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svaccha hamsa tanu: indu: iva udyan |
vedabhAbhi: anujagrahithArtAn

j~nAna yaj~na sudhayA eva samrddhyan ||
GlLIT(H6iT:
Lof RIS HTHCer! EhTETD 6TedTenID LOTHSHTEL BIrbLilws LyiesTiomesr

Fhalrest Gumretmi, Geusmbisewer @UhssTed @hs 2 vewslt Figdhs
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Meaning by Dr. VNV:

Oh Lord RanganAtha!l You took an avatAra in the form of a swan, an
embodiment of the nectar j~nAna-yaj~na, cool and spotless white like the moon,
the avatAra helped remove the darkness of nescience, by pouring out the great
light of the Vedas. You thus blessed the sufferers with the required
knowledge. :

Additional Notes by Dr. VS:

The VedAs were stolen by the asurAs. BrahmA and the devAs were distressed.
The worlds were sunk in darkness. At that time, You incarnated as the full moon
filled with the nectar of J~nAnam in the form of a hamsam. You blessed
BrahmA and the devAs with the jyoti of the sacred and cool rays of the VedAs.
Just as Candran cools every one with His cool rays, SrI Hamsa avatAram of
the Lord of Srirangam removed the tApams of BrahmA and others as J~nAna
candran. The Lord of Srirangam rose from the banks of His Candra PushkaraNT
with the body of a hamsam (rangadhe! svaccha hamsa tanu: indu: iva udayan).
He looked like the j~nAna yaj~na sudha (nectar arising from the yaj~nam

named j~nAnam).
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Sayita iva arNavatarNaka: padAbjam |
adhimukham udare jaganti mAtum
nidadhitha vaishNava bhogya lipsayA vA ||
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Meaning by Dr. VNV:

Oh Lord RanganAtha! You lay on a small fig leaf. It was like a babe of the sea.
You had in the mouth Your foot-toe. Why this? Is it to check, with the foot,
whether all the worlds, once earlier scaled by this foot have entered the belly
in the swallowing operation on the eve of Deluge? Or is it to taste the limb
that is relished by dear devotees to check whether it is indeed so tasty?

Additional Notes by Dr. VS:

BhaTTar asks two beautiful questions to the little infant floating on a peepal
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(fig) leaf on the swirling waters of the great deluge while holding the Universe
(cetanAcetanms) in a small portion of His belly and tasting His big toe in His
mouth (padAravindena mukhAravindam):

1. Oh Alilai mEl fuyilum KaNNA! Are you tasting Your big foe to check
whether all the Universes that You measured as neDumAl  (trivikraman)
with Your uplifted foot have been stored now safely inside Your stomach and
whether they need any remeasurement, or

2. Are You checking on Your dear bhaktAs (SrI VaishNavAs) statements that
Your divine feet is Parama bhogyam for (immensely delectable) for them by
tasting them?

Pray tell us!
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Meaning by Dr. VNV:

Oh Lord RanganAtha! What You did to churn the ocean? You brought Mandara
mountain uprooted fo the site; You used the large snake, VAsuki, to tie around
the mountain. You caused to ocean, the churning of the sea almost like churning
of curd for butter, with your arms well decorated with garlands.

The churning gave the moon, the Kaustubha maNi, nectar, and others. But the
whole effort really became meaningful and rewarding as and when You secured
MahAlakshmi for Yourself.

Additional Notes by Dr. VS:

Oh RanganAtha! What wondrous deeds You did while churning the Milky Ocean
and what did you have in mind when you decided to churn the Milky Ocean? You
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pulled up the Mandara mountain with its roots to use as the churning rod. You
used the famous serpent king, VAsuki, as the churning rope to rotate the
Mandara mountain. You held the snake king with your two hands (tvam eka: kara
yuga krshTa sarparAja:) and churned the ocean The flower garland, Vana mAlai
adorning Your shoulders moved in synchronization (sancala mAlikai:) with the
movement of Your tirumEni. You churned the Milky Ocean like the gopis churn
the milk for butter. From that deep ocean emerged Candran, Kaustubha gem,
nectar held by dhanvantri and other auspicious things. You were fatigued by
that mighty act of churning the gigantic Milky Ocean. Hard tasks were
completed by You with lot of effort (sarva Sramam). Why did You engage in

these tiring tasks? It seems that You had a motif for amrta mathanam. While
You brought out the nectar (amudu) for the benefit of the devAs, You brought




tAyAr is the delectable nectar - SrIranganAyaki

enjoyment and delight. That seems to be Your cherished motive.
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Lord and chose Him as Her nAyakan in the svayamvaram. SrimadbhAgavatam
(8.8.8) describes that MahAlakshmi looked at that time like a streak of
lightning and dazzled all the directions with Her kAnti and walked towards the
Lord for whom She had parama prIti --

AT =E, T WTEe |

Tl e wiecan fageaigmt @em |
tataScAvirabhUt sAkshAt SrI ramA bhagavtparA |
ranjayantI diSa: kAntyA vidyut saudAmanI yathA ||

She is the delectable nectar among women and the Lord saw Her approaching
Him with shyness and with the accompaniment of the auspicious sounds of Her
ankle bells (avabhUshitAngavallIm pada-Sinjita-manju-nUpurA tvAm AsasAda --
nArAyaNIyam, daSakam 28 ) and with svayamvara mAIA in Her hands. She
placed Her garland around the neck of Her Lord, who is always filled with
auspicious guNams (sadA sarvaramye tvayi anayApi divya mAIA nihitA --
nArAyaNIyam, daSakam 28). Our Lord quickly lifted Her and placed Her on His
broad chest and honored Her (bhuvanAnAm jananIm enAm tarasA urasA
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mamAnitha -- nArAyaNIyam, daSakam 28). From Her nitya vAsam at Her
Lord's chest, MahAlakshmi makes this world filled with subhishTam and
samrddhi (SrIparivrshTyA viSvam paripushTam Asa --nArAyaNIyam, daSakam
28).
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devI hasta ambujebhya: caraNakisalaye samvahadbhya: apahrtya

pratyasya anantabhogam jhaTiti calapuTe cakshushI vistrNAna: |

Akshipya ura: ca lakshmyA: stana kalasa kunkuma stomapankAt

deva: SrIrangadhAmA gajapati ghushite vyAkula: stAt puro na: ||
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gajendra moksham
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Meaning by Dr. VNV

Gajendra, caught by a crocodile, cried for relief. The Lord quickly pulled His
feet from the palms of the Consorts Who were gently caressing the Feet. He
quickly rose up from the pleasing AdiSesha couch; He released His chest
abruptly from the saffron - pasted - marked breasts of MahAlakshmi; He stood
ready, with His eyes throbbing, with His eyes blossomed broad exhibiting great
worry. He appeared to stand perplexed as to what to do. May that sight of the

Lord be ever envisionable to our eyes!
Additional Notes by Dr. VS:
BhaTTar asks here a question and answers it:

The question is: "Oh Ranga Prabho! What happened in Your anta:puram, when
Gajendra screamed (gajapati ghushite); Adi mUlamE! My protector! Where are i
You?”. :

The answer by BhaTTar is: "You woke up abruptly from Your Yoga nidrA. You
pulled away Your lotus soft feet, which were being pressed by the tender hands
of Your devis (devI hasta ambujebhya: caraNa kisalaye samvahadbhya:
apahrtya). He pulled His chest from the sandal paste spread on the two breasts
of Sri Ranga nAcciyAr. He sat erect on His bed of AdiSeshan. His eyes
trembled. He moved His eyes like the waves in a stormy sea. His whole
demeanor was agitated”. After having visualized this extraordinary scene in
the inner chambers of Sri RanganAyaki, BhaTTar prays for the boon of being
blessed with the appearance of Lord as Gajendra Varadan. '

The leg of Gajendran was caught in the powerful jaws of the crocodile in a lotus
pond, where Gajendran had gone to collect lotus flowers for Bhagavat
ArAdhanam. During the protracted battle with the crocodile, Gajendran lost his
strength and was about to be pulled under the water. The king of elephants
screamed aloud and asked for protection from the Supreme One, Who is

neither devan nor asuran nor human, nor an animal, bird, worm nor insect; i
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neither a woman nor a man nor a napumsakan (neutral); it is neither sat nor asat;
it is neither guNam nor karamA. Whatever this Supreme Being is outside the
above entities, May that the ancient root (Adi mUlam) of every thing heed
aDiyEn's appeal and come before me to rescue me from this crocodile's jaws!
The Slokam relating to the prayerful prArthanA of Gajendran is:

2 ha o C =
H d 9 agEAdE. A &l 7 §uel 7 AT Sied: |

A IOT: R A A TR SR

sa vai na devAsura martya-tiryang na strl

ha shaNDho na pumAn na jantu: |

nAyam guNa: karma na sanna cAsan

nishedhaSesho jayatAdaSesha: || ---SrimadbhAgvatam, 8.3.24

All the devAs and asurAs, kings and the animals and the others who heard this
scream recognized immediately, they are not the one that Gajendran was
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addressing. Sriman nArAyaNan responded to the call as AdimUlam and arrived
instantaneously at the pond side on GaruDan and sent His cakram to dispatch
the crocodile and free the King of the elephants. The appearance of Gajendra
Varadan on the back of GaruDan is described by SrI nArAyaNa BhaTTatiri:

< . o haN
SEIRSIRCRE(LEALREENIS§
qegRee AfRIAISY: G
sarvAtmA tvam bhUrikAruNyavegA+t

tArkshyArUDha: prekshita abU: purastAt ---nArAyaNIyam, 8.26.8

Our Lord was propelled by the immense speed of His compassion (bhUri

kAruNya vegam).
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Meaning by Dr. VNV:

The moment the Lord heard the wail and plaint of the elephant, Gajendra, He
ignored the hand extended by Vishvaksena; did not accept the pAdukAs
presented; did not bother to answer the queries of anxious Consorts Who
asked, "What happened? Why this tension?" waited not for any preparations to
the vehicle and for the ride; but merely ascended GaruDa and flew to the spot.
To that galloping agility of the Lord, which He shows in respect to His
devotees, I pay my respectful prostrations!

Additional Notes by Dr. VS:

This Slokam describes the hurly-burly scene at the inner chambers of the Lord
immediately after the Lord heard the heart breaking wail of Gajendran.

BhaTTar pays his tribute to the galloping Gajendra Varadan rushing on the back | S
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of GaruDan discarding all protocols and upacArams. In His rush to get to the :
pond side, where Gajendran was about to loose his battle, the Lord did not see
the hand of Vishvaksenar, who normally gives hand lift fo the Lord as He gets
up from His AdiSesha bed. Our Lord did not have time to adorn His gem-
studded pAdukAs. ‘

He did not have fime to answer His worried devis about what is happening and
why He was in such a rush. He mounted GaruDan and galloped to the pond,
where the struggle between the king of elephants (the VishNu bhaktan) and
the crocodile was taking place and dispatched His cakram to free His bhaktan
from the fierce jaws of the jala jantu. The tvarai (haste) of the Lord during
Bhakta RakshaNam is beautifully described and BhaTTar offers his salutations
to that tvarai guNam of the Lord (bhagavata: tvarAyai nama:). :
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yam paSyan viSvadhuryAm dhiyam asakrt
atho mantharAm manyamAna:

hunkAra AsphAlana anghri prahatibhirapi
tam tArkshyam adhyakshipa: tvam |

kinca udancan udasthA: tamatha
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gajapate brmhite jrmbhamANe
deval SrIrangabandho! praNamati hi

jane kAntiSIKI daSA te ||
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FIndb@TeV G s febsGeu, B Gluflwg(heulgwrer &L enesr
CrraHlermis. FAPlgd uiallLeOTILO, YWMOTHH 2 6V%MBISHENET LD
BWLGSHLIG 2 _6TaT 2_63Tg| 61G W VBISVLIGENSHD STL_1q6V(LD al6eDTeuTdhF
ClFELV & (HL_6IT (LPEWTHEHTEI. Ibh Geuskpld CUITHTS| 6THTMI LITTSHS b
H(HLwaT Gsrerepd ailewrbgl CFORIDLIG S Igu)iD, SHSTBISETTED
SL1qub, SHOIGHTTEY 2 MBEHULIGU(D Q)BHSTUI. HeiT LiledTenr (hid
Seust Gousld ()  SHLSH OlETETOTTLON, SEUSMETU(D 2 63T
D (HEBBTBISOTTEY SHThalWLg OGFsTmTl. @Hewerrd STewmbGLTF],
Y UWTTHMETES STHGD allaguwsGsler 2 argl BlewevwTarg), “Grr_r;l@é
EFLHICMTLD” sTedTM LfluimLosy sp(HLisuewesTLI GUITETM| 2 _6iToTg).
allemd s LD:
6TLDGILI(HLOT V16T WMBISHEVLIG D0 WL CoUBLOTETS| LTSI B6rdhd WD
STL 1geVILD LIVLDL _BIF, HBIHLOTETH|. HHd 6NWHBISHVLIGHIT Goudhdendds
ST 1gaVID  SHTedT  Geuswrsd  OlFsVevCeuedr(Hd  6TedTM)|  H(HL6OT
TGN DTTET.  YeurTsV  YbdH  Ceusupld  GHwmGeu  6TedTLIG)
CuUAlwGLIHLOTEfl6T 6T6UTEWTLOTS () (HHBHHI. B)HEVT6V & (LWL LIGVLDT
S gLy CFesTnTesr. liLiquid HHLdfledr Ceusld FHeWMeY 6TTM)

sTevurenntlw OLIMWELIHLOTET &HHLWeTSH HTEORT HTdhaslwLig CeudborsHd :
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CIFSTMTET 6TOTMHTT. @)H6 CLPVLD HOUST G UITTHEDETSH BT HBF
ClFeLsYILD GoudsLd 2 6WTiGHBHLILIL L F).
Meaning by Dr. VNV:

Oh Lord RanganAthA! Oh what a plight You suffered on Gajendra's plaint falling
on Your ears! GaruDa who acts in full understanding of Your mind flew at top
speed; may be that speed excelled that of Your Divine Will even! It was not
enough for Your feelings of urge. You beat him, goaded him and even kicked him
to accelerate his flight; You urged him, "Faster still; fly faster. When nothing
equalled Your mental speed, You actually carried him Yourself and flew to the
spot. I think over the whole episode. How You suffer, how You lose Yourself,
how You cry, what am I to do? To which direction should I run? What next? As
if You are desolate with no powers, - when something adverse occurs to a
devotee of Yours? Yes, an unparalled quality, This!

Additional Notes by Dr. VS:

The tvarai of the Lord to rush to the pond side to save His bhaktan, Gajendran,
was saluted in the previous Slokam. The speed of BhagavAn's sankalpam is very
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large and is more than that of the Mind's speed. GaruDan knowing the Lord's
tvarai to get fto the side of His bhaktan wanted to travel faster than the
Lord's sankalpa balam to get His Lord to the pond site. Our Lord thought that
was not quick enough. Hence our Lord pushed and prodded His vAhanam,
GaruDan, further to travel faster. When our Lord realized that GaruDan was
unable to fly faster, He decided to carry GaruDan on His back and expedited
His speed to reduce His travel time. This gesture on our Lord's part gives us an
understanding of the speed of the Lord in coming to the rescue of His BhaktAs,
when they are in distress and seek His rakshaNam. Oh my Lord! This is a
matchless quality of Yours. When it comes to Your bhakta RakshaNam, Your
state is like of the One who is pulled hither and thither to take the fastest

route.
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SLokAM 59

HNER | IO HHIRT TedT-
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SrIrangeSayal SaraNam mamAsi vAtyA
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srag bhUshAmbaram ayathAyatham dadhAna:
ding mAm iti anugajagarjam Ajagantha ||
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@iugtiul L 6 91qCuenisH@ eTMM LHeOlL_LOTEH 2 6T,
Meaning by Dr. VNV:

Oh Lord reclining in Sriranga shrine!l When You heard the pathetic wail of an
elephant on that day, You cursed Yourself! 'Fie on Mel I am gone! There is
nothing more for Mel' In utter haste You dressed Yourself up, confusingly
topsy-turvy, in regard to pulling on the garlands, garments or armaments and
flew in a dishevelled form. Your movement in that tension and haste recalled

to us the phenomenon of a lotus-pond being rocked by a gale! (You are the blue-
pond; Your feet, hands, face and eyes were veritable lotuses. Could there be a
similar fondness and partiality for a being that was a mere animal at that, in any
one else, styling himself as God! You are the best refuge. Please be my sole
refuge, Oh Lord!

