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S e RIS STRIaH.

Srl Hayagrlva stotram from svAmi DeSikan’s SatadUshaNI

o

9|Ml(ps1d (INTRODUCTION)

o1 LfTRSSHN SySmaufEanL 6T MTSD QFiIL ORI EHSMTET SOV STET DTLIGWITED
aursld GFuiw sveur GCaHsGer ewwigi erer BlFsullshgh ewvsurl] CxFsHewerr & mehdulled (Hbp
sThHHeTFeFIW  CougmGwssrm  BOGLHLTefledr Bluwwpsems FHArevr suamlss eveur GCsxsesr
Carullepis@ stwpbsmaflearTi. Wfrsissdle aursd CFiigews UL GLTewey QaFiwliul L &rhsid
FHEHTOGWT 6TEQILD SHTHGLD, LGYLD HlgITLOTET SHIHSLPLOTELD. bLog GHeTTUTESWSSTY SDFWILD 66
UTHBISECerT HlewL_ds CluniSlsTner. @Sl LrdQuT(HuTSSEH T 2 LGTISGHD LTS eurTenHLLTs
FCTEHSHWES Ysradlss LUng allagwsbens evTdlliug) eTar &rwid 2 arengl. PHev FGTHLD
wfanwsfeust aflagwirer whiser FGTaWTEMD. G BhHalse) L surTsnisaflsy Lufamuwist st
allagwiwrs LS CaTTaTY FEVTHBIGZET 2 6Temedr. kb ListTer TewT(h) FEVTHBISET FHHTAFHT &I hHd 60
wfanwsfausit  allagwiors o 6TamsTe)  Jewausemer  CBTGHSSTL  LHMIGLT®H  wfanuwssife
WCHTHTOTE HWIVHSHEGD suemasulled ewwwd. @eweusswer GUTHEHL 6T LIFSTFOTD ClFUIg)
G WITTHERSEG 2 L&HT5HSCauan 6wty euTe et find CousrhsCsH%s LsTDLE Geveur rerdlsi
ster  eweurthl GapfserquriserTsy Gserralssiiul L wfiwrer 2 0.Gou. 2 Oulledlwiiuesr Gasreailsy
aursTeTiw FLGETUST sveurll, o T 6T1s STevear BWASSTI. STever A EHTETESOTTII
VUWILDTS 6T(LH FHSWDNMEUSTTUI FHHTOWT ST HDHHHISHEH HTHUTWLITHTFST 6TeILD 61T WTETHH6V,
L1065 Beug LomiGas g wi ) ailGFagemwr aflFfleigL i VG EVF TS I LTI BIGSS T Tl LoD T
wCanrTurswrGuGwirg LHSTeVmRIGHSTITI  Hed ewsurblwmis  erphsmeflullmeb@GHh  FHmring
DWW HS SWTITL SV (IpSH6V HVLS VSTOTHMS S VBISHMSHUTTRT H.F.F. [BHTEUDLITSHSLD
FLGHTU Frore SreTFriw eeurth] sul Gwrluled SeisEranlssslsy devsunemmn HTeeT FobdldhE

9 BIGHWTLOTS SLOLPl6L all6hEhTLISHI50s TeTaSIEm6dT.
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INTRODUCTION IN ENGLISH BY V. SADAGOPAN:

SatadUshaNI is a SrI sUkti, which is a khaNDana grantham of SvAmi DeSikan to refute the
central doctrines of Vedantic Monism (advaita darSanam):

"Brahman is pure consciousness devoid of all determinations (attributes) and it constitutes the
Sole Reality and everything else is illusory (unreal) - brahma satyam jagan mithyA".

The central doctrines of ViSishTAdvaitam as well as dvaitam reject these views of "the unity of
the Self, the illusory nature of the world and the concept of avidyA (nescience)”. The advaitins at
SrIrangam were challenging the VaishNavAs there to debate them and prove the correctness of
SrI ViSishTAdvaita doctrines. There were no VaishNavite scholars of sufficient stature to
accept the challenge of the advaitins. SvAmi DeSikan was residing at this time at KAncIpuram
performing kAlakshepams. Through arcaka mukham, Lord RanganathA sent for SvAmi DeSikan to
come fo SrIrangam and debate the advaitins. SvAmi responded with great reverence fo the
Lord’'s command and debated the advaitins for seven days and won over them. Their arguments
were shown as hollow and unsustainable.

The prime SishyA of SvAmi DeSikan, PeraruLALa jIyar wrote down for posterity the essence of
the debates and that became the SatadUshaNI grantham. It is not an easy SrI sUkti to study. Of
all the hundred vAdams covered by SvAmi DeSikan on the eight major topics of contention, only
sixty six have survived to date. Some say the "Sata” Sabdam means many and not one hundred.
Whatever the case may be, we have sixty six vAdams only with us.

In this context, we have to remember that a vAdam is a philosophical discussion to ascertain
truth and a vAda grantham is a SrI sUkti housing those philosophical discussions, which is bound
to be polemic by their very nature.

