti nirupadhi sarvam sarvikAta: nishedhan

varadal sugatapASa: coralAvam vilAvya: ||
Gl (H6T:

(EmeTweurSlsemers H6TEHS M TT) 6L T 11 61T 9|eifldaHlesTm
@,waﬂmwmﬂmrrmrr! [BTLD HEITHETTEV LITHWFAELOTS 63T T & Lq Ul @;5;_5

2 VELOTETEH — @) HLULGID VeV (605), (F)VVTLOY 2 6TETHID D[6V6V

(oe05), WG-9J61W 6TedTM ) TeRdT(HILD H6V6V, VG- 6V 6T6TM (&) T6vT(HILD
SV  6TdTM  FmmLILIBeuBHID YeVev; &b GCGev 2 6Ter BT S
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difleyseflsd sThs @i sTUDOVDWUID G)bS 2 VHOTHTGH] DL
@evewsv — @)L WITS, 6ThH R YHTTAPLD (F)eVVTLO6V GlLISTHS T 6T
UTHLD OFUSSTHOTT. YWaTdHgID @vewsr, @LICLITH) @6‘066)61),
TLIGUTGID  QeVemey  eTedTm I PlwigGui  @leuisHer 2 sTeaTedri.
@)iLng L’ L eurgeir BH(HL_THeWeTL GumretTm) Ceul” (heusm &b

B &HbBH6UTHEeT yeu.

"Oh varada ranganAthal' (Thanks:www.thiruvarangam.com)




Meaning by Dr. VNV

Oh Varada RanganAtha! The Sugata system is total nihilism. He posits four
statements regarding the Universe: It is real; It is not; It is both; It is
neither. Then finally he crowns them all with a stunning assertion that it is
beyond all these four! It would stand to logic to speak of the existence of any
object with reference to time and space, say, as: ' The book was on the table; Tt
is now not; It is on the floor; and so on' How can one deny existence without
reference to time or location? That is what Sugata (Buddhist) does. It seems
as if he would 'steal’ the whole Universe out of our consideration. May he be
meted out the same treatment as a 'stealer’ deserves.

Additional Notes by Dr. VS:

Here, Sri ParASara BhaTTar dismisses the Buddhist's theory of SUnya vAdam
(nihilism). They say that the clearly perceivable universe is classifiable in to
four categories:

1. Real (sat),

2. unreal (asat),

3. real and unreal (ubhayam: sat and asat) as well as

4. neither real nor unreal and beyond all these four (ubhayasmAt bahi:).

The universe does not reach the limits of any one of the above four categories
of existence. The Buddhists argue and advance the theory of nihilism thus
without any basis (foundations). They just say nothing exists, it does not exist
now, it never exists efc. These charlatans are like lying thieves and deserve to
be severely punished.
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ST fcaad g | Iy FhSad.

[ NI N

TR el JfcRY Hols RAfeasoam. |
Lrgsl: Cas GlepLm b Blsle HlGass: wH b .
BlGats5TCsT B Geipm BlHUS HlGags: swgILCISeN |
BG4 Sppuis o05Guwis airs! sLLtGes sHweugs
LOrwr @&bhlw LGsay Fmg: Ul wCs 9eillh allwsTib ||
pratIti: cet ishTA na nikhila nishedha: yadi na ka:
nisheddhAto na ishTA nirupadhi nishedha: sadupadhau |

nishedhe anyat sidhyet varadal ghaTabhange Sakalavat

pramA SUnye pakshe Sruti: api mate asmin vijayatAm ||

QuT(peT:

(Gsmusirdsmars s@bs Hnoremb 505 seradpri) “sj@arbsib |
GSTWLD” 6TTD CUTSHLOTETSH 2 TeHLD 6T FnMULIL LT, IhbhS
UTSHLTETEH  YDOITHGIL  CUTHATE@hSGL  CUTHHSTSI (‘EWW“WLbé
‘SYmaTSEID  GSTWD DI SjEDFUD S pbGUTS, b5 |
UTSHUPLD  @GerwordlalGn  vevGeur?). @)hsd @mmuﬂaﬂ@g}gué




SUUGg1E CaTerer, “SeWTHSHID @6ITWILD" 6TTLIG| 2 _STeNLD  B6V6V
6TOTM| JonMIOTTV, FH@dTWUTHGELD (VWD 6THTHTHIMG). Qs 6TLILIG S
CHTERTLTEYILD “BTeWg] 6TOTM| InmMID FTWeuTHD GlLT(HHSalleVensv.
PG 2 uTSdw WYSTCHT PINISHE T ploTTad, WHEDTEH ClLTHST
CpeVID, Ybg MTHPD BEis alGSNg — GL1b 2 DL HSTID I|H6bT
FevayiHeir 2 _eiTengy CUTeTmT G (B)Hemert allard@Gsurid — “sp(h LT (mH6iT
QE1G Glvewew” sTeTmI & MIDGELITEI, BB QLT BT Coumi R G)1_SFHlev
2 sirerg) steorLigy) OGeuefli@®&SImgl; “wm Gurmer @QUGCUTEH F)svswsv”
eTdT)| FnmdCUTGI, HbhsL GlUuTHeT Coum (h HTVSHHL 2 6TeTS|
steoTm  OeuelliL®EMSEI). surd H@Hd  HOOUEHLTGar!  @)iLguwirs
GOTWUTHLOTRTS Db @ueorwsy  Gumreugmev,  CeuspbisGer

LITLOTERTBISH 6T 6TTLIG| GlgefleuTalng).
Meaning by Dr. VNV:

Oh RanganAtha! Let us repudiate the nihilist in Buddha. If one propounds, ‘all
is non-existent, all is untrue' then by that very pronunciation his thesis is
thrown away. If he renounces the original theory, then the world can be
denied. Hence he can neither proclaim nor disown his theory that all are non-
existent.

He may shift to a conditional negation, say, depending on time and space. But
even here, he cannot say, 'there was a pot; now it is non-existent thereat'
since, even if it is not found on another place, it has acquired a new form, i.e.
broken pieces, so nihilism fails even at this level. We can safely revert o the
authority of the Vedas.

Additional Notes by Dr. VS:

Swamy ParASara BhaTTar continues with the rejection of SUnya vAdis with
PramANams. If Buddhists say that every thing is "SUnyam/anaittum SUnyam",
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it is clearly not correct. All the things can not be non-existent. That proposition
itself will be SUnyam. To escape from this predicament, if the Buddhists say
that "sarvam SUnyam”, that statement itself is incorrect and that destroys the
basis of SUnya vAdam itself. It takes the air out of this proposition. When the
pot is broken and the Buddhists say that it “"does not exist”, its parts are
clearly existing. It means that an object is somewhere else instead of at the
original place. When some one says that it does not exist now, it becomes clear
that it is present at a different time level. Since SUnya vAdam is not
sustainable, Oh RanganAtha, it becomes clear that Vedams are true
PramANams. :




=\ A [a Sl aN e e N o
AT ATE M9 dih STTaeReg |

Yedel et o e | TSy

ICHCIEIUTIGEd =eid e fRram: |
CuITEsTFTT. ™&dh HLVLF] ST GleWeTSIThHE: S5
Seadsiung spid Ush asg warirafssis |
Lrgwsasd 55 sagenilawgl Gx raisprs ! dru ol
26HTH Ydwdel sasemilgirCs 550385 Hrh saflum: ||
yogAcAra: jagat apalapati atra sautrAntika: tat
dhIvaicitryAt anumiti padam vakti vaibhAshikastu |

pratyaksham tat kshaNikayati te ranganAthal traya: api

j~nAnat Atmatva kshaNabhidurate cakshate tAn kshipAma: ||
Gl (H6T:

SFlw  wewreurer@esr!  CueTss WHGWHF  Frihs CUTHFTTeT
I miauwsHE CaslLmwr? oeust @bHs 2 VssmbGW @)eVewsV 6T6TM)
FMISIDTET. @louisefled o erer OCOWaTHTITHISIHET 6TedTLIUST ()b

D _GVHLOTEITG LIVIEHSUITET HSNIDTOTHBISHET 2 _60TL_THd SHTT6EITLOTSH

2 6ter, eyImerr Gamg) 6TTSIMTEI. eWULITOFIHET 6TETLIOUST [HTLD
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SSTHOTTD  (ITHWINHLTH  UTTEHIS  CaTanryBeGhD 2 Vss5ms,
CBTIYSHE OBTY P WS IgWSH 6TOTY) FnMIHDTET. b ng@své
UL L cpeu(hld — EHTETD 6TTLICH Y HLOT 6TOTMILD, (EHT6UHeWdhdb
ST g Gaumiul L. shr  GewsV  eTadTmID, @)hsb 9)_605Lb§
FOGMTCHIHFHlV  LOTMISIMG] 6TOTMILD  —  (LPTEWTTEHED a&@;aﬂs&rmmr’r.é

B)euisEewear BT HevwrigdssGmmib.

NBIE AN

@Qbs  WGVTHHPL  OlueTHBWEHSGleT  cperm  Lilifleyserrenr —
QuirssTyesr, OGlewersrThdlHer, eneuLITaflEsT o Hlw Qymmsmwfoé
&HEWTIY SHSBIMITIT.

Meaning by Dr. VNV:

Of the different sects on Buddhism, YogAcAra negates the Universe, saying
that knowledge is the only reality. sautrAntika, however, would argue that very
many illusory appearances are apparent, the world being fit to be comprehended
only by deduction. VaibhAshika says that every thing is only of momentary
existence. To all of them, only knowledge is there in the place of what we know
as the soul; and also they postulate a momentary world. We shall defeat them
presently.

Additional Notes by Dr. VS:

There are four kinds of Buddhism. One is YogAcAra or the acArA (practice) of
the Yoga. This belongs to the MahAyAnA (great path) school of Buddhism. It is
said to advocate subjective idealism. It is idealistic and holds the world as
existing only in the form of Knowledge. Like fwo other schools of Buddhism
(sautrAntika and VaibhAshikA), it asserts that j~nAnam (consciousness) alone
is real and recommends Yoga practices to realize its goal. This branch of
Buddhism is also called vijn~nAna vAda. VaibhAshikA system of Buddhism




belongs to the HinayAna (lower path) tradition. VibhAsA means commentaries
and these are assembled in abhidamma texts. VaibhAshikAs maintain reality of
the world which has momentary existence, whereas for sautrAnikAs world
exists only through inference. There is a fourth branch of Buddhism in the
MahAyAna tradition, which is nihilistic and totally denies the existence of the
world and holds SUnyam (void) as the reality. All of these four branches deny
the individual soul and ISvaran.

Buddha preached mAdyAmika matam first among the four kinds of Buddhism.
YogAcAram separated from it and was followed by sautrAntikam and then
VaibhAshikam. The order of condemnation is different in Brahma sUtrams.
mAdyAmikAs are SUnya vAdis. Swamy Desikan refers at the beginning of the
seventh chapter of Paramata bhangam about the problems of mAdyAmika
Bhauddhan: "kONAr kutarkangal koNDE kuzhappum bhauttarkalil, nANAtu
anaittum ilatenRum nAlvakai anRitenRum, vVANAL aRukkinRa mattimattAn vazhi
mARRuvamE"”.

He charges the mAdyAmikan as the confuser of every one with his distorted
arguments about his matam shamelessly and says that nothing exists (SUnya
vAdam). They say that the world does not exist in any one of the four forms
unashamedly knowing that it is a lie. The four forms are: sat, asat, sadasat and
sadasata nirvacanIyam.

While they can be happy here following the Vaidika matam and being a bhagavat
kaimkaryaparan, they spend their life in misery here. The nigamana pAsuram of
the 7™ chapter of Paramata bhangam assesses the fallacy and ignorance of the
mAdyAtmikan:

wrerlensy GowiLflensv stadTmid HEMTT
ouTs 6N ullemwsv6lwedTmD 6uTg) LYewdTL

ST LOleweV &6dTen)|6W T U|Ld ©)LIT (IF(61h L 6LEm 6V
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B55H|0UHD 6T 26T g &FilLfl6Lew 6V 6w edT M| LD
QU TEITEU (HLD LOT6UT6U (IHLD LOGWT (LPLD Gl6v6iTs

suerld GLdg LFHCHL 6T LGB L0d ST 6T
CHarolBM] GC\FHTEWTL_HSITHHILD S(HL_T 6116V 6¥TLD

ClFpLFlELITsL 6T(pLOFlwITeL CFLOSHCHTGELD.
mAnamilai mEyamilai enRum, maRROr

vAda neRiyilai enRum vAdu pUNDa
tAnum illai tannuraium poruLumillai

tattuvattin uNartti sayam illai enRum
vAnavarum mAnavarum manamum velLka
vaLam pEsum matikEDan mattimattAn

tEna neRi koNDanaittum tiruDA vaNNam
sezhumatipOl ezhumatiyAl SEmittOmE.
Meaning:

There is no pramANam (means of valid knowledge) and therefore there is no
prameyam (object of knowledge) to be accomplished. Further, there is no route
for vAda-prativAdams. I, who took the role of vAdi and the prativAdi,
mAdyAmikan, do not exist anymore. It becomes obvious that the prativAdi's
words, their meanings and the thought behind them and doubts about them do
not matter. They make the devAs and the humans cringe with their arguments
that the world does not exist. He is like a thief in making all these kutarka
vAdams and we have exposed his fallacies like the rising Moon chasing away
darkness.




U T -

IRE TFTcEaTee Gaeg | |
855 UBIGTD UBIGIT HSH: 245G
9eG CoudhdhrurGeu 5T Gougw ailssGw: |
FOGENTSHULDOVSF F VLD (] LiTSHwiLilgdehm
pMNSID @&% evwirs Qo ruisshsir! ||
Jjagat bhanguram bhangurA buddhi: Atmeti
asat vedttrabhAve tathA vedya vittyo: |

kshaNadhvamsataSca smrti pratyabhij~nA

daridram jagat syAt idam rangacandra! ||

Gl (H6T:

FlHeursissslesr Geflings Fhdlrer Gurerm GuUlwUwLTCar! “@)bs%
2 VHLTETS Fagewt ChrG Blgdh@d;, Fagewr Ghrd WL HiGL K19 @D

EhTevTLD 6T TLICH YYHLOTEUTEGLD — 6TIM| FnMLILI(HLIENE FH6UDTETEN6

DGLD. 6TLILIG? @uTHeT UTHESB6ITLILG - EHTATHWHHE HTL_LgeVILD
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gPlwiul’ L Qumrmstaser, @UiLgurs  ewLw ey  yslw
SWUTHGID Fagewt CHrGL eTdTHTHIMG. @LiLigd GlBTeRTL TV B)HS
2 6VSLD 6TRTLIG| 6VLD(HFH] CLITSTHEmeU YMMS TSIl (HILD. :

Meaning by Dr. VNV:

Oh RanganAthal That everything in the Universe is only of momentary reality,
that the 'so-called soul' is only the momentary knowledge lurking in the person, #
there being no soul as such (having knowledge as its characteristic, as we would
say), are all untenable theories, why? If, as they say, there were no individual
knower (soul) distinct from the act of knowing, then- :

1. all perceived and known objects, and
2. all knowledge gained about them all,

would be momentary. Then what happens to the memory and distinct recognition
that we retain for many years? We remember a thing experienced many years
back and we recognize a person introduced to us as say, Devadatta, some ten
years back. Knowledge persists; it is not momentary. :

Additional Notes by Dr. VS:

Oh RanganAtha! The prattle of the Buddhist's schools that the world is only of
momentary existence (jagat bhanguram) and that the AtmA is just the j~nAnam
that lasts for a miniscule portion of time (bhangura buddhi: AtmEti) is absurd.
Their conclusions are that there is no entity beyond this momentary j~nAnam.
According to them, Atma is the kshaNika knowledge possessed by the person
and there is nothing that lasts in the form of lasting memory (kshaNa
dhvamsataSca smrti) beyond that, which leads to the recognition of
experienced things. In reality, knowledge is not momentary but it persists. How
can one explain away this truth? :




SLOKAM 10

o o o W a\yaSaN
SRR AT T g
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aham idam apivedmi iti Atma vittyo: vibhede
sphurati yadi tat aikyam bAhyam api ekam astu |

pramiti: api mrshA syAt meya mithyAtva vAde

yadi tadapi saheran dIrgham asmat mata Ayu: ||
Gl (H6iT
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AUy’ sty o PlarTed, SPUIILED aisvgIe)D AUTil sTETDTADS |
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@an@ wrmTs, HPVWILEHLD  QIEVG] 2 6TWLD  6TOTN)|  dn MI6TT6V,
‘opmarssin QU sreTah SjeuisafsT Sy 1L G SHIHESI. % |
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O TenTLSTHlaill L g).
Meaning by Dr. VNV:

Consider the statement; I know this object as a pot. The soul that perceives
the object and knows is different from the act of knowing. But us the
contestant contends that they are not distinct but identical then the knowledge
even as it becomes identical with and indistinguishable from the knower-soul, it
can also become one with the object so known!

If all such objects are false as the Buddhist contends, then the tenet that all
are false is also false. He readily accepts it, which means that this system has
been demolished by its own thesis. And it gives a new lease of life to our
ancient religion, which is based on Truth (Swamy Desika would assert in
adikaraNa sArAvali verse 1 that our philosophy propounded in SrI BhAshya is
one that clings to Truth and Truth alone.) :

Additional Notes by Dr. VS:

Rejecting all the para matams, Swamy Desikan states in the first Slokam of his
adikaraNa sArAvali that the darSanam defended by AcArya RaamAnujA in his
SrI BhAshaym alone is Truth (satyam): “satyaikAlambi bhAshyam yatipati
katitam SaSvadadyApya yuktAn"“. The tenets of Bauddha matam and its SUnya
vAdam and the momentariness of the world evoked there are taken up again by
Swamy Desikan in tattva muktA kalApam and paramata bhangam and are soundly
rejected. i

In this Slokam, BhaTTar says that the Buddhists' statement that all are false,




the object cognized becomes false or a lie. The j¥nAnam used to cognize the
object also becomes therefore false. If the cognized vastu is real, then their
basic contention that all are false becomes a lie. Their foundation itself is
shattered. Whichever way we look at their tenet that the entire world and its
objects are false, we recognize its absurdity and untenability and feel
comforted that our ancient Vedam-based religion rooted in truth has a long life.

39

buo - updobopos



sadagopan.org

SLOKAM 11

. ~ ¢ ﬁ 3 ﬂ%

ERIdsEey AT araeid |
T ifed ai werafd fagatraeg Siar

Teg, 77 dlgaid 3 FTIETEEE: |
675 TTLOTEVGTLD STl He0lLIFamLo LOLDTLDENSTLDFF
LeEIF: Lran 5% Raiwg Ul Bleg geildwwr ublirifgl |
geow LrThglio $mib FosWH 25 Sz allsw: gi gfeu.
wh wd SpFwn 35 allssio GF Cu RepruwrerssBraesT: ||
etat rAmAstram dalayatu kalibrahma mImAmsakAmSca
j~napti: brahma etat jvalat api nija avidyayA bambhramIti |
tasya bhrAntim tAm Slathayati jita advaita vidya: tu jIva:

yad yad drSyam tat vitatham iti ye j~nApayAnca kruraj~nA: ||
QuT(peT:

(91Hemeus U T & BIFHEW6EIT &HEWITLY S M) () 6UT I S5 61T @,frnfrn,
epTerowiorestgl Ligamiotd (BliellCFas FHAbrdrd Liyani); Liraniold
H1Ger  GleuafliL(Bd  Heirewd Gl TewT(ReTarGLITHlay)Lb, g,sffr@;ml_mé
SallGemw  STIeNILTSE  WedDHE BIDSIDSH;, FeursLom @&u]sug,]é
sToreurGleussfley — ‘g5 Heudb Yedl, Yan Liran” @g,svrrmé




urTwnisetler 2 gail Gasrewt(), EpTerd CQuUMHM, LranLoggle
SallGHemwen i allevdGHAIMTEIT; HeoTEsil6) BHTLD &HT6vTdhIn g Ul H6D6UTH|LD
Ui TesTg| — @UILIGWTESL LIV SUDTET &(hhHIdhENET 9|0 6hT6vfl%6iT
vevi Ceusflin@sgleri. sedllypasGear agab d@SS5 MBS CUTETD
wanrurTUserTer @leurser, @sualsd SumrTs Lryamip  ellFTrenest
CFwigeri. @ eusmyr GG Fmmpliul L eVETEHBIGETTETEN6,
allGrrglaswer @M  seuprwed afipsgId @rrwursnrd  GuTeTmi,

@)euisefleir suTHBIGED6TS &6wITLy &G aI(HILD.
allemrd s Lb:

ISwaiglaellet  HsBSSIILY,  OTaDWLD  ETHTUS  JjellSeuiuieD
epL LI’ (B, PURTTHS HEITWET BHleWTHDHLILG 2 6TengH|. Q) Hs Hallbeww
sTedTenIld  YPlwrewy  allev@GGurg, GCuwsld  BFm@ — Gflwer
Yeolit(BeughGumev, LIFaniold HTewer 2 ewiihgl O&HTeTSIngl. b,
I WRITSHG  BeusiisEhd  Lramw@, ST  LUremwib  6Term)
2 WTTHHeL 63T geuet eTedTLIg LiFamiowmdl allhaSIngl. @rig i’ L
Ly eThSallSTaT  GeBIGEHD HYDDGH. Gbd OITSGIS6NG
SHHTHBIMTIT.

Meaning by Dr. VNV:

Para-Brahman is mere cit; mere knowledge; though it ought to be self-effulgent
because of this; it is not; the reason is that it suffers from the illusion that it
suffers from, ever since time immemorial. What is the cause? It is nescience -
that is, in regard to the jIvAtma and Brahman being identical; herein Brahman
suffers by virtue of its recognition, wrongly (sic), of difference between the
knower and the known; it is in this context that the jIva is redeemed by his
coghition of the meaning of "tat tvam asi" and the like, being then able to dispel
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the 'brahma’ of Brahman. Such a postulation stems from SankarA's notion that
whatever is seen is 'false'. Truly this is the impact of the Kali Age! Equivalent
to the Kali-purusha are the VedAntins purported to be engaged in Brahma-
discussion. On logical process outlined earlier would demolish the system of the
advaitin successfully and infallibly, even like the arrow of SrI RAma.

Additional Notes by Dr. VS:

After shredding the Buddhist's views to pieces, BhaTTar now turns to the
study of the advaita darSanam propounded by Adi Sankara, whose central
tenets are that the world is false, Brahman alone is real and Brahman and jIvan
are one and the same except jIvan is covered by illusion (avidyai) and once that
avidyai is removed with the help of MahA vAkyams like "tat fvam asi, aham
brahmAsmi”. These advaitins are the embodiment of Kali Purushan and are
sinners. They do the Brahma vicAram in a faulty way. These doctrines will be
destroyed like the unfailing arrow of Lord Raamacandra aimed at His enemies.
Describing the Brahmam as nirviSesham (attributeless) and stating that
Brahmam and the jIvan devoid of avidyA are one and the same are untenable.
Yaadava PrakAsa matam, a form of advaitam says that jIvans are small portions
(amsams) of Brahman. Therefore Brahmam and jIvan are one and the same. :

This results in the extrapolation that Brahman has all the doshams that the
JIvan has. This is absurd. Adi SankarA's advaitam at least does not attribute ;
doshams for Brahman.

advaitam states: "sAvidyam brahma jIva:, sa: ca na bahu tanu:, itare jIvA: na
santi-bandha-mokshau mAyottau” - 13™ Slokam of tattva muktA KalApam. Here
Swamy Desikan summarizes some of the key beliefs of advaitam: jIvan is the
Brahman admixed with avidyai; he does not have many SarIrams; there are no
other jIvans; samsAra bandhams and moksham are created by mAyA. Swamy
Desikan concludes that this Matam is in opposition to all PramANams and hence

is o be rejected as “asat”.