Note: These four verses are in praise of Lord's karuNA, vAtsalyA, sauSIlya
guNAs, which shine in great contrast to His powers, valour, command etc. This
focus is the thrust of these verses. Not that He could not have solved the
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crisis in any other way! The readers should appreciate BhaTTar's sentiments in
the correct perspective.

Additional Notes by Dr. VS:

This is the fourth and conclusive Slokam on Gajendra RakshaNam (Moksham).
Through these four Slokams, Swamy ParASara BhaTTar celebrated the
kAruNyam, bhakta vAtsalyam, sauSIlyam, mArdavam, Sakti and balam of
RangeSan.

BhaTTar says: "Oh RanganAthal When You heard the shriek of Your bhaktan in
pain, You were totally confounded. You did not know what to do first. You
cursed Yourself over the misfortune that Your parama bhaktan was
experiencing and felt miserable. You left the inner chambers in a great hurry
and Your Ayudhams and AbharaNams were in disarray and Your devis or other
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parijanams could not be of any help as You rushed out on the back of GaruDan '
even without Your MaNI pAdukAs. Your face showed signs of agitation from
Your mind and looked like the lotus pond hit by a powerful gust of wind. Oh
BhaktaSulabha, Bhakta Priya RangA! Thou art my sole refuge. raksha mAm

SaraNAgatam!




SLokAaM 60
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mInatanu: tvam nAvi nidhAya
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GlLIT(H6iT:

QuAwuEwrGar!  Orerwid o e mer@urg B lerrs 2 (Heuld
T(HdHIH Oamewrmit. HUGurg wmwanfled ererueufl b (§)eur
GWNTHEIT  6THIMID  FmmUIL@BeUTT) s(h  SLLedled  HLOHLOTM]
sl Lewerwil (), Sbdd HLLIV ewerTdhd allsmer 2 ullisemearu)ib
weubHHTil. Lilsiteri CeusbGLo aulgauoms: 2 6TemT 2 6Tg Tewwl BlrbLilw
CFTmasermed, Lgerw Lwid gD FAPgid @evevrwsy  CoGev

F UL L LigureT GlFwevseneard ClaFuigmil.
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Matsya avatAr




@bsF WCewTad 6GBTLBmE e@eTad  73-suewy  6Tb6LIHLOTevfl6dT
SFTUSTTBIGENOTS FnMISIDTT. Q)BIG LPpHedleD LDGH6NVW D 6USTTSHMHD
FHMISIDTT.  WHWITHT sTedrUsufL D LBedTTd  eubsh  6TLDOILI(HLOT 6T
Oeuflib, “@ewrerid ey BTLsaflel  YWAITHGH 2 6V&HBISHEHLD
WpHe@In’, sTarddam ], Sje1wr @b SLILTD YIewaibgi, Sje! kL 6T
ST HG| 2 Ul THEMETU|LD, LDT BIFHEDETULD 636Y T 6T.

Meaning by Dr. VNV:

Oh Lord! You came as mammoth fish before a great sage (Manu by name; also
called Satyavrata) who was performing water-ablutions to gods at the bank of
KrtamAIlA river. You told him of the impending deluge and instructed him as to
how fo conduct a few things during deluge. Accordingly he with seven sages,
herbs, life existing then, sat in a mammoth ship tied to a horn on the head of
the Great Fish. All were given a joy ride for the dark period of the deluge,
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when You regaled then with interesting talk through Your veda-filled mouth. A
unique achievement in your matsyAvatAra, this!

Additional Notes by Dr. VS:

From this Slokam to Slokam 73, Swami ParASara BhaTTar salutes the
dasAvatArams of the Lord, which also have Bhakta RakshaNam goals. Two
Slokams are used to salute the matsyAvatAram of Lord RanganAthan.

Oh Lord of Rangam! During the onset of PraLayam, You took the form of a
gigantic fish (mIna tanu:) with a single horn and pulled the huge boat housing
Satyavrata Manu along with all lives, Oushadhis, and the seven Rshis across the

turbulent pralLaya waters. You took them for a safe and delightful ride and
entertained them with Your vAk, which is the embodiment of the VedAs
(vedasanAbhi svokti vinodai). You brought them back to shore after seven days
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of safe travel during that pralLayam and removed every trace of their fears
about destruction from the waters of praLayam (akalita laya bhaya lavam amum

avaha:).
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Meaning by Dr. VNV

Your Fish form was like the eye of MahAlakshmi in length, beauty, clarity and
coolness. You sported by driving out water with Your mammoth fins and
securing a sand-surface and then, alternately, letting water to come in and
diving and delighting in the waters. You delightfully enjoyed the water-sport as
a Fish.

Additional Notes by Dr. VS:

Oh Ranga Prabho! Your mIna svarUpam reminds us of Your devi's (Sriranga
nAyaki's) beautiful eyes, which are long, expansive, beautiful, cool with dayA
and are free from any inauspiciousness. Oh Lord of Vicitra leelAs! You sported
on those PraLayA waters, inhaled and exhaled those waters with Your gigantic
fins to create alternatively the sandy ocean bottom and then refill it with
water for Your aquatic sport. You enjoyed this water sport and also
entertained those on board of the boat. .

In His daSAvatAra stotram, Swamy Desikan states that sarveSvaran entered
the PraLayA waters to search for the VedAs stolen by an asuran and to return
them to Brahma devan fo carry on his srshTi kAryams. Swamy Desikan prays
for that Lord taking the mIna SarIram for recovering the VedAs to protect us
(nirmagna Sruti-jAla mArgaNa daSA bhagavata: mAtsyam vapu: na: pAtu). He
moved amidst the constantly beating waves and His eyes at that time were like
a forest of lotuses (nishpratyUha taranga ringaNa mitha: pratyUDha
pAthaSchaTA). Our Lord was riding up and down joyously like moving on a

swing/unjal (DolAroha sadohalLam vapu:).
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SLOKAM 62
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kUrma avatAr

buo-uodobopos




Meaning by Dr.VS:

This Slokam salutes the kUrma avatAram of the Lord invoked during the amrta
mathanam. Lord incarnated as a huge tortoise (kUrma vapu:) and held the
mandara mountain on His back to steady it as it rotated from side to side
during the churning of the Milky Ocean. His steadiness in holding the mountain
reminds BhaTTar of His jagadAdhAra tattvam (nikhila jagadAdhAra kamaTha:
bhavan). BhaTTar reminds us of four things relating to kUrmAvatAram:

—_

He was the firmest base for all the worlds (sarvAdharatvam),
2. He appeared like a seat made of emerald gem during His kUrmAvatAram

3. He blessed the world with all dharmAs from His kUrma pITham
(jagadAdhAra: kamaTha: bhavan dharmAn  kUrma: puna: amrta
manthAcaladhara:), and

4. That emerald pITham (Yourself) became a fitting seat for MahA Lakshmi
born out of the Milky Ocean to place Her tender feet.

Additional notes by Dr.VS:

0
o
Q.
o)
e}
o
T
)
-}
o
1
o

Swamy Desikan visualizes the Lord in kUrmAvatAram (kUrma vapusha:) as
holding the Mandara mountain on His back to hold it steady during the churning
operations and for that mountain not to sink inside the ocean. The rotation of
the mountain seemed like a welcome scratching against the itch caused by the
churning. Our Lord fell asleep from the sukhAnubhavam and let out heavy
breaths (rhythmic snoring). Those breaths (niSvAsa vAta:) spread across the
ocean waters and caused rows and rows of waves (Urmaya:) forming as it were a
comfortable swinging cot (prenkholLa paryankikA) for the Lord to enjoy His
happy sports with His PirATTi (nirvrto deva: SriyA saha eva viharate). The
strong breaths of the Lord made all these possible. Swamy seeks the
protection of those powerful breaths for the people of the world (bhuvana
trayIm avyAsu:). These are splendid imaginations of the BhagavAn with kUrma

vapu by Swamy ParASara BhaTTar and Swamy Desikan.
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SLOKAM 63
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Meaning by Dr. VNV:

Oh Lord RanganAthal I turn to the Primeval Boar - AdivarAha - form You took
to kill HiraNyAksha who hid himself in the deluge waters. You dived deep in to
the waters, killed him by cleaving the chest of the giantly figure when deluge
waters gushed inside his body. The blood was sprinkled and smeared, as if it
were a lac dye, on the breasts of BhUmi devi. Your manes were shaken when
sacred BrahmA came to sing a hymn of praise on You. You received his prayer
and responded with a ‘ghur ghur’ roar characteristic of the boar. You are my
refuge, Oh Lord!

Additional Notes by Dr. VS:
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Oh Adi VarAha PerumAn (mUla kola mUrti)l Oh RanganAtha, Who took the Adi
VarAha rUpam! You are my refuge (SaraNam asi me rangin)! During Your fight
under the ocean waters with HiraNyAkshan, who had stolen Your divine consort
and hid her under the pralLaya waters, You tore his chest open with Your
powerful tusk (hrdi suraripo: damshTrA utkhAte) and blood filled in to that
huge cavity in the chest of HiraNyAkshan (kshipan pralLaya arNavam). The
waters of the ocean became red. That blood smeared itself on the breasts of
BhUmi devi as a lac dye (kshiti kuca taTIm arcan daitya asra kunkuma carcayA).
Your anger was still unrestrained after HiraNyAkshan's death. You roared.
Brahma devan was so moved by Your jaya ghosham that he eulogized You with
soft Slokams (sphuTadhuta saTAbhrAmyat brahma stava unmukha brmhita:).
You approved that eulogy and responded in approval with a soft “"ghur ghur”
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varAha avatAr

Swamy Desikan salutes Sri RanganAthA in His daSAvatAra stotram as kapaTa
varAhan and seeks the purifying protection of “the ghur ghur” sound of the ¥
gigantic VarAha mUrti, which is bigger than even the sound generated by the
huge waves found at the time of MahA PralLayam (praLaya Urmi ghosha gurubhi: §
ghurghurai: ghoNAravai: pavitrI krta brahmANDa kuhanA potrI jaganti aniSam




gopAyet). Swamy Desikan visualized the Adi VarAhan first and eulogized Him;
next, Swami Desikan salutes the BhU VarAhan. After the destruction of
HiraNyAkshan, the Lord was happy to be united with BhU devi. He placed Her
on His huge tusk to carry Her out of the ocean. She held on tightly to that tusk
(damshTrA). Her immobile appearance at that ftime looked like the tuber lifted
up and held tightly by the tusk of a wild boar (nishkampa nitya sthiti: bhagavatI
asau viSvambharA mustA iva).

BhU VarAhan took the Yaj~na VarAha mUrtam to receive the havis from all
Yaj~na kartAs. All the vessels used in the Yaj~nam were found in His sacred
body. The 3™ skandham of SrimadbhAgavatam houses the eulogy of Yaj~na
VarAhar by Brahma devan. BhUmi devi worships Her Lord, the Yaj~na VarAha
mUrti in uttarakuru Varsham of the Jambhu dvIpam. The mantram that She
uses to worship Her Lord, the Yaj~na VarAha mUrti is:

TUTEH_ F A1 WA Aoy agehad Haleaqaad™

TEIgENE A9 FHYHE BT AHed
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(praNavam) namo bhagavate mantra-tattvalingAya yaj~nakrtave
mahAdhvarAvayavAya
mahA purushAya nama: karmaSuklAya triyugAya namaste!
--- SrimadbhAgvatam: 5.18.35
Meaning:

Many namaskArams to the triyuga svarUpi, BhagavAn, who is pure because of
His karmAs, who is the svarUpam of Yaj~nam and kratu, who has the MahA
Yaj~nams as His limbs, who is invoked by the Veda mantrams and is omkAra
rUpi.
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SLOKAM 64
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@bs CFigsslwpa@ allarbislug. LTEHEOWLD FTebHeDTenU|LD §P6ITMTeHF
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2 LTedlsaslEmmibd.
Meaning by Dr. VNV:

The Lord came as a Nrsimha, synergistically composed of the human and lion
components, happily blended, uniquely so, o be so much relished by any viewer
that he would look with disdain on a pure human form or on a pure lion form. A
very charming blend, a like sugar-milk mixture, indeed sugar ‘dissolved’ in milk,
so sweet a blend too to look at, to taste with the eyes! The charming manes and
the long lion - teeth add a special charm. To that RanganAtha-simha, who came
in this Nrsimha form, I pay my obeisance.

Additional Notes by Dr. VS:
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BhaTTar is very fond of NrsimhAvatAram and he devotes therefore three
Slokams to this avatAram of Lord RanganAtha.

BhaTTar addresses this Ranga Simham and states that he meditates on Him
(rangendra simham upAsmahe) as the One with beautiful manes (piDari mayir
around His neck), huge leonine teeth (mahA damshTram) and a most beautiful
body with the face of a lion and the trunk of a human below the neck.

BhaTTar points out that those who had the bhAgyam of worshiping this
Narahari rUpan will not relish the human or lion's body by themselves. The
union of the lion's neck with the human trunk is most delectable to enjoy like
drinking milk with sugar instead of milk or sugar by themselves (sitAkshIra
nyAyam). The sangamita angams of SrI Nrsimhan are so uniquely beautiful that
no one would enjoy as much either the human form or the lion form.
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Narasimha avatAr




SwAmy Desikan follows the foot steps of Swamy ParASara BhaTTar in Nrsimha

dhyAnam and seeks the protection of the three worlds through the power of
this vaikuNTha kaNThIravan: "akuNTha mahimA vaikuNTha kaNThIrava: trINi
jaganti avyAt".
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Meaning by Dr. VNV:

The Lord, as Nrsimha, was stirred to action by great enmity and anger towards
HiraNya who had done great harm to a BhaktA, PrahlAdha. His eyes burnt like a
fire with furious flames. As if to pacify Him, MahAlkashmi spat out Her chewed
tAmbUla fluid. The blood that flowed out of the chest of the demon cleaved by
the Lord with His nails, had the lustre and the like colour of the lovely fluid
from Lakshmi's mouth. Splashed on the lion's manes and shoulders, the Lord
bore a unique sight at that moment of extreme action for a dear devotee. That
Lord resides here in Srirangam shrine as RanganAtha to drive out our enemies -
our sins, to say.
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Additional Notes by Dr. VS:

Swamy ParASara BhaTTar has the most beautiful and imaginative vision of Lord
Nrsimhan during the time of His destruction of the aparAdhi, HiraNya KaSipu.
To keep the words of His bhaktan (PrahlAdhan) as true, Nrsimhan jumped out
of a pillar in HiraNyan's darbAr with great anger and His eyes revealed that
anger in the form of agni jvAlais (dvishANa dvesha udyan nayanavanahni) aimed
at the BhAgavata dveshi, HiraNyan. SrI RanganAyaki hurried to quench that
fire in the eyes of Her Lord and spat out the fAmbUlam that She was chewing.
That stream of tAmbUlam fell on Your terror-striking nails and looked like
blood. With those powerful nails, You tore apart the chest of HiraNyan and the
blood from there spilled on to Your mane and shoulders. This Rangasimhan with
His shoulders and mane made wet by the blood of HiraNyan resides now at the

big Srirangam temple and chases away all of our sins.
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kATTu azhagiya singar - SrIrangam :
In His kAmAsikAshTaka stotra Slokams, Swamy Desikan draws beautiful
images of HiraNya samhAram. He points out that two of the three eyes of Lord
Narasimhan are the scorching Sun and the smoldering agni (tapana indu agni
nayanan, vishama locanan). Swamy Desikan describes the features of the Lord's
sacred body as that of a human being up to the neck and that of the lion above
the neck (AkaNTham Adipurusham, upari kaNThIravam). The 6™ and the 7™
Slokams of SrI kAmAsikAshTakam bring before our eyes the terrifying scenes

of HiraNya vadam and the rolling thunder of the angry laugh of the Lord.
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viruddhe vaiyagrI sughaTita samAnAdhi karaNe
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Meaning by Dr. VNV:

Oh Boon-Grantor! Your urge at that moment was that You should save Your
devotee from insult and injury. To suit the boon that the demon had received
from gods, You had to take this unique form in which the man and the lion had
got blended sweetly, cordially, and naturally. The enemy was quickly slain; but,
in Your anger, You were growing in size even twice that would be commensurate
with the significant name MahAvishNu (vide nrsimha anushTup mantra in
http://www.srihaygrivan.org ). How well You manage all things of the world! To

make the devotee's word true, You came out from the pillar readily, came as a §
lion, befitting the reference to Hari in the preceding challenge of the demon;
really Your management of all things is fit and heartening too!