At the beginning of each of the major vAdam-s, SvAmi DeSikan had a PrArthanA rUpa Slokam,
where he sought Lord HayagrIvan's blessings to succeed with the debate. The first Slokam is a
Mangala Slokam. It is the third Slokam from SrI HayagrIva stotram, the first stotram composed
by him, when Lord HayagrIvan appeared before him and blessed him at TiruvahIndrapuram. In
between the other vAdam-s, SvAmi DeSikan added eleven more Slokams regarding the vaibhavam
of Lord HayagrIvan and as a result, we have a total of twelve Slokams on the vaibhavam of SrI
HayagrIvan in the SataUshaNI grantham, which together form a separate stotram on Lord
HayagrIvan. We can recognize it as the SatadUshaNI antargata SrI HayagrIva stotram.

aDiyEn (Dr. SaThakopa TaatAcAr SvAmi) was requested by SrImAn Oppiliappan Koil VaradAcAri
SaThakopan to translate and comment on the twelve Slokams of the HayagrIva stotram housed in
the SatadUshaNI SrI sUkti. In response to this request, aDiyEn has followed the tAtparya
prakASikA, the Sanskrit commentary of SatadUshaNI by SrImat VedamArgetyAdi, viSeshaNa
viSishTa, sakala Saastra ParAngatar, mahAmahopAdyAyetyAti asmad SvAmi, T.S.S. NaavalpAkkam
SaThakopa RAmAnuja TATAcArya SvAmi, who is the first Chancellor of the Tirupati Samskrta
VidyA pITham.

May Lord HayagrIivan accept this samarpaNam!
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SPECIAL INTRODUCTION BY V.SADAGOPAN ON SATADUSHANI SRI SUKTI

aDiyEn's (V. Sadagopan) humble PraNAmams to all SrI VaishNava AcAryAs prior to commencing to
share with you what little aDiyEn knows about this SrI sUkti of SatadUshaNTI.

SatadUshaNTI is recoghized as “a polemical classic of ViSishTAdvaita VedAntA devoted to the
criticism of advaita VedAntA".

The most logical and scholastic/authoritative arguments advanced by SvAmi DeSikan in the sixty
six VAdA-s of SatadUshaNI refute the un-tenability of central doctrines of advaita VedAntA
along the lines elaborated by AcArya RAmAnuja in his magnum opus, SrI BhAshyam.

One of the central doctrines of advaita VedAntA is: "Brahman is pure consciousness and is devoid
of all attributes/determinations (nirviSesham)”. Brahman constitutes the sole reality and
everything else is illusory.

Through his sixty six vAdA-s, SvAmi DeSikan refutes soundly these core doctrines. Through the
use of a sound dialectical method, SvAmi DeSikan evaluates the advaita and ViSishTAdvaita
VedAntA-s rigorously and establishes that the latter is the sounder one.

The advaita vedAntA of pre-DeSika period is presented here and then the darSanam of AcArya
RAmAnuja is presented. As Dr. S.M.S. Chari has observed, we are the beneficiaries of
understanding the two VedAntic systems “expounded by two great master minds - Sankara and
RAmAnuja" through SatadUshaNI.

There are many commentaries on VedAnta sUtrAs/Brahma sUtras of Sage BAdarAyaNa. Two of
them stand on top of all the commentaries:

SANKARA BHASHYAM AND RAMANUJA (SRI) BHASHYAM

Sankara BhAshyam

Adi Sankara was born at KAlaDi, Kerala and lived for just 32 years on this earth (788-820 CE) and
lef+ behind monumental works including moving stotrams on MahA LakshmI and SrI LakshmI
Nrsimhan, who came to his rescue more than once. In one of Adi Sankara's lofty stotram, He
beseeches the grace of VishNu this way:

"Save me from pride, Oh VishNu, cure my restless mind, still my thirst for the waters of this
world's mirage. Be gracious, Lord, to this Thy humble creature, and rescue him from the ocean of
this world".

Adi Sankara makes a distinction here between the absolute Brahman and Personal God. Adi
Sankara was a great devotee of Lord GuruvAyUrappan, who is none other than SrIman
nArAyaNan.

By chronology, Sankara BhAshyam is the first to arrive on the scene and is highly regarded for
"its depth, subtlety and lucidity”. It advances the advaitic view that Brahman is "the one and only
Reality and does not admit of any difference whatsoever. It does not admit even of qualities
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within itself, not to speak of the existence of things apart from it".

SrImAn Sundaresan VidyAsankar, who earned his Ph.D from Caltech, has lovingly assembled a web
page on advaita philosophy and the central role of Adi Sankara in developing it as a darSanam.
Readers are referred to these web pages for additional details at http://www.advaita-
vedanta.org/avhp.

Extensive bibliography is available there on advaita darSanam and Sankara bhAshyam.
RAmAnuja BhAshyam (SrI BhAshyam)

Bhagavat RAmAnuja was born at SrIperumbutUr in 1017 C.E and lived on this earth for 120 years
and his BrndAvanam is at SrIrangam. He blessed us with nine SrI sUktis, the most famous of
which is SrI BhAshya, the commentary on Veda VyAsa's Brahma sUtrA-s. In this magnum opus,
Bhagavat RAmAnuja develops clearly the foundations for his opposition to "illusionistic monism
(advaitam), the grosser forms of bheda-abheda and also dualism (dvaitam)”.

SvAmi DeSikan devoted his life fo the study and teaching of SrI BhAshyam and engaged in many
debates with Paramata vAdis to defeat them and establish the soundness of doctrines developed
by AcArya RAmAnuja in SrI BhAshyam. Paramata bhangam, SatadUshaNI, tattva mukta kalApam
are the SrI sUktis of SvAmi DeSikan in defense of ViSishTAdvaitam along the lines developed by
SvAmi AlavandAr, AcArya RAmAnuja and other VaishNavite pUrvAcAryAs.