SLOKAM 12

IMFIHA g TOMIEEHI TAGRaATEcaTIcHH]

forsd AT ST weaT=Ed |
RraAEIig T SWIgY asd AATfaad,

TS & WA Weg, | o Ferar
O BIB & (HS W G OVLISLIBIS] GOVHSID VUITS 96NV HTeVS] ) L01%TLD
aflFaid Soug alluod 2ok s wpsThsb HsrsaiCs |
dipprdlbpo Qs 55T 255160 aupbSwT i HdGLZlels
Brép (ranwalGs ran: uro @ rECabsr! Gs ssassTo ||
angIkrtya tu saptabhangi kusrtim syAt asti nAsti AtmikAm
viSvam tvat vibhavam jagat jinamate naikAntam Acakshate |
binnAbinnam idam tathA jagadushe vandhyA mama ambetivat

nUtna brahmavide raha: param idam rangendra! te cakshatAm ||
Gl (H6iT:

(ewmeriseafler eurshisemenrs serepSInTT) LufrmisbTST! ()15 G,
BV @) (HHEGD, @) HEBHD @)(HEGLD (F)eVeVTLOVID () (HEHLD
sTedTLIgG) GUITETM 67(Lp OISHLOTET 6UTSHBIHEMET (LPGITSEIT W6USF| 692 6VT [T 61T
OlFiioug| eTdTdT — 2 s  YBWTS 2 6TeT S EWITHGI

2 VEHBIGMOTWLD  HBIHET  HUDTAT  UTHBIGEHSHE (30T

allpFlermeori. Gued FHevir @)bs 2 VEHBISWOT LITADLOSNSHD
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ST geuid Gaupiul gl e, @Fs o e yfbsiel e |
Lranwssn@l 2 0sssIMG0n Ceumiur@® @)svewsv sTedTmid 7CHEHT
FnMISISTMETT. @)euigefledr GlFTMSEH6T 6TLILILG 2 6TOTH| 6THTHTEV — 6T6VU G|
STl ey — eTeim SeuisGar ammieug GumTsiim 2 6Terg).
@)L LUl L eUTHEhdEh WEGITTHET HbISTH| lHa D 2 Wihd TFanevuwl

2 LIGgFhISmend GFiwl’_HID (BLod @ eudlwib F)svemev).
Meaning by Dr. VNV:

Oh RanganAthal The Jains propagate a theory of seven steps, so to say. In
regard to knowledge about a pot in real existence, there are seven situations co
-existing (e.g. That it is; that it is not; that it is and is not; and so on). This is
all wrong and misleading hypotheses of Manifoldness of Perception. It is easily
demolished:; it is like a statement, '‘My mother is a barren woman' When one has
referred to his mother, how can she bear the title of a barren woman? But
that is exactly what saptabhangi theory of the Jains would assert!

This is indeed like the bheda-abheda philosophy of the unheard-of, unique,
Brahmaj~nAni, who says that Brahman is both identical and non-identical with
the Universe, both at the same time. Both the schools referred fto may
exchange views and confuse each other. Let them do so. What is there for us
here?

Additional Notes by Dr. VS:

Here, BhaTTar rejects the Veda bAhya matam of Jainam. Some like their
matam because it is somewhat different from Buddhism that advances SUnya
vAdam and momentarines of the world. Jains accept that the world is real.
They advocate their own sapta bangi doctrine, which has no approval from the
vedAs and is svayam kalpitam (manufactured by them). '

The details of sapta bangi doctrines and their inconsistencies are covered
under Slokam 3.




SLOKAM 13

¢

FOTRETEA FHETTT Fefan:

TR el TR lchNUTca |
Uy feraRumg =aigd = #

o WeeYE TPTdEaTd |
HTFT FrentmolFanger Lilaagorbleurar & idemns.
FmaArerd evaLilsagiv Saud @55 sTreavbeu ||
SjemIag® allLiflewrmibwr su@WITLoLyieuld & SHTiuiLd
Heu Leus 9 bCLFaGLDd THISHLTSHS: LiheurGs ||
kaNacara caraNAkshau bhikshamANau kutarkai:
SrutiSirasi subhiksham tvat jagat kAraNatvam |

aNushu vipariNAmya vyomapUrvam ca kAryam

tava bhavat anapeksham rangabhartu: bruvAte ||
Gl (H6T:

(ewpwruilsi, wauGsaflsi o iCuTfler uTHBISMeTS STy balDTT)
S (HeurmisSevr! Geug misefler SHEWVLILIGHS] 6T6dT M) FnmL1LI(H)LD
CousThHhiseT 2 STewaTCW WVTHI6TT HTTERTLOTHS  Tn M)]BH65TM6IT.

@)Ly 2 6rer@LITg) HMTTEH[HLD, ClGaTHLO(HLD ClFiIeud| 6T6HTE ! FH6UM T6dT

UTHBISGeTL  LlFewFwmrsl  Cumm)  BlOTneri.  ewerdsm @b
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LTLTe &HE@er — STrewrd  6TedTmIh, o eTeienL W ClFWeVLITL M6 :

S| WVTHMSU|LD 2_TEIeWL W CIGTLTL| HMMEM6U 6THTMILD Tn 1)]d5]65T MEITIT .

MEITHBID:

st apLObAus maGsads Wb, Gsmswi aPUGsDus |
pumw  10p0  YG. Qeuiseflet WwHSHleTLIY, FEEOITET %5’5@“
2 LITHTETS HTTEWID V6V, HeWTHGILD LITLOTEN|d5EGET 6T6dTLISG TG LD.
© LITHTeIE: SHITEWILD 6TIMIT6Y 6T6dIed? (h GLIT(HEHBEH — Blllds
STTENTLD, 2 LITEHTEWEH HTTERTLD MHMILD eWaN&ET] STTewrd 6TedTew)]LD
epeiTm) 2 T BILblgs HTTERTLD 6TOTMT6Y, IbhHLl ClLTHewer wTmLT(h
SO DLIGF OFUIUD UNVGHIUTGLD. 2 LITHTETH HTTERTLD 6T63T M6V,
Hhs LTMUTLIDE 2 uGuTElU@BILD Py 6UNVGHIUTEGHL. VDS TIT]
HTTERTID STHTDTED, SYfbs DTHILTL 19 HES Slvent HDED aIsvsIITED. |

2 STIeNTLOTE LITHTeMW 6T(HhHId5 OlETeTLTeD — Blfled &TTewrid

GHUWEUEHT, 2 _LITGTETdH HTTEWTLD = LOGKNT, 6WANGTH STTeWwID = LITeeur
HPOHMID  FEEHILD. Gleuiseafledr euTHeHsledTLily  FFeUTeT  BIOGS
STTENTGLOT, 2 LITHTETdH HTTENTGLT 6VsV 6TedTUSTEGL. @)g1 Geous
SUTSHWIBIGEHG S (PTENTTETSI Y GHLL. LlFagwrblenrar sraTmmsy, LO@bhs
oFeurwih 2 _eTerGUTHVID, LlFens THHHL 6TTUSTEHD — (9)FH6dT
HHHS), 2 WihS SBHSSHISHMET 2 LBlOGSEISHHE6T pPBISUILIG §)[HSs,
HUNTEIT 6UTHBIG6T 6T LiledT@evr GlaFsV61g| 6T6ILIG TG LD. ;

Meaning by Dr. VNV

Oh Lord RanganAtha! You are the Prime Cause, material cause too, of all things
in the world. This is established by rich and glowing statements in Upanishads.
When this is so, KaNAta and Gautama use vile logic to appropriate this role of
being the cause, from Brahman to atoms, by a sheer recalcitrant begging act. i




They say the five elements and others too are independent of You, in their
origin. Look at these people who beg in a period of surfeit! Yes, the evidences
in favor of You as the cause are in surfeit in the VedAnta!l But they go around
begging for the cause!

Additional Notes by Dr. VS:

VaiSeshika matam founded by KaNAtar and the nyAya matam created by
Gautamar are the next two Para matams taken up for examination by BhaTTar.
Both are Vaidika darSanams and are close to each other. They accept Veda
PramANams. They provide however wrong meanings to the Vedam and
Upanishads and can be considered therefore as Veda bAhyars. They do not
reject VedAs like the cArvAkAs, who are recognized as "atyanta veda bAhyar-
s". VaiSeshika means excellence or outstanding and is so called by its followers
because of their view it excelled all other systems!

Swamy Desikan's nigama pAsuram on vaiSeshikam sums up its deficencies:
O HLODHEN S {6V LD T 63T 6] LD6IT W5 I T 6| LD
ouTs e pulis HmarsswTai
Gurswmm @i 2 LeVGUTE SlL_dbens HTEer
Lesstewstlm @ aFGlL_63Tm) L|ewT T &gV T6Y|LD
LTHGIDTSHS LD6WT 616N Lilg WUl LOTHM]
LHDAIISE R(HLIGDU O (ESSOTE]LD
HTHOIDTSH G & TEOTTHEIT &H6BITEH6NT 61T HIFd

HTHMBHDH G QT 6T M| VMM HTL 1gCerrrGLo.
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Agamattai anumAnam enkaiyAlum
azhiyAta maRai azhikka ninaittalAlum
bhogamaRRu Or upalam pOl kiDakkai tAnE
puNNTIyarkku vIDenRu puNarttal Alum
mAkam otta maNIvaNNan paDiyai mARRi
maRRavanukku oru paDiyai vakuttalAlum
kAkam otta KANAtan kaNNai vAngik-
kAkkaikku Ar enRu alaRRak kAttinOmE.

Swamy Desikan lists the reasons here for the pitiable state of kaNAtan,
seeking protection from the ills of his own darSanam and compares him to
KaakAsuran, who roamed in all three worlds seeking some one who can protect
him from the BrahmAstram sent by the Lord to punish him for his offenses
against PirATTi. :

Meaning:
Swamy Desikan states that he exposed the pitiable state of KaNAtan for
1. describing the unique PramANam Agamam / Sabdam as anumAnam

2. declaring that Vedams are nor apaurusheyam and is destroyed at the end of ¢
every kalpam and providing yukti vAdams for that position :

3. for stating that moksham for Mumukshus (those who desire Moksham) to be
devoid of any enjoyment (bhogam) just like a lifeless stone and :

4. for changing the true svabhAvam of the Lord saluted in Upanishads and that
He has no mUrtam and bhogam. :

KaNAtan created vyAmoham (confusion) in the minds of people through his




tarka vAdams and therefore his darSanam is grouped with Veda bhAhyars like
Jainam and Bhauddham.

KaNAtar and Gautamar do not accept the Lord as upAdAna kAraNam (mUla
vastu) and replace the Lord as that prime cause in the world and delegate
that role to atoms (ParamAnus). They do not recognize the Lord saluted by the
VedAs as upAdAna (Prime cause) or nimitta kAraNam (material cause). They
reject the rich Upanishads as true nourishment and go begging for faulty

reasoning to support their views.
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SLOKAM 14

N

48 FATEESAT 8 FAEca=qe A=q

qHGcad T dlNgRae STad L | |
TEHTCATE 068 TN Ul FAd T=

Ha9 AU AR 9EHIEE dgTd |
CouGs &igbrrTd 9uTeuTs Lisveud] ol hewws: seud pGsh BHuwoTEn
55 wSGaup LIHD 531575 SySwb 2TWGES rhissTLb ! |
SH6VLDTH VT HIG WD eWGWITSHLD VLIGFUSIOSGLD &HHTFS LIEhFTTSHILD
eITeUST 676U LITLOTEWTLD Hd (B)HID HeUbSHLD LIEhFLOTSH 6761 Cousrs ||
vede kartrAti abhAvAt balavati hi nayai: tvat mukhe nITyamAne
tat mUlatvena mAnam taditart akhilam jAyate rangadhAman! |

tasmAt sAnkhyam sayogam sapaSupatimatam kutracit pancarAtram

sarvatra eva pramANam tat idam avagatam pancamAt eva vedAt ||
Gl (H6T:

F(HUTBISSS6V SHewTouariLeuGer! wrrmeid QuImmLiLIL T&Hg| 6TedTLIGT6V
sThgallsrear CHrapbisEhd YDMGTT GauBHmiISHser, LeVallsLoTesr
bwrwmiserrey  (ewisy  Ceusrhs  Lrswwbwmwb,  eWTeUFTST

Orsunubwmwib) 2 etewear@uw LrioTad Glsrent(hsirerest. (@)iig i’ 1

GougBIH6T HaIT 2 6T6T LIV HITEVHEHLD LITLOTETIBISET 6T63TM] 6TMHMIdh
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OamereriiuLworl L mg). uillenid, eweu  Geugmisafley 2 erer
LGP Bem6eTs  HhIHEHDBGHT OlaTent(®h), CousbisEndsd  prevdrLim(p
(3)6V6VITLOEY T MILD 6TEHTMTEV, YJWEUUILD 2_63TH| il UIGHH]6V LI LD T GUT MBI 61T
DB STDET. R)HHH STTEWIHIHTTL — GUITSGFTOVSTLD LOHMILD LITHLS
LDBHSHGHIL 6T Tn LG UJ6TOT VTHBIGUI LOSLOTEITG], 2 63T allaglishsled spremey
LITLOT6WTLON S 2_61TeTS|. DTV LITEHhFTTHILD 2 60Tl allaguidbgled LprpLi
LyrentorsGear 2 srergl. @)bhs allagwiorerdl mbSTD Geuspld eTedTm)
GUITHDILEID D TLTT55E6T epsdid Sy BlweTLD. i
Meaning by Dr. VNV:

Oh Lord RanganAtha! The Vedas are eternal and they have no author. They are
thus free of possible blemishes that would arise from the author, whosoever he
may be. They become the infallible authority that we ought fo accept. By
appropriate and unobjectionable logic, one is able to perceive that the vedas
have You as their subject of presentation. You have declared to that effect in
Bhagavad GeethA too. Even the scriptures and other works which do not go
against the Vedic concepts would become acceptable authority. In this sense
the sAnkhya (of Kapila), the Yoga system (of Hiranyagarbha) and the pASupata
(i.e.) Saivism (of PaSupati or Siva) lose their authoritative status in so far as
they run counter to the Vedas. And SrI pAncarAtra passes the test; becomes }
a full-fledged authority for us, since it has been so declared by the
MahAbhArata itself, rightly honored as the Fifth Veda.

Additional Notes by Dr. VS:

The primacy and the undisputed authority / infallible nature of the VedAs are
saluted here and they are recognized as free from any defects. The nirISvara
sAnkhya matam, yoga siddhAntam authored by Brahma devan and pASupata
matam run counter to Vedic doctrines and as such have to be rejected as husks
(patir tiral). Swamy Desikan describes the activities of Brahma devan }
advancing YogAcAra matam as the dance of the clown (KomALi kUttu) since he




shows sarveSvaran as an image in the mirror (pratibimbham in the mirror) and
asserts that samAdi following dhAraNai in YogAcAram is just the lamp for
revealing the svarUpam of the jIvan (Kaivalya anubhavam only). To him,
Moksham is just jIvAtma Kaivalyam.

BhaTTar also rejects PaSupata matam, which describes the Lord existing only
as nimitta kAraNam and not as upAdAna kAraNam. There are so many
contradictions in the Saiva matam that Swamy Desikan asks them to join the
Vedic way and free themselves from faltering (mati izhantu aranAr samayam
pukkut tazhal vazhi poyt taDumARi ftalLarntu vIzhntIr, sanda neRi nERarivAr
SaraNam sErntu, sankEtattu avam munivIr tavirmim nirE).

Swamy Desikan says: Please do not travel by the fiery path of Saiva
siddhAntam and become enfeebled and fall down by the way side. Please
approach the noble ones believing in lakshmi sameta nArAyaNan and enjoy the
eternal bliss in the company of the nitya sUris at SrI VaikuNTham. Thus
sAnkhya-yoga- pASupata matams are rejected as avaidika matams.

Swamy Desikan comments on the Bhagavat SAstram of pAncarAtram, which
some critics call apramANam (not valid knowledge). Swamy has defended it in
his pAncarAtra rakshai already. He points out that this SAstram was taught by
BhagavAn Himself for the hitam of AstikAs with Veda PramANams: "vAdukal Al
azhiA maRai mauLiyin vAn poruLE Odiya pancarAtram ukavArai ozhukkuvamE".
This SAstram can not be destroyed by other's vAdams (disputations) and it
preaches the Vedic essence (tattva-hita-PurushArthams) and we (Swamy
Desikan) will correct those, who criticize it. MahA BhAratam attests to the
total authority of pAncarAtram as the Bhagavat SAstram.
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SLOKAM 15

Y sl i GEIIRNIG ~aEd qgTs Seaand,

o A o =

NN o
ATl ART 9 HET ARSI EHS HAT|

oo N X o Y o
THET AAEGUSTFHAIHHAG A T{USTAETT
il CAHANT e ad m?anaq\amaam?aw;q I

oW EhF6GCL b FFUTLD SH6uTLD L(Hag Lflagd] buwerow wdheur
aybuLiung
ermIGW: CuTd & STdheuT LiTslLevBld @)y godFeuiwid 2ar@F Gwirdlg |
LQaager ewFeu: ewagrebLieud SLwhICsH TRIGTTE HBITTHT
SHEUTLD G6UTLD 6J6u SLNLUST: Geulb BHHl LIT ellLiey suupanb L wilb

tefleagamib ||

sancashTe na ISvaram tvAm purusha
parishati nyasya yadvA AnyaparyAt
sAnkhya: yogI ca kAkvA pratiphalanam
iva aiSvaryam Uce kayAcit |
bhikshau Saiva: surAjambhavam
abhimanute rangarAja atirAgAt
tvAm tvAm eva abhyadhA: fvam nanu

para vibhva vyUhana ADhyam bavishNum ||




L TRISHTHT! eVTHIGIWTHET 2 siTewearr CFgHBHedT 6Tedm)) Gl TeiTdledTmevTir.
MSWTEL 2 6iTewedT FFeUTedT eTedarm| splilydh  Olesmerarailsvemsy.
uBehRedlwid CWITHLD 6TOTEILD &H(HHHTV 2 _60TH| MFaUTWSMSH LILD
OB TETOTTLOEY () (HHSHTEI. swFaUTHsT Lilewang eT(hLILIISTTST (HHT6eT D)
D 66T 6L HTTEWILOTSH, 2 _63T6N6IT FFF6UT 6 6TETM| 67MEHTLO6V, (T 6w6uT
Bsuailsid gnmlwiiig o srereri. @)iLig o crenCurg) b G\FILHg| eTesT6vT?
LTeuTea@HeUTTHOYLD, 6NVBIGTOPERTET  (LPHEVTEUT 61 ULEUD BIGETTH6YLD,
Q)T TSI — & (HELPEWTEIT (LPHEVTET QlLIUBIGETTHEYLD 2 _6¥3TH| 6TV6UCHLIS NS

aflerdd), W FFFauTedT sTedTm aflemd el BjeVsveUT?
Meaning by Dr. VNV:

Oh Lord RanganAthal The sAnkhya system would include You among jIvATmAs;
it would not concede to You, Oh Lord, the Godhood, distinct from us, souls! The
Yoga system is not much different; it only concedes a conditional Godhood. The
two only differ to the extent of a shade - i.e. between Tweedledum and
Tweedledee! What if I say you are penniless or if I say you have some ten
coppers? It is all the same. The pASupata system concedes by innate
partiality though a godhood to Siva, who, incidentally had to beg for relief from

a curse and was liberated by You.

It is only the pAncarAtra that delineates Your godly qualities, correctly as You
possess, in each of the five forms of existence that You exhibit (namely Para,
VyUha, Vibhava, arcA and antaryAmi).

Additional Notes by Dr. VS:

Swamy Desikan continues with the defense of pAncarAtam. Swamy says that
Sriman nArAyaNan, the author of pAncarAtram is sarvaj~nan and sarva Saktan

and therefore there is no vaktr dosham (defects in the content) or deception
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(vancanai). It was created out of compassion for BhaktAs (bhaktAnukampA).
sAtvata-paushkara-jayAkhyA samhitais of pAncarAtram were blessed by
BhagavAn Himself and SanatkumAra-SANDilya-nAradAtis became the samhita
pracArakars of this Bhagavat SAstram. pAncarAtram has no conflict with the
meanings of the Vedams (VedArtha virodham illai). The tight link between
BhagavAn and pAncarAtram is recognized from the name given to BhagavAn as
pAncarAtrikan. His motivation for blessing the pAncarAtra SAstram from His
own lips is for the protection of the jIvan (kAval itu nal uyirkku enRu kAttum).
Additional details on the pAncarAtra Agamam are assembled in the two e-books
(# 25 and 26) in the Srihayagrivan series (http://www.srihayagrivan.org). :




SLOKAM 16

o <

3l AlG=dcHT caasfy

Tferd ST o A |
a1 Yraaratiai

Hieice FEan R | e I
®)a] GuTamm eurgLBHT Geuwim L
SIFB0 UTADUILSID SHewrTul whGur |
O|H WEUBIHEUTLD 6T LG T TLD
wBISTEAD &G HFTLD Slib & | suigio ||
iti mohana vartmanA tvayA api
grathitam bAhyamatam trNAya manye

atha vaidikavarma varmitAnAm

manitAhe kudrSAm kim ISal vartma ||
Gl (H6T:

LS TBISBTSHT! LHMEUTHEDET  LOUI G LD allgors @ling i’ L
LeVRSLOTET DG BIGEDET HGW 2 L THBlTTIl. (QeuaisHd Gener 2 arg)
uewL LiurTsGsu  @)phHTID, @b GCeusLranuwl LOEHBISENET [HT6dT

SH1FFTHCo  eTeTa SCmeir. GLOSYID SHTHBISET WEUDHTHET 6TEIT YLD

OeuaflGouL_1b LpewrL_Lilg 2 6Ter  GHoHHoplgHefledt (HdbHorplgHser =
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I HWUBIHET (PHVTCTTT) 2 LICHFBIHENET 6T6WH| 2 _6TOTHHT6D In L

bTesT Blewesr1GLGesrm?
Meaning by Dr. VNV:

Oh Lord RanganAthal You designed deceptive paths, taking the garb of
propagators like the Buddha. Well, such systems are patently non-Vedic. I
would not treat for more than a leaf of grass. But what o say of the guiling
and misquiding leaders, who profess faith in the Vedas but who are really
roaming about in a Vedic coat? They are blatant pagans not withstanding their
presumption of Vedic faith. (The reference is to the advaitin). .

Additional Notes by Dr. VS:

Oh Lord of Srirangam! For deluding people, You created some mohana SAstrams
(mohana vartmanA tvayA api grathitam bAhyamatam trNAya manye). Even if
they have been created by you for a specific purpose, aDiyEn does not consider
them as of great importance. They are insignificant (fuccam). When my position
is like that, would I ever think seriously about the upadesams of advaitis and
other kudrshTis, who bend the meanings of VedAs for their own purposes?

Never!
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H.' o o ha¥ o ﬁo_g o

&Y AW ¥ ddE e ahed {ETE |
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ARG T8 &gl ATl dd: |
LDV SETTLD LITHeWehFCrags bless eviGsHass &g evmriflgid
CHLILD BTLD & HS55%5 J|Tam BlaiGan eiuwmd b yhIsTevLs |
oELS 2 G55 alliflehd Lyieu @BSTD HSWTLW $55%5 anlgLD
FTEWG HOVLD(HS Hi & (HHTH suaunerdl wid Ceusm: LiFoTewrid 5 ||

samskAram pratisancareshu nidadhat sargeshu tat smAritam

0
o
Q.
o)
e}
o
T
)
-}
o
1
o

rUpam nAma ca tattat arha nivahe vyAkrtya rangAspada |
supta udbuddha virinca pUrva janatAm adhyApya tattat hitam

SAsat nasmrta kartrkAn vahasi yat vedA: pramANam tata: ||
Gl (H6iT:

(B)bsd eWBsuTagSler cpevld CoughisGer S MTEHS DG  LITLOT6esTLD
Tt FmmBmTi). wfriisbraT! Lrerw &TesSlearCUTS SeneTdg)
Cougmiseweruld b 2 T LdHHLD LUTHGTLUUTSE eDeudgld 6lSHTeralmmil.

OV(H6IELY HTEVLD 6UHSBOL 6T, LIVIIGLOTEIT 6U6IVGIdhEEHdSF f6ummlesr

G, epud YSlweunewm Blewerallsy 6l&mesnT(heubhdgl 6V (HEILGHIIMTII.

59




sadagopan.org

@uiLguwTs  YHHHDH eUNVGIMEN  @)HBH 2 _6Vl6D q;bu@ré;g,wﬂfrnrruh.é
2 mmgslwiLig 2 erer Liybwer GUTeTn 25 ausitdemer erpliLil, Geunemm

IUTHEHSH G 2 LCHASHMTIUI. YeUTQUTHEHSF, [HOTEWLD 6TH| 6TTM)
QT TS i3 BluiflEE . @)riugwrs “wirr Bsumenm

o Tl ThHwg” ety QsFwriosd o star Gougsmisewer B Hlicuramip |
QFigLy 2 srermil.  @ULgwTs  hs  CeupmISeT 2 WiHS

LITLDT 630 b1 61T ), 35165T M 6vT .
Meaning by Dr. VNV:

Oh Lord RanganAtha! The VedAs are authorless. But in times of Deluge, You
preserve them with yourself. It is a memory-recording in Your infinite intellect.
When it is time for Re-Creation, You re-publish the VedAs by initiating BrahmA
and others. These officials are thus endowed with adequate equipment to
discharge their respective duties. The Lord assigns name and form to the
multitude of things, as they were known in the pre-deluge times. Though the
VedAs have no author to mention, they have come from Your mouth. They thus
acquire a special status as PramANa or authority, an intrinsic virtue of theirs. .