Additional Notes by Dr. VS:

Oh Moksha Vara dAyaka RanganAthal You took an extraordinary hybrid form
made up of a lion's head and a man's trunk to bypass the limitations imposed by
the boons that HiraNyan had received from Brahma devan and others to come
to the rescue of Your bhaktan (PrahlAdhan) and to destroy HiraNyan with the
unconventional weapon of Your nails. That hybrid nara-simha form fits you most
elegantly and seems very natural. After destroying HiraNyan, Your anger grew
bigger and bigger and Your body also grew larger and larger. Your huge growing
body covered heaven and earth and Your vaibhavam as Narasimhan grew
twofold beyond the glory of the name of MahA VishNu (all pervasive) as
visualized by Your nrsimhAnushTup mantram (ugram vIram mahAvishNum).
That Nrsimhatvam empowers You to administer the universe and mete out
justice through bhakta samrakshaNa and dushTa nigraha leelais.
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SLOKAM 67
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daitya audArya indra yAc~nA vihatim apanayan vAmana: arthI tvam AsI:
vikrAnte pAdapadme trijagat aNusamam pAmsulIkrtya lilye |
nAbhIpadmaSca mAnakshamam iva bhuvanagrAmam anyam sisrkshu:

tasthau rangendral vrtte tava jayamukhara: DiNDima: tatra veda: ||
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Meaning by Dr. VNV:

Oh Lord RanganAtha! You took a garb of a begging dwarf BrahmacAri, in
VAmana avatAra. You wished, it appears, that the bounteousness of MahAbali
as well as the pathetic entreaty of IndrA ought fo be substantiated at one
stroke. So You became an alms-seeker! When MahAbali agreed, You expanded
to Trivikrama form. The size of the form can be easily imagined if I say the
worlds were all reduced to the size of atoms in comparison. Why? From the
Feet fell some dust and cobweb; that was identified as the worlds! :

The leg still went on upwards, what fo measure? The navel-lotus of the Lord
wondered whether it should create, in a prolific manner, a few more worlds for |
the foot to scale and measure further!

Additional Notes by Dr. VS:

Oh RanganAtha! MahAbali's audAryam (generosity) and IndrA's lowly begging
were revealed by You, when You took the VAmanAvatAram as a dwarf
BrahmacAri and begged for three feet of land as dAnam from Bali cakravarti. §
As You grew in fo Your gigantic Trivikrama form, the whole world looked like

little atoms at Your sacred feet. They appeared also as little dust particles
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that got stuck to Your holy feet. Your nAbhi kamalam began to think that it had
to create new worlds for You to measure since You had run out of places to

measure with Your feet. For this extraordinary VAmana-Trivikrma avatAram,
Veda ghoshams served as the drum beats to celebrate Your victory.
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trivikrama avatAr

MahAbali was the grandson of PrahlAdhAzhvAn. He was a very generous man
used to giving huge dAnams. Indran's wealth were taken away by MahAbali in
the battle field and Indran begged the Lord fo restore his wealth. SrI
RanganAthan appeared before MahAbali as a pious dwarf seeking alms of three
feet of land. MahAbali was hurt that this BrahmAcAri put him to shame by
asking for a trifle as dAnam, when he could have given much more. He was
ashamed somewhat to execute this paltry dAnam (vrIDA viddha vadAnya
danavan). Lord transformed in to Trivikraman and His feet measured the earth

49




with one step and with the next step the heavens. Wherever the Lord's sacred
feet extended on the earth and heaven, MahAbali's fame extended. Lord's
sacred feet appeared as the front man in the army beating the drum of
MahAbali's fame. When there was no space to measure with His third step, the
Lord placed it on MahAbali's head and sent him to the nether world to rule. :
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alAvIt bhUpAIAn pitrgaNam atArpsIt tat asrjA |
bhuvo bhArAkrAntam laghutalam upAciklupat iti

dvishAm ugrampaSya: api anagha! mama mA jIgaNat agham ||
GlLIT(H6iT:

Caragmser @vevrs  HlHeursisr! LHE HVSSHD LTHFTTLOSTTS
HHOeusTrid  GFIg, WL PWSD ghHF, Hewwssr OFs
FopSMiseoer IMiGsis perallarmis. bs rsisefsr @rosid
Casrenr(h LGmEHEehdHE Siliuewrd GFusmii. @lugqurs  9bs

rsisemer flGSHaT cpevd, GHS UTTSSILGT Fallss B)bHsL

51




sadagopan.org

LeT LUTrSensdd GHmmasHTil. @)liLgurs b allGrralsendsd LWlseab ¢
LIIBISTLOTETeUSTTS Q) (hhsTl. uilewid g Cwiefler LTaumisener B

CQuflgIL® S5 CeuedTL TLD.

paraSurAma avatAr
Meaning by Dr. VNV:

Oh Faultless Lord! You did well as ParaSu RaamA, having been born in the Bhrgu




family. You bore an axe, with which You achieved Your goal. You wiped out lines
and lines of kshatriyAs, who were villainous with the blood of the slain kings,
You performed the tarapaNa obsequies to Your own manes! In a way Your work
reduced the burden that BhUmi devi was bearing. You were indeed a great
threat to Your foes.

Please spare me, Oh Lord, another sinner that I am.
Additional Notes by Dr. VS:
ParaSurAmAvataram is the subject of this Slokam.

BhaTTar addresses the Lord of Srirangam here as the Blemishless One. He
says: Oh RangA! You incarnated in the Bhrgu kulam as ParaSu Raaman (bhavAn
rAmo bhUtvA bhrgu kulAt). You carried an axe to achieve Your avatara
kAraNam of destroying 21 generations of villainous KshatriyAs (paraSu
parikarmA alAvIt bhUpAIAn). You performed tarpaNams for Your pitrus with
the blood of these slain KshatriyAs (pitrgaNam atArpsIt tat asrjA). Your
leelais helped to reduce BhUmi bhAram (bhuvo bhArAkrAntam laghutalam). You
became the terror to Your enemies. Oh Lord! Please do not mind me and my sins
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and do not go against mel Please spare Your anger!

ParaSu Raamar incarnated as the son of sage Jamadagni, who was murdered by
the sons of King KArtavIryan. ParaSu Raamar's anger over the unjust death of
His father grew like a fowering flame and He destroyed twenty one
generations of KshatriyAs and took control of their Lands. Afterwards, He gave
all that land as gift and used His paraSu to retrieve land from the ocean and
resided there. Modern day Kerala is considered as that land retrieved from the

ocean.




SrIrAma parivAr!
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kvacana vipine sA cet antardhi narma vinirmame |

kim atha jaladhim badhvA raksha: vidhISavaroddhatam

balimukhakula ucchishTam kurvan ripum nirapatraya: ||
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Meaning by Dr. VNV:

Oh Lord! Having decided, in Your own sankalpam, to take birth as a human, You
and Your Consort were 'born’ as Raama and SeetA. SeetA decided to play 'hide
and seek’ with You and hid herself voluntarily in aSokavanam. This being so,
should You build a road-link, drying up the ocean, and killing the rAkshasa clan,
kill the whole lot of rAkshsAs - incited to violent villainy by the force of boons
received from BrahmA and RudhrA - to consign their remains as feed for the
crows? Why that?

Additional Notes by Dr. VS:

Oh Lord RanganAtha! As a manifestation of Your sankalpam to be born as a
human being to bless people, You took RaamAvatAram and were born as the son
of King DaSarathA. Your divine consort was born as the foster daughter of
King Janaka with the name of sItA. During this avatAram, sItA PirATTi hid in
the aSoka Vanam in LankA as a sport. You built a dam over the ocean to travel i
to LankhA and retfrieve Her. There at LankA, You destroyed the egotistic
RaavaNan, who thought that he was well protected by the boons given by i
BrahmA and others. You reduced RaavaNan to the state of food for the crows.
What kind of sport is this?

Swamy Desikan's summing up of Sri RaamAvatAram in daSAvatAra stotram
illuminating:
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sarvAvastha sakrt prapanna janatA samrakshaNaika vratI
dharmo vigrahavAn adharma viratim dhanvI sa tanvIta na: ||

Oh Raamacandral SrI RanganAthal You as the matchless wielder of the bow are
the embodiment of dharmams. Your mukhya vratam is the protection of the
group of cetanams, who at whatever state they were in have surrendered to
You once and sought Your protection.
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Meaning by Dr. VNV:

Oh Lord RanganAtha! You were born as BalarAma. In a relished game of chess
with the Kalinga ruler, You had an interesting method of reckoning the number
of games played by felling a footh of the Kalinga king with a thud on his jaws.
You should always accompany KrshNa. A moment's separation would lead to
serious incidents; once KrshNa indulged in His Kaliya-mardhana which led to a
great furore. Nevertheless KrshNa would avoid You; He would not bear Your
overbearing command! Once when Gopis had felt offended with KrshNa, You
had to go as a mediator, seeking their forgiveness for KrshNd's insults. You
have a great plough to cultivate the well-being of Your devotees. You reap a

rich harvest of good with this plough. We become surrendered to You.
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Additional Notes by Dr. VS:

Oh RanganAtha! During Your BalarAma avatAram, You played the game of
caturangam (chess) with the King of KalingA and counted your wins by counting
the number of teeth that You knocked off from the jaw of the king. You should
not keep Your eyes off your younger brother KaNNan. You remember what
happened, when you separated from Him for a short time? He ended up tangling
with the poisonous serpent KalLiyan and there was a great agitation among the
citizens of BrndAvanam. Your younger brother will cease every moment to
escape from Your tight supervision since He does not like to heed Your
authoritative commands. Once You had to intervene with the complaining Gopis
on behalf of Your younger brother and restore good relations. They forgot
about the discourtesies of Krshna due to Your smooth ambassadorship
(dUtyena api ca yasya gopavanitA: krshNa AgasAm vyasmaran). Your big plough
(halam) is used for the cultivation of kshemam of the people (kshema krshI
valam haladaram) and You do indeed realize a rich set of crops from your #
efforts. Oh BalarAma! We are Your devotees. i

Lord RanganAthan incarnated once as the elder brother of KaNNan. He would
not leave His ward, KaNNan even for a moment to protect Him from getting in
to any trouble. He was KaNNan's shield. He had a plough as His weapon and His £
flag was a palm tree. He destroyed Pralambhan and other asurAs, who came to
harm the young KaNNan. The bAlya leelais of KaNNan are most delectable,
when they are enjoyed fogether with those of BalarAman. It is like enjoying

milk mixed with sugar (sarkkarayA kshIram iva).
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AkaNThavAribhara manthara megha deSyam
pItAmbaram kamala locana pancaheti |
brahma stanandhayam ayAcata devakI tvAm
SrIrangakAntal sutakAmyati kA apara evam ||
GlLIT(H6iT:
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Meaning by Dr. VNV:

Oh very-much loved Lord of SrIranga!l What a wonderful boon Devaki asked for
and got too0? - That she should give birth to a baby, suckling her breast, which
ought to be YOURSELF, the Supreme Brahman, :

the ONE that was very much like the dark cloud fully saturated with
water, moving slowly; i

the ONE that wears a lovely pItAmbara garment;

the ONE that is characterized by the eyes, with the likeness of red
lotuses:

the ONE that had the armoury of the five famous weapons, Sankha,
cakra, GadA, nandakA, and SArnga.

Could any other except that Devaki, ever dream of seeking such a unique boon?
Additional Notes by Dr. VS:

BhaTTar uses now two Slokams to salute KrshNAvatAram. Devaki PiraITi's
prayer to have the Lord as Her dear child and the fulfillment of that prayer is
described here. She wanted You, the Para Brahmam as Her suckling infant. She
wanted You to have the hue of a rainy season cloud laden with moisture; She
wanted You with pItAmbharam as Your garment; She wanted You with the eyes
that had the beauty of a freshly blossomed lotus; She wanted You as the One
adorning the panca Ayudhams of sudarSanam (disc), pAncajanyam (Conch),
Kaumedagam (gadA), nandakam (Sword) and SArngam (bow). Her prayer was

answered and She gave birth to You, RanganAtha, and had the unique bhAgyam
of being Your birth Mother.
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govyAgrA: sahajAm babhUvu: apare tu anyAm babhUvu: prabho!
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Meaning by Dr. VNV:

Oh Lord RanganAthal When You played on the flute, what unique upheavals were
seen in Nature! Mountains, stones and hard things too melted and flowed
through. Why, even fire turned in to water under the impact of Your melodious
flute. It turned wise sages in to ignorant and foolish men as it were; but frees
and dunces were transformed in to highly sensitive seers and connoisseurs! If
virulent snakes became nectar-rich conducive beings, cows and tigers became
friendly beings to each other. Why go so far in describing details? You were
Yourself visibly changed under the influence of the music You played

(Yes. If T were to say You are changeless and were, therefore, not influenced
by that music, it would amount to rating the music low!)
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Additional Notes by Dr. VS:

Oh RanganAtha! When You played Your enchanting VeNu in BrndAvanam, the
whole world was immersed in AnandAnubhavam. Their natural dispositions were
changed. Transformations came over them. Natural dispositions as enemies
were forgotten. Extraordinary transformations took place. The hard mountains
melted and flowed. The hot fire transformed in to cool water (Saila: agniSca
jalAm babhUva). Simple folks became great J~nAnis. The wise sages, who had
conquered their senses became simplistic. Poisonous snakes produced nectar in
their mouths. The natural enemies became friends and were united in their
anubhavam of the divine music ( govyAgrA: sahajAm babhUvu:). Oh Lord! You
who is considered changeless were visibly changed by Your own music. Such was
the impact of Your divya VeNu ghAnam on every one and every thing including
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PeriyAzhvAr's mangaLAsAsanam of the VeNu ghAnam of MuralLidharan (VeNU
kvaNa unmAtanam) provides a rich anubhavam in His PeriyAzhvAr Thirumozhi. |

In Srimat nArAyaNIyam, SrI BhaTTatiri praises the mahimai of the Lord's
VeNu ghAnam this way: :

ARETTA WaFe MidRR T2[ais AU |

ST THGTATY Tl T Saetel JUTRaaH |

mAra bANa dhuta khecarI kulam nirvikAra paSu pakshi maNDalam |

drAvaNam ca drshadAmapi prabho tAvakam vyajani veNukUcitam ||
---nArAyaNIyam, 59™ daSakam, Slokam 5

Meaning:

Oh Prabhu KrshNa-nArAyaNa-GuruvAyUrappA!l The sweet music emanating
from Your Flute agitated the assembly of apsaras like they were hit by the
arrows of Manmathan. It made the birds and the cattle motionless. It melted
the stones. :

Is that so and Lord of GuruvAyUr nodded His head in approval.
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kalkitanu: dharaNIm laghayishyan

kalikalushAn vilunAsi purA tvam |

ranganiketal lunThi lunThi iti

akhilam aruntudam adya lunIhi ||

Gl (H6iT:
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Kalki avatAr
Meaning by Dr. VNV:

Oh Lord! You are going to take Kalki avatAra in order to lessen the burden on
Mother Earth. You will then totally eliminate all the sinful elements. However, I
have a request; should You really delay that responsibility? Pray do it even ¢
today; hopefully announcing to the viewers, "I have wiped out”, so that the
world will be worth living for good ones?




Additional Notes by Dr. VS:

Oh Ranga niketana! Oh Lord living in the great temple of Srirangam! You are
going to incarnate as Kalki and destroy thoroughly all the sinners in this Kali
yugam. This way You are also going to lighten the burden of this universe.
aDiyEn has a question and prayer for You: Why do You wish to tarry until the
end of Kali Yugam (a future date) to destroy these sinful ones? Please incarnate
right now in Your Kalki avatAram and destroy the abundant assembly of sinners.
After destroying them right away, please proclaim to the world that You have
totally destroyed now these MahA pApis.