Extensive references to AcArya RAmAnuja's philosophy as developed in SrI BhAshyam, VedArtha
sangraham, VedAnta dIpikA et al are available for all to study in depth the meticulous
development of ViSishTAdvaita darSanam over the centuries:

1. Advaita and ViSishTAdvaita by Dr. S.M.S. Chari: A study based on SvAmi DeSikan's
SatadUshaNTI, revised edition 1999, Motilal Banarsidass, New Delhi.

2. Fundamentals of ViSishTAdvaita VedAnta: A Study based on SvAmi DeSikan's tattva mukta
kalApam by Dr. S.M.S. Chari, Motilal Banarsidass, New Delhi, 1998.

3. The Philosophy of the VedAntasUtra: A Study based on the evaluation of the commentaries of
Sankara, RAmAnuja and Madhva by Dr. S.M.S. Chari, Munshiram Manoharlal Publishers, New Delhi,
1998.

4. Gleanings from the SrI BhAshya: Dr. P. Narasimhachari, SrI ViSishTAdvaita Research Centre,
Chennai, 1996

5. Life and works of Ramanuja: http://en.wikipedia.org/wiki/ramanuja

6. A lecture given at Mysore on SrI BhAshya by Dr. S.S. Raghavachar on July 14, 1977 -

http://www.ramanuja.org/sv/acharyas/ramanuja/sribhashya.html

7. Brahma sUtrAs according to SrI BhAshya of SrI RAmAnuja, by svAmis Vireswarananda and
Adidevananda, Advaita Ashrama, Calcutta, 1995.

8. VedAnta Dheepa, Volumes 1 and 2, Dr. N.S. Anantha Rangacharya, Bangalore 2005 and 2006.
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9. Other famous commentaries by Sudarsana Suri (Sruta PrakAsika) and UttamUr
VeeraraghavacchAr SvAmi (BhAva PrakASika, a commentary on Sruta PrakASika, 1958) have been
released by SrI Ahobila MaTham, Chennai.

10. GitArtha sangraha, HH Parakala MaTham jIyar, SrI RanganAtha MahA DeSikan, Volume I,
1959.

11. ParamArtha BhUshaNam, Utthamur svAmigal, 1978.
12. ViSishTAdvaita siddhi, Sri D.T. Tatacharya, Tirupati, 1962.

Next, we will cover some of the definitions for the commonly used ParibhAshai in discussing the
Sankara and RAmAnuja BhAshyams.

Some of the ParibhAshai (exclusive terminologies) can be confusing at times and block the
comprehension of the topics under discussion. Hence, aDiyEn is taking the liberty to provide the
definitions/meanings to selected terms used often in advaita VedAnta. aDiyEn is grateful to Dr.
S.M.S. Chari for his wonderful glossary at the end of his scholarly monograph on SatadUshaNI
and Dr. John Grimes for his definitions assembled in "A Concise Dictionary of Indian Philosophy":

1. abheda - non-difference or identity or non-duality
2. acit - insentient, primal matter;

3. cit - sentient being. acit and cit are two of the tattva frayam in ViSishTAdvaitam. The third
tattvam is ISvaran.

4. adhyAsa - super imposition, illusion, false attribution
5. ahamartha - the entity denoted by the notion of "I", the individual Self, the pure inner self.

6. akhaNDartha - advaitic view refers to non-dual reality; ViSisTAdvaitic view - a
qualified reality.

7.ajaDa - sentient

8. aj~nAna - According to advaita, it is defined as beginningless (anAdi), positive (bhAva rUpa) and
is removable by right knowledge having its locus either in the Absolute (Brahman) or in the
individual self (jIvan) having the two powers of concealment (AvAraNa /tirodhAna) and projection
(vikshepa) and indeterminable (anirvacanIlya). More under mAyA and avidyA.

9. anavasthA - Infinite regress

10. anubhUti - Consciousness, Knowledge.

11. anupalabdhi - non-cognition, non-recognition

12. anupapatti - logical un-tenability

13. avidyA - nescience, the cosmic principle, which is the cause of world illusion.
14. avyaktam - un-manifest, devoid of names and form

15. bAdha - sublation;
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16. bAdhitanuvrtti - persistence of the trace of avidyA even after it is sublated.

17. bimba-pratibimba vAda - the theory that the jIva is a reflection of Brahman in the internal
organ.

18. buddhi - intellect

19. eka-jIva vAda - the theory that there is only one jIVA.

20. jaDa - Inert

21. jAti - the distinguishing character of an object

22. jIvan mukti - Moksham for a person even while being embodied
23. j~nAna - Knowledge, cognition

24. j~nAta - knower, cognizer

25. kalpita - imaginary, false

26. mAya - Cosmic principle, which gives rise to world illusion, the phenomenal character of the
universe, that which is an instrument of wonderful creation; primal matter. According to advaita,
"it is the force that conceals our divinity. It is described as the beginning-less cause, which brings
about the illusion of the world; an indescribable power of the Absolute (Brahman), which is neither
real or unreal”. This is synonym for prakrti, avyakta, pradhAna, avidyA, aj~nAna, avyakrta.
Accordong to ViSishTAdvaita, it is the mysterious power of the Lord.