Additional Notes by Dr. VS:

Oh RanganAtha! During the time of MahA PralLayam, You kept the Vedams by
Your side to protect them. When the time for creation came, You recreated
the nAma-rUpa prapancam and assigned names and forms to each vastu. You
awakened the jIvans like Brahma devan and instructed him about srshTi
kramam. You decide on what is good for whom and assign them in their duties.
You administer the apaurusheya Vedam without the knowledge about the
authorship of the VedAs. Thus the VedAs attain the state of the highest
PramANam. :
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sﬁ_m Qf\a_rqu\ ha¥ o f\(“\q_i_

Srao-arIdl CATEHAN GFE SAIdS & | |

Hefth: QUURHIY degrmecdl fafaeated agr: |
FFGTWITID 6UTTFHFNGT LIGEVLOS] S LD
snrdflwm Blieu@Fmiiwmid

Fhd: Fhd. FOHET VWITE HLOUIS]

ewid WGwerdlasld ruishTsS ! |

H60CL WAL THLD 2 &GLD an 2 FgHasL0lsGwr:

bwrw BwrbevCuwim: evwTs
O THHM WSS LT TERT VLD (HF6rg™
spausT fourd alfbasg) Gasr: |
SIkshAyAm varNaSikshA padasamadhigama:
vyAkriyA nirvacobhyAm

chanda: chanda: citau syAt gamayati

samayam jyautisham ranganAthal |

kalpe anushThAnam uktam hi ucitagamitayo:
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nyAya mImAmsayo: syAt
arthavyakti: purANA smrtishu

tadanugA: tvAm vicinvanti vedA: ||
GlLIT (6l

Lf TRIsBTHST! Ceushisefler 9m) HBISBISOTTS — FFAIT, 6MWITHT6NTLD,
Blh&ESD, FHCHTaNAL), HLLUMDSGTID WHMID HCWTFHOGD 2 sTerenT.
@eupmlev Faagr ereiTLIg HFatrBiserer o FFflliy (PHeOTaTOUDMMS
FMIFSMG|. MUWTHTERTLD CPeVLD LISBISETIOT  (3)6Vd 3% 6u0T(LPLD, j]@asﬁ
powTE  opsl  ushiselldr  oyist  OrGurskiseni |
alleTsHSLULIMSISTDET. FbhH FTOVSTLD CLPVLOTHS — HTWSHIF, 2 agewtld,
SIstB, S4B, LHanS, ukisg) wHmIb Rsd aoTmId T |
shsevevasst allarbsliL@ASTDer. HOUTSad D D[ Ter |
sremssT  Biemwn  QrbwiL@AsTner.  SOUMDSTD  opel |
SIasL_Tesr  alFlpewmEBET  Fm UL L @T. eweuPldH  WIiTHEHSIM G
2 LITWLDTSH 2 66  HWImuwiD, LOLOTLIDEM6N, LI TSI kI%6T, (m)w@ﬁasm
WpBHeVTaTemey cLpsVld Geugbisaflssr opGlLITHeT LjsuliLiRd. @)riLiguwirs
BB s pUILI’ L LveIHDTEID @LILIE G HibEh Gauskissr o sramar |

eTIGUITGID CHiguiLiigGur 2 siTemen.
Meaning by Dr. VNV:

Oh Lord RanganAtha!l Of the six VedAngAs, that subserve the VedAs, SIksha
dictates pronunciation; VyAkaraNa and nirukta determine how words join and
how derivations are to be made and how etymology decides the meaning of the &
resulting product - word; Chandas describes the characteristics of the metres
like GAyatrI; Jyotisham or astrology helps in fixing timings for Vedic rituals;
KalpasUtra elaborates on the performance of Vaidika works. To aid additionally,




nyAya and mImAmsa help in interpretation of smrtis and PurANAs.

The VedAs, whose accessories are all these works, keep on searching for you,
not arriving at You, yet!

Additional Notes by Dr. VS:

The VedAs are assisted by its six angAs (SIkshA, VyAkaraNam, niruktam,
Chandas, Kalpa sUtram and Jyotisham); nyAyam, mImAmsA help the upavedams
(smrtis and itihAsams) o gain the full meaning of the VedAs and seek You. The
e-books # 17 (VedopAsanA) and # 50 (Veda Vaibhavam: Volume I) in the
Srihayagriavn e-book series (http://www.Srihayagrivan.org) provide detailed

information on the VedAngAs and Vedam as the principal PramANam for the
Vaidika matams.
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'All the Vedas dwell on You alone!' (Thanks::www.thiruvarangam.com)

64
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HWTERW: eWTTHSLD Geud s allgld o ufl ufFgafwls Liauurs: |
TGN LITSH: Saud FammT et alllieu LflgeEpTUs»b: Houd LGTLIGSar

Gougw: Ceuews: & ewieweu: Yanib @& useunb | eVBeup & MLTFSTSHS ||

Adau vedA: pramANam smrti: upakurute
sa itihAsai: purANai:

nyAyai: sArdham tvat arcA vidhim
upari parikshIyate pUrvabhAga: |

Urdhva: bhAga: tvadThA guNa vibhava
parij~nApanai: tvat padAptau

vedya: vedai: ca sarvai: aham iti bhagavan!

svena ca vyAcakartha ||
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Lf ThiISBTST! CousBISHeT HBIGEHSE 6THSHIBLOTET  LITLOT 6T kIS E1HLD
SjeuFwid R)VEVTLOED, HBIGHEHS:HDH HTHIGEET LITLDTETBISETTSH 2_6TET6uT.
@b CouspnisEndsd - @)FHanTevid, LTTewrd, Lyieu BT, 2 SHoHT
LBIOTIDEmeN)  (IPSOTOTHMIL ST  Fmlglll  6VID(HGlBeT — Geugeurlsefler
Qurmewer alleTd@ld allgwrs CU@mD 2 LGTTD OlFUSGLIG 2 sTaTerT.
CoumpdhPledt  LTULITHID  6THTEID  HLOHTETL LD, 2 6dTEwIeWL U
B (H6UTT TS 60T (LPED M EHEM 6T Glgerfleurs QHIWILILg 2 _6iTEIT6IT.
o LflagbsIsasT sTETamID EhTaTETETLD, o sTaiemLw Hnésdowura |
GTEIGST,  QilygladT  OTATAUNDNE  GDISHIS I MISlSTHET.
(B)HSTTEV 2_LIBlOGHGIHB6T 2_6TIHL W S (HovlyHener et (heud CevGu
GPlwrs 2 srerer. "@)liLiquiTsd ewarsg Ceusmiseaflsit cppeopld HTEevr
P wrL@ACDs, srirmy EGW @ymefd Qriismis ojeveGeur? ;

Meaning by Dr. VNV:

Oh Lord RanganAthal The prime pramANa is the VedAs. They are independent
of any other work, binding on us. Of course, they will be understood with the
aid of auxiliary works like smrtis, SrImadrAmAyaNa, MahAbhArata, PurANAs,
the two mImAmsas, etc. the first half of the Vedic literature instructing us on
yaj~nAs may be said to deal with the ways of worshipping you. The latter half
devotes itself to You, Your qualities, activities, form and appearance, etc.,
ending with the step of the soul reaching the Lord's Feet. All the VedAs dwell
on You alone. This You have Yourself clarified in the Geeta. :

Additional Notes by Dr. VS:

VedAs are PramANams unto themselves (svata PramANam). They do not need
any other pramANams to validate them. itihAsam, sAtvika PurANams, pUrva ;
and uttara mImAmsai along with smrtis assist immensely in the clear




comprehension for the Veda MantrAs. The pUrva bhAgam of the Vedams is the
Karma KANDam; They instruct us clearly on the kramam for performing
tiruvArAdhanam for You. The uttara bhAgam of the VedAs is the J~nAna
KANDam consisting of the Upanishads, which seek always Your sacred feet. You
Yourself have instructed us in GeetA that You are understood only through the
VedAs and that all the VedAs seek You alone (vedaiSca sarvai: ahameva vedya:).
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SLOKAM 20
]f?m_l_ 'c'\ C~ [N Qiﬁaﬁ{—
SETET 91 Fd: FeE 3 WA | FEE: |

¢ ¢ o o oo

TG HACIRUTTT |
slwr 55 &3] eur &b YL & Lpieud Lilgmewar
LTenrs: auT &idgl: Lvs: B)F) ralss | ¢ g ma: |
o, ojisaT Gayr rsGs L o ey (e G4
Sruf BSHT 3535 allFl: il usus LGTTeRTL G ||
kriyA tat Sakti vA kim api tat apUrvam pitrsura
prasAda: VA kartu: phalada: iti rangeSal kudrSa: |

tvat arcA ishTA pUrte phalam api bhavat prItijam iti

trayI vrddhA: tattat vidhi: api bhavat preraNam iti ||

QuT(peT:

Lf TBISBTST! SMOUBD PSOTOT G5 [HOGIHET FnIUF] — “WITSHLD
GUITSITM HTLOBIGET, HbHdHdb HTLOBIGET ST FHPl, Sbdbd HTLDBIGET CLPSVLD
2 WL TGLD QLpieud eTedTeq(d LIV, LilGHdhberflesr @1@).!55[6)_1?%13,;
Gxpeuisefler 9IS T QD LD ALY ol HGw &HTLOLD
@uUnHDILINTHEHSGH, bHdH HTOSGSIDBTET  LIVEH T @,aﬂé;eﬂe&rmmé




(e GeudeuredT 96LEVEIT)" — 6THTLISTELD. YTV FMHBHEUTHET Fn MU
— ‘“@ord Qeul_(HgeV (pgHeVTeT BHOFWVHET (Fewer @)6IGL T LLTHSLD
TRTLILI(HEIMS]) 2 TEIHL_W D TTHEITLOTSH 2 _6TeTedT, @)hd QT SH6TLD
CLPSVLD 2 _6WTL_T@&LD LIGVST 6T6TLIG| 2 6T&| LD&SILPEUTE) 2 WTL TH M,
@il L. siwBisemer  @ummi  allglpepmEBeT 2 aTen|ewL W

S L enemHerTsHSeu 2 6TaTedT — 6T63TLIS M (& LD.
Meaning by Dr. VNV:

Oh Lord RanganAtha! The evil-visioned persons contend that the rewards from
Yaj~nas, flow from their potency: and from an indescribable force coming out
of the acts; in respect of acts, the Pitrs (the manes) and the devAs being the
aim, they are pleased and they mete out the rewards. But the elders deeply
devoted to the Vedas, emphasize that ishTa (japa, etc.) and pUrta (e.g. digging
wells and tanks, building temples) are but forms of paying homage to You, and
whatever rewards, flow to the performer will all come from You only. After all
the prescriptions of such acts are found only in the SAstrAs given out by You.

Additional Notes by Dr. VS:

Those who misinterpret the Veda mantrams (kudrshTis) insist that the fruits
of karmAs like yAga-yaj~nams, their power, the anugrahams of the pitrs and
devAs arise from those KarmAs alone and by the pleased pitrs and the devAs
and not by sarveSvaran. The noble beings revering the VedAs comprehend
clearly that digging PushkaraNis, building temples and other ishTA pUrti
karmAs are only forms of ArAdhanam for You, their Lord and the phalans for
such kaimkaryams are originating from You alone as in the case of yAga-
yaj~nams and pitr, deva pUjA. This should not be surprising since the ways to
engage and conduct such ishTA pUrti kaimkaryams and other karmAs are
present only in the SAstrams bequeathed to us by You.
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SLOKAM 21
haN [aN aN o\ o\ W [Nl N
I A QiR ETieHFarg:
=N o =N NN N o
AIST G ARSI SRR |
Ao FrEEaRIadeE! | ofigade | d

aNe o N o o
TR Tl SJfoRAT cafecaRIReaeda: I

D eEHT B 6 BlblSHS BlHw allGuws: eeuidhErsl ribwd ailgl:
6. G BIDEHT FLFGHH FToVST eusdsyT 2 Lrw: YUlFTy FmFl: |
swieTwevw ewwevg Fredlg): 9Ganr! Lufriis eviausiveu! Gs
rosyr oy HBFF H5H): S@evear sous P srevg): 55 |
Aj~nA te sa nimitta nitya vidhaya: svargAdi kAmyat vidi:

sa: anuj~nA SaThacitta SAstra vaSatA upAya: abhicAra Sruti: |

sarvIyasya samasta SAsitu: aho! SrIranga sarvasval te

rakshA AkUta nivedinI Sruti: asau tvat nitya SAsti: tata: ||

QuT(peT:

LS rmIsBTST! BGW STwnissr, snblllésls siwkiser, @eunsnmis Lupmlu
allglpemmseT Y Flwemeu 2 STEML U Y eWeNTIWTSG6 9)_61T61T66T
VEUTEHELD  (LPHVTRTOUNDM Y 6IfldEH6UV6Y & TLDUISTLOBIS6IT @gﬂg,gs
alfupmpurars, “alpiud Gupsrd Guppord’, ersieibuy.
S|WLOBHHSHT G LD. allGrrglasemer 9015 & LD suedlewLoujewL Ul




FhBlHaTTerrener, eTLLIGLILIL L SHVOBERFSMBULD FTVSHT  6uLld6r6D
FHUBSDHUV6D 2 LITWBISOTTESO 2 6TaTeaT. HeWIThH| 2 6V5H60 2 _6iTer
2 ullisEps@GHL BHerewn YeaflliLiousyd, WTEHMSW(LD BlwLbldHaLig
2 6iTemeusnID QW 2 6HTeMIewL W TIatEHms (Sriurmmin GFwensv)
QO)\bs CeuspmbisHer 2 ewTisHHIHlTmer. @iLguITs (Peweu 2 eTey|ewL W

HL_Lewer&HerTdhGeu sTLIGLITHILD 2 6iT6TenT.
NBIE AN

HTOBIGHET  CPeTm]  6UHSLILI(HID.  HEWUWITEUST —  BlGHUWSHTLOBISET
(oyesrmrib @QunMIGuw 9ps CeusiT(HID 6TedTLIENE), WBLOGSEH & TLOBILH6T
(Frmigsd GureTmeweu), &ribw &iwmIGeT (7CHT @(H LIV
QpemFLiLil(h) @upmliLi@Leneu). @) eumpjlsv (LpSH60l T evsT (HILD,
Qunpliul’ G 9 sCeuadT(HD 6THTLISTEY, (F)eWer QYD (Eh T T LDBIS 6T
TRTILQASTDST.  GribwsTnDd  eretus -  elGrun @) HHhsTe

@uMHMEVTLD — 6T6ITEWILDLILG 2 GTETHT6V, BB EHTHTLOLD 6T6dTLILI(HILD.
Meaning by Dr. VNV:

Oh Lord RanganAtha!l Two types of acts, called naimittika and nitya are
prescribed in the Vedas, they being Your commandments. They ought to be
performed as per Your orders (Aj~nA type). They cannot be omitted. You also
require men to perform acts to propitiate You through Yaj~nas, with the
specific purpose of attaining svarga, etfc.,, these (anuj~na) works are
‘permitted’ ones in case of kAmya class. There are also works recommended
for doing away with one's enemies (abhicAra). The worst non-believer would
turn an intense believer on coming to know of the existence of such acts of
Yours. Thus, You exert Yourself as one doing good to all the worlds and
administering dictates to all. That only speaks of Your care and carefulness in

safeguarding people's interests. All the guide-rules are found in the Vedas,
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which are Your perennial mandate - book.
Additional Notes by Dr. VS:

Oh RanganAtha! Out of Your infinite compassion for the jIvans, You have
commanded them to perform ftwo kinds of karmAs: nitya (Aj~nA) and naimittika
(kAmya) karmAs. The nitya karmAs ordered by You as commandment can not
ever be abandoned. The naimittika karmAs are recommended if one wishes for
gaining some desired phalans (svarga vAsam et al) and are therefore known as
kAmya karmAs. '

There are also extreme karmAs known as abhicAra to harm or kill one's
enemies. With the range of karmAs suiting every need, even a skeptic will turn
in to a believer in the compassion and care of the Lord. They begin to
appreciate Your deep desire fo generate ways to address the needs of the
jIvans. All the instructions and guidance for the conductance of these karmAs
are housed in the VedAs and are testaments to Your power and compassion to
protect the jIvans.
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atra Aste nidhi: iti vatpumartha bhUte

siddha arthA api guNarUpa vrttavAdA: |
rangeSal tvayi sakalA: samanvayante

na upAsA phala vidhibhi: viSesha eshAm ||
Gl (H6T:

Lf TRISHTST! B TSI SOTRT  H(HbHOWTERT (& 6WIhIGHED6IT
0\ T63TL_6) 6T TS D GTETTUI. Ok S| 6D VTS WS U LD Clgeafleurs

2 UBlORSHHIEHT  dmmSldTmer. s,  Qeweu  edlGHeulflserts

B)BHHSTEYID, YWOTEHG L (HOFTTSHSBISEHSBGHD @)HULlLors 2 srer
2 siTewerrd GUISSI, @)hig GLHLD LenSuid o 6ireng)’, sTETm 2 6vTGl
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allagwgGHled 9bsH euflser OClUTHSHWTHECou 2 eTarTewr. b @g,}
GUITETMI, 2 6V (HEWTBIGET (LPHEVTRTOUDEMM JnMIHTMHILD, 2_LITEYV6EW 60T

(PSHVTRTEUNHME o MIBISTMHID Sl )b euflserfled sThsd jdlFuwLpLd
B)svemev (emeu @ wLLITSEBeu 2 Wi hd| 2 6TaTHT6V 9 &HLD). :

NBIE AN

Goug euflmsafley sriweuflssr, elgHeuflssr eredTm @)Tevsr® allgid
2 sierg). srTiweuflaser ereiTLIg — “@)Hewerr @suailsid GFit”, “(@)semerrd
Qarenr(®y) sur’, CGumrsiim Ogeafleurssr, LTTSHH 2 TTEHIn gl eUeHBHUlled
wwhs euflsearT@. addseuflssr sterug — @)ball @urr@siTé
@uugliul L g", "@QmE@ ywswev 2 ewr(h), eredrlg  GuTeTm

suflaemm@Lb.
Meaning by Dr. VNV:

Oh Lord RangeSal There is a view, wrong though, that among Vedic passages,
only those which embody an order, a prohibition, acquire validity; that
assertions of facts, such as the Lord has this nature, this form, these qualities,
etc. are said to be deprived of validity. This is not a correct stand. If we say,
'There is treasure below here’, it should not be ftreated as invalid; we can split
and explain it as 'If you want to acquire treasure, dig here'. So also if a
statement such as 'One who knows Brahman acquires Brahman's abode is
classified as pure assertion, therefore not deserving validity, we can re-
interpret it as 'Know Brahman; that will secure for you his Abode; it takes an
acceptable form of mandate; All this is to establish that all statements are by
themselves valid, whatever be their mode and nature. i

Additional Notes by Dr. VS:

There are two kinds of Veda mantrams:




1. an order (do this) or injunction (do not do this act) known as kArya mantram
passages and

2. abbreviated statement of a non-specific kind (siddha mantram passages).

It is generally believed that specific commands (kArya mantra passages) are
much more valid than the siddha mantra passages. This is a wrongly held notion.
By the very nature of the siddha mantra passages, they need certain amount of
reinterpretation and elaboration to bring out their specific meaning. Even
without these efforts, their validity is not less than that of the kArya mantra
passages.

Oh RanganAtha!l You are the embodiment of all auspicious attributes.
Upanishads bring this out very clearly. Even the siddha mantra passages about
You stating that “here is a great treasure” have perfect validity. This siddha
mantram passage referring to Your ananta kalyANa guNams and upAsanA
mArgams to reach You does not suffer from any lack of validity and is good as
the kArya mantram passages in their effectiveness.
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Meaning by Dr. VNV:

Oh Lord RanganAthal As the category, quality, and activity of material products
rest in the constituent substance, as also the same aspects of the body rest in i
the inner soul, so also the aspects of this world (of sentient and non-sentient)
rest in You. You have so willed it. So it is that You are denoted as 'without a
second’. It is not that Brahman only exists, nothing else. To say that the only
truth is Brahman and that all is false is a wrong reading of ‘ekam eva
advitTyam'. Brahman is described as truth, knowledge and infinite. We can
then easily understand that there is no second force, person, thing, like
Brahman, comparable to Brahman. To propose that ‘only Brahman exists,
nothing else’ is a wrong reading of the Upanishadic statement. 'Chola king is
without a second’ implies not that there is no other king, not that there is
nobody else in his land, nor that he is without a queen, a palace, wealth etc.
That is what exactly the advaitin states! A reasonable observer will interpret
it as 'Like the particular Chola king, there is no other king. He has no other
comparable to, equal to, him. He is singular as a king, unique. That he has good
qualities that he has wife, palace, wealth etc., is beside the point since we only
say that he has no other similarly great and good king'. Thus Brahman has
aiSvarya, has qualities, has the other souls as His vassals and He has this whole
world as His body. :

This being so, attributing fo Brahman a mAyA of avidyA, or upAdhi (conditional




factor) or an evolutionary change as different scholars of advaita contend is all

irrelevant to us.
Additional Notes by Dr. VS:

This Slokam relates fo the arguments advanced by Swamy AlLavanthAr in His
Samvitsiddhi regarding Brahman as "advitIya” and points out that the term
"advitIya" does not imply nirviSesha Brahman.

Swamy Desikan develops it further in the 59™ vAdam of Sata dUshaNI (the
term advitIya signifies a qualified entity). Swamy ALavanthAr says: “advitIya is
One who neither has, nor had, nor will have an equal or superior capable of being
counted as a second. In other words, it implies that there is no second similar
to Brahman (sadrSa dvitIya nisheda param). When Brahman is declared to be
without a second, the existence of its attributes (kalyANa guNams, aiSvaryam
and the jIvans as His vassals) is not being denied but just means that there is
nothing similar o Brahman".

Brahman has the whole word (sentient and insentient) as His body. He can not
therefore be nirviSeshan but only saviSeshan.
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Meaning by Dr. VNV:

Oh Lord relishing this Ranga-residence! You do for this world a number of

things; protection; creation; inducement to action; absorbing all into Your
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stomach at the time of Deluge; entering into all to activate them; controlling
the action by dictates from the inside; all-pervasiveness. For You to do all this
for the world, the world remains like Your body and You are the antaryAmi to
all. As a body is to the inner soul, the whole world is subservient to You. This
being so, certain Upanishadic statements apparently - only apparently imply non-
difference between You and the Universe. They have, however, been correctly
interpreted, denying identity, by great VaidIka seers, who shine victorious.

Additional Notes by Dr. VS:

Oh Ranga PriyAl You create this world, protect it, engage the jIvans in their
karmAs. During the PraLaya kAlam, You keep them in Your stomach for safety.
You enter into all and direct them. You are pervasively present inside and
outside. You become the AtmA (indweller) of all. Thus the world and its beings

are intricately tied to You.

Some vAdis say that that jIvan and You as ParamAtman are one and same. They
use the Upanishad vAkyams - sarvam khalvidham brahmA, sakalam idam aham,
tat tvamasi - as support for their views that Brahman and individual are the
same. They misinterpret it and declare that Brahman without its mAyA and the
jIvan without avidyA are one and the same. This brahma-jIva
aikyAnusandhAnam is rejected by the VaishNavite AcAryAs. They say that the
Brahman and jIvan are distinctly different and the tat in "tattvamasi” refers to
ISvaran, who resides in the cosmic body and the "tvam" refers to the same
ISvaran, who resides inside the jIvan and has got that jIvan as His body. There
is an ocean of difference between the two views. The essence is that Brahman
is recognized as the real of reals having attributes (saviSesha brahman) in
contrast to the incorrect postulation of it as attributeless (nirviSesha |
brahman). :
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Meaning by Dr. VNV:

What a variety of concepts of God! Some say that there is a god, without
conceding to Him three-fold cause-character. They (NaiyAyikas) would concede
a god only on inference, not on the basis of Vedic authority. pUrva-mImAmsa
schools denies a god. In its anarchic world, karmas will themselves decide and
reward. Others there are who postulate manifold godhood. BrahmA, Siva, etc.,
are all accorded the privilege. That is on a wrong understanding of the Veda.
Oh RangarAja!l We would accept Srutis; uphold You as the one God, regard You
as the Lord of all sentient and non-sentient, which are but Your body, reason
out, along the Vedic lines, on a logical basis that, by Your will, karmas would
account for the variety of forms of existence, the ups and downs, the
differences in faculties, etc. if his were not so, the world would have been a
monotonous uniformity indeed! :

Additional Notes by Dr. VS:

In the ISvara pariccheda section of His nyAya siddhAnajana, Swamy Desikan
examines critically Brahman, the ultimate goal of all vedAntic inquiries and
straightens out the incorrect views of para matams. He establishes ISvaran as
one free from all impurities and imperfections and an ocean of limitless
kalyANa (auspicious) attributes. He followed the upanishadic path shown by
AcArya RaamAnuja and deduced that the Upanishadic Brahman is the Parama
Purushan, Sriman nArayaNa, the creator, nourisher and the destroyer of the
Universe (janmAdyasya yata: -- Brahma sUtra 1.1.2). .