All the avatArams praised so far have taken place. Kalki avatAram is a future
(bhavishyat) avatAram. This avatAram will take place at a village known as
SambaLam. Our Lord will be born as the son of a Brahmin by the name of
VishNu YaSa$S and put an end to the supremacy of Kali Purushan, who grew in
power asymptotically after Lord KrshNa's ascent to SrI VaikuNTham at the
end of His avatAram. anAcAram, nAstikam, lapse of dharmAs have been
increasing steadily. Kalki BhagavAn will incarnate, ride on a white horse with a
sword in His hand and destroy all sinners and bring in Krta Yugam and establish
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its noble dharmams.
Swamy Desikan's salutations and prayer to Kalki avatAran is a moving one:

vishNu yasa: suta: kali kathA kAlushya kUlankasha: kalkI, bhAvinyA daSayA iha
bhavan na: bhava dhvamsAya kalpatAm
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AstAm te guNarASivat guNa parivAha AfmAnAm janmanAm

sankhyA bhauma niketa neshu api kuTT kunjeshu rangeSvara ! |

arcya: sarvasahishNu: arcaka parAdhIna akhila Atma sthiti:

prINIshe hrdayAlubhi: tava tata: SIIAt jaDIbhUyate ||
GlLIT(He6IT:
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Meaning by Dr. VNV:

Oh RangeSvaral Your auspicious qualities, hordes of them too, they are
themselves countless. So also the avatArAs that You adopt to take for the
good of the world are beyond our reckoning. But, then, leave them all aside! -
including the various qualities of Yours that become evident in these avatArAs!

You take one more avatAra - in shrines, temples, household rooms. AsramAs
etc. They call it arcA. How many there are such abodes! In all of them, Your
form is being worshipped by people, just as they will; as they choose; as they
decide, say, in the matter of alankArA, nivedhana, abhisheka, festivals etc. -
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You become an object of disposability as proposed by them! And You bear
everything they do. This particular trait - called SIla or sauSIlya - makes
dumbfounded and maimed, any one with a heart to feel You and Your behaviour!
- if only one has a heart that is moved by events and occurrences!

Additional Notes by Dr. VS:

Oh Ranga Prabho! Your kalyAna GuNams are limitless and are beyond count. One
can say the same about the number of Your avatArams. Let that bel aDiyEn will
be content with the celebration of Your sauSIlya guNam, which makes it
possible for us to worship You in the (consecrated) arcA form at all the
temples, houses, Asramams and perform ArAdhanam for You, while You out of
Your SIla guNam overlook our deliberate and unconscious apacArams. There is
no one in this world, who are not overcome by Your sauSIlya GuNam. You stay as

sarva sahishNu and arcaka parAdInan during Your ArAdhanams and bless us all.

71




o
38
o
-
[~
Q.
)
=)
S
©
c
0

sauSIlyam, KashmA and its ripened state, vAtsalyam are related adbhuta
guNams of the Lord, who only looks only at the bhakti of the cetanam and not
his jAti or occupation or Kulam or level of scholarship. He can thus establish
friendship with the hunter, Guhan or drive the chariot for ArjunA and go to the

court of KauravAs on behalf of PaaNDavAs as their messenger.




Tirumangai AzhvAr says that he was heartened by the sauSIlya guNam of the
Lord, which led him fto perform his SaraNAgati at the sacred feet of the Lord
(Periya tirumozhi 5.8.1): Oh Lord of Srirangam! You did not look down on Guhan
as a lowly born person and showered Your grace on him and accepted him as
Your dear friend ("Ezhai Etalan kIzhmakan ennAtu irangi, innarulL surantu”) and
told Your PirATTi and LakshmaNan that Guhan would be a close relative o them
(sItai as a friend of Guhan and brother of LakshmaNan\"mAzhai mAn maDa
nOKkki un tOzhi, umbi embi enRozhintilai"). AzhvAr feels emboldened to
approach the Lord because of the display of sauSIlyam shown to Guhan and
says that he remembered those words to Guhan and performed his SaraNAgati
(enRa soRkalL vantu aDiyEn manattiruntiDa, AzhivaNNa! nin aDiyiNai aDaintEn!
aNi pozhil tiruvarangattammAnEl!).

Srimat Azhagiya Singar sums up the importance of the sauSIlya-vAtsalya
GuNams this way:

sauSIlyam cApi vAtsalyam SreshTau bhagavato guNau

ASritAnAm samgrahAya kalpete iti niScitam
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This sauSIlya GuNam of the Lord increases the viSvAsam of those who wish to
perform SaraNAgati at the Lord's feet and removes their fears about their
unfitness and complete their Atma SamarpaNam.
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Meaning by Dr. VNV:

You thought within Yourself: "My Paramapadam is somewhere, far beyond
talking or thinking; never possible of any comprehension to this world; so also
my other forms; the avatArAs I took were relevant only for the particular
ages. Today the only way for enabling the people of the world feel me and
secure their due benefits is the arcA form".
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You thus took Your abode in this Srirangam shrine; You appear to welcome with
a warm heart and face everyone who comes to worship You; Your total
indifference to their merits or demerits; Your overwhelming kindliness to all,
evident in eye-glances; the look that would relieve the devotee of all his grief
and immerse in a cool shower of Your KrpA; Your appearance to 'sleep, which
alertly awake' is what T visualize as Your cogitation on the world - protection
duty of Yours!

Additional Notes by Dr. VS:

Oh RanganAtha! You concluded rightfully that Your Paramapadam (SrI
VaikuNTham) is far away and that it can not be reached easily by us either
through speech or mind. You also concluded that the Vibhava avatArams like

75




RaamA and KrshNa took place so long ago in another yugam. You decided that .
the arcAvatAram is the best for the benefit of the living beings here.
Therefore You fook Your arcAvatArams and reside in the temples as
consecrated mUrtams so that You can inquire about the welfare of Your
devotees through Your compassionate eyes, come to their help in times of
their distress while overlooking their trespasses and shower Your anugrahams
to chase away their sufferings. Thus You stay at the big temple of Srirangam
in Yoga nidrA pose, while thinking all the time about the protection of the world
and its beings as if You are in the state of jAgratA (state of being wide awake). |
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sargAbhyAsa viSAlayA nijadhiyA jAnan ananteSayam
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bhAratyA sahadharmacAraratayA svAdhIna sankIrtana: |

kalpAn eva bahUn kamaNDalu galat gangApluta: apUjayat

brahmA tvAm mukhalocana anjalipuTai: padmai: iva Avarjitai: ||

GlLIT(H6iT:
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Meaning by Dr. VNV:

BrahmA takes his bath in the GangA stream generated by his reverential
washing of the foot of the Lord with his kamaNDalu water; perform homage to
You, in satyaloka of his. He has a well-blossomed wisdom from Your instruction,
say in regard to his assignment (i.e. creation). Aiding him, was Sarasvati, who
dedicated her music in the worship. BrahmA performed arcana with flowers,
lotuses - which his faces, eyes and suppliant hands constituted! - that were }
always easily available in store with him! i

Additional Notes by Dr. VS:

Swamy ParASara BhaTTar uses three Slokams to describe the descent of Lord
Ranganatha from Brahma Devan's satyalokam to Srirangam. In this Slokam, he
covers the divya ArAdhanam performed by BrahmA to Lord RanganAtha at His
satyalokam. i

Oh RanganAthal BrahmA Devan took his sacred bath in the Cauveri river that
flowed out of Sage AgastyA's water pot (KamaNDalu). He meditated upon you,
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his Lord, for many aeons with joy arising from being involved with the srshTi
kAryam assigned by You and the Veda mantra upadesam to enable him to play
that role. Brahma Devan eulogized You through nAdopAsanA (reciting of
Purusha sUktam) with the sangIta j¥nAnam acquired from His dharma PatnI,
Saraswati (bhAratyA sahadharmacAra-ratayA savAdhIna sankIrtana:). He
used his eyes, face and folded hands as lotuses in that arcanai and ArAdhanam
for You (brahmA tvAm mukhalocana anjalipuTai: padmai: iva Avarjitai:) and
stood in awe before You at his abode in satyalokam.
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manukula mahIpAla vyAnamra mauli parampara
maNimakarikAroci: nIrAjita anghri saroruha: |

svayam atha vibho! svena SrIrangadhAmani maithilI-

ramaNa vapushA sva arhANi ArAdhanAni asi lambhita: ||
GlLIT(He6IT:
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Meaning by Dr. VNV:

You came down to earth as a gift by BrahmA to the ikshvAku race of kings.
There the kings would perform Your worship with great reverences, when the
kings' crown with gems studded, say in fish shape, moved, in a bent manner
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before Your lotus-feet, the radiations from the fish-gems described circles
that looked like hArati service to You.

And then SrI Rama, the dear Consort of MythilI, came. When He performed
the worship fo You in Sriranga-vimAna, it was a case of Your receiving homage,
from Yourself, as suitable to Youl!

Additional Notes by Dr. VS:

Oh Lord of Srirangam! Brahma Devan gave You, his ArAdhana mUrthy as a gift
to the kings of ishvAku kulam and Your Ranga VimAnam arrived at Ayoddhi with
You. There at Ayoddhi on the banks of the Sarayu river, Your ArAdhanam was
performed by the ishvAku Kings including Your Vibahva avatAran, Lord
Ramacandran with His pirATTi, SitA devi. When the kings of ishVAku kulam
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prostrated before You, the luster of the gems from their crowns fell on Your
sacred feet and that looked like the dIpArAdhanam for Your lotus feet. Lord
Raamabhadran's ArAdhanam for You inside Your Sriranga VimAnam
transformed it in to a case of Your receiving the homage befitting You from
Yourself. SrI Raamacandran's tirumEni engaged in performing ArAdhanam for
Lord RanganAthA is described as "svena SrIrangadhAmani maithilI-ramaNa
vapushA sva arhANi ArAdhanAni asi lambhita:" :
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manu anvavAye druhiNe ca dhanye
vibhIshaNena eva puraskrtena |

guNai: daridrANAm ivam janam tvam

madhyesarit nAtha! sukhAkaroshi ||
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aFiwiul L g|. @)sewer allwbgh CUTrHMISDTI.

SrIranga vimAnam gets settled in SrIrangam

Meaning by Dr. VNV

Oh Lord RanganAtha! There was Brahma: there was then, the Manu line of
kings. You set aside all that; You chose VibhIshaNa - for whom You had even
earlier at the battle-filed shown Your feelings of consideration - as Your choice
worshipper. Through him, You chose to reside in this Abode between two rivers.
Here You grant pleasure to men like me, devoid of any desirable quality! .

Additional Notes by Dr. VS:

Oh RanganAtha! You decided to part company with the kings of Manu (ikshvAku)
kulam like Lord Raamacandra and Brahma devan and through Your divya
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sankalpam reached the banks of Cauveri using VibhIshaNan as the vyAjam. Oh
Lord! aDiyEn is not blessed with any noble guNams like those of the above
devotees of Yours and through Your residence at Srirangam at the island
formed by the two rivers, You make people like us supremely delighted.
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His divine body has a golden hue - namperumAL
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teja: param tat saviturvareNyam

dhAmnA pareNa ApraNakhAt suvarNam |

tvAm puNDarIka IkshaNam Amananti

SrIranganAtham tam upAsishIya ||
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Meaning by Dr. VNV:

You are the deity pictured as present in the Solar Center with the well-
acclaimed effulgence, that is well worth worshipping as Supreme Effulgence -
so homage is paid to You by GAyatrI mantrA. This Effulgence of You presents a ¥
supreme golden vision from the head to the tip of the nail and also Your eyes
are lotus-like. So the vedAs portray You. All that is RanganAtha's. May we pay &
our homage by meditation on that Form, RanganAtha, namely Yourself! :

Additional Notes by Dr. VS:

Oh RanganAthal You are worshipped as the radiant, golden sUrya nArAyaNan
sitting in the middle of the orbit of the sUryan (ya esha: antarAditye F
hiraNamaya: purusha:). BrhadAraNya Upanishad (3.7.9) salutes this Purushan,
"who inhabits the Sun (Adityan), who is within the Sun, whom the Sun does not
know whose body is the Sun and who controls the Sun from within is the
internal ruler-Yourself, The Immortal”: “ya Aditye tishThannAdityAndaro ¢
yamAdityo na veda yasyAditya: SarIram, ya Adityamantaro yamayatyesha ta
AtmAntaryAmyamrta:”. The VedAs reveal that the tejas of Adityan is that of i
Yours and that blesses sUryan with a lofty status and elevates Adityan to
become an object of upAsanA (vide: aruNa praSnam: http://
www.srihayagrIvan.org). Sitting in the middle of sUrya maNDalam, from head to

foot, Your divine body has a golden hue and Your eyes are like fully blossomed

lotuses (kapyAsam puNDarIkam evam akshiNTI).
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ATmA asya gantu: paritasthushaSca
mitrasya cakshu: varuNasya ca agne: |
lakshmyA saha autpattika gADhabandham

paSyema SardaSSatam tvAm ||
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Meaning by Dr. VNV

You are the soul for all beings, moving and unmoving. You are the eyes for all,

say, fo VaruNa and Agni as the mantra specifies; You are ever with
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MahAlakshmi in an uninterrupted partnership and companionship. With You :
situated her in Srirangam, may we be destined, for hundred years, to see and
worship Youl

Additional Notes by Dr. VS:

Oh Lord of Srirangam! You are the indweller and life force for all
cetAnAcetanams. Veda mantrams state that You are the eyes of VaruNA and
Agni  (mitrasya cakshu: varuNasya ca agne:). You always stay with
SriranganAyaki and never ever are separated from Her and enjoy Her
companionship. May we be blessed to worship You here at Srirangam with
SriranganAyaki for Veda PrAyam of hundred years without interruption!
(lakshmyA saha autpattika gADhabandham paSyema SaradaSSatam tvAm). :
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yasya asmi patyu: na fam antaremi

SrIrangatunga Ayatena SayAnam |

svabhAva dAsyena ca ya: aham asmi

sa san yaje j~nAnamayai: makhai: tam ||
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Meaning by Dr. VNV

To that one Lord and Master, to Whom alone I am a vassal, a servant, I will
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cling to Him. I will not leave Him under any circumstances. That Lord is none .
but Who reclines in Srirangam shrine. Whatever is my intrinsic nature, namely,
as a servant, just in that very natural spirit I will ever engage myself in
upAsana-yaj~na in respect of that Lord and master, SrI Ranganatha. :

Additional Notes by Dr. VS:

Swami ParASara BhaTTar declares his unconditional dAsyatvam to the Lord
resting here at His abode of Srirangam {(SrIrangatunga AyatEna SayAnam
tam, svabhAva dAsyena ca (Asritya) aham asmi)}. He is my Master and aDiyEn
is His unconditional servant and I will never leave His side under any
circumstances. With the Seshatva svarUpa Jn~anam, aDiyEn will immerse
myself in the performance of upAsana of my Master Lord RanganAthan, as a
Yaj~nam. :
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Ayu: prajAnAm amrtam surANAm

rangeSvaram tvAm SaraNam prapadye |

mAm brahmaNe asmai mahase tadartham

pratyancam enam yunajai parasmai ||
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Meaning by Dr. VNV

You are the protector of the people who are like offspring to You. You are like
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the nectar - a delectable dish - for the devAs. Who else fits in well to this '
description, except SrI RanganAtha? I enter in to the Surrender process §

under You. I am determined, that I am fo press my AtmA (which is naturally
subservient) in to service of the Para-Brahman, that is Pure Effulgence, namely
SrI RanganAtha.