It is important to understand in this context, the sapta vidha anupapatti (seven, great untenable)
of RAmAnuja against the avidyA doctrine of advaitins:

« un-tenability of the locus (ASraya anupapatti),

« un-tenability of concealment (tirodhAna anupapatti),

« un-tenability of avidyA's nature (svarUpa anupapatti),

« un-tenability of indefinability (anirvacanIya anupapatti),

« un-tenability per valid means of knowledge (pramANa anupapatti),

« un-tenability of that which removes (nivartaka anupapatti), and

un-tenability of complete cessation (nivrtti anupapatti).

27. mAyin - the wielder of mAya, the Creator
28. mithyA - illusory

29. moksha - release from bondage, union with the absolute and in advaita, the attainment of the
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status of Brahman.

30. nirguNa - devoid of attributes, qualities

31. nirviSesha - undifferentiated, devoid of all characteristics

32. pariNAma vAda - the theory that the Absolute transforms itself into the universe
33. pramANa - means of valid knowledge

34. prAgabhAva - prior non-existence

35. prakrti - primal matter

36. pratyabhij~na - knowledge by recognition

37. sadasat (sat asat) vilakshaNa - different from real and unreal.

38. sAdhana - means for spiritual realization

39. sAdharmya - equality

40. saguNa - possessed with attributes/quNA-s/qualities

41. samskAra - residual impression of experience

42. savikalpa - differentiated

43. siddhAnta - final view, established conclusion in answer to objector (pUrvapakshi).
44, sUnya vAda - nihilism (nullity is the ultimate nature of the Absolute)

45. upAdAna kAraNa - material cause

46. upAdhi - adjunct

47. upajIvaka - that which depends on another

48. upajIvaya - that which offers sustenance

49. upahita brahman - qualified Brahman

50. vedana - Knowledge of Brahman

51. vivarta vAda - the theory that the world is an illusory appearance of Brahman
52. vyavahAra - empirical usage

There are many other special Sanskrit terms used in VedAntic discussions.

vAdam is a philosophical discussion (contest) to arrive at the truth through the opponent (pUrva
pakshi) stating his case and the respondent uses destructive criticism of the views presented
(para mata nirasanam) and to silence the opponent (vitaNDA vAdam). No effort is made here to
advance one's own position (svamata sthApanam). There is another category of vAdam known as
jalpa vAdam, which is mainly to show off one's debating skills as in Oxford debating society.

The richest vAdam is the one in which the destructive criticism of the opponents’ view is backed
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up by the constructive advancement of one's own position. For accomplishing this, one should be
well-versed not only in the doctrines advanced by the opponent (advaitin here) but also thoroughly
in command of the doctrines of one's own matam (sva paksham). SvAmi DeSikan was such a
towering scholar that he conducted one of the richest vAdam known for its dialectical excellence
and defeated the opponents. This type of victory has been accomplished by SvAmi DeSikan once
before with the opponents from Jaina Matam in front of Lord DevanAthan. Those debates led to
the creation of the massive and brilliant SrI sUkti revered as "Para mata bhangam”. SatadUshaNI
confines itself to advaitam. Here, SvAmi DeSikan followed the path laid out by SvAmi AlavandAr
aka YAmuna Muni (916-1036 C.E) and AcArya RAmAnuja (1017-1137 C.E).

SvAmi AlavandAr used dialectical method to show the hollowness of advaita doctrines in Atma
siddhi and ishTa siddhi, two of his SrI sUktis. AcArya RAmAnuja followed up on that in his
magnum opus (jij~nAsAdhikaraNam) and critically evaluated the advaita doctrines. SvAmi DeSikan
elaborated on this (mMAyA vAdam of advaitins) further on a systematic way. Between AcArya
RAmAnuja and SvAmi DeSikan's times, AcAryAs of mAdhva sampradAyam criticized heavily the
advaitin's doctrines of illusoriness of the world (jagan mithyA) and their theory of mAya.

MadhusUdana Sarasvati, a great advaita scholar criticized both AcArya RAmAnuja's
ViSishTAdvaitam's and MaadhvAcArya's dvaitam's positions in his classic work known as “advaita
siddhi”. These debates continue even today. The genius of SvAmi DeSikan inspired by his
pUrvAcAryA's teachings shines through all these fog.

The topics (philosophical issues) dealt with in SatadUshaNI are many. They go beyond the
arguments advanced by AcArya RAmAnuja in SrI BhAshyam and cover much wider ground and
counter the criticisms of ViSishTAdvaitam by the advaitins during the post-RAmAnuja period.
During this process, SvAmi DeSikan helped the layman to become familiar with the soundness of
ViSishTAdvaitic doctrines as opposed to the hollowness of advaitic core doctrines.

Among the sixty six vAdams of SatadUshaNTI, there has been no particular logical sequence in the
ordering of the topics covered. Each one of the vAdams focuses on a particular controversial
issue.

Dr. S.M.S. Chari groups these scattered vAdams under eight (8) broad categories:
1. PramANAs,

2. Perception and difference,

3. The nature of consciousness (anubhUti),

4. The individual Self and the Absolute,

5. nirguNa Brahman (attribute-less Brahman),
6. Universe (Jagat),

7. The doctrine of avidyA, and

8

. sAdhana and mukti.
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The first vAdam is brahma Sabdavrttya anupapatti vAdam

anupapatti means logical un-tenability; vAdam (logical debate) is different from khaNDanam
(refutation).

9 SHWUSLFHGSHI6V LITOADLOFLISEHEHIS @, (P WILDTETOLIT(HENET dn M (LPLGWITH| 6T6OT (LPFHeV FEeVTHLD -

The first vAdam is about the advaitin's inability to provide the mukhya artham (main meaning) of
Brahma Sabdam.