Swamy Desikan rejected the paramatam's views of Brahman as nirguNa based




on fallacies and illogic such as “avyApti, ativyApti and asambhava” and defined
ISvaran as sarveSvaran (the undisputed Lord of all), sarvaSeshi, substratum
for all (sarvAdhAran), the cause of all effects (sarvakAryotpAdaktvam),
sarvaphala pradan (all phalans for karmAs flow from Him), satya-j~nAnandan
and sarva karma sAmArAdyan (adored through all karmAs/upAsanAs) and full
of kalyANa guNams (saviSesha brahman/akhila kalyANa guNAkaran). Swamy
Desikan rejects fully the concept that Brahman is nirviSesha cinmAtram (pure
consciousness) and the world (mAyA) is superimposed on Brahman. He
demolishes mithyA vAdam of the advaitins.

BhaTTar converses with Lord RanganAtha and rejects the false views of
paramata vAdins based on either their rejection of the VedA-pramANams or by
their ignorance that leads them to misinterpret the VedAs. BhaTTar says: Oh
Lord! The nyAyikAs concedes a God only on the basis of inference (anumAnam),
which is not sanctioned by the VedAs. Others engage in nirLSvara vAdam (i.e.),
that God does not exist. The nirLSvara sAnkhya matam and pUrva mImAmsai
belong to this category of para matam. Yet others invoke multifold gods (Rudra,
BrahmA et al). Thus they prattle away.

We accept You as ISvaran based on Veda pramANams as ISvaran with the
sentient and insentient serving as Your body. In the system of VisishTAdvaitA,
"the sUkshma-cidacit-viSishTa-Brahman becomes sthUla-cidacid-viSishTa
Brahman. The former is the material cause (upAdAna kAraNam) and the latter
is the effect (nimitta kAraNam). During the state of PralLaya, Brahman exists
with its viSeshaNa, the cit and the acit, which are in a very subtle state. It is
the causal state. In the state of creation, Brahman wills to become manifold
(tadaikshata bahusyAm prajAyeya -chAndogyam 6.2.3). The result is the gross
universe. It is the state of the effect. The sthUla-cidacit-viSishTa Brahman is
caused by the sUkshma-cidacit-viSishta Brahman. Therefore Brahman is the
material cause of the universe, nyAya-vaiSeshika, Patanjala and Saiva schools in

contrast accept ISvara as the instrumental cause of the universe”..
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Meaning by Dr. VNV

Oh Lord RanganAthal That is like a moon to the ocean that the place Srirangam
can be pictured as, Oh Rangacandral Devas like Brahma and Siva are created by i
You for definite roles; they wait for orders from You. Even among the
avatAras You take, those names will not be listed; as such they are reckoned as
subordinates to You. They can neither become You, nor even become
comparable to You. This world comes therefore under one suzerainty, namely
under You, with Your queen being MahAlakshmi. You are an Emperor, Lord of
the world, without a second. So declare the VedAs and Rshis' dicta. Indeed
they all proclaim every greatness in Your favor. On this score, we will totally




disregard the pure dialecticians and query-mongers; we have them washed off
our hands!

Additional Notes by Dr. VS:

Oh Lord of Tiruvarangam who is like the new Moon arising from the vast ocean
of Srirangam! BrahmA and all the other devAs are created by You and are Your
subordinates, who carry out Your commands and are performing their assigned
duties. They are jIvans and are under the influence of their karmAs (karma
vasyALs). This has been stated at many places in the itihAsams and PurANams.

There are no places where their "avatAram" is mentioned unlike that of Yours,
which are celebrated like Sri Raama Navami, Sri Jayanti and Sri Nrsimha
Jayanti. This is so because they are vassals to You, who is the sarveSvaran.
They can never become equal to You. They are merely Your servants doing their
assigned duties. VedAs consider You as the One who has no equal or superior
(samAdhika dharidran). They salute as the Lord of Sri Devi and the Lord of the
cidacit Universe (aNDa carAcarams). We are guided by the Veda mantrams and
reject the vAdams of the kudrshTis and kumatis and perform tarpaNam for
them.

VedAs with itihAsas and PurANAs as auxiliaries to explain the Veda mantrams
are the PramANams for determining the Para tattvam of the Lord of
Srirangam. It has been pointed out that “an intelligent person should first
examine the PramANa (authoritative source of knowledge) and should take up
such objects of Knowledge as are for his benefits”. YudhishThrA asks in this
context: “"kimekam daivatam loke kim vApyekam parAyaNam?" (Who is the one
supreme deity according to the SAstrAs? What is the one supreme goal? By
reciting which mantra does a man get released from the bonds of births and
deaths?). BhIshmA answers these questions of YudhishTrA in MahAbhAratam
and says that the Supreme object of worship is Sriman nArAyaNan and
worshipping Him always with Bhakti, meditating on Him, glorifying Him and
saluting Him and adoring Him and Him only, one attains paramAm gati. BhIshmA
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points out that lesser gods like Brahma, Indra, RudrA et al will lead only to
parimitam phalam (limited phalans) compared to worshiping vAsudevan, which
will drench one with aparimita phalans (limitless desired phalans).

The entire ParadevatA-pAramArtyAdhikAram of Srimat rahasyatraya sAram
elaborates the supremacy of Sriman nArAyaNa over all devatAs and proves His
matchlessness through ParadevatA nirNayam. It cites pramANams abundantly
to prove Brahma RudrAdis are not Para devatais and are only under the
influence of their karmAs (karma vasyALs); they are created by Sriman
nArAyaNa and assigned by Him to perform specific duties for prescribed time.
They have no SubhASrayam and seek their protection from the Lord. They are
the sotthu (vibhUti) of the Lord and are His body and Sesham to the sarva
Seshi, their Lord. :

The AzhvArs who followed Veda-SAstrams have declared therefore that they
only seek Sriman nArAyaNan and no one else: “ninnaiyEtAn vENDi niRpan ;
aDiyEnE" - KulaSekhara AzhvAr.

Tirumangai AzhvAr declares in this context: "emperumAn uNDu umizhnta eccil
dEvar allAtAr tAmulLarE! avan aruLE ulakAvatu aRiyIrkale". The devAs are
described as having been placed in the stomach of the Lord for their protection
during PraLaya kAlam (uNDu) and spat out during srushTi kAlam. They are
described therefore as eccil dEvarkal of the Lord. ;

Swamy NammAzhvAr instructs us: "pEsa ninRa Sivanukkum biraman tanakkum
piRarkkum, nAyakan avanE" (For Sivan considered as the powerful One and for :
Brahman and all, emperumAn Sriman nArAyaNan is the Only Lord.

It is for these reasons, PeyAzhvAr declares resolutely that Sriman nArAyaNan i
alone is his refuge (sArvu namakku enRum cakkarattAn). Any matam extolling ;
gods other than Sriman nArAyaNan is discarded as asAram for these reasons.
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Gl (H6T:

Fl(HourBISSeT! 2 GTEIWL W &WTHBIGETTT EHTETLD, SOF6uUTWID, FH),
efTwib, LD MM CHMev Y sHlwenar ClFiloug) sTaTaTOlOUSTNTH —
GHP  YPppaiuyn,  GOPUTHSEST  YPHMEDaIu|dD,  TUMEV
@)evevrHemauud, splil @VeVTHeWauU|d, @sewarall 2 wikbsHsH Ceumi

QLU THMEUUILD, 6TEWTEWIHEWSB HYMMEWEUU|LD DS 6TTHIMM  LI6V
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(B HEVIWITEWT (& MTBIGET T gL L G603 6TLIGLITHID FHTHBHLILG 2 6TET6uT.
QR(h QBTSHATH HLVEWEV H6I RETWITETG| 6TUAIBHLD I eWEIT6U (Hd> & LD
ST 195BbS, BT GeTen ewL wdF GlFiyGwr 9% GCurerm)
QbBS GHTRISET 2_STEHST DI (HSGLD BT 195 H(BHSSTDET. i

NBIE AN

EHTETLD 6THTMTEY HWTHG HTVHDVID, WVTHFHILI CLIT(HETHeWETL
upBlujd HYPIBSLIY @ (hSS60; LD sTaTpTed Biwealllgl, sfeor ailysl
6T @)TewsTenL_ujid Bliaursid OFuiud WHSES, @dFaufwid eTaTMTeL
SODTHF| 2 VEHLBIGEMETULD  HOTH  BlTeUTHEHIlT  FLp  eweubHd|
L SSWTeTesVeV FlmedT; effwib 6TeIMTEY HWATHMBULD [HlTeUTSHLD
QFIbCuTgIiD, LHeuld L aflissTs algsH560 BhHa@ Smer; Féba)
STSTDTED STHES Qrwewa) sThs G)epL Wil THUL T 1piqd@id Hpsir; |
Bpe61v 6TATMT6V 615k @EMHLD GHLPLDLI LoGd @ LDLIg uITesT BN @& LD &LbLFriD. i
Meaning by Dr. VNV:

Oh Lord RanganAtha!l Six fundamental qualities shine in You. You shine all the
better with them even as a gemstone shines by its spectrum of rays. They are:
j~nAnam, aiSvaryam, Sakti, vIryam, balam and tejas. From them a host of very
auspicious and heartening qualities arise. In regard to these qualities, there is
no stigma; there is no conditional generation; there is no limit; there is no
parallel; there is no superior level and there is no end to the number (that is,
they are endless). l

Additional Notes by Dr. VS:

Oh RanganAtha! The six pradhAna or mukhya guNams defining You as BhagavAn
in the accepted order are: j~nAnam, balam, aiSvaryam, vIryam, Sakti and tejas.
Other derivative guNams like sauSIlyam, mArdavam, sauhArdam, sAmyam, i




kAruNyam, gAmbIryam, audAryam, cAturyam, sthairyam, dhairyam, Sauryam,
parAkramam and krtitvam arise from the six mukhya guNams.

AcArya RaamAnujA's SaraNAgati gadyam enjoys all these guNams of BhagavAn
at one place and that too in front of the divya dampatis of Srirangam. These
matchless, blemishless and limitless assembly of guNams reveal You fo all just
as the lustre of the gem reveals its glory to the viewers.

J~nAnam is sarva sAkshAtkAram (comprehension of every thing directly);
balam is the power to hold every thing (nitya and leelA vibhUtis) with majesty:

aiSvaryam is His possession of all of His creation as His wealth and to order
Brahma. aiSvaryam relates to His being the ISvaran and, Siva et al performing
their duties as His servant;

vIryam is staying in a changeless form and supporting every thing and being the

Lord of every one;
Sakti is being the mUla (upAdAna) kAraNam for all cit and acit;

tejas is not having anything not under His control as sahakAri (support) as well

as the power to overcome all.
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SLOKAM 28

N

I wRal: T : Tl AISeRE
e ar o RS |
FAGAGRY TZA TR
ACNUTHATE SAHTTRITE |
WHLG SBIFLD SMING. VM6 VOIS eUTFOGSHT TG
Blwod oyBluiotd eur Lgmiw grhisrgrme ||
HTHVUG HCFaGLD LIFwierd] eTVeuLIT s TFLD
S5 SUTewTid HCLTHID WEhTHLD YpTedlags: G5 ||
Yugapat aniSam akshai: svai: svata: vAkshakArye
niyamam aniyamam VA prApya rangAdhirAjal |
karatalvat aSesham paSyasi svaprAkASam
tat avaraNam amogham j~nAnam AmnAsishu: te ||
Gl (H6iT:

(eTb@u(pHLTST HewerSemsud PCr CrriHFled Crrisdlwiiig o ererg)
6TEITLILZ|  D|GUSTHI  GHTETLD  6TTLSTEGHL. (@sewer  alleuflsEpri)
f TmisrTeGer! 2 sTeyiewLw  @)hsTlwmsarTep|d, @) ilulBiserTev
9[6VEVT LDV G euigsir (LPSH 6V TGIT6U TS 61T CLPEVLDT &6 LD, 9|bSHDH

@)hSHTWBIGET eLpsVLD HeuMMISHHTT allagwhisenear HMlbgh 6% et (hLb

(6UT CLPEVLD HTEITLIGI, HT| cLpsVLd oL Lig — @)H6T aflendasdhems 9 BHdD
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BVTHSHT aNTEESHD sTaS), SBsHS @bSTWEsT apeid |
SUNMIGHTRT allOGUWBIGET HeVeUTOY MM @QbsMw allagubisener
oPhs  Qsram®b  (sawanTd GaHrug, STETR  UTHIUg) -
Qringuirs DS 2605 mISe6 6 o_6iTem MRS SILI
CQumTmeTHeweTu|d, RCT GCHIHIleV 2 TFH 2 TOTHINSEWIUIG & TWITLIE|
Gumreitmy Eseyld sTaflHTHS SHTevTs DT @LILIQUITS 2 0TS 9 MIH6D
sTeiTLIgG STATTHG6u  LITHTaOlbHaI0608], 2 6IeHOUITS 2 6TeTd],

GHWDEBET HDMGHI Y GLD. @LiLiquirsGeu 2 eT6r @)hd HMH6V 6TOTLIENS
CoUBBIFHET 2_63TF| EHTEUTLD 6T6dTEM (LPLPMHISF]6uT. :

Meaning by Dr. VNV

Oh RanganAtha! You are at all times capable of perception with regard to all
things and phenomena in both VibhUtis (leelA and nitya), at the same time too,
very lucidly too, as if they are in Your palm as we would say in this world. This
perception of Yours may be by the senses like eyes, or directly by the soul, or
by particular senses or by any sense as the case may, without a restriction
applicable to humans. Your perception is self-indulgence. Nothing can work as a *
veil or screen, it being all pervasive. Also the perception is exactly as it is, truly
faithful to the actual state of things. Thus have the Upanishad declared.

Additional Notes by Dr. VS:

The first among the six pradhAna guNams is j~nAnam or sarvaj~natvam or
omniscience without effort instantaneously like karatala amalakam (uLLankai
nelikkani). This j~nAnam is direct sarva sAkshAtkAram (yovetti yugapat
sarvam pratyakshena sadA svata:). There is nothing outside His ken about what
should be given to AsritALs for their rakshaNam and what should not be given
to His virodhis. This j¥nAnam helps Him in anugraham and nigraham like His
other five mukhya guNams. VedAs therefore salute You as "satyam j~nAnam
anantam brahma". :




SLOKAM 29

AU FA I 1 o T | HRfrg: |

FXON FHIHHINOT: 2o Teqel e e

BWb Freuent. &mFr FHSewrmafl 95 G5 rosuGs | wCandg: |
STewenT. YLl HrwasTilent: sL_Cg enieuidBLD FFagenTid ||

nayana SravaNa: drSA SrNoshi atha te rangapate! maheSitu: |

karaNai: api kAmakAriNa: ghaTate sarvapathInim IkshaNam ||
GlLIT(H6iT:

Lof TRIGHTHT!  HEITHET 6TRTEID  HTHIHWeTH OlETTL. B, 2 6TG
B(HEBHOTHET  cpeVTHCer Y weardhewsijld  GHL G  susdlewio
ClaTewrerermil. @UiLguirTs o ergl  eubleurm  @)bsHlwmkiseflsr
OClFwesvsewaruyd 2 erg ellHlulitgGlFwsy yflw eneusSmmil. %
EHeYld 2 wirhd eTGeUFaUTRTTRT 2 _68Tdh 3, eWTHMSGU|LD 6TLIGLITSILD

Wb @) (HHBH6V 6TETLIG| Fn L TLO6V () (H&HBLom?

6ITHBID:

HEVTHETTEY  STEWILIG),  HTHSTTL  CHLLG oI, I bHhd
@b fwsiseflsr GlFwsoLiTHseaflsy 2 sitar LU_HILILT®H), Hoewiols GLTeTm
weflgissr, allevmigaser Qalw FeurTdsensd WL HIGW GluTHbSEID.
,dTTEL 6T CoudFaurenidh@ LILIG V6V, HEUGTTEY HeTHeTTe) GHL 5%

@ wisYID, HTHIFHETTEV LITTEHS @uis)|b. R Hewedrs LsLpHmmi.
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Meaning by Dr. VNV:

Oh Lord RanganAthal For You, the eyes could function as the ears, all at Your
will. you will then hear through eyes! So also other senses. Your perception is
multi-directional. All j~nAnam from all directions become possible for You.

Additional Notes by Dr. VS:

Oh RanganAthal You have your eyes as Your ears and through Your sacred eyes
are able to hear as well. You make every one of Your indriyams function as You
desire. Therefore what can escape Your comprehension? It is but natural that
You comprehend every thing as they are at all times and are saluted as
sarvaj~nan. For us who are of limited j~nAnam, our indriyams can only perform
their assigned functions; hearing by the ear and seeing by the eye etc. In the
case of sarveSvaran, His unique sarvaj~natvam makes it possible for His eyes
to hear and his ears to see in all directions.




SLOKAM 30

HIAERFATEHS SFGAEEd! aTRATEHTHTE,

=\ . . [aN <N [aN
HTEEAhRIChRNTl cdl Gl W Taeiai R |

N N N ~

IS TAAASUTRT HeacRH~—=aT [

TSGR JITIEITUTa fersqmiaraTened |

aTTOUREHEWD AREH b 2565 U555
urflam: ewrgafloTsrrs

OVUTBIG I 2 &GTd HTTEWTLD GeuTLDd LITwig]
useunh Feulf ruisFTullh ! |

YUICTTW: Ybevw: eVaBbSI: Y LITsang
VG 961G HITLD WFSHTWIT el FGriD

wsr B)FFTCVFS: SHeuld WHLIG H|dHWTIb
allFoud o eildFFsiss ||

sArvaj~nyenAj~na mUlam jagat abhidadhata:
VAritA: sAkshimAtrAt

Sankhya uktAt kAraNam tvAm parayati

bhagavan aiSvarI rangaSAyin! |

aprerya: anyai: svatantra: apratihati
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sat asat karma caitryA vicitram
yatra icchAleSata: tvam yugapat agaNayan

viSvam AviScakartha |
GlLIT (6l

B BOITBISEH  HaTaleTBD  pHlwweTeoirart!  @)h% 2 ST
I CFBHOTLOTH 2 6Ter LITdh(hgH OClaTent(h) LewL dsLILL L g eTedTm| Flevi
FnMIUTTHET.  DUTHET, 2 BTWWL W YWITGGILD Wb euedr
(swireugnenedr)” eTedTm GLOGTEMLOWITEY SHeTeaTLILIL L 6TH. LOMHMeUTHEHD S
QUFLILIL_TLD6V, &rHhG TOTTeUTTS, Ljewruury Siwniseaflsst Lflemeud
CaTent(®), allflGrrear LaDemDULD B 2 61gh VBIGOLLD L (HGL
CQarer®, m SeweowrsGeu, 61 GCBrsslev, erphsHallsgomer
G wmisend Gl L ssri. GUugliul L 2 s S |
> soyib o arg smEaiw Gewd Qriug ereter STEIDTED — GhS |
2 WFMEG WUHH UMSWIILD HTTENILOTH 2 6T6T 2 _63T6eW6T,
SYOIT 1B LI [T &5 61T FnM)|3H165TM eOTFaJILOT S TLOT 6T L (hergpedt]L_LO)(H b
Caumiu®sH s srewrLilésngi. ;

Meaning by Dr. VNV:

Oh Lord, reclining at Sriranga shrine! You are omniscient; Your knowledge of
things is of infinite directions. That You are the actual creator would dismiss
the theory of the sAnkhyAs that Prakrti (matter) evolved itself, it itself
created and that Brahman was a mere idle witness. (As a matter of fact, the i
advaita postulation of a nescient Brahma being the cause of the world is also
inadmissible). .

In the work of creation, Your aiSvaryA quality is evident. (It means the nature




of being ISvara). You do it - the Creation - independently, all by Yourself,
without an aid from outside. You do all under no kind of direction or dictation
from anywhere. The work is not a great exertion - demanding one, since You
could do it as mere game-playing. You do it by mere Will, called sankalpa-
j~nAna. You could create the infinite diversity at one moment, all at once,
without a retardation or hindrance, all as You wish. But there You do not do it
in cranky haphazardness, since You ordain all things to be created on the basis
of their acts of puNya and pApa. Thus this is proof and consequence of Your
unparalleled aiSvarya faculty; incidentally You are Yourself the material cause -
like in the pot making. (You are not merely the pot-maker but the material
constituting the pot as welll) This is by reason of all being Your body, the
Prakrti too being Your body, You being its soul.

Additional Notes by Dr. VS:
Profound upadesams are housed in this Slokam:

(1) sAnkhyAs are flat out wrong in stating that You as sarvj~nan possessing the
aiSvarya GuNam stood idle (as mere witness: sAkshimAtra Purushan), while
Prakrti did all the creation by itself.

(2) The Veda PramANams say that You created all things by Yourself (without
any sahakAris); You created them all in their infinite variations
instantaneously through Your sankalpa j~nAnam (mere will) alone in an
orderly manner. Prakrti is after all Your body (SarIram) and You are its
soul (antarAtmA) and hence it is impossible for Prakrti without the
pradhAna guNam of aiSvaryam belonging to You alone can create all things.
Prakrti does not have either the j¥nAnam or the aiSvarya guNam to engage
in creation of all kinds consistent with the jIvan's pApa-puNyams.
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SLOKAM 31

=~ =
FHST FATHETECAIIEHTE :

“\ [N [aN AN a NN .
qard RITEGUHALT=A A dal [dae e |
T=01 qEfEld Tl EUSTAIET
putia [N N ¢ N\ A
G [RTEeRy QIOTATT R |
STTEW BHEH VUSHI(LPHDH: HEUTLD 2 _LITHTHLD S 6uya:

e G5 55 ewWIsHTID B)HrsH F 3)F) Ceusvrid allevmidu |

@)FFT wreug allanrd) ST FHIGTTE 9BbGELFNGT

ST 676U VFTHTSH Y BFWSIT eVT 2ariewThTGILIOT ailLimeuw ||
kArye anante svatanumukhata: tvAm upAdAnam Ahu:

sA te Sakti: sukaram itarat ca iti velAm vilanghya |

icchA yAvat viharati sadA rangarA ja anapekshA

SA eva aiSAnAt atiSayakarI sA UrNanAbhau vibhAvyA ||
QuT(peT:

U rspTET o ersl eVESOUD LGOI g ST — G5 |
CFwenevd GlFIW @ ueTgl, @) HsF GlFwensVF GlFUIWL FuIsID 6T6dTeRILD
CuiasHG8s Q)L LD (9)eVEVTLOEY 2 _6TOTSHT G LD; 6TLIGLITGILD, 6THIGLD BlewMbSHI,
sTHemeTW D OFUIG WPYLILSHTH 2 6TaTg. @)HHWAHIW 2 _63TH| 6YVBIEEVLILD

6TedTLIGSH F&HP) 6160 M| FnMUILIHLD 2 63T HEWILOTEH 2 _6T6NH|. )5HHeWb U




F5P HTTeNTLTHC6, HMITHSHID YDIHSHEUTHET — 6TRTERTHM & Tl
UG |HH6T eV, CFparid 9CFHeaTd YaslwaiNewmd FfrwreHds 6losrewwrL
2 GITEWEIT, JWATHH MG 2 LITHTeWdH HTTERTLD 6TOTM)| InM)|BlSTM6ITI .
Ul LUTHUS WSEH6T uTSEIHDeT afpSgIg 2 a5 QbSS FH5)
960V Ceur? @) FHewerr FevhFluilL_(LpLd &TewwTeVTLD.

6ITHBID:

BT PerCU LIgGHg CUTTm sp(h LT (HET 2 (HeuTs SN G CLPSTMI

HTTETHISHET 2_630T(h). |66 UITEG6IT.