Additional Notes by Dr. VS:

Oh RanganAtha! You are the life force of the People (Ayu: prajAnAm) and
their rakshakan. For the devAs, You are like the insatiable nectar (amrtam
surANAm). Oh Lord of Srirangam! aDiyEn performs SaraNAgati at Your sacred
feet (rangeSvaram tvAm SaraNam prapdye). May aDiyEn offer my self as the
subservient jIVAtmA to You the tejomaya ParamAtmal :

P sadagopan.org B




He is the insatiable nectar - namperumAL




sadagopan.org

SLOKAM 83
el foreiEee o | 9,

[aYa\Va N N o\

I HAAIETHACIGN
S ~

TTiag 29 | HagEEuIRR
QTSI glFTagers rasuGs | prwp
9Goufl: allaidlaga: Blegreow Sribwb |
LETH )3 JepH VST VDD YSWSTTTH
FHmevm Gaeu | Liud S Frwent o LSTITH ||
Artim titIrshuarata rangapate! dhanAyan
Atmambhari: vividishu: nijadAsya kAmyan |

J~nAnI iti amUn samamathA: samam atyudArAn
gItAsu deval bhavat ASrayaNa upakArAn ||
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Meaning by Dr. VNV

Oh Lord RanganAthal Four categories of men resort to You and worship. They

are.

1. One who has lost his wealth and possessions and who seeks Your help to
recover the lost things (Arta).

2. One who wishes to acquire fresh wealth (arthArthI).
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3. One who cherishes Kaivalya as his life-goal and who seeks Your help o reach :
it (jIg~nAsu) and

4. One who has realized his nature as Your SeshabhUta and acts accordingly
and desires only to serve You (j~*nAnI).

Additional Notes by Dr. VS:

The Bhagavat GItA Slokam (7.16) is the basis of this Slokam and salutes Lord
of Srirangam for the upadesam housed in this Slokam. BhagavAn ParthasArati
divides cetanams who approach Him in to four categories: These cetanams have
meritorious karmAs to their credit and resort to the Lord and worship Him
alone. GItAcAryan grades them according to their merits in an ascending order
(sukrta tAratamyam): Artan, arthArthI, jig~nAsu and j~nAnI. The first two -
Artan and arthArthI seek wealth. jig~nAsu seeks after knowledge and wants to
know about the true nature of the Self apart form Prakrti. j~nAni knows that
Lord alone is His wealth and knows about the svarUpam (true nature) of the
jIvan. He finds happiness only as the liege of the sarvaSeshi, the Lord.
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nityam kAmyam param api katicit

tvayi adhyAtma svamatibhi: amamA: |

nyasya asangA vidadhati vihitam

SrIrangendo! vidadhati na ca te ||
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Meaning by Dr. VNV:

Oh Lord Rangacandra!l A few discerning souls ordain their life as follows:

They possess the correct-perception. Not a trace of possessiveness, nor any
attachment to the fruit of an act, these people have. They perform all
prescribed rites - whether they belong to the nityakarmA, kAmyakarmA or
naimittikakarmA type, but without an attachment in regard to the act; that is
because they make no claim to the authorship; they only cherish a sincere
feeling that You actually caused the act to be completed. What a detachment!
Even then they will not omit any prescribed act, that is mandatory as per the
SAstrAs. To do so but not bother about the fruit, nor claim to have done a
prescribed ritual is admirable indeed. :

They have done their due karmAs. It is as good as saying that they have not
done their due karmAs - because the karmAs and their results would not, under
the circumstances, bind them to a futurel

Additional Notes by Dr. VS:

In this Slokam, Swamy ParASara BhaTTar highlights the upadesams of
GItAcAryan in third and fourth chapters of Bhagavat GItA (3.7, 3.30 and 4.18-
22). In the previous Slokam, BhaTTar referred to the four kinds of cetanams
that approach Him based on their good karmAs and mentioned that the j~nAni
(the fourth one) is very dear to Him. The importance of Karma Yoga free from
desire and attachment is emphasized in this 3™ chapter of GItA. :

W, » sadagopan.org 8 E 4




In the 4™ chapter, the Lord (GItAcAryan) confirms the need for practicing
Karma Yoga with no desire for phalans to attain Him. Our Lord defines next
what is action and what is non-action. He says that the one is engaged in non-
action, when he perceives knowledge of the Self even while action is being
performed. In support of this differentiation, Our Lord says: “Having
renounced attachment to the fruits of his actions, ever contented with the
eternal self, and dependent on none, one does not act at all, even though
engaged in action". The evolved soul performs all the prescribed karmAs
without being attached to the fruits of those karmAs.
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Meaning by Dr. VNV:

Oh RanganAtha! The soul is self-effulgent to itself, o be perceived by itself.
In this it is distinct from the 24 tattvAs from Prakrti to Mind. One who has
attained correct knowledge of the soul without doubt or confusion and
contemplates on it in his mind, is enabled to enjoy the self itself (it is
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svAtmAnubhavam). On the other hand one who meditates on You is enabled to
enjoy Your Blissful Perception.

Additional Notes by Dr. VS:

jIva tattvam, AtmAmAnubhavam (Kaivalyam) and dhyAnam on the Lord as
ISvaran are covered in this Slokam.

All darSanams (systems of Philosophy) discuss extensively the jIvan (Atman).
All darSanams aim at AtmAvalokanam or experiencing the Atman. We need
therefore to know what is the Atman and what is its relation o ISvaran.

In the ViSishTAdvaitic darSanam, the Atman is the sole prameya or the object
to be understood through the use of valid source of knowledge. It is not one of
the many prameyas. There are two definitions for the Atman (jIvAtman):
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1. It is atomic in size (alpa parimANa) and is also the substratum of J~nAnam '
through its inseparability (aprtaksiddhi) with the Atman. ISvaran also
possesses J~nAnam but He is not of atomic size. He is Vibhu (bahu
pariNAma).The jIvan has j~nAtrtva dharmam or possesses knowledge
through the relation with aprtaksiddhi. ISvaran is different from the jIvan
in that He possesses not only J~nAna but He is also J~nAtA. .

2. The second definition states that Atman exists for the fulfillment of God's
purposes (Seshatva dharmam), while possessing j~nAtrtva dharmam by ;
aprtaksiddhi. ‘

Atman is different from the body. It is different from the external sense
organs. It is also different from manas, buddhi and PrANa. It is self-luminous
(svayam prakASam) and J~nAna is its peculiar attribute. This J~nAna is called
dharma bhUta J~nAna or attributive knowledge. There are two kinds of
J~nAnam: .

dharmi-bhUta J~nAnam and dharma-bhUta J~nAnam.

dharmi-bhUta J~nAnam is the Atman itself and dharma-bhUta J~nAnam
reveals all objects except itself. :

Atmans are many and they all have the common attribute of knowing the world
through this knowledge, which can contract or expand. During its state as a
baddha (samsAri) jIvan, its dharma bhUta J~nAnam is in a shrunken state.
When it becomes a mukta (asamsAri jIvan), this knowledge expands. This
Atman according to the will of ISvaran is endowed with the power of agency
(kartrtvam) and experiences the good and bad karmAs. In summary, the
jIVAtman is self-luminous (svayam prakASam), eternal (nityatvam) entity,
atomic in size (aNutva), partlessness (niravayatva) and is of J~nAna svarUpam. :

jIvAtmans are many (plurality). These jIvans are either samsAri jIvans bound
by their KarmAs (baddha jIvans) or asamsAri jIvans, who are free of their |
KarmAs (nitya and mukta jIvans). The baddha jIvans can perform Bhakti or i
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Prapatti yogam and become mukta jIvans. In the kaivalya state of “"mukti”, the
jIvan experiences itself, whereas in the sAyujya mukti, the jIvan experiences
paripUrNa brahmAnandam (brahmAnubhavam). The Anandam from Kaivalyam is
inferior to that from sAyujyam. Such is the nature, character and destiny of
the Atman (jIvan) in the darSanam of VisishTAdvaitam.
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SLOKAM 86

I GidRTET: HESTHIE-

[ NI NI o o [aXYaN
SIECIRIBEIEKIE - a

o o

fergata g IR AR &
I e dad of Ag Weg | 76 oLl

9B DHFS Saprwir: G5s b Hrevw

Heuflg AFlevAdaT: Hida)l AhsTHevwT: |

QilBSF) BHI LTTID LUSSIBIEBT OLIBES

Seuull Hlev 556w Geub Chage raICsBET | Hib $5 ||
atha mrdita kashAyA: kecit AjAna dAsya

tvarita SithilacittA: kKIrti cintAnamasyA: |

vidadhati nanu pAram bhaktinighnA labhante

tvayi kila tatame tvam teshu rangendral kim tat ||
Gl (H6iT:

f TRISBTST! s FVT HBIGOTFH LITUBIZET WIS GILD ﬁr_rua;u
CuUDHDeuTHeTTS, @QVLITSE6U 2 6TeT WEHBISTW BleWEVEMII 2 _6WTT H)
2 GEWAITH  GMHH THHGHL LSDMID OlETERTL_LIlg 2 6TaTeuiEHerTs,
2 _6iTemedT BleweTH8%H 2 6ITOTD QUTIYUWINTEHOTTE 2 _6TeTTTE6T. (J)6uiameir
2 6iTewesTd GG WIS THBHHLD, GWTETLD, HLONVSTTLD HluieuNenmF

ClFIHLILGCw 2 _siTeTedTiT.
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@oerrd UsE UTeIFD SDLbsl, Wsejd o wiks GessTsan |
DL WHBH5HDB (B)VEHHTHALD 2_6TOT 2_6ITN6IT WL BlTMETT. (66T
o saflib erIBUTEID BepsASTDaTT LS o eI YT |
®euisafl_ib B 6T1@LITGID BlewevwiTa 2 sirermwimT@o? @& eTl1L11g ?

Meaning by Dr. VNV

Oh RanganAtha! Those high-minded persons, who have freed themselves of all
sins, who are spontaneously and inherently devoted to You, with their hearts
set on You, and whose hearts are tender and withering on any contemplation on
You pass their time in singing of You, in thinking of You and in paying obeisance
to You. Moved by their Bakthi trait, they hold You as the only goal and they
reach You foo. They are in You; this is understandable; but what is it, that T
find You only in them! :

(Note that our being subservient to the Lord is a must, whereas His being in a i
similar relation to us is because of His wish and because He treats j~nAnis as
His AtTmA. Who can protest if He does so?)

Additional Notes by Dr. VS:

In the ninth chapter of Srimat bhagavad GItA, BhagavAn expounds the nature
of upAsanA, which takes the form of Bhakti (bhaktirUpasya upAsanasya
svarUpam). Here, he talks about both the object of meditation, the Parama
Purushan's vaibhavam and (upAsyasya parama purushasya mahAtmyam) and the
glories of J~nAni (j~nAninAm viSesham). Our Lord calls this the rAja vidyA and
rAja guhyam as pavitram (the most purifying royal science and royal mystery).
Our Lord says that the great ones (mahAtmAna:) are associated with His divine
nature and worship Him with unwavering mind (ananya manasa:), “knowing Him to
be the immutable source of beings”. He continues to describe these J~nAnis as
the ones who strive for eternal communion with Him and worship Him by singing
His vaibhavams and are resolute in displaying their devotion to You and consider
attaining You as their only goal (Parama PurushArtham): :

2 sadagopan.org I




gad Hidgedl | Tdvasl TEaan:

AT [ VAT FcagThT ST

satatam kIrtayanto mAm yatantaSca drDhavratA: ||
namasyantaSca mAm bhaktyA nityayuktA upAsate || ---gItA:9.14

BhaTTar states that he understands such devotion of the J~nAni (them being
in the Lord). BhaTTar wonders however about the Lord being in them.

Here, the Lord says:

o haY [N < ha
HeAAIEIedYedl HT 9 ST TIUMEA |
N_e o o NN\ .
YT [HATHITRIAT APTEH da+deH |
ananyAScintayanto mAm ye janA: paryupAsate |
teshAm nityAbhiyuktAnAm yogakshemam vahAmyaham || ---gItA:9.22
Meaning:

There are those who, excluding all else, think of Me and worship Me, aspiring
after eternal union with Me. Their prosperity and welfare (Yoga and Kshema)
are looked after by Me.
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NN~ . 2
SYMIYIcd diqe a9 ded | g o0

et SREE | TR,
2 LTHEHEH WHST WHIG] Bk pshewwt. & 9 FClser
eeULD 2 GFlFw Lf omh @) eusd) eurd sperLiblagd |
2 urw 2 CuuwsGeu $5 @lam Heu HoH5HaILD b G & blewrer
9|5 SUrid Lf ruiGaFw! Frewrid euwimred 9L ||
upAdatte sattA sthiti niyamana Adyai: cit acitau
svam uddiSya SrImAn iti vadati vAk aupanishadT |
upAya upeyatva tat iha tava tattvam na tu guNau
atha: tvAm SrIrangeSaya ! SaraNam avyAjam abhajam ||
LT (meiT:
FHHourmissHdlev  FwesllggierereuGer! o LBlags  euflser  sTedTEdT
I MIBIBTOET  sTdTmTe) —  Gapermiser  wHMID ) CFHTBIG6T
QB WeuNEMDL  LUHL GHV, HTHEHeV, BWLbldHHeD  (LPHeVTesToU DM
6TLOOILI(HLOTEIT  SHTHHETHGeu  GlFWIS MTEST —  6TTLSTELD. 6TerGou

GOITGHTVID LWL  @eVdHsTs HEW 2 ererTil,
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@evsems  GewLwib 2 uTwwrseyld BHOW 2 erermul.  @)liLig
@VsHTHALD, 2 LTWITSHYYLD B 2 6TaTg 2 &Tgl 6VeUHLLTSG6
2 6Teng W], @leweu 2 &TF GHMIBIGHET VL. @euailsgd BHGw
BVsasTHaD, 2 LUTWIOTHLD 2 6TaTsHTs), Geum H5H uileVsVTLDe) BT 6dT
2 6iTemedTG Wl FTeWTLD L|(G)HBH60T.

Meaning by Dr. VNV:

Oh RangasAyIl The Lord, with His Consort Lakshmi, creates, nourishes,
dictates, etc., all sentient and non-sentient, only to subserve His purpose. So
declare the Upanishads. You thus become one, inherently associating with
Yourself, the qualities of being the ends and means for all actions. Nay, these
roles of Your being upAya and upeya actually characterize You as the presence
of Lakshmi does, to say, for illustration. This being so, You are the only upAya
and the only upeya available to us. Hence I surrender and place my whole self
and all things of mine at You. This I do as it is my nature; not anticipating any
reward!
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Additional Notes by Dr. VS:

Oh RanganAtha! Upanishads declare: The creation, protection and the
dissolution of the world is done by You as the Lord out of Your own volition/
sankalpam (svasmai svayameva kArayati). Therefore, You become the sole
object of attainment. You also become the upAyam for attaining You. You are
both upAyam and upeyam because of Your svarUpam (inherent nature) and not
because of Your guNams. Since You are both upAyam and upeyam, aDiyEn is
seeking You as a SaraNAgatan. You are the Purushottaman and ultimate reality.

The fourth and the final chapter of Brahma sUtrA (phalAdhyAya) is devoted to
the concept of Parama PurushArtham (the Supreme goal of moksham) and the
utkranti or the exit of the jIvan from the body.
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Upanishads say: The knower of Brahman attains the Divine person (paramam .'
purusham upaiti divyam) and enjoys the glory of Brahman (so aSnute sarvAn
kAmAn saha).

The concept of Purushottama (Supreme Person) has many aspects. It covers
God's intrinsic/essential nature (svarUpam), the divine attributes (guNAs), the
divine personality (divya mangala vigraham), the divine incarnations
(divyAvatAra) and the divine activities (divya leelAs). The Upanishads
emphasize the svarUpam of the Lord as the most important aspect of His,
whereas the AgamAs identify as the most important, the divya mangala
vigraham. The AzhvArs have related to all of the above five aspects in their
adoration of the Lord. The AzhvArs have taken in to account the distinction
between the svarUpa of the Lord and His guNAs (attributes). '

Dr.S.M.S. Chari comments: “Whenever the AzhvArs describe the
transcendental and immanent character of the Supreme Being, they refer to
His svarUpa. When they sing the greatness of the Lord in terms, such as
aruLALan or the compassionate, they refer to His attributes. They recognize
Him as sarveSvaran, the primary cause of creation (as jagat kAraNan),
protection (as Rakshakan) and destroyer (as samhArakan). He is the supporter
of the Universe (AdhAratvam) , displays controllership of the universe
(niyantrtvam) and stays as the Supreme Master of all (sarva Seshi). :
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AT FHHT €IS FIHNHRIATIRIE: |
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LG TFagenTGWIT: SHeUWT 676U 2 H):
sHwGs rmismlGs! saulb ereu Liran! ||

paTunA ekavarATikA iva kluptA

sthalayo: kAkaNikA suvarNa koTyo: |

bhavamokshaNayo: tvayA eva jantu:

kriyate ranganidhe! tvam eva pAhi ||
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GlLIT(H6iT:

Ppourtisasgler HUSCu! om; Cassdlear orsear powTH R
BT 1960 sp(h CFTL sp(h WUFT 6TedTeW(LD LOFILILD, FDHM| STV HLPldg)
985 Garyfl sp@p Fouredt HBIGHH T WHLIYD 6OUMEHIBHID. bHS
orFwer wri Casls Quepid? @)g Gumrerm, £56uehl 2 6iTEIT6V
eVDOVTTSHVID QL LIRS DTeT, WEHFlujb GlumSIDTET. 2 ciTemerrds
Caxlug) wri? 9,5C6u sTeremest HOW HTdhas Ceuswt(hLb.