According to advaita doctrines, the Supreme Brahman cannot have any import either primary or
secondary.

The first Slokam is a MangalLa Slokam on Lord HayagrIvan at the beginning of the SatadUshaNTI.
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FHTHTUFEILG HHE 6V G&HTEVTEUDEVLIGULD

anTHUbSTSMTHSD anuieigp Canegraneans: || 1 ||

anweush Cameagraneans: -  wfanweusersilsst  anevameehLwTer  Cameasr  FUSLOTTH,
BB THUTHSLD - HEHEHTATHMWS, ANTSI - CUTEHSL_(HLD.
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Quiwepsgisasst (vowels), oansv - o ulli sTwsgissaflsr (consonants) epuwT@. smeusafler
JHBHFLOTET, VTDHTLD eVLTONTT. - eVTWEMUGSSIT VIPSTWILD 6TETRT, (HFTLD LIFHLUHd -
f&sGeugblnesresr, weomagmd ST - wWeFGaugsblwsiTar  @eweausartaln  CamegrsFlisd  Gosyibd,
Lrswanmhrid  eow: - eildbarhiseflesr BTFsdle) sTrewrorergid, GCuTsmeEs: -  EhTTLTSIM

VPSS T HB6T, svanflailsdl: - G emevseafler euflenFullsst &TrewT(LpTear CanagrFLis LT

HHTHTU FOFeLIUG HHHGHV CHTeVTaNLIOID - UTHSHD6V 2 siTarauismeflesr GlamrpLiLilermed ©)Limiiwimest
EHTTHENS 2 ML WIS THATTET LITLISV6UCHLILTET He0lHTeY allbalTeTHemTHm &b HeiplyHeflssT GlLmmarHm

CuUEFSDTTEL 2_TL_T6vT, B HBHTHUTHSLD - [ EHEHTRTHMSH, anrdl - CLITEHSEL (HILD.

eTbOlL(pOTedfledr LD,  euuwpenid,  allueuid, GHBSTWTLE, HTFeNF  6THTUSTOT  Blewevdeflsy
siwanTeIsTISSsr ng oluaraisTrsgled WsTaIsTS FEHITIS UTADIOTeED VB SE
Couswrigw  allsewwenw 2 LCHFAEHE WefasMHs HYUSTTD LU ADUWIIBETETT  HeUSBTTLOT G LD.
wfapwsifer  whHSISI0 T pULLLDAUSMET  sTOOTD  QhIEG  IYDIWHSSG0LY  JauHLu
CameayrFlisgsslsv Cougmisener allGFagentors GDILLIL L &b, EhTaTSST STrenTors GO L gL,
GougmbiIgsiT M, WegaeV. VT 6TOTMI &HILOWTS (3)(HHd @)BIG OVTEHMS (PHeIle) dn M STTENTL, Canagm

FLI55S60 Seumbwivsid (dhvani amSam) oy Flsors @) HLriugreor L.
MEANING AND COMMENTS BY V. SADAGOPAN (VS):

The Slokam before the first vAdam in SatadUshaNI is a Prayer to Lord HayagrIvan. SvAmi
DeSikan sometimes uses Slokams from his earlier SrI sUktis to quote in the new SrI sUktis.
Here, he uses the third Slokam of his SrI HayagrIva stotram (his first stotram) composed at
TiruvahIndrapuram (samAhArsAmnAm ...), when he had SrI HayagrIva sAkshAtkAram. He
invoked that third Slokam of his SrI HayagrIva stotram, which he composed in front of Lord
HayagrIva at Oushadha Giri and placed it as the first Slokam of the HayagrIva stuti housed in
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SatadUshaNI. He sought the anugraham of Lord HayagrIvan in his efforts to defeat the advaitins
in their vAdams. These sessions went on for seven days and SvAmi DeSikan emerged victorious to
establish ViSishTAdvaitam as the sound darSanam defended by AcArya RAmAnuja in his Maghum
opus, SrI BhAshyam. The prime Sishya of SvAmi DeSikan, PeraruLALa jIyar took notes on the
details of the vAdam, which later emerged as SatadUshaNI or the hundred points of refutation.
Today, we have only 66 of the 100 KhaNDanams available to us.

The detailed coverage of the SatadUshaNI is available as an e-book entitled DeSika Sahasra
Naamaas (nAmAs 101 to 168). Please refer to this link on SatadUshaNI for details on the
individual refutations of the different advaitic tenets at: http://www.sadagopan.org
(Sundarasimham series - eBook#55088)

As earlier mentioned the sixty six vAdAs that are available today are to refute controversial
doctrines of advaitins in the following eight broad subject areas:

Means of valid knowledge - PramANAs. In ViSishTAdvaita VedAnta, perception (pratyaksha),
inference (anumAna) and verbal testimony (Sabda) as PramANAs.

« Perception and difference

e The nature of consciousness (anubhUti)

o The individual Self (jIvan) and the Infinite Self (absolute - ParamAtman)
o The attribute-less Brahman (The nirguNa Brahman)

e The Universe (jagat)

e The doctrine of avidyA

e sAdhanA and mukti

Meanings and commentaries on the first Slokam:

The “hala-hala" Sabdam (sound) in the form of neighing emanating from the divine throat of Srl
HayagrIvan, the horse-faced Lord, are the aggregate of sAma VedA mantrAs, the word for word
meanings of the Rg vedA (Rks) and the abode of Yajur VedA mantrams. These “hala-hala” nAdams
are the destroyers of all obstacles o true j~nAnam about cetana-acetana-ISvara tattvams; these
hala-hala sounds are like the movement of the waves from the ocean of true knowledge (j~nAnam).
May these sunAdam-s chase away the inner darkness (aj~nAnam) arising from the uproar (loud and
confusing noise) of debaters whose minds are driven by their own pride, arrogance and viparIta
J~nAnam.