BIblSS STTewID, 2 LITHTTHE HTTETD WwMHMID eVaN&T] & Trewrid

6TGITLIGM G ULIT (GHLD.

2 STTeNILTE P(h FleWwldHFE — OlbiLeuesT BKlOlGs STTewrh, BTV
(PSHVTRTENE 2 _LITHTETSH STFewID, &HM (LPDHVTRTeMeU  ean s Tif]
HTTERTLD QY GHLD. GBI LTHLUS LDSHHIT QUTHLOTETEH| — 2 LITHT6EH
HTTENTLONES 2 6lTem  cpsVlt  CUT(heT SHeiTtewest LhlGgH1b OlasmenTGL
(Devevgs greir wrHpd L hg  LisrarGr) wHepT®m CuT®eer
2 _(HeUTdH@LD 6TOTLISTGHLD; @)ILigd GlSTewTL_T6L LIFamiold ) ha 2 eVdkler
2 LITHTETS HTIentld eTerebGumgl, euedt TMUTH WL &M TedT
sTeTMTH QI (HLD. YTV () hdH UTHLOTEITH| HETOTLILIL & Fnlq Wi 6TETM]
FAevpslligdFd o sTrewrd cpeVld FmmisIpri. FHAebsWTers HeTd)
ausweVem WLl Lilerer, Ll () Brewew 2 LGWTHSHSIMGI. b LIL(h) HTewsV,
gl lBHCs g 2 Pubsl CFuFDgG. G YbsL UG
BTeWeVLT GlUTMISHeuenTulled, FVb G 2 LITHTETS HTTEWILD DB MF.

Qeuailgld 2 LTHTTS STFewTLTS 2 6TemrGUTHIVID, euswev  LilsiTevf]

Y55 Uetarmd FHebsl sThasallsomer wrmUTGID  HewL_ulTLoeV
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2 6iTeng). S| DLILDT6uT F&H D) (Ol TevdTL HAevnb P 585 [OE,
FrHHWTEGHLCUTSHI, Lramwssn @ @)g FTeHHuwGL eTesTm .
Meaning by Dr. VNV:

Oh Lord RangarAjal Your Sakti to work out, without any hindrance, hesitation
or strain, all willed effects is self-evident in You. To it, no work is difficult or
impossible fo achieve. It is spontaneously flowing in all Your acts. It is by
employing this Sakti, You became the material cause in Creation. A wide
diversity foo could result. A doubt arises as to how Brahman can undergo
changes, contrary to the well-accepted theory of its changelessness. But note
that all changes occur in this sentient and non-sentient body of the Brahman,
which is well feasible. The Vedic exponents would declare that You are the
material cause also; since Prakrti is your body, changes in it are changes in Your
body: Your body becomes the material cause, by Your unique Sakti. (It is
pertinent to note here that the pASupata system accepts ISvara, with qualities
and powers, as creator but only as a nimitta-cause and an upAdAna cause). An
ideal illustration for our theory is the act of the spider that spins the cobweb
out of its own body and can as well withdraw it into its body. Yes, the Lord
draws all into His body in the Deluge.

Additional Notes by Dr. VS:

After paying tribute to the j~nAna guNam of Lord RanganAtha, BhaTTar now
focuses on the Sakti guNm of the Lord.

He says that it manifests as His divine sankalpam and its operation is beyond
our imagination. He says that it can not be restrained by anyone. There is
nothing that it can not do. This guNam of Sakti blossoming emanating as His
sankalpam pervades everywhere and is present at all times. :

He says that the Vedic scholars know that His sankalpam being the reason
behind His being the upAdAna kAraNam for every thing in this universe. As |
such, He bears all the cetanams and acetanams as His body and stays as their ;




antaryAmi (indweller) as revealed in the antaryAmi Brahmam portions of the
BrhadAraNyaka Upanishad.

pASupata matam does not however accept the Vedic truth that our Lord is the
upAdAna kAraNam for the world. The Sakti of the Lord defeats the untenable
vAdams of pASupata matam, which accepts the fattvam of ISvaran having
auspicious qualities (saviSesham) and Sakti as the Creator but believes that
ISvaran is only a nimitta cause in creation and not an upAdAna cause.

BhaTTar cites the case of the spider as illustration to remind the pASupatins
that the Lord is the upAdAna kAraNam for jagat srshTi. Spider spins its
complex web out of its own saliva and has also the capability to withdraw it all
back into its body, when it desires. Similarly, the Lord creates the nAma-rUpa
prapancam and also withdraws this prapancam of cit and acit in to His stomach
for safe keeping during the time of the great deluge (MahA PraLayam). He is
therefore the upAdAna kAraNam and not nimmitta kAraNam for jagat srshTi.
If we accept the reasoning of the Lord being nimitta kAraNam, he has to
undergo changes (vikAram) during the creation of the Universe. VedAs
specifically declare that Brahman does not undergo any vikArams and is
changeless. In the cited example of the spider, it does not undergo any changes
as a result of the creation of its web or dissolution of the web.

pASupata matam's (avaidlka) highlights:

pASupata matam is said fo have arisen from the curse of Sage Gautama that
the Vaidikars with distorted views on tattvam become avaidika pAshaNDis and
follow the mohana matam of pASupatam. VarAha PurANam describes the
context and content of this curse (SApam). Rudran had to influence these
pAshaNDis due to the Gautama SApam. They accept ISvaran is nimitta
kAraNan. Their matam has the divisions of Saivam, paSupatam, kApAlam and
kAlAmukham. pAncarAtram adds two more to this Matam (Suddha Saivam and
soma siddhAntham). They display paraspara viruddham ( mutual contradictions) .
One of them develops the three tattvams as paSu, pati and pASam. Pati is
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Sivan, the Lord. PaSu is the atomic sized jIvans. pASam is made up of five
entities: malam (avidyA), karmAs, mAyai, Universe and the tirodAna Sakti
(hiding power). Some include the universe in mAyai and include Sakti in Siva
tattvam and make the doctrines in to a set of three in stead of five. mAyai,
Sivan and PaSu are existing even during PraLayam.

Siva tattvam is said to consist of five Suddha tattvams:

Siva tattvam, Sakti tattvam, SadASiva tattvam, ISvara tattvam and VidyA
tattvam.

SuddhAsudha (Siva) tattvams are either five (niyati, alam, rAgam, vidyai and
kalai) or seven, when one includes mAyai and Purushan to the list of five.

aSuddha tattvams are: avyaktam, tfriguNyam/guNa tattvam, buddhi, ahankAram,
manas, five j~nAnAnendriyams, five karmendriyams, five tanmAtrais, panca
bhUtams. According to some, Saiva siddhAntam consists of 36 tattvams made
up of sAnkhyA's 24 tattvams, Purushan, mAyai, five Suddha sattvams and five
SuddhASuddha tfattvams. Swamy Desikan has rejected these pASupata
doctrines (mohana SAstram) in great detail citing PramANams and proven their
untenability in Para mata bhangam (20™  chapter) and in His nyAya
siddhAnjanam. :




SLOKAM 32
et | sfetsfy

IThide™ qF I g
AYRA ERIE T

a9 TUIARRUTEIROR ||
sweu el eglgl: e | maFsflw: oLl
9s0l5FTw eTou Liluiadl ws |
auL|: B)eu seuld HEFaILD G)HLD LIVLD
H6u LT QY F T &Trewr suryesid ||
sva mahima sthiti: ISal brSakriya: api
akalitaSrama eva bibharshi tat |

vapu: iva svam aSesham idam balam

tava para ASrita kAraNa vAraNam ||
Gl (H6T:

i GeudeurGerr! BOELIHLTCar! sThsalsorer QsTrHemHUD  BHLOLI
BIDSTLOEY, 2 eTeniewL W  wanlenwwimed WL HGw  FBlHseausvsy [k,
sTewTewIMM OlFwevsemend GlFIsCUTHVID, FMlgIb SHewerliL eredrLIg)

2 _WIL THITLOEY 2 GTONTTUI. BeWITHF 2 VHBIGMETW LD 6THGEISHLDT6sT

FArwepd G)eVeVTLsy, 2 Tyl FTHWBH STHIGSG CUTETN eTaflsTHb

107

buo°uodobopos



sadagopan.org

Hrmis  FnSnmil. @)51Ceu 2 siTeniewL_W  LIVID  6T6iTEN|LD @aﬂmorraaé
2 6Tomgl. @HHdH (GHWITergl — MM GlUT(HeTHeT @16‘6)651’5.@@5

CaublmresTewmd SHTIeNILOTHLD  STTWTSLD  6lETesnt(h ﬁmumg,

Camiu®$H% HrewrLiléaangi.
Meaning by Dr. VNV

Oh Lord! You firmly stand on Your own might. You effect all acts - infinite
they are - without a possible fatigue, strain, rest etc. This, when anyone finds
it tedious even to accomplish his own few jobs! You bear the whole universe as
Your body and do all things for the universe as if they were all trifles that
would not tire You. .

Additional Notes by Dr. VS:
BhaTTar takes up here the third of the six PradhAna guNams: balam.

He says: Oh RanganAtha! sarveSvarA! You do not depend on any AdhAram
(support or substratum) and exists with Your own mahimai (greatness). That
mahimai makes it possible for You fo execute countless kAryams without
exhibiting even a trace of fatigue or needing any rest in between the infinite
operations. Without any strain, You carry the world as Your body (SarIram).
This guNam manifests as balam, the third of Your mukhya guNams. Details on
the six guNams are housed in the 30™ e-book on SaraNAgati gadyam in SrI
Hayagrivan series and can be accessed at the following URL: .

(http://www.srihayagrivan.orq)




SLOKAM 33

PAIRET 39 ARSI

o [a NN aN N o N aN
ESSIESHUEERINCEAIIEN

Ry | FRfa g g

o o Noo <

SICEACAMIC RINCICEIRE QI

GSpTU ShS Gou W HD I TSSTH
plabplGs: oallsns: allsnEmmmad |
biflwrsis | efiwb @) 55 g1 eugbGEs
sl STT STTewTd (3)%: aflbleuriwid ||
mrganAbhi gandha iva yat sakala arthAn
nijasannidhe: avikrta: vikrNoshi |

priyaranga! vIryam iti tattu vadante

savikAra kAraNam ita: vinivAryam ||
Gl (H6T:

Flpaurnssems Wsayd almoll  FweflggirereuGer!  gewerrs gL
ClUT(HeTHeMOTUD LWL SHGHWD B, Hewgriluilest pmiwewrid GuTeTm)
TIGUITE LTMHMID YL WTwCVGW 2 6TaTTUI. LTV O eWETHGILI

CuUTHL SeweTuld GSTL Thgl wTMLUTH HewLujbLigdF ClFlSmmil.

Q) Bewert af Tl &6eNTLD 6T M| FnMISlOTDETT. R)hH Tl & 6WTLD 6TETLIG —
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@)hd 2 v&HlL s CUT(HETlST HTTEWTLOTES 2 6iTarT 6THSHL CLIT(HEHLD,
wHelmr@m  Curmemerss UL &HGLEUTE — LTYUTH  HeWL_U|LD
HeTewLoenwl — CaumiLBGSHlE HrenTLilsslngi. ;

NBIE AN

2 GlLTHewer LewL & @Lb wHEIMTH ClUT(heT, STewIb FAMlg THMBISHST
SWLUG| @UILITGHLD. YeTTeV (R)BiI@, 6TIDOILI(HLOTET (6W6VT WS W|LD
UL &@GGUTEID, ST  6THGHaISLTRT  WTHDHAPLD WL UITLO6V
o _GITOTT6IT.

Meaning by Dr. VNV:

Oh Lord loving SrIranga! You effect changes on all articles around without any
change coming over You. Changes on else, no change on You - This is a
manifestation of vIrya. You are a Causative material; You turn out changes in
the materials. They become subject to change, You remain changeless, like the
musk propagates its fragrance and alters the other objects, but itself not
affected. :

Additional Notes by Dr. VS:
BhaTTar now salutes the Bhagavat guNam of vIryam.

Through the display of the vIrya guNam, the Lord reminds us that He serves
as the substratum for all, directs them and is the mUla kAraNam for the
Universe. He does not undergo any vikAram (changes) during all these activities
due fo His vIrya guNam. You create changes in all vastus without You
undergoing any changes at any time. BhaTTar cites the example of the
fragrance of KastUri, which does not undergo any change but causes change in
those who spray it on themselves. '




SLOKAM 34

HEREUHAN ETGRTE dgueRddT |

TEI | SEfd o 3 quTaTiaieTd, SRR I

swans Tl 9 Gusagh Ll anrgib Gan 55 pCLING HidHST |

rhissb | Lwd Cahm @& Lirentsrissledls tirglur rilumreysio ||
sahakAri apeksham api hAtum iha tad anapeksha kartrtA |

rangadhanal jayati teja iti praNatArtijt pratibhaTAbhibhAvukam ||
GlLIT(H6iT:

wf TBISHTST! @)bs 2 VD 2 sitar STrewrlt GlLIT(HTHET 6TgI6LD,
ewansTifl sTrewrBisemer BlrTsflsg @)pluglevensy. @)liLig 2 erer
sTrewrll  Gurmersener GCaumiu®OsHes  sTewrLilliLgb, evansTi]
HTTERTBIGENET THITLTTTLO) 2 6TeMHID bl 2 g (& 6ERTLOTEUTS|
Gpmenv  eterliLIR&IDSGI. 351Gy 2 _ciTemedT  H|EWTLY Wieu TS 6] 6dT

BHISTLIBIHEDET [hdE6UV6VS], | 6UTH6f 6T 6THl Tlaemar 9Ll He16060%5T G LD.

DI AN

@)Hs 2 VPV  GUTHETHST 2 DLGSH DeUSDE CLPSTM] & TTewTL

GILIT (HETH6IT 2_6ITETEUT. {6W6L LLIT6L6EIT:

2 LTHTETSH STTEWTD, Bllds  STTewrd, evanaTifl  &Trewrd —

6TGTLISHT (G LD.

2 _GTTENTLOTH LITeweTenl 6T(HHHIH OGleTeTGeurd. LITeDesTdh @,  Lo6vT
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GuUTeiTmewey 2 LITGTETSH STTEWILD, (GHUEUST (LpF6VT6ITem6 ;r;fh&g,g,
HTTERNTLD, LITEHTEMWIF FIPpMMILD F&HHTLD CLITSTMEM6U VDS T & T[T 63uTLD
G, @mE ULLT Fmmeugh — Wan&TH &I TesThisener wm;_n
@) revr(HLD 9515 3 60USH VeMm6V. 9, 63T T6V 6TLD G LI(HLOT W 6vT Ll
CQuUTMISHumTUIL (B HS UTHLD GCIUT(HHHTHI;, SHTTEWILD H6UT H6vISH|
VBISVLID PG Y eweThHemsld UL ggiallhsnTeir. 9y 5Gsu
IUMIHE MWADNSTIH UeVGISHH6T GUTTMEMe Yeudlwid (@evemey —

6TGTLISHT (G LD.
Meaning by Dr. VNV:

Oh Lord of SrIrangal You are both the agency cause and the material cause.
Unlike in the worldly examples, the instrumental aid - like the wheel for the
potter - is irrelevant to You. You achieve the acts of creation or others by
mere will, not requiring an external aid; which is due to Your tejo guNa. That
alone is an aid, if one ought to speak of one. The banner of victory for this tejo
guNa flies high. It is evident in Your protection of the devotees and in
suppression of the enemies to Your devotees. :

Additional Notes by Dr. VS:
The next guNam of Lord RanganAtha, tejas, is covered in this Slokam.

tejas is defined by Swamy Desikan as "asvAdhIna sahakAyanapekshatvam”. This
guNam of the Lord demonstrates that He does not need any thing or any one
for executing His deeds. He does not need any sahakAris (sahakAri apeksham).
He is the upAdAna and nimitta kAraNams for all deeds as kartA and therefore
He displays anapeksha kartrtvam. tejas has also been defined as
"parAbhibhavana sAmarthyam” or the power to quell the power of all. Every
thing fades in to insignificance before His tejas (na tatra sUryo bhAti, na
candra-tArakam nemA vidyuto bhAnti, kutoayamagni:). :




SLOKAM 35

C\Q(_ LA oSl aN o o \(\W ﬂ .

Wrgredg! ad JuTieag Feeeyad |

= T TIgHTS TS 9 W gEer fdised

&vcid cagUTAl STERNTUREL: H FHl Faeam: |
wisCuwrgsTwid ailflepFrauslsd 2 Ll & 2 GliGraagw LLOTDeVLTHT

TEGHHST BB Bou Gt Blotanid CluleTeus HBHS LyTeuD |
b OVRUTTHSHLD eVLITasHILD Fa3GL eVHVF] Ligl LITLD cpHevTwd BledlsvGu
ambsb eTeULD Geud &eWTTHITLD jeud HewibBwr: &1 HHT FdHHeurCam: ||
martyotthAyam virincAvadhikam upari ca
utprekshya mImAsamAnA
rangendra AnandavallT tava guNa nivaham
yauvana Ananda pUrvam |
na svArtham sprashTum IshTe
skhalati pathi param mUkalAyam nililye
hanta evam tvat guNanAm avadhi gaNayo:

kA kathA cittavAco: ||

Gl (H6IT:

FlpourssGear!  wasHIf 2 LBlagSHIST Y eTHbeIVET  6TEITENILD
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LGS WTeT S| esfleer 6\STL_dGEITs, HTT(LPHET eUeHT 2 6TaTeuiderfler
AMTHSHDBL LIGLILIGUTHES Fnpld ClaTen() ClFsng. @mislurs
2 UTH YVHHLD, (P)OTEWLD  (LPHEVTET &l (6L W T6vwT @mmfuassmmé
ailouflss srapraniluig). HATTL QESDHW TG THTHEDS  IYbS
2 LBlagsHTeY OClGTLBIGD @uievallsVensv. liLigujld 6lSTLmigSlu
o uflagssrarg, LTHuIGGL Bermall L g). e egib GUETLD |
Bleormg Gumev, liLgGuw FleTmgl. @)L YeThHBHeusVed wTGeuGuw
HEDTHTENT GIUIVTLOV 2 _60TH| B(HHHEVUWITERT (&N HIGH6T 2 6TarGLITS],
2 QTEl  F(HSSOWTRT  GMTBIS®aTs  GPISg  ailfloirs  Qprruji
QUGLEVEMLOWLD, YeUNEMME GHMIHHI FHOHHID eTpliLieyd Geum| wirHewL_wi
QerhsarTalid, sTaTaTSSTID @uan? oBGsT LASTLILD. '

MEITHBID:

WHGHIT W Y THHaUVeS LGS WTETE Loesflsemaralll @g,ajr’rassrﬂmé
B0 BIYI WG s eernid, Cpauismen ol @bSTmise |
BTM] WL BIFE YIS 6TTMID Fnpld ClararGL. GlFaTng). @mishwurs
Oramwsgler  erpgso  upyl,  @eeisors  erelll Bld g
sTewTeuutwig). Lirrugluilest Y eThsld eTerUsHSL  LIFaDLodsler
ASTHSD HIYI LB YBISD 6THTY Py CFiIHg. 2 1 GerGu
SrerT 6Thsemar oluflw saum) 6GFUGHTID 6TeT) 2 WITHEI, BTG
uTdhGHmer et FHmouls Qupmg (wCsT aurGs BleuidssnbGs5).
2_Lplegssler &5Gw G)ritig o srerGuITgl, LITaDSIIST Gaid GBS
QT pHUBGUTT, HYbHHdb GHWIBISET GWSHEH Wb GlEHTerGeuri
O BWIUTHET 6T(LPLILILD 6UTHBIGET LIMN)] 6T I M[61F| 6T6ITMITIT. i

Meaning by Dr. VNV:

Oh Lord RangarAja!l How to estimate Your Bliss, its magnitude, that is, Para-




Brahma-AnandA? taittirIya Upanishad - AnandavallI, makes an attempt on a
postulated scale, assuming the highest of a fully contended and most
prosperous human being as unity, then building, by a multiplication factor of
100, reaching many higher stages, but on reaching the level of Brahma
(PrajApati), not deeming fit to describe the Bliss of Para-Brahman as a mere
hundred-fold, repeats from point one, planning PrajApati thereat, and repeating
it many many times and then too becoming uncontended, stops, stands dazed
and dumbfounded. Mind fails, words fail, o assess Your Bliss, so also all your
guNAs defy our attempts at a measurement when Veda-purusha has not yet
succeeded, who can succeed in assessing the limits of Your guNas. No onel

Additional Notes by Dr. VS:

In this Slokam, BhaTTar refers the passages of AnandavallI of
taittirTyopanishad to refer to the futility of attempting to fully describe the
dimensions of the bliss principle (Ananda mImAmsa) of the Para Brahman. The
Upanishad starts stating that the bliss experienced by the devAs is hundred
fold larger than that of the human beings and that the Anandam of Indran is
hundred times more than that of the devAs and then proceeded to quantify the
Anandam of the Supreme Brahman and fell flat on its face in accomplishing that
task and recognized that it had to stay dumb in that effort because of the
limitless nature of the Anandam of the Para Brahman. The Upanishad could not
find the shore of the ocean of the Lord's ananta KalyANa guNams and declared
its defeat by recording officially, "yato vAcA nivartante”. The aparicchinatvam
of describing by speech or conceiving by mind of the infinite bliss of
Parabrahman is referred to here.

If the Upanishad can not describe the TirukkalyANa guNams and the bliss of
the Supreme Brahman, what a pity it is for the Para matams to raise their
vAdams about the guNams of Para Brahman.
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SLOKAM 36

o N [N N aN N

TN T IOT A RoaRY
I HHAGUITAATIS A : |

o \\r a \STrl\q_ han}

SHTEIRIer T avE | STl |

pupruilass Gui Gewrm BlSIBISTLID 976w Ghag
LS byl Frgf LrenTSFTLY Fagrbsuwl: |

swr ellgw Ceverhsf HriGsw: Ul r5p paas
255 Slwel aDHHFaET aIrg | rEis rHHrLGe ||
nyadhAyishata ye guNA nidhinidhAyam AraNyakeshu
amI mradima cAturI praNatacApala kshAntaya: |

dayA vijaya saundarI prabrtaya: api ratna ogavat

jagat vyava hrdikshamA varadal ranga ratnApaNe ||
Gl (H6T:

Gurgag surid yefld@d H6lLmwTCear! 2 LiBlassgisEseaflsr 2 arg Lev
B(HBHVWITENT (&HEMTBIGET LFHaD LGS TOTSL LUTSHSTHSULMBD HlP
Gursiim), @rsfwinTs eweudbsslil (hererer. @emeu — 2 arg G)aTewio,

THEMSITUJLD 6TOTBTEH (LPIgdHHaUeV) FTGITWID (PG HEL BT Fdhdl eT6dTLIT),

ST WIS THEWETH HTHgl BHMEGHLD eusVevemLD, GlLTmienLo, Hewul, Gleunm),
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ewerhasiwid — GuUTETH LVUTGLD. @ewer 2 LiblagddldhderTeD
@rasfwwrs  eweudssLUL L GUTHILD, &(H6UTBISSS 6T a;r'ruuésqr)gnﬂbé
6TITENILD B)THBHTHHML_Uil6V, HEWETEUHLD HTEWILDLILG, (W6 (THJ> LD
vweTu@buy GalweTsGar sweudssLil (hsrererGeu (Qmi@ @Geallwisv

sTeTLIg| QuUlwO L Temerd &MdEHWD). @51 eTeiresr aflwiiiy!
aflardsin:

o Lflogssisaallsr sALEGLTANGT L FEbsowTe @GRS |
I ULl HeTerCumgl, emeu SHLYIGE lgullsy 2 srar @Jg,ﬁma;
smaser  Gurerm, GCsuliiigshsl eT(hdhasCauewnTiy wsTsEou &mmm
TV F)iiallHD H6VEVTLO6V, LOIFH6YLD 6TOTHTH bbds &) 6WTHI%HEMET [HITLD
2 WI(HD 6UMSBUIY SLPHILDERTOUTOTSIIL D B HdHd (&EWTBIGET [HTLD

SHTEIDLILG D _GTEOTET 6T MTIT.
Meaning by Dr. VNV:

Oh Varada! Oh RanganAtha! Many qualities of Yours are kept concealed in the
forest of Upanishads. They speak of the qualities but the same are not
palpable to us. I would, therefore, regard the gems of qualities merely lying
hidden in some forest away from us, my Lord! i

But then the same qualities, namely, tenderness, deftness to spin impossible
phenomena, a craze for the devotees, extreme forbearance, kindliness, a
victorious valor, charm etc., are all heaped in the precious-stone-shop that the
sanctum sanctorum of Srirangam is, for all men to go, see for themselves, enjoy
and take home even. :

Additional Notes by Dr. VS:

Oh boon granting RanganAthal The forests of Upanishads protect secretively
Your kalyANa guNams (e.g.: The second chapter of MuNDakopanishad, the




AnandavallI section of the taittirIya Upanishad, the nArAyaNAnuvAkam of
MahA nArayaNopanishad, the sixth chapter of Svetasvataropanishad and
others). They extol Your “yuvA kumAratvam” (iLam kumaran aspect),
agaDitagaTanA Sakti, ASrita rakshaNam, Forbearance, compassion (dayA
guNam), saundaryam et al.