Meaning by Dr. VNV

Oh RanganAtha! A king who is clever can order that the shell (cowrie) as a
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currency equivalent o a paisa one day and the very next day announce that the -
shell is worth one sovereign - without being questioned by anybody. In a similar
fashion, You could elevate a sentient being figured today as a confirmed mortal
of the world to the status of a mukta (a liberated being). All this is within your
powers, which are unquestionable. So, I beseech You to grant me Your best
consideration. Please take care of mel! :

Additional Notes by Dr. VS:

Oh Lord of Tiruvarangam! A sovereign king can declare one day a conch as
equivalent to a penny (monetary unit) and few days later can reassign the value
of that to a precious gold coin. Who is there o question the King? Similarly,
the jIvan is being recognized as a suffering baddha jIvan one day by You and is
elevated next day as a liberated jIvan (mukta jIvan) as a result of observing
Bhakti or Prapatti yogam. This is entirely within Your powers to ordain this
transformation and no body can question You or stop You. Therefore, aDiyEn
begs You to take care of me and protect me. You alone can protect me (tvameva
mAm pAhi). :
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j~nAna kriyA bhajana sampat akincana: aham
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icchA adhikAra Sakana anuSaya anabhij~na: |

rangeSal pUrnAvrjina: SaraNam bhaveti

maurkhyAt bravImi manasA vishaya Akulene ||

GlLIT(H6iT:

FHmourmisGer!  eprearCGuiTsid, &TLEWITHL, UGSHCWTSHD (LPSHEVTET
2 wihs OFeVUBISET JHID (B)VVTHMUBTTS; (LppFagFideuld (Breag
allpliuid), Orugdlepwd CFlieusDGHL F&EH (B)VOTHUMITS; 6TTH S,

2 sou Geum wryreb @Quievrg eTedIm) YMVITHUSTTS, FnLphHLHI6TET

UTeusHGHalleVEHewar 2 WL WeUTTdS  BTedr 2 6T@6medl.  6T6MG)
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WTHEESITD  STTEWIIONS,  APTHBIGET — SQBIAW o _6ToTHgIL 6T |
Usmmisugd GuTeiim) eT6dTg 2 6TNGHIL LD, S (HoUTHBIGENSTF FT6wTLD
H@eumwmrs , eTedrm)| Ligmm)Gevredr.
Meaning by Dr. VNV:

Oh RanganAtha! I know nothing of the treasures of j~nAna, karma and Bhakti
yogAs. Nor do I have a real yearning for Mosksha. I could at least develop the
great virtue of never seeking anything from anyone other than You. That
discipline too I have not. I have no wherewithal for any effort. But I am
literally full of sins. Whatever I utter is by habit, which a villain can always do. ¢
But, on pondering over all these things, I have become desperate. With my
mind subject to temptations from the senses, I make this appeal to You: Please i
be my refuge!”. i

Additional Notes by Dr. VS:

In a touching mood of nirvedam, Swamy ParASara BhaTTar expresses his
Akincanyam (meekness) and ananya gatitvam (hot having any means to protect F
himself) and engages in goptruva varaNam (svAbhiprAya nivedanam) and seeks
the Lord as His Rakshakan. Lakshmi tantram says that one who does not seek
the Lord as his refuge will not be protected. Goptruva varaNam is therefore
essential for successful SaraNAgati. This expression of nirvedam is like that of i
Swamy NammAzhvAr (nIsanEn niRaivonRumilEn) and Swamy AlLavanthAr (na
dharmanishThosmi ha cAtmavedi). l

BhaTTar states that he is totally ignorant about the three yogas: j~nAna,
karma and Bhakti yogams and that he could not be grouped among the ¢
Mumukshus (those who desire Moksham). He says: "I do not have the will for
performing SaraNAgati. I do not know that You alone are my savior. I am
sinking under the load of my sin bundles. My mind is agitated over all these
things and therefore aDiyEn appealed in desperation to my mind to seek You as
my refuge”. i
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MBLD HHIVD Y anLbu|ieuehFulTLd] Geud &L
Lrglo usug phw Leprplous Codls: e ||
tvayi sati purushArthe matpare ca aham Atma-
kshayakara kuhanArthAn Sraddadhat rangacandra! |

janam akhilam ahamyurvancayAmi tvat Atma

pratima bhavat ananya j~nAnivat deSika: san ||

GlLIT(H6iT:

B (HourmissHdleir Fhalrler! oewersg ST L|(HOAGTTSHHLOTHLD,
eTedTeweTLl  QUMIUSEDHE  LFHYD  DLeUVTH 2 6TOTURTTHAYLD b
@ mEsSmmis. @i o erer@urg  Breir OlFUleug| 6TETRT? TGS

D GLOTAN ST VeUCHLISDH M BTFHMSH TDHL(HGH6UV6V CLITEOIWITET 2 _6V%
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all(poLuyb, HanBISTID SmevsCsDlweuaTTHa 2 rGearssr. GLosYb -
Fewasuilev B o meflF CFUISHLIG 2 6WTH DGLOTEITH 2 _6TaT EHT6U [HT6dT
6TOTMILD, 2 6iTewedT &l WTMILILTH FTTUIET [HTET  6TETMILD
YOITUHBGHLD — FnPlGolEHTaT(H), YeuTsemer  6uEhFLILIUSTTSHLD
2 er@emedr.

Meaning by Dr. VNV:

Oh Lord RanganAthal You are the very goal that I have always longed to reach.
You are inferested in me to the greatest degree. This means that I have, in
You, my upAya and upeya (Means and Goal). When You remain, with this
perfection, in Srirangam, for subserving to our interests, what have I been
doing! I am on the track of my total destruction - going after mirage - like
pleasures; I ignored You and pretended to be a great preceptor and chanting all
around as if I were a great seer, harbouring a haughty outlook because of my
successful process of this game-play on the public. Look at my deceitful ways! :

Additional Notes by Dr. VS:
Swamy ParASara BhaTTar continues with the mood of nirvedam in this Slokam.

He says: "Oh the Moon of Srirangam! You are ready to grant me all the four
kinds of desired PurushArthams and are quite eager to gain me. While You are
so favorably disposed and express Your eagerness, what do I do? I engage in
acts that lead to the destruction of the svarUpam of the AtmA and am
immersed in all kinds of Vishaya sukhams that are evanescent. My mind chases
after these alpa sukhams and my ahankAram is dominant. I continue to cheat
people through the declarations that I am the j~nAni, who is dear to You as
Your own AtmA and T am the AcAryan unchanged from You". Alas! My deceitful

condition is despicable.
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abhidruhyan vagdhIkrtibhi: api bhaktAya satatam |

ajAnan jAnan vA bhavat asahanIya Agasi rata:

sahishNu tvAt rangapravaNal tava mAbhUvam abhara: ||

GlLIT(H6iT:

F(HUTBISSSV uTFID GFuIeuSeD &ElpeyL 6T 2 sirar IBIsT! Fagdsr
Chousnagsaflet Yyewewrsswar Wmieug GUITEL VLTI, 2 _6TG)
<9}, 6% 6307 & 61T T 63T FTEVVS T IS e eT Gl LB M L16)6vT T & 6 LD; 2 6|

allagwGFHeih, 2 aTg YYWTTHET alaFWbSleVID 6TOTEHI 6UTHSBTEYILD,

LO6UT & TEYI LD, 2 L 6UTYILD AEF AN OCSFlWTLOEYID — HLIFTTHISH6T
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OFiiLieuaTTHOLD 2 6TGaTedT. @UILIGUITS HOITHMBHUWLD ClLITMISHFHI5
Q&meTerds  gmigw o _eTRITEND  QUTMISHISCSTETOT  @WweTS
UITHBIGDeTEF  ClFIsGUTHID  walpeyL T  Brer 2 6r@eredr.
@LILG TS 2 6TeT BIT6ET, HWMATHMBSU|LD ClLITMISHHIVE) VSILITEULD
2 WL U 2 _6TET6V BHISHTaDIGESLILIL TV @) (hHdHL CLTauglevemev.
Meaning by Dr. VNV:

Oh Lord RanganAtha! I have always disobeyed You - I have committed acts that
You prohibit and I failed to perform acts which are a must, as per SAstrAs. I
have offended you, Your BhaktAs as well. I have also committed inexcusable
offenses too, whether knowingly or otherwise. Nevertheless I recall that You
are all-forbearing. May I be not out of the limits of Your generous forgiveness!

Additional Notes by Dr. VS:

BhaTTar thinks of the kshAmA guNam of the Parama dayAlLu, SrI
RanganAthan, who enjoys His residence at the cool Sriranga divya desam and
consoles himself by concluding that the Lord will not abandon him in spite of his
three kinds of apacArams (mAnasa, kAyika and vAcika apacArams) against Him
and His BhAgavatAs. You are the renowned “sahishNu" and Your PirATTi is
revered as “sarvam sahA". aDiyEn is not contfrite over my apacArams and carry
on a heinous life chasing vishaya sukhams. In spite of this pitiable situation, I
am comforted by the thought that You will not fail to shower Your grace on me. :

Oh RangapravaNa! Knowingly or unknowingly, aDiyEn has committed many
asahyApacArams and yet run around happily (ajAnan jAnan vA bhavat asahanIya
Agasi rata:). In spite of my asahanIya apacArams, You out of Your dayA guNam
are not going to ignore me and aDiyEn feels that You will bless me. Your
unfailing grace (aruL) and svabhAvIka protective power (rakshakatva guNam)
will never let me down, who is praying for Your protection. You alone have the
power to save aDiyEn from pravrtti mArgam and redirect me to nivrtti mArgam. ]
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The Slokams of Bhagavat GitA describing the divine and the demoniac types .
(chapter 16: 10-21) are to be reflected upon here. Through these Slokams, i
GItacAryan describes: :

1. the trespasses of the demoniac type of human beings due to their repeated
engagements in acts prohibited strictly by Bhagavat SAstrams and the fate
that awaits them and

2. also instructs us on how to escape from these apacArams fo attain Him:

"Those haters, cruel, the vilest and the most inauspicious of mankind, I hurl
them forever in to the cycles of births and deaths and the wombs of demons '

(GitA: 16.19).

Desire, wrath and greed - this is the triple gateway to naraka, ruinous fo the
self. Therefore one should abandon these three (GitA: 16.21).

He who, abandoning the injunctions of the SAstrAs, acts under the influence of
desire, attains neither perfection nor pleasure, nor the supreme state (GitA
16.23). :

In the last Slokam of the 16™ chapter of GitA, Our Lord instructs us on how to
perform work here to escape His wrath:

"Therefore, let the SAstrA be Your authority for determining what should be
done and what should not be done. Knowing what is enjoined in the injunctions |

of the SAstrA, You should perform work here”.
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GureTm 2 _svsaiaguwbiseafley spgiBis LPHLHBIEmedT.
Meaning by Dr. VNV:

Oh Lord RanganAtha! You are here for us. Your arms constitute mighty Kalpaka
trees, under which, in a cool safe shadow, I am destined fo stay and prosper. Lol
What I do! I resort to the shelter under the hordes of the venomous serpents
that the sensuous pleasures arel These serpents rise in anger, as though, to
bite me and yet I choose to be under their shadel!

Additional Notes by Dr. VS:

Oh RanganAtha! You consider Your magnificent temple as Your life force. Your
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powerful shoulders are like the wish granting kalpaka ftree and provide a cool .
shade of relief from the samsAric tApams. While Your protective grace is
abundant and inviting, aDiyEn wilfully chooses to reside under the dangerous
shade of the venomous serpents (vishaya sukhams). These snakes are lashing
their anger at me through their poisonous hisses and threaten to bite me and
yet aDiyEn does not abandon their inhospitable and dangerous shelter and seek
the rejuvenating and comforting shade of Your shoulders! How despicable my
status is! '

Ranga Prabho! "I have become deaf with the ear splitting noise caused by
vishaya sukhams and am sunk deep in samsAram for a very long time and have
accumulated huge bundles of sins (‘vivida vishaya cintA santatAbhi:
durvAsanAbhi: ittam ciram janita kalusham mAm"). Oh Rangabhartu! Please
purify aDiyEn and bring aDiyEn closer to Your sacred feet. i
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0
o
Q.
o)
e}
o
T
)
-}
o
1
o

GlLIT(H6iT:

Lf TRISHTHT! 6TedTemerrs CUITTN DUILTET LjPSHSHeTledT Fhdlwmesrg),
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UTUIl6L 2 _6RTL_T6UT HITeWeV OlHTeT(h), HUWHI ol WL & L 194 GlHTesnt(h),

I|HhD Il Lg6T UTFMVULD WL GgIall(HID @ uisVLjewL WHT M. @5

GureiGm, feugyild HeTewarrs HTERT YLHHIH ClHTTHIMTET 6T6dTMI

HHSSI-
Meaning by Dr. VNV:

Oh Lord RanganAtha! You are Almighty; You have variegated powers unlimited.
What ifl I behave like a worm that presumes to exceed and excel Your powers,
that spreads its own web to get entangled in to it and dies there, not being able
to benefit from Your mighty power! Lo! What to do? '

Additional Notes by Dr. VS:

Oh my incomparable, sarva vidha bandhu SriranganAtha (Rangabandhu)! You are
the all powerful Lord in Your role as sarveSvaran and sarva rakshakan. Your
Sakti and sauryam have no match in this or any other world and are waiting for
us to seek You as their rakshakan. In spite of this well known fact, aDiyEn
behaves like a paltry worm strutting about thinking that my power exceeds that
of Yours and I deliberately reject Your kAruNaym and good will towards me. In
this matter, my behavior is like that of the proverbial koSakAra worm that
constructs its web, shuts itself in that web with no exit and destroys itself i
(yat tvat krpAm api, koSakAra nyAyAt asau naSyati jIvanAsam). i

The demonical, egotistic and self destructive act of the jIvan is mourned here.
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Qarararrioe, wellgismers Qsrarn  srEsms  SrUHGVC |
Bmé&@n. @& CuTaT@Gm, 61T LBH 6THHMOT HYWFUL ST 2 _6TH)
B (HHHEVIWITEWT (&6NTHIGET 6TOTEWID LoewIpew B ClLTHHSTEYID, BHTedT
SUDOD THGD UTSIHTLTs §)[hdhsallvemnaGu!
Meaning by Dr. VNV:

Oh Lord RanganAtha! As for Your auspicious qualities, so for my hordes of sins
too, there is no competent person to gauge the outer limit! This being so, my
sins with their countless multitfudes do not stand to benefit even from a
torrential downpour of Your valuable qualities, falling to one's satiation limit!
Why? They, my sin-ghosts, would not drink and benefit from the overwhelming
showers! Thus my sins becoming extinguished becomes a near impossibility. Lo!
I miss the benefit of the shower of Your kindly qualities too!

Additional Notes by Dr. VS:
BhaTTar's mood of nirvedam continues.

He says: "Oh Lord of Srirangam! There is nobody who has found the boundary
of Your kalyAna guNams and likewise there is no one who has determined the
limits of my doshams. Both are immeasurable and vast. You are pouring down
Your life-sustaining, cool showers to quench our thirst arising from the
samsAric TApams and yet aDiyEn runs away from it to drink in the destructive
vishaya sukhams. My situation is similar to the ghosts, which seek the blood of
humans, while the mighty and delectable flood of waters of the river are
nearby.