SrI HayagrIvan's neighing sounds are in the form of the tree of sAma Vedam (sAman-s) with its
thousand branches (SaakhA-s). They stand in for the meanings of Rg Veda mantrams (Rks). They
contain the essence of Yajur Veda Mantrams. They destroy all obstacles that stand in the way of
acquisition of para and apara vidyA-s; they appear like the never-ceasing waves from the ocean of
true j~nAnam. Thus, these sunAdams associated with SrI HayagrIvan are the integrated essence
of the three Vedams; they remove the obstacles towards gaining adhyAtmika vidyA (true spiritual
knowledge); they kindle the wick of the dIpam of knowledge and makes it shine bright to illumine
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our path towards moksham; they destroy the clever and fallacious arguments of the debaters
from avaidika-matams (matams that reject Vedams as PramANams) and kudrshTi-matams
(philosophies that distort the true meaning of the Vedams); they (the sacred sounds of “hala-
hala") rescue the gullible from the delusions caused by the loud and spirited arguments advanced
by the proponents of avaidika and kudrshTi matams in favor of their illusory doctrines; May the
sacred sound of the neighing of SrI HayagrIva BhagavAn banish forever the dark clouds of
aj~nAnam clouding our cognition of the true tattvams and liberate us from the cycles of births
and deaths (samsAram)!

The third Slokam of SrI HayagrIva stotram contains a section of SrI HayagrIva anushTup
mantram and hence it is very sacred. Out of his infinite dayA, svAmi DeSikan housed the
mantrams inside the different sections of his stutis addressed to SrI HayagrIvan, SrI
RaajagopAlan, SrI Devi and GaruDa BhagavAn. This was done for helping the AstikAs, who did not
have the benefit of mantropadeSam through an AcAryan. The mere reciting of these stotrams
would then yield the fruits of mantropadeSam directly from SrI NigamAnta MahA DeSikan. Of all
the stotrams, SrI HayagrIva stotram is the most important one for every one to learn and recite.
SrI HayagrIva BhagavAn is Adi mUrti and has been recognized as the One with "mantra mayam
SarIram”. All mantrams are embedded in Him. He is thus the treasure house of all Veda Mantrams
and upAsana mantrams for gaining this-worldly and other-worldly gains.

In the second Slokam of the SrI HayagrIva stotram, SvAmi DeSikan mentioned for the first
time, the power of the hala-hala Sabdam: "anantaiH trayyantaiH anuvihita heshA hala-halam hata
aSesha avadyam”. Here, SvAmi DeSikan elaborates on the unique significance of the hala-hala
Sabdam emanating from the throat of the Horse-faced Lord, SrI HayagrIvan. He provides
extended commentary on the “anantaiH trayyantaiH (limitless three Veda SaakhAs)" first in the
first pAdam of the third Slokam of the SrI HayagrIva stotram, which is the first Slokam of the
stuti housed inside SatadUshaNT.

i GHER: sAmnAm samAhAraH -

"samAhAraH" means the assemblage, an aggregation, a compendium. "sAmnAm samAhAraH" means
then the assembly of the entire 1,875 verses of sAma Vedam with its three parts (pUrva Arcika,
uttara Arcika and mahA-nAmni ArcikA sAmans).

This hala-hala dhvani is recognized as the rustle of the assembly of the thousand-branched sAma
Veda tree. Thus not only the samhitA portions of sAma Vedam but the thousand SaakhAs
(recensions or branches) are referred to here. GeetAcAryan has declared that He is in the form
of sSAma Vedam among the VedAs (vedAnAm sAma Vedo'smi) to celebrate its supremacy among the
VedAs. That is why, SvAmi DeSikan starts with the sAma Veda svarUpam of SrI HayagrIvan, who
stood in front of him at TiruvhaIndrapuram's OushadAdri.

The neighing of HayagrIva mUrti is in the form of sAma gAnam covering all the sAmans
(mantrams) in all its forms. The Rg Vedam deals with j~nAnam, the sAma vedam with upAsanA,
worship and contemplation and Yajur Vedam with kriyA/karmA or the observance of Vedic rites.
Although Rg Vedam is the "parent”, SvAmi DeSikan mentions sAma Vedam first because of mantra
siddhi that he attained from SrI HayagrIva mantra upAsanA.
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The traditional hierarchy among the VedAs is Rg, Yajus and sAmam. Most of the sAma Veda
mantrAs are Rks from Rg Vedam set to music. It is generally believed that sAma vedam has only
75 verses of its own and the remaining 1,800 sAmans are from the different cantos of the Rg
Vedam. The same Rk in Rg Vedam deals with knowledge and the identical Rk (sAman) in sAma
Vedam deals with prayer and worship (ArAdhanam) to a devatA, whose antaryAmi is SrI LakshmI
HayagrIvan, the sarva vidyA mUrti.

el If9gH_RcAm pratipadam -

SvAmi DeSikan salutes Rg Vedam next and shows us its links to the body (hala-hala Sabdam) of
Lord HayagrIvan. "RcAm" refers to Rg veda Rks (mantrams). As we mentioned earlier, the prefix
"prati”, when going before a noun means "“likeness, or resemblance or equality”.