Although these gem assemblies of Your guNAs kept hidden from every body's
gaze in the far off Upanishads, they are all patently visible for every one to
behold and enjoy inside the garbha graham of Your sannidhi at Srirangam. What
a marvell The SubhASraya, divya mangalLa vigraha tirumEni accessible to our
human eyes is far more enjoyable than the divyAtma svarUpam of the Lord
celebrated in the Upanishads.

PiLLai LokAchAr observes in this context:

FHHEewsWTCsv LilgsHd SlemusBisEHD, HeUdbHEHFOIEVSTD WD
5eils Qb WYSWD  PYIIKID, YVSTUSSSCL  Jjpdgler
B(HeULy & EHLOTUI BINM&sIM BlewevGur HLodF &EHFLD.

tirukkaiyAlE piDitta divya Ayudhangalum, vaittu anjal enRa kaiyum, kavitta
muDiyum, mukhamum, muRuvalum, Asana padmattilE azhuttina tiruvaDikaLumAi
niRkiRa nilaiyE namakku tancam

- - mumukshu paDi: dvaya prakaraNam

When we worship RanganAtha, what do we see? We see and enjoy His divya
Ayudhams in His hands, abahaya hastam, the tall crown announcing His status as
the emperor of the Universe, the enchanting smile housed in His tirumukha
maNDalam, the sacred feet resting joyously in the Asana padmam. We can not
see the ParamAtma svarUpam at SrI VaikuNTham like this with our eyes. PiLLai
LokAchAr Swamy concedes that this tirumEni inside the sanctum sanctorum of
Srirangam is our refuge (SaraN/sArvu /tanjam).
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SLOKAM 37

o\

unﬂs@awﬁwza?mgmﬂvn:

Yefed EiSAaEIaRIg-RI=alicaear: |

e i dcy Reafafaatg avg |

o C D | ReF R I CRIAT et Ttat= ]
wib pFfldbuwr syeu doid LiFwr @)eu G 6105 ) 6vTH6wT T

LrabGs 6 9bhd eVeUeUFEB FTHOSTHHH5F: |

Geulb 676U Gaumid Ceuds oSG ailsrmisd sursg | Guir:
sV6 6IDE6UG W VEUTSHLD G LI TE6T Oy Bhdb LIflsL ||
yam ASritya eva Atmam bharaya iva te sadguNagaNA:
prathante sa: ananta svavaSaghana SAntoditadaSa: |

tvam eva tvAm vettha stimita vitarangam varadal bho:

sva samvedya svAtma dvayasa bahuLa Ananda bharitam ||
QuT(peT:

Gurgag eurb efls@h CufwELmwTCear!l sHearg suullhewm suerids
il @heust, Gluflu @@ aevgiwer ey Bipug Gurstmi,
2 GITENIHL I F(HdHHEVIWITENT (& WTBIGET eWTHHILD, HThISH6T LIrsHTHldds
VT GouFeUTTTERT 2 Temedr jevrig Gl 2 siTeredr. @)L WITdh 6TedTMILD

2 _6TOTSHTHOLD, o 6515065 eTLIGUITSHILD @) el S|&ILIGULD




9|6 G HUVVBHTHEYLD 2 6iTaT 2 Tgl el FlGemaru|ld, &) (Hdd 60 W TesT
GHEWTBIGHEMETU|LD [ WL SHH| LBPHIHLIG 2 6TETTII. (F)HHMEU 2_6VTH|
SVEUCRHLILD 6TEUAIIHLD 2 6T6TG| 6TATHTY — eWVOTFTLO) JeWLOSIUITS
o sirer HL_6V GursiTm)Lb, 133 L (HGw (LPALPSUSILOT S
S| WILIaIGH6UVVSHTH6LD, 2 eiTEy)IemL LI 9|66 GoeTemLo
PSHVTRTOUDNMMS BT STHALD,  6TeVWV  (F)eVVTHBHTH6YLD,
Ul TenToTesT  HYebHLD OlBTERTL SHTHYLD 2 sTergl. @)Uiiglinn’ L

2 6| OVaUCHLSGMS [ 6TLICLITHID enILaidhdLilg 2 6TeTmiil.
Meaning by Dr. VNV:

Oh Varadal The hosts of qualities acquire a sense of purpose, a sense of reality
and understandability only by standing as Your traits. With them You remain in
what is called SAntodita state, marked by infiniteness and permanentness,
characteristic to You only. Your state then is utter calmness, unmoved and
standstill, almost like an ocean that is quiet without wave motion. You enjoy
Your qualities in this state. It is a state of infinite bliss, appropriate to Your
nature (or svarUpa).

Additional Notes by Dr. VS:

The tranquil and the blissful SAntoditA state (svarUpam) of the Lord with His
ananta KalyANa guNams and the two VibhUtis are saluted here.

BhaTTar says: Oh Varada RangarAjA! Your auspicious guNams seek and stay
with You to gain their sattA. By sambandham with You, they gain their
respectability, adorability and inner reality. You enjoy them in the state of
SAndotitam radiating infinite bless and SAnti befitting Your divyAtma
svarUpam. This is the tirumEni that is seen and enjoyed all the time by nitya
sUris and muktAs with unblinking eyes: "sadA paSyanti sUraya:"

In the pAncarAtra samhitAs (ahirbudhnya, Padma and VishvaksenA samhitAs),
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there is a difference in the definition of the nityodita and SAntodita states of
Para vAsudevan of SrI VaikuNTham. nityoditan is the Para vAsudevan, Who is
forever manifest and worshiped by the nitya sUris and the mukta jIvans. He is
identical with Sriman nArAyaNan. This Para vAsudevan undergoes periodical
manifestations as vyUha vAsudevan and from Him arises SankarshaNa,
Pradyumna, aniruddhars. SAnta means setting and udita means rising and that
gives rise to the SAntodita nAmam. There are legitimate confusions that may
arise about the Lord's tirumEni. The Upanishad, ekAyana SAkhai, answers this
question (kimAtmikA bhagavato vyakti:?): "yadAtmako bhagavAn - tadAtmikA
bhagavato vyakti:". The tirumEni of BhagavAn is the same as BhagavAn
describes the Upanishad. It does not find any differentiation between the two. |

Swamy Desikan has raised this question in SrI VaradarAja pancASat
(viSvAtiSAyi sukharUpa yadAtmakastvam ..... tava veti vitarkaDolAm). :

Here Swamy Desikan says: "Oh VaradarA ja! Just as You are a matchless sukha
svarUpan, so is Your tirumEni (matchless sukha svarUpam). Although there are
number of differences between Your tirumEni and Your svarUpam, in this one
instance, upAsakars have this doubt and are baffled: "Are You the tirumEni or
is that tirumEni Yours?"”. '




SLOKAM 38

\\ * \
E 1P I U S LR R ER IS EEA LR

qEfed caAATES] FRaeH: FOiEcd ad|
FrEamR T s | o aenRE: W
AgeaTHfEd: T 3f a1 e | | d
QBT T MFUTHBBHLD FFVG(HEFLD BT FCeubdhT QWi
papwbgl Seud praile: HlreiGs: Libp: sGamrangur wj |
ASFCwwan) p 951 rEiIsredls | Seib Soug wanlibs: Lir:
WAULIVIWITS a5 eveuLiTeu )& eur Slib Hrw? ewTgowid b G ||
AghrAya aiSvaragandham ISadrSam manyA: tfavendra Adaya:
muhyanti tvam anAvila: niravadhe: bhUmna: kaNehatya yat |

citrIyemahi na atra rangarasikal tvam tvat mahimna: para:

vaipulyAt mahita: svabhAva iti vA kim nAma? sAtmyam na te ||
Gl (H6T:

Flpaursssemalt  Gluflgid  redlgsly  sevreuerisuGer!  9palu
wenteurenm! @bSITeiT PHVTT CHoUTHET 2 _6ITEWIEWL L §(F 560Ul T6UT
GHEWTLOTH 2 66T FaUiD eTedTLHD o Fml uGSleww il (HGW

S DLSIDTDSTT.  HHOTT6V, VTEUFUTRTTRT 2 3TdHFHH  HTBIG6T

BB T TET6UTH6T 6T60TM| LO(HHDH Hi6UHSH6V LWBIF BHINBISTHETT. QY edTT6V,
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2 _6uTd 6TEVEMEVII MM, 6T6U0T 63011 5 6W 5 WM M LIV GILI (W LD 61T
2 _6TerGUTHIVID, HeunewmF FAMIGID LS EHSTLO 5 2 6TaTTII. 2 _63Td G LD
@)hFlrer pHevrer Coheuisehds@Hl @ewL GCuw 2 srer @)bs Ceumium(
GPSH Brmser FAvlgp ellwiiy OGemererwm GLTib. SHTrewrLD —
2 _QTEIWL W OVAIEHLILD  6TETLIGI, 2 &ThE QuisvLiTsGeu 2 siTer
QUL Hemard HrL_lgepid Gl L g (sveuchubens aill sVeuLITeULD
Guevrerrg) etarmid  CHTHTMIHIMG); 2 6HTEWIHL U TVGULITEULDTEITH]
2 g eVaUCHLUSMBHHS ST gD Cuwibul L sTad CHTeTmiSng).
@ renTHCL 2 _aTdHGLl lUTHHHLTES 2 6Tengl. YsGeu 2 BTaTTe) 6THS%

LOGOTB6W6VEM WIS S T6IT HTBIG )16V ?
Meaning by Dr. VNV:

Oh Rangarasika! Devas like Indra who can claim, after all, only a scanty bit if
‘aiSvarya' (the affluence of ISvara) tend to imagine, in their minds, an equality
with You and thereby, fall into a stupor, whereas You do not waver as vacillate
in a self-esteem; You seem to stand still unaffected by the greatness accorded.
That this is so does not surprise us. You have a greatness of nature and also,
likewise, a greatness of stature. Both are equally enormously large, one being
unable to say which is the greater one, which cannot You bear? That You can |
sustain each of the two would bewitch any one. i

Additional Notes by Dr.VS:

Oh Lord, Who enjoys Your residence at Srirangam! Oh Beautiful Bridegroom!
Indran and other devAs get the benefits of a miniscule portion of Your guNam,
aiSvaryam and get befuddled with bloated sense of pride that they are equal o
You in their riches. You have much more aiSvaryam and other vibhUtis and
vaibhavams and just ignore the attitude of these servants of Yours. We are
not surprised by the gulf of difference between Your wealth and that of i
Indran bequeathed by You and Your own indifference to the haughty attitude




of Indran because of Your own svabhAvam (greatness here). Our reason for
this assessment is as follows:

Your svarUpam (intrinsic nature) and svabhAvam are equally large and it is
difficult to estimate which is one is larger and You are the only One, Who can
"sustain” each of the two effortlessly, which is beyond the power of any one.
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SLOKAM 39

NISIUATERT: W 3 & WagwARal aoTedTd,
El\IQIF\qchUIFca‘ & ﬁaﬁa ﬂl’@%’&qcélqcla I

SRIAEETIA T | W | Tl s e
TeRATOT: 9T dcdl STHA = o o9 It | |l

Q3T &GeTITS euTesGhHeu: LIT )& o0 LuTh
WP&Hs5 CUTSHW: LIV YL WTs

CuUTaTSH eWBISTaGewT. Hauld anred allsn Gag
FTEWVSTLD goFeuiw ef Twimg |

Lrduidb: eWidha Giblwer puwerd & Ligseub |
555 G5’ AP BSS:

Uldigment: urend geuib sowend &
saT suwanuw rasTSrre ! |

shADguNyAt vAsudeva: para iti sa bhavAn
mukta bhogyA: bala ADhyAt

bodhAt sankarshaNa: tvam harasi vitanushe

SAstram aiSvarya vIryAt |

pradyumna: sarga dharmau nayasi ca bhagavan!
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Saktiteja: aniruddha:
bibhrANa: pAsi tatvam gamayasi ca

tathA vyUhya rangadhirAjal ||
GlLIT (6l

useurGer! friisrrmGear! uflyiewrwrs o srer 5, mwm@g,auaffré
STSTEYILD SILADCHLITH US55, UM GEWIBISEHL 6T ol BleT,
ureureve@gpeusitr  etedrm  GuUTrHOLLL (D), WHBHTH6T Y aniLiaild @b
QUIT(HEOTTH 2 6Temmul. LVD LMHMID  EHTOTD ablw ) rewr(h
SITESEHLGT S L WIS, VRIS  CTTEID  UULONEHLID |
sT(HSGI, VADTT GClFWIENEV BL - SHHIHMTIUI, HeWTSHG| FTEVS T BISEM 6T LD
2 aIHE@ efldbaslpmil. gFsurwid MM efTwd QYslw ) revr(h
GETHIGET ClSTewTL. LTSl MLLADLTS eusilsgl, eVHeG WS |
QFWIAIMTII, HWTHG STLOBISEMETULD 6ULP] L GHISMTUI. Fdhgl LoHMILD
Capegev Yslur Fuewi(h) GeWTBISEBL 6T Folg Ul YB(BSS CHLD THSSI,
STULUTHMIH6V 6T6iTen)|D OlFweweVd OlFUISLILG 2 6TEOTTUI, 2 63T6WLOWIT6uT

EpTedrLd CumibLIg & ClFWISImmiil.
Meaning by Dr. VNV:

You take four VyUha incarnations. Of them, Para-VAsudevan shines with all the
six guNas, j~nAnam, efc., He is being enjoyed by the liberated souls, muktAs.

J~nAnam and balam mark SankarshaNa, who assumes the final termination
charge, and who also grants SAstra literature.

aiSvaryam and vIryam are the characteristics of Pradyumna, who takes on
Himself the duty of creation. He also enforces a dhArmic order.




Sakti and tejas are the qualities of aniruddha, who discharges the duty of
protection, along with the exposition of right philosophy to the people.

(The qualities ‘allotted’ to each are those which will be revealed to the
particular meditator; not that each VyUha avatAra has only those listed
qualities).

Nityoditan! (Thanks:www.thiruvarangam.com)
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Additional Notes by Dr. VS:
Our Lord has five forms: para, vyUha, vibhava, arcA and antaryAmi.

In this Slokam, the relationship between Para and the VyUha forms of the Lord
are described. Oh BhagavAn RanganAthal You have the six mukhya guNams of
J~nAnam, balam, aiSvaryam, vIryam, Sakti and tejas befitting Your name as
BhagavAn. You are in Your state as nityoditan in SrI VaikuNTham as Para
vAsudevan and shine with all the above six guNams. :

From the para form, You take four vyUha forms:

1. vyUha vAsudevan,
2. SankarshaNan,

3. Pradyumnan and
4. aniruddhan.

As SankarshaNan, You perform samhAra kAryams and bless the world with
Bhagavat SAstrams. You have two of the six guNams (j~nAnam and balam) to i
carry out the tasks that You have chosen.

As Pradyumna vyUha mUrti, You engage in the act of creation and engage in
dharma samrakshaNam; the ftwo mukhya guNams associated with You are
vIryam and aiSvaryam.

As aniruddhan, You have Sakti and tejas as Your pradhAna guNams and protect
the world and bless one to acquire divya j~nAnam.

The guNams allocated to each of the three vyUha mUrtis (SankarshaNa-
pradyumna-aniruddha mUrtis) become visible to the upAsaka, who chose that
vyUha mUrti for their upAsanA. :




SLOKAM 40

A ETHIASH AT AR HagIE: |

M | dcHEIRas : FIgede Jar =gHi |
WTETd VeULlh G WeVew GIifw LIFmwl W (Hdbroeud 2 Lirsw: |

sweurdlp | 5 55 ewan ufluian: Frgiieuwanid euanerd FgTeHsT ||
jAgrat svapna atyalasa turIya prAya dhyAtrkramavat upAsya: |

svAmin! tat tat saha paribarha: cAturvyUham vahasi caturdhA ||
GlLIT(H6iT:

Lof 7RI TS Sevr! 2 _63T6W6UT [OBILNENIES LoD Blewevuilsv
Swreflliteuisefley spp Fevi aflfliiy Blewsvuilsy o ereareri (&)suiseflsir
LjeVeTH6T @QuiBidlwiig 2 srerer); sph Flevi Hevrey Blewsvuilsy o eiremesri
(@ suisaflesr Levsitgssir 2 mmiaslw Blewevuilepid, wesrid ailflss Blemevulleyid
2 6iTeg)); p(h FVI HTOYHET HYMM YLPHS 2 M&E Blewevuiley o eiremesri
(@ ouisafledt LjsV6ITSE6T, OETD YA HeWOTEHSID 2 MBS Blemevullev
o siremrerr, cpdd WL HC Frras @) (HSGL); @@ FeVi cpiFend 6TedTen)| LD
W& Blewevuilsy o srereri (@euiasaflesr cpdHd Frra @) HLLISVen6).
B)euiTaHEhd @ THMLILG b 2 _GTeN6sT HT6I(d suupam cHLBIGTTHL Lilfldhg)dk
Carasi®), 9bsbhs HUSIDG THDH &GMTBISST WHYID IS BISDENTS
& resT(h) BIHES M.

Meaning by Dr. VNV:

Each one of the four vyUhAs is further sub-divisible into four forms to suit the
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four states of progressively decreasing intensity of meditation efficiently,
namely, :

—_

Total awakeness - jAgrat

N

. Lesser awakeness - as in dream - svapna
3. Much less awakeness - sleep state - sushupti
4. Very little awakeness - fourth state - stupor - furIya,

thus evolving into sixteen forms ultimately.
Additional Notes by Dr. VS:

The further subdivisions of the four vyUha mUrtis in to sixteen forms with
their own guNams and Ayudhams are the subject matters for this Slokam.

The states of those upAsakAs of the four vyUhA states proportional to the
decreasing intensity of their dhyAnam are:

1. jAgrat -fully awake with all their senses functioning.

2. svapna - lesser wakefulness as in a dream, when senses are not awake but
the mind is.

3. sushupti - state of deep sleep, where the senses and the mind are not awake |
and yet breathing is even. :

4. turIya - the fourth state, a state of stupor, where even the breathing is i
irregular. '

For all these four different states of the upAsakA, each of the four vyUha
mUrtis take four forms of upa-vyUha mUrtams, which adds up to sixteen
different upa-vyUha forms with individual guNams and weapons to bless that
upAsakan. i




SLOKAM 41

o [a N aN

RIS JSaH T daid:

=\ [ aNEEK)
FAUHSIEIE UG GIHTRAT: |

o N Y [
G | [FST=3Ud qQUaTEhR: Thld

o\ c\‘\c\ﬂ“

9|Fs Y allCraflsrh Lirarwedom eI S:
STewTHSaTLIEH T HL_Ullg|b HWLOTH BT |

ours! Bl @)FFwim ereu LireuTh 9HETT: LT (HSID
wans LILTH LH STent yeueaf Csrrslentih ||
acit aviSeshitAn praLayasImani samsarata:
karaNakalebarai: ghaTayitum dayamAna manA: |

varadal nija icchayA eva paravAn akaro: prakrtim

mahat abhimAna bhUta karaNa AvaLi korakiNIm ||
Gl (H6T:

Gurgag eurd Yeflls@H  GufwGumwrGer!  drerwsgearCumrgy,
CFBHOBIKZET Y MITSHGID, YFSH  QUVGIGHEHL ST  6THGISHLOTeT
Caumur®Ld STewr @) wisvTioed, pedTmTHGe SlL_hHBHeT. Feunewmds &evt(h
2 g T @UhiFSwgl. Q@bhssd CFaearTmiSemer, Heummler 2 L 6V

wmmib  @QhsHwumisepLer GFidsas B SHl(heysTerd  GleHTewrL_mil.
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B@)SDBTET VBISVLID OlEHTHTL UDTTSH, 2 60TG [@)FewFshad WL (HGLw
UFLILL L euedTTs — LUrsHmdl, wamd, HammbiGTILD, u@arlc_bgr_&assir,g

@)hsflwbiser GUTaTHeuMen M auflewFwITs ) (HLOLLDLIGF GIFUISTII.
Qe 1D:

@swer  eweurll GCadseir FwrEsssslev (17) — COrerCuw @,ﬁg,
gallfagL mh mbaTH uCeTsw @mTEH BIIFGeusT SHrewr asCSQTuu'é
Gumrsd  eaillgredl — Ldremw sSTevsHe L ib Gumerm aﬂl_a'S@Lbé
rreflamars  sew® wern  @red, oeubDISE ST wHmib |
@ s NwissT ojefbs — st i

GBS (LPALPFAFELILILG 6)UITEHWITEITHDH6V YVeUTLO LOGWTEUTET LDT (Lpevtldseir
— BlSW WSBISTIW FoUITUl UTUYDESSHSG LTTLls) 9_szf'zrr|_rruﬂ@ésa;a'r§
CFIGHW D YFHWS @PHFI, WS HOUTTUIE FSlLSSD evibenmif]

CarapHewLW .... BlouiksT HrewTsGeTLrBIGmaT @Wbal PIDEG RUGHSDS
uFaflGUTGev SlIL_GFM .... — 6T60TM| Tn WlWIG| & TEHTS5. :

Meaning by Dr. VNV:

Oh Lord! In the deluge and after, all souls - they are eternal and deathless - lie
dormant but lying as if dead, not distinguishable from non-sentient matter.
They are to revolve again in samsAra, for which they should acquire a body as
befits them. It is You who confer on each such soul, appropriate limbs and
body. This You do out of sheer grace. You are not bound to do this kindly act
under anyone's command, since You are a totally independent, free, Person,
bound by Your sankalpa (Free Will) alone. As the souls lie indistinguishable
from Prakrti, You let them evolve through MahAn, ahamkAra, etfc., to sprout to
so many forms of new life of sentient beings,




Additional Notes by Dr. VS:

Oh Lord who grants the Parama sukham of Moksham! During PraLaya kAlam, the
eternal cetanams were lying in a state of dormancy like they were acetanams
(jaDa dravyams). You took pity on their helpless state and wanted to protect
them by safely keeping them in a small portion of Your stomach. There they
rested safe until You decided to create the nAma-rUpa prapancam by uniting
them through Your sankalpam with a body that was karmAnucitam. Swamy
Desikan refers to this in the 17™ Slokam of dayA Satakam (10™ e-book in the
Sundara Simham series. Please see:

http://www.sundarasimham.orq.