BhaTTar expresses his nirvedam following the path shown by AzhvArs and
AcAryAs and expresses his regret: "I have not gotten rid off the sins that

cause suffering; nor have I performed unceasing meditation on Your feet" -
TiruvAimozhi: 3.2.8 :
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Oh Lord of Srirangam! You have the three essential guNams (dayA, Sakti and '
J~nAnam) to come to our rescue as our Rakshakan. Knowing this ftruth, aDiyEn
does not welcome You as my Rakshakan. You are ASrita virodhi niraSana
guNamayan (One who chases away the enemies that stand in the way of Your
protection of those who seek refuge in You) and yet aDiyEn does not benefit
from Your parirakshaNa dIkshai (vow o protect all those who seek Your grace).
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tvam cet manushya Adishu jAyamAna:

tat karmapAkam krpayA upabhungkshe |
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Meaning by Dr. VNV

Oh Lord RanganAtha! That You take many incarnations, including human forms,
suffering in each, as any born being is destined to suffer, - this You do out of
grace for us. But then, I am getting re-born again and again even hereafter,
suffering the good, and bad as well, of all births. Why, I ask, do my births
continue even after Your birth designed to do away with my birth-cycle? :

Additional Notes by Dr. VS:

BhaTTar asks an intriguing question and asks the Lord of Srirangam to resolve
this puzzle that bothers him. BhaTTar's question is: "Oh RanganAthal You have
stated in the battle field of Kuru Kshetram that many births of Yours have
passed. Oh Arjuna, and so is it with you also. I know them all, but you do not
know them ("bahUni me vyatItAni janmAni tava cArjuna, tAnyaham veda
sarvANi na tvam vettha parantapa”). You also revealed Your avatAra rahasyam
of incarnation fo protect the good and destroy the wicked (paritrANAya
sAdhUnAm vinASAya dushkrtAm, dharma samsthApanArthAya sambhavAmi
yuge yuge). You incarnated as Raama and KrshNa and suffered here like a
mortal to show the way of the observance of dharmAs and fo rescue us from
the cycles of births and deaths. Why does my cycles of births continue even
after Your avatArams to end them? i

GItcAryan offers His answer and BhaTTar wants us to be reminded of them:

"The ignorant, the faithless and the doubting one perish; for the doubting one,
there is neither this world, nor that beyond, nor happiness” -- Gita 4.40

"He who has faith, who is intent on it, and who has mastered his senses, attains
knowledge. Having attained knowledge, he goes soon to supreme peace” - GitA i
439 :

“Even if you be the most sinful of all sinners, you will cross over all sins by the
boat of knowledge ( Jn~Anam) alone” - GitA 4.36 '
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"Brahman is the instrument to offer with; Brahman is the oblation. By Brahman
alone is the oblation offered into the fire of Brahman; Brahman alone is to be
reached by him who meditates on Him in his works".
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SLOKAM 96
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kshamA sa aparAdhe anutApini upeyA

katham sa aparAdhe api drpte mayi syAt |
tathApi atra rangAdhinAtha anutApa

vyapAyam kshameta ativelA kshamA te ||
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6TEITEYILD (HEWTLOT6TS| 6TLILIG TDHLIHID? 6TeWTHE IILILIG €T 6T6TERTLD
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Lo6dT6vT1 G g ] (H)LD.

Meaning by Dr. VNV:

Oh Lord RanganAtha! Your quality of forbearance and forgiveness helps to mop
up the sins of a person, but that quality will be relevant only if the sinner
repents, regrets and grieves. In any case, therefore, Your forgiveness cannot
arise, as I remain without an atom of repentance.

But then Oh Lord! There is this one thing to be said further. Your kshamA is
boundless; it can flow in the case of myself, additionally swallowing my fault of
non-repentance too! After all, this non-repentance is itself a sin like my other
varieties of sins!

Additional Notes by Dr.VS:
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BhaTTar pays tribute to the matchless kshAma guNam of Lord Ranganatha,
which sweeps all the sins that stand in the way of His AsritAs, who perform the
proper prAyaScittAms (atonements).

BhaTTar describes himself as one, who has not performed the prAyaScittams
for his sins and therefore is not eligible fo earn the Lord's grace. As an after
thought BhaTTar adds: Your kshAmA guNam has no limits. It surely can flow in
my case and sweep even my sin of non-repentance. After all, this non-
repentance itself is a sin like my other kinds of sins. BhaTTar knows how to
persuade his foster father, who raised him in front of His sannidhi as a child.
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guNalavasaha vAsAt tvat kshamA sankucanti |
mayi guNa paramANu udanta cintAnabhij~ne

viharatu varadAsau sarvadA sArvabhaumI ||

GlLIT(H6iT:

Curaag eurid 9efld@d paslwwenTeurarT! sTeLEMELWMND H6uM|HED6TF
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FHBTGms 2 FFMHH60) srterend FHAPlw  erailevreug b E6TLD

BhSH. @)FHTTV o 6Tg GUTMIHID DjuiGer LSHEHD GFaTnS).
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CUTMID LW TeTH| BlDHBHGeusssT(HLD.

alleTda1D:
LIV GHDMBIGT GIFISTID, FM eTeuTaug HMEHNID 2 6T6rg| 6TeTm)
WmaubHgHHh OlEHTTGouTD. Heuisst uLEHHLD GlUuTmewWTS 9)_61T61rg,1
6TEITLIGI, O|bd BN EGMIBIGET SHTINTLOTSE6U  6THTHTHIMI]. %mrrsv
5D (& 6T S LD Flg) b QevevTs 69 (6 6vf1L_LD CUTMIEDLOWITS
@) phHTVSHTT, 2 srewouilGeVGWr ClLUTMIEHLD 2 6TeTd| 6TTM & (HHHI
9|60V CBeur? 95, FlFLITeVedT (LpSH6VTEIT6U [T 6 61T CuUTMISSI5
ClaTenTL_HT6L  6TDEILI(HLOTEfledT  GlUTMiewEHGHL  GlL(HemL @606‘6)61),
SHeiTewerrLt GUTeTmeuiHemer GlLITMIGHTeL L (HGLD GlLI(hewLD 6TRTMTIT.
Meaning by Dr. VNV:

Oh Lord! Your forbearance quality is ocean-like; its bounds are not known. It
has flown in the case of heinous sinners of first order, like the KAkAsurA and
SiSupAlA. But, then, they had a small iota of good quality that makes Your
kshamA a lack-luster phenomenon. May that quality, then, rule the roost in my
case, as a royal scepter, to shine in lustre, in view of my absolutely meritless
nature! It will have full relevance only herein.

Additional Notes by Dr. VS:

BhaTTar continues to marvel at the kshamA guNam of the Lord of Srirangam.
He recalls the MahAparAdis like KaakAsuran and SiSupAlan and how the Lord
forgave their offenses and in the case of SiSupAlan granted even Moksham. He
attributes the light handling of the sins of these offenders arose from the
display of a slight iota of satguNam by the sinners. BhaTTar says that he does
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not have even that iota of merit to commend fo the Lord and argues for his
qualifications by pointing out that pardoning KaakAsura and SiSupAla would not

be that impressive to fout the kshAma guNam of the Lord compared to the
Lord forgiving a totally meritless candidate like himself.

Two AzhvAr pAsurams come to mind, when we read the moving statement of
BhaTTar, who rates himself as being lower than KaakAsurA and SiSupAla.

Swamy NammAzhvwAr's prayerful request stating his unfitnees takes this
form:

"T have not performed any good deeds in the past that would take me to You.
Nor have I refrained from evil deeds. I have strayed away from You by
indulging in sensual pleasures of transitory character. Thou great Lord, who is
the creator of millions of souls, it would not be too much for You to redeem me
and secure for me Your feet” --TiruvAimozhi 3.2.6

"I have passed through several births of high and low but I have not found any
happiness. Nor have I done any meritorious deeds. As one who has undergone
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suffering, I seek Your feet. Thou should accept me with compassion to enable
me to offer service exclusively to You".

---Tirumangai AzhvAr's Periya Tirumozhi: 1.9.4
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SHEDWIWLITEITH| 6THTEMEIT YMWIHTLOD 2 6iTengl. @LiLig 2 ererGuTg ©,
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Meaning by Dr. VNV:

Oh Lord, incarnate of Auspicious Qualities, in the form of RanganAtha! Your
mercy helps relieve all people of their grief. My case is peculiar: I reckon, as
great pleasure, the ills of worldly life. So T am afraid You would not agree to
remove the worldly life, my ‘pleasure’, so to say.

What I pray now is that You should shower Your Grace on me, with a sense of
pity that 'this foolish urchin lives in a false world deeming, this samsAra-grief
too as pleasure as it were!' That way You ought to remove my samsAra-grief,
whatever be my view in its respect!

Additional Notes by Dr. VS:

Oh Lord of Srirangam with infinite auspicious attributes! Your dayA guNam is

0
o
Q.
o)
e}
o
T
)
-}
o
1
o

well known for wiping out the sorrows of others. Here I am thinking that the
transitory vishaya sukhams are lasting sources of great delight and present a
happy face. Your dayA devi looks at me appearing happy and moves on thinking
that I do not need any help since I look happy and contented enjoying the
vishaya sukhams. Oh Lord, You should take pity on me for being in this deluded
state of happiness and on my inability to discriminate between the happiness-
producing and sorrow-producing anubhavams. Oh Lord of Srirangam! Please
commend me to Your dayA devi for pulling me out of my torpor and setting me
up to travel on the sanmArgam to attain You.

Swamy Desikan's dayA Sataka Slokam (51°") comes to mind:

Oh Lord! I am a fotally resource-less person (atikrpaNa jantu). If You commend
me to Your dayA devi, aDiyEn will safely cross the samsAric ocean known for
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its fierce waves and reach the other shore, where You are at Your Supreme
Abode (aSithila dharma setu padavIm adhigamya amita mahA Urmi jAlam bhava ;
ambunidhim acirAt adhilanghya (tava) pada pattana nitya dhanI bhavati). :
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[aNaN o
AT 3 TR T |

N N .

%d a9 cdi RSERHE
STLIL @610 20T LD(HS] &CVF S agl 2ariifls! |

Four @leu Caheusuagl’ & LD Geurtd Laf i gianid 9sroGut ||
garbha janma jarA mrti kleSa karma shaT Urmiga: |

SvA iva devavashaT krtam tvAm Sriya: arham akAmaye ||
QU (peT:

FlmHourmsGer! siliLGHe) CHTHTYWSHET CLHVLOITH 2 _6NTL THH In lg U
UM UDSWTERT  WTHDHISET (CHTHTMISH, uaTiFd  (pFevTe),
uGWITHSID, LOTEWTLD (PHEVTET LOTHM ISV BTedT Fldhslwiig o eTGarsst.
@ity 2 srearGurgid  mredr  OlFiieugy) eretrenr?  CHeunHEHEHHT S
weussLILHD  Yalliurssews BTl el Bloug  Cumrermi,
Lo TeIsBTFFAWT(HEGs 2 Mfuweuestresr 2 eTewenr,  Bredr  ail(HLOL
BIHBEm6dr.

Meaning by Dr. VNV:

I am one cycling in the sea by the waves, so called of stay in the womb, birth,
old age, death, grief, KarmA - the so called six-fold wave-flow. And I desire the
enjoyment of the great Lord, Who is a fit enjoyment for MahAlakshmil How it
looks! Like a dog desiring to devour the holy Havis, the fire-oblation meant for
the devAs!
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e Y WS ogie U
Sriya: arham tvAm! - SrIrangam panguni uttiram serti
Additional Notes by Dr. VS:

Oh RanganAthal aDiyEn is being tossed about by the six waves of samsAram
(garbha vAsam, birth, growing, old age, disease and death) and experience
endless cycles of births and deaths. Even when aDiyEn is in this state, aDiyEn
desires You, the wealth of Sriranga nAcciyAr (Sriya: arham tvAm) like a lowly
dog wishing to taste the sacred offering (Havis) intended for the devAs (svA
iva devavashaT krtam).

Swamy NammAzhvAr refers to the many cycles of births and deaths and
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immersion in samsAra sAgaram (“mAri mAri palapiRappum piRandu”) and being
tossed about in that sea by the six kinds of waves constantly (angu uyirkal
piRappu, iRappu, piNi, mUppAl takarppu uNNum) due to His anAdi
(beginningless) karmAs. AzhvAr also describes as how he got there with us in
mind: "In the earlier lives (through which the soul passed), I did not perform
any good deeds; nor did I abstain from doing evil deeds. On the contrary, I
indulged in the enjoyment of sensual pleasures of transitory character and
thereby I was dragged away from You".
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SLokam 100
ITFA HGH: T | [aerTarsgeaTd |

[ 39 9 T ST TECI&AuTET: |

SYBISHSW LyiTerLjiben: raisplGs! eilbu bug: jwpegors |
&b (Q)eu 1w eurid (H5CSH: 2 LGLITS: dHeud alld et ||
anukrtya pUrvapumsa: ranganidhe! vinayaDampata: amushmAt |
Suna iva mama varam rddhe: upabhoga: tvat vitIrNAyA: ||

GlLIT (meiT:

L Thisg S0 surEFd GlFiiLieuGer! erewrg) perGesrmiger GUTeiTm HTedT
2 6T@eretr sToaTm GuUTEOlWTH 2 GTeflL D &HWIPHG BTET BINHEHEVTLD.
QY TTV YHewenradl, prit Curesim Iy CwenisE b I6oflss sibevTr
auTpeweGw seflsg HlHLG eV i
alleTdsa1D:

@B Gumredlwmresr LGPHujL6T 6TIDOILI(HLOTET  (LPSITLITSH BN LIENSH S
STL1geVID, eVDOVTT QSTL-SHISTLBIGDOT YeWILIalSHSLILG () (HdHdH6D
BVG  etearmTT. Qeuaisd @ HHHTL, WGsTHLD 98-60  Fn Plig)
Gumrsitm) GuAwGLmHLTaTTsY FFafldsl LheusDBTeT euTiiliL] 2 651 (.
Meaning by Dr. VNV

Oh Lord RanganAtha! Whatever I have said, by way of my weaknesses in order
to invoke Your mercy, are but empty, not heart-felt, things uttered in a way of
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imitation of whatever the great predecessors, like the AzhvArs and AcAryas,
have uttered in their holy works. Should I really have put up these false
postures in mere imitation, when I did sincerely not cherish in heart such
feelings? Instead, I could very well be content, enjoying, and suffering, in the
world as ordained by You in Your vast canvas of world order.