"prati-padam” means then “everywhere or in every word". The word group "RcAm pratipadam”
chosen by svAmi DeSikan points out that the hala-hala nAdam of SrI HayagrIvan is the sum of
the meanings of every word of Rg Veda Mantrams. Viewed in the context of the aphoristic
statement, "The Veda itself is the secret of VedAs", One can understand that the VedAs in

general and the Rg Vedam linked with j~nAnam in particular deals with F&dH Rtam (truth), €l dhI
(thought or understanding or comprehension), P rAye (spiritual felicity), 9151 vA ja (homogeneous

totality of thought), ¥d ghrta (mind), 1% aSva (vital energy) and amrtam (sat-citAnandam). It is
interesting to note the important connection between two tatvams mentioned above, "vAja" and
"ASvam (SH )" with the two sacred names of SrI HayagrIvan: "vAji-vaktran” and "mahA aSva
Siras".

UH I9J8H dhAma yajushAm -

SrI HayagrIvan houses the essence of the meanings of all Yajur Veda Mantrams dealing with
karma-KaaNDam. That is why He is saluted by SrI HayagrIva sahasra nAmam at three places as:

92 ford SR famal sTforega:

HaFH GHN: Gaagral fon:

e AT TR AT TS T

padam kriyA kArakaSca nipAto gatiravyayaH
sarva karma samArAdhyaH sarva vedamayo vibhuH
nirantara namovAka suddhayA ji hrdayASrayaH
There are 1984 mantrams in Yajur vedam.

The param-dhAman, SrI LakshmI HayagrIvan is the "dhAman” for the Yajur Vedam (yajushAm
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dhAmaH). "dhAma" means abode or house.

"dhAma” also means a majestic lustre. "dhAma chad (I ¥q )" is the Vedic name for Agni, which

is central to yAgams and yaj~nams. Invocation of the word "dhAman” in "dhAma yajushAm" is very
revealing in that the Lord, who accepts all Veda havis in yaj~nams, the antaryAmi Brahman of
Agni, is invoked here.

Let us take up the meaning of the second pAdam, “layaH pratyUhAnAm laharivitatir-bhodha-
jaladheH" now.

The prose order is:
"pratyUhAnAm layaH bhodha jaladheH lahari vitati”.

"pratyUhaH" means impediment, obstacle or hindrance. These impediments relate to the
acquisition of frue knowledge. The hala-hala dhvani destroys those impediments. The "pratyUham-
s" reach the state of layam. "hayavadana heshA hala-halaH pratyUhAnAm layaH" is what SvAmi
DeSikan reveals to us as the vaibhavam of SrI HayagrIvan.

"hesha hala-halaH" is being described further in this pAdam. SrI HayagrIvan's neighing sounds
echoing continuously and creating sarva mangaLams are like the never-ceasing waves (lahari
vitatiH) from the ocean of j¥nAnam (bhodha jaladheH). These waves bathe one in the nectar of
divya j~nAnam. These are the BhakthAs of SrI HayagrIvan who receive such anugrahams. These
hala-hala dhvanis have the power of anishTa-nivrtti (removal of inauspiciousness) and also remove
the impediments (vighna nASanam). These waves originating from Lord HayagrIvan are
"j~nAnananda maya lahari” (embodiments of the waves of j~nAnam and Bliss combined).

SvAmi DeSikan recognizes hala-hala dhvani as the cause behind the removal of all hindrances for
acquisition of knowledge of every type. Besides anishTa nivrtti, one is also blessed with ishTa
prApti (obtaining one's object of desire). SrI HayagrIvan is "SreyaH pradan” and the best of
Sreyas is vidyA anugraham. He is tamo haran and hence, the removal of aj~nAnam is an easy task
for Him. He is vAkpati and therefore, He can bless one immediately with Saarasvata vAk (vedic
speech). He is sarva Saastrakrt, sakalopanishad stutyan and hence it is effortless for Him to
bless us with true insights about most complex tatvams. His "vidyA sAmrAjya sampatti” (the
wealth of the kingdom of Vidyais) has the unfailing result of "mokshaika phala
sAdhanam” (blessing us singularly with moksha siddhi).

Third and the fourth pAdams

kathA darpa kshubhyat kathaka kula kolAhala bhavam
haratu antar-dhvAntam hayavadana heshA hala-halaH
The prose order is:

hayavadana heshA hala-halaH katha dharpa kshubhyat kathaka kula kolAhalabhavam antar
dhvAntam haratu

Paramapada vAsi Sri D. RamasvAmi Iyengar, a great DeSika BhaktA gives us the meaning of these
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two pAdams:

"The prayer voiced in the Slokam is that our inner darkness be dispelled by those hala-hala
sounds. The cause for that inner darkness (avidyA) settling in our minds is defined in the third
quarter of the Slokam as the confusion and chaos caused by the clamoring noise of vain and
haughty disputants propounding the superiority of the various systems of thought rooted in
avaidika and kudrshTi matams. The sounds of the God of Knowledge alone can dispel the confusion
caused by their uproar (KolAhalam) of disputants”.

Let us now analyze the meanings a little more. The prayer is for the auspicious and welcome dhvani
of SrI HayagrIvan's hala-hala nAdam to dispel the inner darkness (hayavadana heshA hala-halaH
antardhvAntam haratu). "tamaso mA jyotir gamaya” is the prayer.