The deathless jIvans regain their “karaNa kalebarams” and transform from
their states, where they were like birds with broken wings and resume their
activities. It is through the power of His sankalpam alone the Lord lets the
souls evolve through the manifestation of the tattvams under His control such
as ahankAram, panca bhUtams et al. A brand new life results for the erstwhile
dormant cetanams with opportunities to engage in Bhagavat-BhAgavata-AcArya
kaimkaryams and to travel on the sanmArgam.
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SLOKAM 42
[N b oa_ .a_ [aNl aN o

Y TUET Gelaead RIS | |

= o ¢ =\ _¢

TR @ JHh:

e, STRTEEEIET: el IoTted |
BIDEBTHBHID F &(HEWILD F 0&&H ailFldrid
& suwGLFangw eV (HNS: Heu ruisCFafln ! |
DEUANGLOUWI [H]TdHEWTSEWIT: b H&Y| LIT&HD]:
SH LTaDwavdST evFleur: FHhw: &mheanrhs) ||
nimnonnatam ca karuNam ca jagat vicitram
karma vyapekshya srjata: tava rangaSeshin! |

vaishamya nirghrNatayo: na khalu prasakti:

tad brahmasUtra sacivA: Srutayo grNanti ||
Gl (H6T:

Fl(HeurBISGer! 8F QIGTHETET LIGVIEHEIWITET HTLD LIV6ITSHEHdSE THMLILY,
Qps 2 wEHIL 2 dTTADDD  TODSSTHFEHL T B
OYV(H61%1q dr M T UL B\ semerLi LT @&LECLTg) i:3 UTIUL_FLOTS
BLLULSTHOLD,  HHeWewT  @VeVTOeY @ HLULSTHYLD  FHEHHLD

TSI (DID. @Q)hs WWHSIDEG HuFwG (FeVemev 6THTILD &H(HGHWS,
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LT D oD S5 T5HensH 5 H16HERTILIT S 2 ewL_lW 2 LIBle1gd | 56T
GlgefleuTsGeu gn m)gledTM6uT. :

MEITHBID:

@)bs 2 evalev 2 srarauiseafley spp Fevir WGHHS MleyLewiid, sp(f Flevi
I Wlailevevriog b 2 6TeTensdh  STewTSGmTD. )& Gumreiim LV
TMMGHTLPOHEWETdH: HTEWIVTLD. 6WTEeUFUTET & (hHEW6UT ammmm
6TTMTEL, ewersuewywjid Cr Gumerm 9sVsVGeur dv@a#qésasé
Gouswr(hid? @euailsd  QPreusHT 2 WiSH, PHUMT  STPSHSIL
LUeDL GHTeD, UTTLL FLOMTH 6UedT BHL S MTET 6TedIm| QWb JMLI(HILD
SVCaur? @zemerns ClgeflauBssADTT. @@ FIUS  REHessmeT
allhsewev OlFilg alll (), PHOUMIGSHS HOTLeWT aflliLiend HTLD
sremABnriv. @i ybs wellsiseNsT Qrueme et B, Sprrinbs |
SeflEsliu@n FiliuTg. @)g Curear@m swiGsudeursy|d BHLOg HiLo
LIGV6T S (61hdh (& 6T MLI 61V (h61$L GBI MTEIT 6TTM] &H(hH I i

Qr@ (TabwmOSITEmes SamTUTS 2 LW o LBlabaibssT -
sesTLgsT QUITmST sTeTan? o LPesssibsensT oypAUTHmer sTaflHd |
o ety @uergl. PFME LTranwevdsSSIrd bLodGds E6lETHEHSMS).
Qosoars FHSIL CQFTETH — (TaDwmDSETSST FiewenTujL st
Folq Wl 2 _LIFlegd — sTETDIT. ;
Meaning by Dr. VNV:

Oh Lord! You effect the creation act in Your kindliness. There appear wide
differences; there exist extremes of status. But these are not because of a
partiality on Your part. In fact, there is no ground, no possibility for such a
partiality or favoritism. Every one is created as he deserves. For uniformity as




proof of impartiality, You cannot possibly make all equally very high placed! To
understand Your guiding principle herein, the Upanishads and their prime aide,
the Brahma-sUtras, help us.

Additional Notes by Dr. VS:

Some in the world are created by the Lord to possess rich j~nAnam and the
others with poor j~nAnam. Some are blessed to have a lot of riches and the
others stay poor. One may ask why these differences if sarveSvaran is the
most compassionate. One may ask whether the Lord is showing partiality
towards some and does not favor others.

BhaTTar points out that there is no partiality on the part of the Lord and He
acts strictly according to the karma phalans of the individual jIvans.

The definition of an impartial and yet most compassionate (parama kAruNika)
Brahman is given by AcArya RaamAnujA in his commentary on the Brahma
sUtram 1.1.2 (janmAdyasya yata:):

"That Supreme Person, Who is the ruler of all; Whose nature is antagonistic to
all evil; Whose purposes come true; Who possesses infinite auspicious qualities
such as knowledge, bliss and so on; Who is omniscient, omnipotent, supremely
merciful; from Whom the creation, sustenance and re-absorption of this world -
- with its manifold wonderful arrangements, not fo be comprehended by
thought, and comprising within itself the aggregate of souls from Brahma down
to blades of grass, all of which experience the fruits of their previous deeds in
definite points of space and time - proceed is Brahman: Such is the meaning of
brahma Sabdam (tat brahmeti sUtrArtha:)".

BhaTTar says here that Lord RanganAtha creates based on one's karma phalans
(rangaSeshin karma vyapekshya srjata:). He does not display any Vaishamya
nirguNam during His allocation of the lot in life for the jIvans. It is strictly
according to their karma phalans.
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SLOKAM 43
T GEHRIRHERURTI HRRRN ST |
G TR e T J9T 2RI |

C_ ol

TGS RIA FeTeuTite ofgadae | d

EEETIGATUEUTY ETdwsaRaTaad. |
eVeUTH CB eWaNS T HTrenTs:Gewt &idgl: FIFET 9 Heur
Gursg): sweurpeilsT S uUrTs allsGuir: rreeh: wasT Fredlg): |
STHITUT HTHBWCH HL_TFagewTd @)ou Luf rhiIGeVTeusveu | Cx
eres(h: eV (R WHFTeUW CLFOFeTLD (LIl V6UTSHHETUILD 6T6M

%uGans ||

svAdhIne sahakAri kAraNakaNe kartu: SarIre athavA
bhoktu: svAnuvidhA aparAdha vidhayo: rAj~na: yathA SAsitu: |

dAturvA arthijane kaTAkshaNam iva SrIrangasarvasval te

srashTu: srjyadaSAvya pekshaNam api svAtantryam eva Avahet ||
U (peT:

FHUTBISSWMHEEW Y OATSGIOTHS — Camenr  CQuilw6umwTGer!
S OITHMBHULD V(HOIGHGHD 2 TG, &SeusiTHafledr &L uwmmé

QLITUIHS, UDMISEG TDU  V(HAGIGLILIG]  6T6TD @&msvrrszfrgj,é




2 STEIwL W WaUTHHSWGems (WTewTwd THHEGHL TS TLTTTLO6,
FEHHBITWTEF  CFWOLL SHnlguw  uDeVsw)  GlouefliLBdgeusTSCeu
2 6iTarg). 6TLILIG? LIVeUNEDM 2 (HEUTHGLD LOGYIHEIT, H6vTdh@ euFLiLi’ L
ClummeTseaflest 2 salleww, seTenienL_w LswLLUDHEGL LweTU(HSS5HISH6V;
Y DITSDSU|D JWILIQiES sTaRTemID FalsT, Pbd YWILMSSHHTSE
STSH @G UFLILL L FFrSsledt 2 _Sallewuw LWeTUBSSH6V; BTL 1g60T TFeir
HG| BIHlewwl Blewed BT L, HWTHE sUFLILL L HeT BTL(h) Lodsmefler
ClFwsvLITHBewaT QYITilhgl LIWTLBSSHIHV; STeTD GlFuiw eilmLL b
RO, IYbsd HTeD CumueTHaflsT o geaisww (euiasr srerd
QuDHMTEL HVVCBsur @leustt  ofldsas Quigdid) LWTLBRSSHIHD —
@)euisaflsir GlFwsoLITH&H6T, @)ouidbsr LIVMT 2 Fallewwl 6TSlTLITT&%H60
sTeiTLILl  Qeuisafledt  FHHhIrSSnE urslly o e mdECwr?

(2_ewTL_TdhaTg)).
il ID:

VTEEUFEUTEIT HEWUTHWMBHU|LD, [UTUTHOTST HTLD LIVY|HF TMHMLILG
LD GHEMTET 6T6dTm) SL_h% 6VCVTHSHF6V HewTGLTLD. L1LI1g GluIssTm 6V
QT  gwid egmU@BLD. IYWATEHIlT 2 MUSSWLD &AL  LiVesTledr
SglitienL_uiley eTadT) FmMIDCLTHI, eWTGeuFeurenidh@ 6V (Heiplg ulled
sThpallgorer H&ETréwr, HHHIrGuwr @eVensv sreTmTHSlaiHEL!
O)BMHTRT FLOTHTRTHBISENETLI LISV 2 _GTTERTHIGET CLPSULD aleTd:@GHAImmir.
HFFOT  P(HouedT BTMHEHTEO  GlFlleusnH@ emTey@sme, LI, 2 efl
Gursiimeume»ml LWSTUBHSSHISDTET. HLILIG 6THTMTEY, HFFWIHEHF
FHHITD @eVevev, wHpuHedPCuw pry F)HSSDTeT sTTHTEEWT?
SeUedT  FHRF  YWILUBIGHEHSEHH ST 2 6Ter 2 L swevGu

LweTLUBHSSHISIDTET. YLILIG 6TTMTEY, 2 USNIHGHF FHhSHITLD (F)sVemev,
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HMeuNe»MBw BTy @) (HHHIMTET 6T MTEHGLT? HYTFeT HHleww Hlewev
BT L 10&&H6fl6dT HeVeV GlFweLHT HMID S GlFwsH6T 9 Fluieumenm

s Nerar@r Gueih. SLiLiy STSTDTE, HTEmISES HspSTD |
Bvemev, wHMeuHeMCw BTy @) (HSSMTeT 6THIMTEHGLT?  HT6EUTLD
Sofldb@GD pmeusT SHTevrd GlLmiLieuswerr BOLNGW 2o sitermeir. LiLilg
STOTMTEY, HTTLD efliLaIIHGHF HHHIH T @)sVewev, wHMeuDHs»mHEu
BTy @) h&Smresr steaimT&HCwT? @Cs Gumesrmy ewiGeudeursy)d @i

G&smeirer Geausvsr(HID.
Meaning by Dr. VNV:

Oh Lord, who regards Srirangam as Your everything! When You create, give
each soul a body and life in a particular species, You necessarily take into
account the individual's KarmAs that have matured to give fruit, which would
decide its next form. This itself would not make that You are of non-
independence, are of no Free Will, are subservient to certain external forces.
Certain illustrations will clarify the situation. A pot maker depends on clay,
water and wheel - say, as material and instrumental factors. A soul wishing
sensuous pleasure in this world is in need of the body and limbs. A king, who can
have his own way, stays bound by certain laws and expects his subjects to abide
by his laws and support him too. A generous donor can sustain himself and his ¢
bounteousness only on condition of getting some recipients. In a similar
mannher, a status of expectation, because of certain norms He has Himself
formed for Himself, cannot make Him, merely per se a dependent; You, my

Lord, are, therefore, absolutely non-dependent and are Your own Master.
Additional Notes by Dr. VS:

Oh Lord who considers Srirangam as His entire wealth (SrIranga sarvasval).
You assess the karma phalans and assign various bodies and status in life for
the cetanams during your creation. This might suggest that you are totally §
bound to these algorithms and do not have any svatantram (freedom) or




adhikAram. This is not so when we consider the following examples:

1. A carpenter creates a chair for instance with wood, chisel and measuring
scale. Can we say here that the carpenter has no freedom and is fotally
dependent on these tools? No.

2. jIvan depends on the limbs for its anubhavams. Does this mean that the
jIvan has no independence? No.

3. The one who gives dAnam (donor) depends on the receiver to receive his
gifts. Does this mean that the donor has no independence in giving? No.

4. A king examines the good and bad deeds of the people before deciding
the punishment or extending a reward. Does this mean that the king is so
wrapped up in the rules that he has no independence? No.

Similarly, Lord RanganAtha, You are absolutely independent and are Your own
Master with free will and svatantram.
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USAEHATH & TSRl

g | MefrEre Wwsdl fegone: |
@A %o e Hedd
IFRTRat Rreie wiefl siawer
Liperweniowr ewaligld eveutd &'y 678 CHFLD
ours! g 9FfG 9 dwib eveu G)FFwT alledHenTTb: ||
&30 @lou HeOTLID ASTD YsHHW HTHIb
9 BIFASF FAFeu &L Lferinsagib ||
praLayasamaya suptam svam SarIra eka deSam
varada! cit acit Akhyam sva icchayA visrtrNAna: |

khacitam iva kalApam citram Atatya dhUnvan

anuSikhini sikhIva krIDasi SrIsamaksham ||
Gl (H6T:

Gurgag surd gefls@ GuAlwGuEmwrGar! Lretw SHTeVSGSlL 2 6Tg)
S HCwefluilsy  ewerTshgl CFpHaThiHEHD HOCFHOTHBISEHLD  3(HHIF]
BlOTMer. 2 6w1gh H(HGweflujb Yeweuud speT@m sTedrd GCHTedTmicug)
GumTsh BISTHRT. DHWAT 2 TG 6NWHBIGHEVLILD CLPSVLDTSH, D eDITHGI

2 QVGHBIHEHLD 2 60Tl Fl(HGerflulled BMuewsgt Guflwllymiqult b B
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STERTLSSTII. @& 6TLILIg 2 6iTerg) sTedaTmTeL — GlLievwr ulledledr (LpedTLITsS
9,697 LOWI6VTEIT S|, LIV BIMBISHEHL 6T Tnlq Ul H6WH| LPHTT CHTEMHEWIUI,

allerement WL Hb Yeralne allflds Blorm 2 Fmieug) Cgurra'frgué

o _6IT6Tg).
Meaning by Dr. VNV

Oh Varada! When it is Deluge, all of the world around would lie in a small corner
of Your Divine Body. Around You, it was empty. You then create, by mere Will,
the whole world of sentient and non-sentient, in a widest variety of colorful
broad spectrum of beings, - all mere sport for Youl - which recalls Yo my mind
an imagery: - You are the male peacock, You display a vast spread-out tail, a
colorful fan-like, sky-touching, outfit of Yours, dancing to the pleasure of Your
Consort, MahAlakshmi, She being a veritable female peacock to relish Your
dancel!

Additional Notes by Dr. VS:

Oh boon granting Lord! During the time of PraLayam, all the cetanams and
acetanams stay shrunken in a small portion of Your stomach. You show Your
divine consort this adbhutam arising out of Your sanklapa balam. During the
time of creation after the deluge, You release all these cetanAcetanams in all
their bewildering varieties of forms and names (nAma-rUpa Prapancam) from
Your stomach. You seem once again to impress Your dear consort like a male
peacock would spread its colorful feathers before the female peacock to
impress her and sweep Her off Her feet as it were. MahA Lakshmi, Your dear
devi, seems to enjoy Your adbhuta naTanam (wondrous dance) intended to
impress Her. :




SLOKAM 45
VI VA R s e HIcH e -

BQEAN R FEEcd gURNEaH |

&I ik & 39 A1 dchNE {Ua=al

agunEHTEET: fHRad st |

yGwr yuw: seuull anlsuG@r ol 2 GLs BTHLBH
oWGCrTs: waHBTH YUl LFl Buwb SHeulb FrreFT euGap |

H&Cewr CHTCsH ey G)ou WBB HHeasTwid LLibd
B H& aUTenTTFrw allFleus: He0lFwGenv rrhisyre ! ||
bhUyo bhUya: tvayi hitapare api utpatha anAtmanIna
srota: magnAn api pathi nayan tvam durASA vaSena |
rugNe toke sva iva jananI tat kashAyam pibantI

tat tat varNASrma vidhivaSa: kliSyase rangarAjal ||
Gl (H6T:

Lf TRISBTST! @bE 2 Valev 2 sitar 2 ullisEhd@ THM HEITEHLOHEDETSF
CF I GeusTHID 6TTCM FABHSHLIG b 2 6TerTil. @)HH 2 VPV 2 6irer
2 ulliTae6T LIVaLD, SBIGET QhdLOTEYd D FHISTLILD H6ifldEe1s06V &6uMm Tesr

CFWEVHEMOTUILD, FTOVSGTBIGEMOT LEMISH6V YaslweuDenMF GlFUISLILG U|LD

2 erererr. B)eumMICevC HewT HTewwT RQUIOTHLILG CLPLPSId &lL_ddl6dTm6uT.
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Gabep pOMPILGSS Cauam@n eyl B priLTdS QT T, |
@)FeTTeL [ CFUIHF 6THTOT? UTEWITFILD & LOBIGET, &stvgm_r'uaseiré
QB WweuHmIG@ — YLurTHul L euesrts B 2 erermit.  uilewiid
9| MU 61h 5 (& &L_(HLILIL_L_616dT Gumrsttm), @) rrweTTHeyLD
HETTVTTHALD HUGTTLD OFUIKH|, HSHF FTOVGT SHLOBISEHSE THM
CFwevsHemer 2 ergl H (KOl eumbgIbLGUWTS GupDlerTil. @)g
STLILIG. 2 _6TaTS| 6TTDTEY — STUILILITY UBGL SIS GSPHDSEHE
o ari_mar GETMWS EiEED aNSOTS, STUTATIST SFILTST DEHHS] |

Gy LiLg) GUTETM 2 6TeTg).
Meaning by Dr. VNV

Oh Lord RanganAthal the fact of Your acting in extreme kindliness to all in the i
matter of endowing each with helpful limbs and body and also in furnishing, to
humanity, the guiding lamp of SAstrAs is, of course there.

But there is something more!l We become immersed in a flood of vicious acts
adverse to the soul, never dreaming of a saving possibility, because of ignorance ¢
about the adversity but imagining that it was all good! To save us, You cherish a
great desire, unwarranted though, because we are ourselves not aware of what
is good for us and so we fail to take advantage of Your help! As a fond mother
would do, You take to medicine-drinking to provide relief for the diseased baby.
Yes: You take avatArAs and adopt SAstraic life as the varNa Asrama will
demand. Why should You, after all, undergo this kind of ordeal, if not for
rescuing us? Like a mother resorting to medicine for the sake of the baby! :

Additional Notes by Dr. VS:

Oh Lord of Srirangam! You are always thinking about bringing auspiciousness to
the jIvans. You mean well all the time and worry as to how You can help the
jIvans. Latter engage however in deeds that will cause them grief by breaking
Your sAstrams. The jIvans sink deeper and deeper in the ocean of samsAram.




You, my Lord, nurture an unwarranted hope to bring these erring jIvans back to
their senses and rescue them from their foolish obsessions. What did you do in
this context? Although You are outside the VarNASrama dharmams and
SAstrams, You condescend to incarnate as Raaman and KrshNan and observe
the appropriate SAstra dharmams intended for humans and undergo
"sufferings”. If we try to understand the “ordeals” that You go though on
behalf of us, we are reminded of the action taken by a caring Mother taking

unpleasant (bitter) medicines for the well being of her ill infant.
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A | cach GhRSIR T | §URN-

IR I SRt Siig. J@aoTe |

B EARIE AT L I G ITEREIE
T G IR SATE |
avmieu! Gaudsid avse NS0 rhssTLH! SITTET
UTGFLIW: VWTS b WGl OSHSHTLD DTG CLPTdHdH &S T TSI LD

BleWGHSTTGTT: Hou BIWILS: B (hGI6e0BISLITeUTOND T
WirEE WEHL LITLIHBOFE® eWST OTHIT NTsHled) ||
sArval tavtkam sakala caritam rangadhAman! durASA
pASebhya: syAt na yadi jagatAm jAtu murkha uttArANAm |
nistandrALo: tava niyamata: na: rtulingapravAhA

sarga sthema prabhrtishu sadA jAkarA jAghaTIti ||
QuT(peT:

S warsg 2 wliseafledr mertewwsewear wL HGW FAbslesLilg LG!TGYT
BLOGILIHLTCarT! Q)He 2 VEHWTETEH CPTHBTHATTY BlewmbEH 2 siTarg|.
@il L. 2 V&ElY  V(HEIPlY, HTHHV, OUGHD  (LPHEVT6UT
CFwevVEHemeT B FHMID HeWOTLILIEHL T, ailFdhs] HewL WM HL Gl

umSIDTUI. @)bsdF CFwe) sTHemer 2 ewrisHgISINSG? (i o gGrreswrid




CPsVLD  FmmISmTT)  LVGeum|  LI(HEUBTEVBRIGET — 6U(HEUKZILD, I bbbHD
HTVHH M 6THL  LO6VTH6T LeViTHey GUTedTn OlFweLHsT BL LILIGILD
CaTLTHHLLYCWw 2 areng HVeVCeur? @)g CurewvGeu 2 6T @) HoHF
OClFwesvHeTTTema OHTL THSLIG 2 6TerTerr. @leweu - 2 6iTen)(6ML LI
BIGWLDTET OVBIHEVLID, 2 VeWHdh HwTIGWMm Ceuswwr(HD 6TedTM BLILITEHF

Qs WeuNew MG 2 6T HBHWILIg 2 6TET6UT.
allerd s Lb:

BT  OaTLihg sy OFwswevsF OFuISLE o 6TGeTTD. BHBHF
ClFwevTEIT ) [HTLD TFHTLITTSHS LI6V6W 63T EYEE Y S g ETMENT
B)\mBaHIUBHBIDG  sTerm)  GBTETGeumrd.  YLILIGOWSTDTY, Y HHF
OCFwedlstt 168 BL&HEG FOlliy o oL TaslallBbD. @ HTVHL L GHl6V,
9| bDHF ClF W emeVF ©lF 1w TLD6V B)mbHHIal(HGeuTLD. 9}, 63T T6V
BLOOILIHLTefleT GFwevser OUiLigliti’ L epeu V6V 6TOTMTI. B{6u6dT
CSTL Thgl LIHL &L 2 wWiliHelr, HOTHST 6uUbhLH| 6wl W SaussT(hLD 6T6TM
DLMFUNV LIWL GHGLILG 2 _6TETTET. TV, BTLD OCGTL THEG HeUSTH
QY ewenTHeEr L5, HeusweTuld WMHH L bl 2 6TGarTid. (3)sHenesrds
ST(HILD eusit FeOlLILIMHL uFlVeW6V. @SN & HTTENID — 6TTMTEUS]
@b o ullissT BLOWD 6UBHEDL UJLD - 6THTM DIEUSHT D eWFU|L 63T
2 6iTerGs 9 G L.

Meaning by Dr. VNV:

Oh Lord RanganAtha! Who is ever interested only in the good of all people!
Had it not been that you perform all duties with regard to the world because of
a fond hope (that people will turn good and act according to Your
commandments), how could You act without reset or laziness with regard to

creation, protection etc., and how could all things proceed according to an
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order, the seasons, the flowers etc., occurring regularly and so on?
Additional Notes by Dr. VS:

Our dear Lord is thinking about our well being always! This world is full of evil-
minded people. In the world of this kind, You perform tirelessly Your acts of
Creation, sustenance and dissolution and continue to do them without giving
them up. These acts remind us of the regular and orderly blossoming of the
various flowers in perfect alignment with the shifting seasons. Similar to the
blossoming of these flowers without interruption, Your acts of creation et al
progress through Your nitya sankalpam because of Your fond hope (nappAsai)
that people will become chastised and observe Your SAstrams one day and
reach sadgati.




SLOKAM 47

ﬁ@raa_m ‘\\rn.m
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A FREgdeTead Wad: | |

ANy T T TR THE -

XY qd URIYIRITEEETa, I
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$FSTD YL LuTasTS Srruwsv Curs Gurgag
Lrdl: oLl seu gL ryUilars: swean hd seulb. ||
suhrt iva nigala Adyai: unmadishNum nrSamsam
tvam api nirayapUrvai: daNDayan ranganeta:! |
taditaram api bAdhAt trAyase bhogamoksha

pradi: api tava daNDApUpikAta: suhrt tvam ||
Gl (H6T:

f TeIsBTHT! werBlewsv Fiflullsvsumisy CUITGHD sp(HouHET, HjEUTH)
[FETLISHT STLLITHM 6TevTent], Houswar allenmisll (B eweudbsaslmrer. (9)s)
Gumrettm) B uwib, LUTEUBISHET GFISHeUTHEWT 6U(HEHHILD lGLOTS BHTHHH MG,

SILILY, D QUTHMETSH HWTIGHIIMTIL. @)H6T CLPeVLD [ HeuTHemarLb,
LOM M 61 T & WO U LD 56U M T6sT LITen S uilsv ONGIES] ENGETR
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STOLTDDIADTE. SjpeT Merart § @srumissr wppiud Grsegid |
Sweunpewm YeflEEpmrii. @)a sSewrmyu Hwrwd (FCy ellerdsid
HTewTH) GUITETN) 2 63TeNIeML_ W [HETeMLOWIETId @D OIFWIEV 6T6ITM| Fn MEYLD

Gouesar(H)Giom?
allerdsa1D:

werplemwey  FlullLeLTS  @(HEUST FATWRTLI  LID QLIS SIHEEHD S,
QTTEHSE  GEmerer euriiliy o ereng (2 grTrewroms  — g;msmszfr
YBlwTs) FlewrHmle GHFEHOTD, HHHWTV GdbFH ClsTsiTarevTLD).
Bawmars HHEHGHL allawrs Yeumer allvbisll B euliLTisser. ()3
SUMDTL]  LTHISTHGHD 6lFwGe 9dTM], HeWIL 6wedT  6T6dT M) a%Lg)
Quevrg). @)g1 CuTeT@D (LGl LITUBIGEHGHHTES [HLOEWLD BT HDHD 6V
B)hssv GuTeTmeweU, BLOWLDG Hl(HHGILD OGFUIL T, SH6VTL 6»6vT
sy, Geialsi soum CrisTed, Hrab Al Gib serLmss sa@ Awi |
P BbHHI O VVCuT? Yk prasHled QBB  Gumep
CaThewwwmer  GlFwevsGer  eTDOILIHLOTET  BLEHGHF  GlFiufib
BHATEHLOWITET  CFWVHOTTS 2 6TarCLITHI, 6UeT BHLOD S, @,aﬂé;@mg
Guragib CUITETNeM6U BHETeWLD L& HHeweu 6T6TM| JnMeyLd Geuevsr(hGLom?
(3)HWEUT HEUSTL_TLLLI HIITWILD 6TedTUT. 6p(h GFFuiledr pswevruiley sTedlemuir
Mg LLgHETs Setus b Carissiing B evaubstiug L gl spn GBI |
PG5 STemIDCUTH], IbHsH GHFfeowCw sHTenTailsVenesy, 6T6157
T(Wdg1F GFsTmiall L &|. bss GFFAmwGW FTenTallsVemsy 6TeTMT6V,
BV 2 6TeT  FlTLIRTL (LD HTewTallsVewsy  6T6iTMm)] ;f_r,svﬂmrrasa'sé

I CoueusT(HLom?
Meaning by Dr. VNV:

Oh Lord RanganAthal A knave, dangerous to society, has to be punished both




for his own actions and also for safeguarding the interests of society. God
would punish a worst sinner by condemning to the hell. We must remember that
he would suffer untold grief in life if he were spared the hell. The action of
God with regard to such social dangers is very much like our enchaining a mad
fellow both to protect his life and to protect society from him. These are not
per se to be reckoned as anything but kind acts.