Additional Notes by Dr. VS:

In an outburst of honest assessment, BhaTTar declares: Oh Lord of Srirangam!
aDiyEn can stay in a state of pretension that I am behaving like my revered
elders, AzhvArs and AcAryAs. You surely can see through my insincere act and
hollow pronouncements. I conclude therefore that it is better to lead my lowly
(dog-like) life assigned to me by You and be content fo trudge through
samsAram and seek Your grace to commend me to Your dayA devi for sadgati.
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SLokam 101

HAFITAE TEREHI ST TG & |
AR HEETH 87T | femafaesmd i
WEBS LTUBBTW 6 HADLD SjeLdl G5
QUTFSH F S LIWS Fag LOTEWTLD |

SHUTLD LIl QILITOVW HaDLD D LDLIGUTLA]
rmiGsa | aflevriou elGausGrars ||

sakrt prapannAya tava aham asmi iti

AyAcate ca abhayadIkshamANam |

tvAm api apAsya aham ahambhavAmi

rangeSal visrambha vivekarekAt ||
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GlLIT(H6iT:

Fl(HuTBISGer! 2 BTeweT RHEUGT QRHLPEDD FIERTTHS] WL [HdT6V
Gurgiwresrg; o eresfli b, “9gCuwiest 2 erdaETsGeu suryp Gesuswr(hb”,
sTetTm) Gousnrigesrmey GUITHILTETH — @UILIG LI L 6UTaHEhdHE HLIWLD
S6efGH60 eTedTenID 2 MiFluyL &1 B 2 sirermis. @)iLg i’ L Blewsvsmu
waall_(h), 2 6T L% BHOLNENS (B)eV6VTLOED, 6TF) 6T6UHF, HEITEMLD-6TH]
sorses  gow  eem  opured  ouGust  Gssmen

SN LDLITOUGSIL 63T 2_67TSET6dT.
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Meaning by Dr. VNV

Oh Lord RanganAtha! You had taken a vow that You would protect any one who
surrenders unto You but once and anyone who says he has become Your vassal.
To such plaints, You give a standing assurance of ‘abhaya’ (No fear). (You did so
to VibhIshaNa on the seashore). Having known of this, perhaps not developing
adequate faith in Your words, and not also having the discernment as to what is
for my good, I have been simply wandering with a notion of self-dependence,
imagining that I could attain what is best for me by myself. What a
haughtiness! :

Additional Notes by Dr. VS:

Here, BhaTTar wails over his lack of MahA viSvAsam in the Lord as
SaraNAgata Rakshakan and identifies his egotism and false sense of
independence as the two major factors for his continued suffering as a
samsAri. '

He says: "Oh Lord! At TiruppullANi on the banks of the ocean, You declared
that it is enough for a saraNAgatan to seek Your protection only once and that
You will accept them as jIvans that need protection from You (sakrt
prapannAya tava aham asmi iti AyAcate ca abhAya-dIkshamAnam). You display
Your abhaya mudrA to notify that the Prapatti done once is enough (alam) to
secure Your unfailing protection. You stand resolute fulfilling Your promise and
here I am without any viSvAsam in Your declaration and do not know what is
right and what is harmful and live a haughty life thinking that I am quite
capable of taking care of myself. What an ahambhAvam that I possess! i

The dialog between the haughty jIvan and its Lord captured in the Tirumanjana
kaTTiyam Slokams of BhaTar is revelatory to understand the false notion of
self-dependence by the jivan. Please see Sundara Simham series e-book #52 at
http://www.sundarasimham.org. :
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SLokam 102

AN

T VI SERHIRA Sfeieh: TROTHCAN TT=He R |
3fa eI O $6 W a9 I |
SH6u LT Qamb 9sTilafl sTidlens:
FrewTid )& 9Ll euraFid 2 _eng iy |

@2 svavrsaflsup @i oy wrid

@b UTLD Heu ThiSSIThsT ! |

tava bhara: aham akArishi dhArmikai:

SaraNam iti api vAcam udairiram |

iti sasAkhsikayan idam adya mAm

kuru bharam tava rangadhurantara ! ||

GlLIT(H6iT:

Lf TRISBHTHT! LOE6D 2 6STTHLOTET B (HdHI5EVUITENT (& 6WTHI%H6T 6l TesoTL
6TEUTH| D FTHWTHEOTTE) 2 3T &, 6THM6eURTTS g CuiedT oLl GL 6oT.
‘Fremrd  y@hGsetr, ertedim g Cwedfler eumialll (Hd  gn M Cevredr.
@G 6T6dTEH| WBLUPHVTHS ClaTanTH), gCuiewerd STLILIG|
6TeiTLIg| 2 60T g| Clurmiliy sTedTm GlFuigy) GCla TeTarGeussor(hLb.

Meaning by Dr. VNV

Oh RanganAtha! My teachers, great ones steadfast in dharma have caused

myself to be deposited with You as Your burden. I too uttered, You are my
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refuge’. Treat this as sufficient ground and accept me, here and now, as Your '
responsibility! (The interpretation of this verse given is as per Svami DesikA's
guideline as shown in SrImat rahasyatrayasAra). :

"please protect aDiyEn!"
Additional Notes by Dr. VS:

BhaTTar refers here to his sambandham with his uttama (dhArmika) AcAryAs
and their magnificent efforts to make him fit for receiving the anugraham of ¥
the Lord through the performance of his saraNAgati at the sacred feet of the
Lord. BhaTTar states that he has proudly recited the saraNAgati mantrams ¢
and sought the Lord's protection. He begs the Lord of Srirangam now to
accept the pleadings of his AcAryAs and accept the responsibility (bharam) of

protecting him as a saraNAgatan.




SLokam 103

NI N o oy
QA YY[ g EGHHEAHAIIS H Heheh:
qAIGECd Al FUHGIIEET: |

&HT d el | Waid = aq a4 | 9 o
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SWT S HCWAOGTLD FIdd LT eVanbLd HBHul: el erEHeme:
SWITEH: Sl BTE: (ITewTind UITSTH Jailgiey: |

Fa3om Gz rmis @HCHT! Leud) B rrid B! B HLOTID

BOU QETHTTWID WeVIDTS Hou elllieid yidHleveid s ||

dayA anyeshAm duhkhAprasahanam ananya: asi sakalai:
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dayALu: tfvam nata: praNamat aparAdhAn avidusha: |

kshamA te rangendo! bhavati na tfarAm natha! na tamAm

tava audAryam yasmAt tava vibhavam arthisvam amathA: ||

GlLIT(H6iT:

S HourmissHFlev  Fhdlrer Gurerm @eofliFwrs 2 srereuGer! sHemw
6TEITENILD  (&HEWTLD LOMMEUTHETIET FISTLBIGDOTS:  Hewr(h) GlUTMISHS5Idb
ClsTeTeTTSH  SHOTWLOWTS ) (HIHGHD. YTTV HOW HeWEdT6U (L 63T

RaTHTHC6U HVbHGHIeTOTTIL. YHC6u SHeww 6TedTLIG] (JeVemeD 6TedTEM

FnDCeUNT(HLD. CUITMIEHLD 6TEOTLIGHI HMMBIFHENETdH: HEWTL M6V, 9BHWEvTL
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CQUTMISHIG OlETeTeug G, YPOTTL 2 &Tgl g wmisefler
Gomiisewer b YBwrwCeuCur 2 srarmil. 95Ca 2 6Tdh @l ClUTmienHLo
6TEITLIGILD  (P)6V6MEV  6TOTEUTLD. PEOTSTTUILD  6T6ILIGI  LOMHM6EUTHEHHD
STTOTONS  YafllILig] 6TOTUSTGID. YeTe) 2 601  OlFsLaumISH6IT
PRSI 2 TS JUTTSEhSGH ClFTbsD e sTanTeniluiLig
2 6iTenmil. 95G6u QPETHTTWILD 6TTLIGI (F)eVemeD 6TTEM dnm Couesdr(HLD. i
allemrd & Lb:

p(h GHewrd GleuaflliLiL CaHemId STTewTD () (hHHV Gouewr(HLd. bHDHdb
HTTENTLD ()6V6M6V 6TTMT6V FHeWTLD GleuearflliLiL_Tg). GleuafliiLiL_TeL 2 sTer
HEWTLD 6TTLIGI B)6V6m6V 6THTEM Fn MdBBHEHEFHI VVMT? B)Hewerr @)mia,
FnMISIDTIT.
Meaning by Dr. VNV:

Oh Lord RanganAthal dayA is defined as the quality flowing on seeing others in
grief, where is the question of others, when You are in all, inseparably, as ;
antarAtmA? No dayA is therel

You are reputed to be ignorant in respect of the faults of Your devotees. If
ignorant, how come You exhibit a forbearance in regard to such faults? Hence
there is very little, if at all, possibility of Your being one of forbearance. :

You are said to have a disposition of treating all Yours as the property of Your
BhaktAs. You also declared that the BhaktAs, who seek one or other thing from
You, are bounteous philanthropists. As such, there actually no possibility of
Your displaying a bounty. Thus You have no dayA, no forbearance and no

bounteousness!

5 sadagopan.org




Additional Notes by Dr. VS:

BhaTTar makes an interesting case that Lord RanganAthan celebrated for His
dayA, kshamA and audArya guNams does not really possess them. His reasoning
is that for a guNam to be dispalyed, there must be a reason (prasakti). If there
are no reasons, then it is not possible to display that guNam. That is equivalent
to saying that there are no such guNams since there are no reasons to exhibit
them.

Oh the cool Moon at Srirangam! dayA guNam has been defined as the attribute,
when one can not bear witness to the sufferings of others. In Your case, You
reside as the indweller in all and therefore one can conclude that there is no
separate guNam of Yours called dayA.

Oh Lord of Srirangam! Your kshamA guNam has been defined as the putting up
with forbearance of others' blemishes and mistakes. You are however unaware
or ignorant about others' faults. How can you overlook the ASritALs' mistakes/
sins, if You are not aware of them. That makes us conclude that You do not have
a guNam called kshamA. If You are unaware of the blemishes of other, it is
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difficult to recognize You as a sarvaj~nan.

Our Lord will create opportunities to question His sarvaj~natvam than
frightening His ASritALs with doshams to approach Him out of fear. He
deliberately ignores those doshams as if they did not exist with the use of His
KshamA guNam. sarvaj~nan does sva-j~nAna gopanam.

You are revered for Your audArya guNam, which makes Your devotees enjoy all
Your vibhUtis (wealth) as theirs. Through the display of Your audArya guNam,
You give away generously and all Your aiSvaryam is made available to Your
BhaktAs. Since You give away all of Your wealth and consider that all of that
belongs to them, one can conclude that there is no occasion to display Your
audArya guNam and therefore it does not exist.

Our Lord not only gives all His wealth to the ASritALs but He gives some thing
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even greater than all that wealth, namely, Moksha phalan and residence at His .
abode. Swamy NammAzhvAr sings rapturously about this audArya guNam of the
Lord, which propels Him to grant whatever one wishes without holding back in a
blemishless manner (VENDiRRellAm tarum kOftu il en vallal manIvaNNan -
TiruvAimozhi 3.9.5 :

The other ancient PramANam that salutes the Lord's aiSvaryam is:
"bhaumam manoratham svargyamsvargivandyam ca yat padam
dadAti dhyAninAm nityam apavarga-pratho hari:"

Hari grants the boons of loka sukhams, svarga bhogams and the bhogam wished
by the svarga-vAsis (viz.), Moksha sukham for those who meditate on Him.

Based on BhaTTar's reasoning, we are left to conclude that the Lord does not
possess the three guNams: dayA, KshamA and audAryam. BhaTTar can of
course take the liberty of engaging playfully in a type of nindA stuti here when
he claims that the Lord does not have these SAstra-sammata (SAstrAs' i
recognized) guNams. BhaTTar is after all the child raised by the divya dampatis
of Srirangam. ;
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SLokAaMm 104
TR dd U | SR STge |

TEUETAITGEE & o TRILITHIRTG R I
G ZIhi% Wi TEISUGCS! LhFBlbBD @0 g2Bid 2 HHoul |
wg Cusaguid HGuseaflg: gevw ol g5 uflyreniio mAg:
FFUTST ||
guNa tunga tayA rangapatel
brsanimnam imam janan unnamaya |
yat apekshyam apekshitu: asya hi tat

paripUraNam ISitu: ISvaratA ||

Gl (peT:
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Fl(HeurBIssSSleit HBLSHCw! Brer Wlsea b LsTarwreaTeusTTs 2 6TGeorsdr.
6TEITEWEIT 2 60T G| B (HdHHEVWITERNT &I HIG6T GlHTewr(h) FHWITET HOTLOTS
wlreu Geuewr(Hb. 2 eredfl b wirFsd Glum BH@ 9y Cwesfler ailmLiLib
sTeSTeT  sTeTmI  JYWbgl, pwer B peopCapmised  sTeTLGS
VT GOUF6UTOTTEUIT 2_6VTdh(F) FFF6UTSHHETEMLD 6T6T M T (G LD.

Meaning by Dr. VNV:

Oh RanganAthal T am at the very nadir and You are the top pinnacle. You can
level me up by putting the physical material so to say, of Your qualities, so that

I can rise by Your grace. I seek this as a boon that a beggar would ask. Your
being the Great Lord with all affluence will stand justified and illumined only if

You grant me this boon. The giver shines only by giving.
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Additional Notes by Dr. VS:

After questioning the sarvaj~natvam of the Lord in the context of His KshamA
guNam in the previous Slokam, BhaTTar now appeals to the Lord's (very same)
sarvaj~natvam (Omniscience) o assess his lowliness and fo raise him up to the
level ground by filling him with His kalyANa guNams

BhaTTar invokes the comparison of a ditch (his status) and a tall mountain
(ISvaran's standing) and seeks to be uplifted to level ground from his lowly
depths. BhaTTar appeals earnestly and reminds the Lord's need to protect His
sarveSvaratvam and to grant the boon that he seeks like a yAcakan (beggar)
before the King of Kings. One of the pradhAna guNams of Lord RanganAthA is
aiSvaryam (Lordship or Sovereignty) that is connected to His ubhaya vibhUtis
(leelA and nitya VibhUtis). He is "aDiyavarkku meyyan" and has great vAtsalyam
for them and showers on them divya J~nAnam, divine vision and kaimkarya
sAmrAjyam. He is koLLak-kuRaivilan and His wealth is never exhausted.

BhaTTar appeals now and pleads with Him to protect His title as the all
powerful sarveSvaran to grant him the boons to elevate him from his lowly
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status and bring him closer to the Lord.
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SLOKAM 105

cd i HH A RRREaAT o |

T | A aRy e I IR Ty o

geud B urpbw pEWH S & Lsg weurThw grmag: Uluiaf |
raiGse! rid LTerd ASLFD W LTEWSFTOD HLOED S sowTs ||
tvam mIna pAnIya nayena karma

dhI bhakti vairAgya jusha: bibharshi |

rangeSal mAm pAsi mitampacam tat

pAnIyaSAlam marubhushu tat syAt ||
QU (peT:

QuAlw@uEpLTGar!  pdluwswreurerr! KOG LIHLLTGar! a;r'rmCSqurasLb,é
EhTT@WITSHLD, LSS CuirssLp, LirLgd (LpSH6VTEIT STEIIE
Do guaismer § roafsfpri. GiQrud Laus@s sl |
suriliLg GUTETHHTELD (B)FHeTTeL 2 63Tdh @1 GlLHew B)svVswev). Ceumy
& (PVVTOYILD, 6THSH 2 LITWIPLD  (PVVTLOYID 2 6iTer 6T€6T
Gursiimeuswesr 1 gaflbsey  Geuedt(Hb.  YLiLgF  OlFUISTEL
LITEDEVUSTH DV  Heworewt T  LboHeD ewindsk  olLmemio &@T&S@
©_6TL_T(GLD.

Meaning by Dr. VNV:

Oh RanganAthal Your extension of Your kindly disposition to the followers of




the Paths of KarmA, J~nAna or Bhakti yogAs or of Prapatti path, is like pouring
water to fish to nourish them - as if fish in water would need more water for
living! Suppose You show Your kindness to me, who am devoid of any merit, it
would amount fo establishing free-water distribution, stalls in a desert land,

where it would be welcome to the users - unlike water supply to the non-needing
fish!

Additional Notes by Dr. VS:

In a wonderful concluding Slokam,
BhaTTar states his case for Lord
RanganAtha to pay particular
8 attention to him. His arguments
Ml are persuasive and compelling. He
says: "Oh Lord of Srirangam!

1 £- 0 @ 2@ 5 7

N Vour special affection to bless
gl those who followed Your
upadesams on the practice of
Karma, J~nAna, Bhakti and
Prapatti yogams is well known.

(B R

*® rg

il Your well meant efforts to
3 recoghize and reward them are
& however like pouring water in to
the ocean, where they are
'swimming already comfortably.

Please review aDiyEn's situation
SrI Parasara bhaTTar as an impoverished one with no
other recourse except You
(ananya gati and Akincanyan). Your recognition of me without any tava neRi (the
different yogams) would be far more valuable like establishing water stands
(taNNIr Pandals) in the scorching desert in contrast to the superfluous gift of

pouring water for the fish fo drink (mIna pAnIyam) as they move joyously in
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the waters of the ocean. Their need is not great or urgent like mine".

BhaTTar points out the higher return on the Lord's investment in him, who has &
no particular upAyam to lean on compared fo those who are experts in one of
the four upAyams to gain the Moksha phalan.

| STRERISTEde STRETas GHTEH |

| el STREISTeaaH ST |
eeumLfl LrTarul L i 9|meflFelFiis
Lf TRIGTTR6VSH6ULD — 2 G&T LITEHLD eWDTLIGLD
Lof T MBI T T 8061V & 611D 6YVLD LY T 6v3TLD
SrI RangarAja stavam - uttara Satakam samAptam
SrI RangarA ja stavam sampUrNam
Sri RanganAyaki sameta Sri RanganAthAya nama:

Swamy ParASara BhaTTar TiruvadigaLe SaraNam

O
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