Then what to say of the Lord's granting us pleasure and happy well-being
(bhoga) and Moksha? No doubt they are kindly acts. How could they be
anything else, when we have shown even punishments and hell-sentence are
kindly acts? As the proverb goes, if the stick with a sandwich was kept as a
bait for a rat, and if the stick was lost, what meaning would there be in
querying about the sandwich?

Additional Notes by Dr. VS:

Oh RanganAtha! When some one is deranged in mind, those who care about him
restrain him with handcuffs to protect him from harming himself and others.
Similarly, You punish the sinners by sending them to narakam. This way, You
protect them from reentry into improper paths and protect others who might
encounter them too!l Afterwards, You lead them to sadAcAryAs and set them
on the path to Moksham. This is a method used by You fto redeem people
through the route of appropriate punishment.
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"He bears all the Worlds!" (Thanks:www.thiruvarangam.com)

156




SLOKAM 48

oo a_lac:l_‘a _

[N N o o o

AR AT HATOT:: E[g—‘q RN
gznaafaiaaf HaSQJT a_(.quqf
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Lrdmasldl: oy fdlgevwrsh Liymewtln: LGraagur Lyw: |
VI ORI HTFFTID 6WIT6UST VW SHTLOT

Geulb eugrend CoHeu: 9! oLl ewbH SjeuwwiTdom ||
dhrti niyamana rakshA vIkshaNai: SAstradAna
prabhrtibhi: acikitsyAn prANina: prekshya bhUya: |
suramanuja tiraScAm sarvathA tulyadharmA

tvam avatarasi deva: aja: api san avyayAtmaA ||

Gl (H6T:

FlHournsGer! gmarsamasuld STHIE  FHug, Seumpler 2 sr@er
Y& bg plwdlling), sthiGUrgId SréHgh BMug CUTETD eYVUBI%SVLIBIS% DT
b TQSSHTU. @SDHTH LD FTOVSTHBISGEDOTUJLD D _630TL Td>dsl6dTTII.

Quilenid @ hs ewbeTflEsT FlHHoallvemsr. Qseweards T b,

QeuisEndE Smer (Pigey QFUISTI. @HerTed B ClFuisg eTedTevr ?
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Ulpldig, @mlyd S mmeuestrs K 2 srerGUTSlepid - Gg,sur'ra;sir-é
Lo6WT1 BT HeT-alleVBIGHBET  CUITSTMENUSHENET W6V H ] d]g@asaﬂgmbg

RS HEUSTTSH, LIGVLILIEV F(hHD6UDTTHBISEDET 6T(HHHLILG HledST T,
Meaning by Dr. VNV:

Oh Lord! That You bear all the worlds by Your unique ability, that You enter all
life to direct from within and that You take care of protection throughout the i
acts of Your grace that You accomplish by pure Will. You have also provided
humanity the guide-books of SAstrAs. People do not get redeemed even by i
such efforts of Yours. So You decide to descend down to levels of devAs, men
or animals, adopting a body and life-style of the particular species, which
process of Vibhava avatAra, as it is called, goes on. That is another act of Your
extreme kindliness. :

Additional Notes by Dr. VS:

Oh RanganAtha!l You have vowed to be the AdhAram for all, protector for all
and to be as the indweller (antaryAmi) for all. That is Your sankalpam. To fulfill
this sankalpam, You have created many sAstrams for the samsAris to follow. i
They however ignore and trespass Your sAstrams. You saw this and decided to
help these recalcitrant, recidivist SamsAris by another route. You decided to ¢
descend on this earth through Your incarnations in the form of devA, humans
and beasts fitting their ways (rUpams and styles of life). You are saluted by
the VedAs as "ajAyamAno bahudha vijAyate”. You are birthless and eternal and
yet You take these various avatArams to correct the sinning jIvans and redeem
them. This indeed is yet another act of Your kAruNyam and vAtsalyam towards
the jIvans. :
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FTAGIETETT
9 gfc GHFHHFEU SRR |

EEICERCINEREICEY|
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anujanu: anurUparUpa ceshTA

na yadi samAgam indirA akarishyat |

asarasam athavA apriyam bhavishNu

dhruvam akarishyata rangarAja harma ||

Gl (H6T:

Lf TmIsrTeGerr! 2 siteniewLw LVEM USTTBIGET BeMITHB6YILD,
2 _6uTdh @ JMM 6UlgeU(IpLD, 65 6eWEVSEHLD ©ld TEWTL LTS LIof I Ik b T EFF ulImi
2 eiTenIL CaarCuw LV Fl(HUSTTIBISET 6T(HGHTeT. (Qeuailsd s

Gl 11 w1 TLD6V ®)mHSH TV - 2 6TEN|6HL_LI Fr6W6U LI T 63T L16V
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SeusTrmIGer 1hg LOflwid 2 Tl m&Hmoed @algj&@muqmw&mfoé

F IS (HLILITST eT6dTLIG) 2 M) S Gui!

SrIranga nAcciyAr (Thanks:www.thiruvarangam.com)
Meaning by Dr. VNV:

Oh Lord RanganAtha! In every one of Your 'births down to earth', called i
avatArAs, MahAlakshmi takes a birth in a way similar to Yours, in the same
species, also perfectly to suit You in that birth. If only she had not done so, ;




Your avatAra and sportive acts therein would have become dull and
uninteresting, as well as noble to evoke a feeling of affection in the people
looking on. This is quite definite.

Additional Notes by Dr. VS:

Oh RanganAthal In every one of Your avatArams, Your dear Consort, Sri
RanganAyaki takes on a matching rUpam to accompany You and engages in leelais
similar to Yours. If She did not decide to take these anurUpa avatArams, Your
avatArams will be uninteresting and ignoble and will definitely not emulate a
sense of affection for You without Her being present in the “abhimata
anurUpam”. This is for sure |

The first cUrNikai of SaraNAgati gadyam, the 38™ Slokam of Swamy
AlLavanthAr in StOtra ratham and the VishNu PurANa Slokam (1.8.18) shed
light on this anapAyini tattvam of PirATi:

WEAREUTRHAGEY FEEIEY 1T U o raaaiehiaz STHEd FHedl
TSI AT JSTEHHTOHF: SRNUTRRUGH SgaRUT: ZNUHE 994 |

bhagavan nArAyaNa abhimatAnurUpa svarUparUpa guNavibhava aiSvarya
SIIAdi anavadhikAtiSaya asamkhyeya kalyANaguNagaNAm padmavanAlayAm
bhagavatIm Sriyam devIm nityAnapAyinIm niravadyAm devadeva divya
mahishIm akhila jaganmAtaram (asmat mAtaram) aSaraNya SaraNyAm
ananyaSaraNa: SaraNamaham prapadye |

..SaraNAgati gadyam: First cUrNikai.

With out Her presence, SaraNAgati of the jIvan to the Lord is vyartam
(ineffectual, fruitless). Even in VAmanAvatAram, She was present under the
deer skin of Her Lord, "the BrahmacAri“. That is why AcArya RaamAnujA
starts with prapatti to SrI RanganAyaki and shows us the importance of
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PurushakAra Prapatti.
CHETAT] TSP
LN N
HYIATEFHIAHIITEAT |

b aSany

O &40 fSENd:

X\ ~ ~
Ha1 daaiadT ad BE

sva vaiSvarUpyeNa sadA anubhUtayA api

apUrvat vismayamAdadhAnayA |

guNena rUpeNa vilAsa ceshTitai:

sadA tavaivocitAyA tava SriyA || --stotra Ratham, Slokam 38
Meaning:

PiraTTi is enjoyed in Her state of viSva rUpam and yet through Her guNams
and divya saundaryam and wondrous deeds, She creates newer and newer
delectable anubhavams, while we worship Her. She matches Him equally in all of
His five states (param, vyUham, vibahvam, arcA and antaryAmi) and She is His
cherished wealth. :

et faeugRE ot SifcRsn <= &R |

AN o o .

o =\ o o
T e gleemisar fewan feaam

artho vishNuriyam vANI nItireshA nayo hari: |
bodho vishNuriyam buddhi: dharmoasau satkriyA tviyam ||

--VishNu purANam, 1.8.18




‘Serti utsavam '- Panguni uttiram - SrIrangam
(Thanks:www.thiruvarangam.com)

Meaning:

VishNu will be the meaning (porulL); She will be the Sabdam behind the meaning.
She will be in the form of nyAya sAstram. Hari will be present as the nyAyam
itself. BhagavAn will be the J~nAnam; She will be the buddhi as upakaraNam
for that J~nAnam. He will be in the form of dharmam; She will be the
auspicious deeds to realize that dharmam.
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SLOKAM 50

TNEcd IR T 9 W Ha_acalfaqsqm |

IFAFraEcaaeTied HEl: SleTe o ¥Fasd &5 |

ST wegeutd LTl THHS STT: LT LITeULD LB SH6UTH Lp6isem)Lb |

SARTHHS: S JURTHBS] ApLT: @ElEBD G5 Lseus @bw i ||
garIyastvam parijAnanti dhIrA:
param bhAvam manujatvAdi bhUshNum |

ajAnanta: tva avajAnanti mUDhA:

janighnam te bhagavan janma karma ||
GlLIT (6l

useuTGer! o palwwenteurart! o &1 cpewTs My GlLMHMeuTHeT,
2 eiTen|ewL W GLOGITEWLOEDUI HOTMHTH 2 63T hdl 6B T6THIBTM6VTIT. ), 6dTT6V
apLitmonralu evibevrAset — wellser, Gaeusr e shselsorer |
Uplienuwjid  sT(hdHHeusVeV 2 eTeyewL i  GeTenwenil  HmluImLos)
2 6Temadri; eVeVTIHHTV LTIgbELIILIL TV 2 6TaT 2 60TH| DML
B (16U S T BI%HEWET UL LD 60 M6V H M6 UL LD L% 6 LD SripeursGe
sTewTamFHloTmeri  (9BTeughI  —  @)rmer,  SHewrewredsr  GuUmTedTD
SUSTTHBIGET  LGTHTERT  6TedrLgh — GUTeTM) gfa)l;aﬂwwrrmg

FbBH6W6vTH 61T ).
Meaning by Dr. VNV:

Oh BhagavAn! Your Supremacy - Your being Supreme God, notwithstanding the




birth taken in and among any species of life - what we call Paratvam - is
recoghized only by the great seers, like AzhvArs, who have the perspicacity to
see. The common men, sunk in ignorance and folly, miss the Paratvam is at the
root of the descent (avatAra). So they look at them with a disdain; they have
no respect - but only abject contempt - for Your actions, style, sports
exhibited in the avatAras etc., whereas those births down to earth that You
take are only for eliminating people's repeated births (and deaths) in this
world! But ordinary people do not realize this!

Additional Notes by Dr. VS:

Oh Bhagavan! The ordinary people of this world do not comprehend Your
avatAra rahasyams, which You have revealed to them in Bhagavat GeetA. They
think that the Raama-KrishNa avatArams relate o your presence on this earth
as human beings like themselves and that You engage in acts like them and
suffer like them. The J~nAnis however are very clear about the inner meaning
of Your descent on to this earth (avatArams) and know that You take these
avatArams to destroy the repeated cycles of births and deaths of the jIvans in
this samsAric world and fo bring them closer to You in Your permanent abode,
where You bless the nitya sUris and mukta jIvans as Para vAsudevan. The
ignorant ones do not comprehend Your Paratvam (Supremacy) even if You mingle
with the samsAris as a King or as a man during Your avatArams.

Srimadbhagavat gItA Slokam (4.6-9) are to be remembered and reflected upon
to understand the Lord's avatAra rahasyams:

4.6 ajopI sannavyayAtmA ... sambhavAmi Atma mayAyA -

Though I am birthless and of immutable nature, though I am the Lord of all
beings, yet by employing My own Nature (Prakrti), I am born out of My free
will",

4.7: yadA yadA hi dharmasya ..... fadAtmAnam srjAmyaham -
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Whenever there is a decline of dharmA, Oh Arjuna, and uprising of adharmA,
then I incarnate Myself”.

4.8: paritrANAya sAdhUnAm ..... sambhavAmi yuge yuge -

For the protection of the good and also for the destruction of the wicked, for
the establishment of dharmA, I am born from age to age. :

4.9: janma karma ca me divyamevam yo vetti tattvata: |
tyaktvA deham punarjanma naiti mAmeti so arjuna || -

He who thus knows the truth (behind) My divine birth and actions does not get
rebirth after leaving the body; he will come to Me, Oh Arjuna!”. '

AcArya RaamAnujA's commentary on this Slokam in His gItA bhAshyam is most
insightful to understand this tattvam relating to the Lord's avatAram.

AERIGeai-H=Sd AT aaae faed TRed AeaaEuiaearenT TR §

I STAT TAEATHRYT A ST HIHEET Al 7 TF ST

madIya divya janma ceshTita yAtAtmya vij~¥nAnena, vidhvasta-samasta
matsamASrayaNa-virodhipApmA asmin yeva janmani yathodita-prakAreNa ;
mAm ASritya madekapriyo madekacitto mAm eva prApnoti

- - AcArya RaamAnujA
Meaning:

By ftrue knowledge of My divine birth and acts, all the sins that stood in his way
of taking refuge in Me are destroyed. In this birth itself, restoring to Me in
the manner already described, and loving Me and concentrating on Me alone, he
reaches Me.




SLOKAM 51

W N NN oS o

HAARAR TR IIHEAN:

TEATIG: TG d9 <d F6TH |

[N =\ A

ED cd ™|
AT IR |
wHCw ailflgha HflFd LirsHw eusry:
$H VTS 6VHEWIHID Heu CFd eVeucHLILD |
&b G LurdHeu LFewnh: @an rhisSTLoh |
WG GeU LITeuigb &HUT LflLTevh pdHevul: ||
madhye virinca giriSam prathama avatAra:
tat sAmyata: sthagayitum tava cet svarUpam |

kim te paratva piSunai: iha rangadhAmanl!

sattva pravartana krupA paripAlana Adyai: ||

Gl (H6T:

FlmourmsGer!  Lribwsyib@gld  (HSIeSGD  GewL Cuw  allsgeaw
6TGTEY|LDLILG WITEIT 2_63T&| (LPHEITEHLOWITSH D66 ﬂ@@,mgﬂmggﬂm CLPEVLD
O|UTHEHL 6T (BTedT(LpH6dT, Flouedr) pedT@m 6T HTEWTLIGHGId5 GHT6ToUT|

Gureiim gmmrewL CFIL|, 2 6TMIHL W LTHeU (HLDHWS LODMEHSHIH

Ol&TERTL_TUI. 6TIMTEYILD, 2 OTEIWL W LITHUHDDH WU (Hd> G LD
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STeTLSHIS CaTHGGUhUwTear GCoug FToVSHTBISENETS &THH6D,
& (HEWeWT ClGTeT(h) eWTUMTUILD TIFAHBHV (LPHEVTET ©lFIIEVSHETT6V

6T6OT6OT LILIGHT ?
NBIE AN

Liyibiosdt, Fleuest pgHevrGeorri H(HGeu allagem) sT6dTM) 6TLDGILI(HLOTEIT
s MSSTer. GFewear gl LO®BL G)bs pauBD RTED sTsTm)
LWBIGDUIgWTSHF CFsTeT. @)L uTsS H6Tg GeTenenit ()6uest
LEMMEHEH BHIWOTHHTAID — HOTUMTU|LD HTHGHLD OlFwsvmssr GumTsTm
@)eusrg) Cuetewwwirer GlFwsoLTHHeT Glouewesrds STl 1g3dh 6lHT(HHI!
allQalsrmerGeu! pupdbs Bewerhsauet WHETH @)L Lrmh CuTe, Herg)

GLOETEMLOHEMET LOEWMM IS TLO6V (R)6u6dt () (bl L TedT.
Meaning by Dr. VNV:

Oh RanganAtha!l The first avatAra that You chose to take namely as VishNu
between BrahmA and Siva, is what perplexes us. If Your purpose was to
conceal Your intrinsic Supremacy and exhibit Your generous outlook fo agree to
be rated one among the triad, as an equal to BrahmA and Siva, then I am sorry
to say that You have failed! Because Your qualities like Vedopadesa to BrahmA,
activities such as hurrying to save them in their distress clearly betray You and
publicize Your Supremacy. :

Note:- This is the spirit of BhaTTar we should emulate. But is he not very
realistic in his estimate of the common man's low-level intellect? To-day we
see people make this mistake of equating BrahmA and Siva with the Supreme
Lord, notwithstanding the approval emphasized by BhaTTar in this verse, not
withstanding the emphasis on this correct perception by learned Swamis of the
sampradAyal When will our people realize the correct state of affairs, the
truth, that is, the Lord is Supreme and He cannot be equated with others. :




Additional Notes by Dr. VS:

Oh Lord of Srirangam! You hid Your Paratva rUpam and appeared in the middle
of Brahma - Rudra rUpams as the first of the three avatArams, VishNu. You
seem to hint this way that You can be considered as one of the tri-mUrtis. This
act of Yours mystifies us. How can You be considered as an equal o Brahma or
Siva? Your intent in hiding Your Supremacy (Paratvam) is defeated, when You
engage in acts like blessing BrahmA with Veda upadesam after He lost the
VedAs. You took the form of HayagrIvan as well as the Hamsam to instruct
BrahmA on the Veda mantrams and their meanings. You became an AcAryan and
therefore BrahmA (Your son) can not be equal to You.

Regarding Sivan, You became Hara SApa vimocanan by releasing the brahma
kapAlam that stuck to His palm. You chased away Sivan (Your grandson) from
the battle field, when He came to the rescue of bANAsuran during Your
avatAram as KrshNan. You have thus not succeeded in hiding Your Paratva
rUpam as the Lord of both BrahmA and Sivan.

In His Srimat rahasya traya sAram (chapter 5), Swamy Desikan proves that
BrahmA, Sivan and others can not ever be considered as Para devatai and that
VishNu alone is the Para Brahmam. Latter are creations of VishNu and are
karma vaSyars, who attained their high positions thru the worship of VishNu.
They are under the control of VishNu's mAyA. They have sankucita j~nAnams
(shrunken j~nAnam). They are servants, viSeshaNams and the property
(vibhUti) of VishNu, who alone has no equal or superiors (samAdhika dharidran).
They have no subhASrayam and are not worshiped by those, who seek Moksham.
They can not protect anyone, who is the subject of BhagavAn VishNu's
nigraham (anger). They can only give alpa phalans and even the power to bless
one with alpa phalan is willed by VishNu. For One who does not have the clarity
of VishNu being the Para devatai over BrahmA and Siva, moksham is not
possible. VishNu is ananya SaraNan. In tiruvAimozhi, Swamy NammAzhvAr
instructs us:
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ReTMIHEH 6 LV LD 2 wil(HLb HMILD wWTgILbleVsvT

S|STMI, BT (LP&H6T H63TSearT(h) B euHeVEsH TRl LIew L& TedT
GHSTMIOCLIT6V LewwflomL B HS)(H @ (HIn T HeW)| 6T

wleTm Y FLILllrTeT Bhss whewms Glguiaud prHSIET.

onRum tEvum ulahum uyirum maRRum yAdumill A

anRu, nAnmukan tannODu devarulakODu uyir paDaittAn

kunRam pOl maNimADanIDu tirukkurukUratanulL

ninRa AdippirAn niRka maRRrait deivam nADutirE. -TiruvAimozhi: 4.10.1
Meaning:

Here Swamy NammAzhvAr asks us: "Why do you search for all other gods like
BrahmA, Siva, when the Lord of all gods is present here at TirukkurukUr as
AdippirAn? He is the One, who stood alone at the time of creation and spun the
tattvam of mahat from Prakrti and ahankAram from mahat and out of that He
created BrahmA, his worlds and the other devAs and their own worlds. He
taught BrahmA the science of creation with the help of Veda mantrams and
became the antaryAmi of BrahmA to carry out his assigned duties of srshTi.
It was AdinAthan who did all these wondrous things on that one day - the first
day of reckoning”. When He is here, why do you run after other gods, His
servants? '




SLOKAM 52
pun} b o NN o

HY: heHHd W (dH
ﬂr\c [aXs ~C¢ |

SNSERET UEEERLE

s ie N eI CR B I Eae G
W& wHL_LFF B)F] Crrad allgrw
Sruf Seuw seage: allsrg: allsrw |
sLged G mis TRISlh | HIrBIs Seusmr:
SVWeVBID 255 efauullaipwed] gjamsvwrs ||
madhu: kaiTabha: ca iti rodham vidhUya
trayI divya cakshu: vidhAtu: vidhAya |

smarasi anga rangin! turanga avatAra:

samastam jagat jIvayishyasi akasmAft ||

Gl (H6T:

L TBISBTST!  10g|, wHLLT 6TedTen(ld @) hH S HTTH6T LITbLOsy|d S
allewerallss @ewLwmisener b anwsfausTrTds 9eusbflebsgl 9sHmmleTTil.
CoupmISHeT 6TOTEID  HWIHeWeT LOT(HID BTAT(LPHWIGEH eflHSTIl.

@iLguwirs wrfl@pb 6THSL LILEHSTUJLD 6THITUTTTLON, @)hd 2 60560

D_GITOT MU TUJLD 6UTLPEN6UHSTII.
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SrI lakshmihayagrIvar - SrI pouNDarIkapuram SrImad ANDavan ASramam

SrIrangam (Thanks: SrI Srikrishna Akilesh)
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Meaning by Dr. VNV

Oh RanganAtha! When the asura-twin, Madhu and KaiTabha, robbed BrahmA of
his Vedic treasure, You took HayagrIva-avatAra, caught the asurAs and killed
them. Your restoration, in this manner, of the vedAs is a great favor to the
humanity; You did it spontaneously out of Your grace.

Additional Notes by Dr. VS:

Here, BhaTTar pays fribute to the HayagrIva avatAram (turanga Mukhan) of
Lord RanganAthan. You removed the harms created by the two asurAs, Madhu
and KaiTabha. They stole the VedAs used by BrahmA for performing His
assigned duties as creator and BrahmA was like a blind man without the help of
the VedAs. He prayed for help to Sriman nArAyaNan, who took the avatAram
of SrI HayagrIvan, destroyed the two asurAs and restored the VedAs to
BrahmA so he can resume his tasks of creation. Thus, You gave back the divya
cakshus (divine eyes) of the VedAs to BrahmA. BhaTTar describes this
adhiSaya avatAram of SrI HayagrIvan here with the first pAdam of this
Slokam: "madhu: kaiTabha: ca iti rodham vidhUya, trayI divya cakshu: vidhAtu:
vidhAya". Vedams are referred to as "trayI" and those are the divya cakshu: to
enable BrahmA to create. In the second pAdam of this Slokam, BhaTTar
salutes the Lord HayagrIvan as the One, who brings life to the universe without
expecting anything in return (furanga avatAra: samastam jagat jIvayishyasi
akasmAt).

-TO BE CONTINUED IN PART 2 -
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