Tirumangai Mannan asks for such help from SrI HayagrIvan at TiruvellLaRai divya desam:
susnFulled preToemm OsB\dbs S bwaTwHeSmaf wpst LMo

B ewsQsTarGas BrewsTilama LwbsaGear srardssmer LNGuw!

vacaiyil nAnmaRai keDutta ammalarayaRkkaruli mun parimukamAi

isaikoLvEda nUlenRivai payantavanE enakku aruL puriyE. --Periya Tirumozhi:5.3.2

Tirumangai Mannan visualizes TiruvelLLaRai PerumAL as SrI HayagrIvan. The Sanskrit name of
this Kshetram is Sveta Giri (tiru velLlLarai). When Tirumangai Mannan had the darSana
saubhAgyam of Sveta Giri, he was reminded of the blemishless, white crystal mountain like form
of SrI HayagrIvan that would be saluted later by svAmi DeSikan as “nirmala sphaTikAkrtim,
Suddha sphaTikamaNi bhUbhrt pratibhaTam”. Tirumangai Mannan asked for the boon of j~nAnam
of the four vedAs from VellLai Parimukhan. In one of the TerazhundUr pAsurams (Periya
Tirumozhi:7.8.2), Tirumangai has again the vision of HayagrIvan, who blessed him with such Vedic
knowledge and introduces this Veda mUrti to us with pride:
(LpetT6vfler6y eV (LPLD () (H6IT LOGYITLY LL|630T 630T

WpefleuGrm® sTeTemeuiEHer HlewaLi, subg)
LIssTen|Hemev HTeVBeug Lt GlLTHemear GluisVsvmLd

uflepasomits gy meflwGleutd LITLoedT &% mesvrLdlest
mun iv ulaku Ezhum iruL maNDi uNNa
munivarODu dAnavarkal tikaippa, vantu
pannukalai nAl vEdap poruLai ellAm
parimukamAi aruLiya en paraman kANmin

SvAmi DeSikan refers to "kathA darpa kshubhyat kathaka kula kolAhala bhavam antardhvAntam
hayavadana hala-halaH haratu”. “"kathA" means disputations; “"kathAcalam” means giving a false
account of something based on viparIta j~nAnam. These disputants are taken up with themselves
and are haughty and their mind is agitated (darpa kshubhyat). They are in groups (kathaka kulam)
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and raise a lot of din and noise (kolAhalam).

Those noisy protestations of these kumatis confuse the mind of listeners (kolAhala bhavam antar
dhvAntam), who begin tfo wonder whether their false claims are true. There is the darkness of
aj~nAnam looming over the horizon. SvAmi DeSikan prays to the jyotirmaya HayagrIvan to
intervene and chase away that darkness of aj~¥nAnam from all of us. He is requesting Lord
HayagrIvan to destroy that aj~nAnam with His hala-hala dhvani (hayavadana heshA hala-halaH
haratu).

This third Slokam of SrI HayagrIva stotram chosen by SvAmi DeSikan as the first Slokam of
SatadUshaNI is in the SikhariNI metre.

The second and third Slokams of SrI HayagrIva stotram were also set in SikhariNI metre, one of
the seven derivative metres of the Vedic Metre, atyashTi. The etymology of the word "SikhariNI"
is connected with that of an excellent woman. "Si” means to be attentive and to be sharp.
"Sikhara" means the peak or summit; "SikhariNI" can then be related in a larger sense to an
attentive woman of towering beauty. That metre was then chosen by SvAmi DeSikan for verses
two and three dealing with hala-hala Veda dhvani of the Lord. The metre chosen for the next
Slokam is "Saalini”, that deals with the auspicious attributes of the Veda mAtA (guNa Saalini).

S5
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SLOKAM 2

SREITLISTEUS| 6UTSHLD asg,rrg,gﬂa;rmanrgﬂb
O|UTHEHL_T UTHLD ClFUIUGILD T LTSI, UTHLD OlFUIWIELD Hj6UTH6T P HTHHaTV6V - & &HSwimhHmeu e
6T6oT,

In this 9™ refutation, svAmi DeSikan takes the position that an advaitin, who does not
acknowledge the absolute and undeniable reality of the PramANAs is not qualified to engage in
debates. One should not debate them since they are not eligible for such debates.

R DICTs BI I T ES LRI Gl

SEfed AgdSFarEaTEIFeEd: |l R |

anwsTeuenv=gredlhgianiasGanagryGeuriou: |

Rubgl urgsGaivrhgsafliguranugspegw: || 2 ||

anwsfosvigredbg - ufanwsfauGar  b@GSLWLTST  aUWSTD;  JeUHEDL U,
aniasCanasrrGeuriww: - CausbTaln eWWPSTHH T LYTedTFbHHTeVSTRTSS60 2 66T WSHITTI6nT &H6evoTL
2 Leir Upphs ewhbGsraysbdleriquirs CamagrFlissslet UTDUSTWTED HeDeVH6T, uwbHdb -
uWSHSTDeT, WEHad 2 SH&HHEIL LTS 2 6TeTeT HeMeUHST, uTsGaeThsIafllisLTaDw @S HagL w: -
Gouguranwisefled, Y CUT GHSHaysaflab, LUTwTenTsams vaTallssaTasst aITgHs5s5l60
9B HTTLD 2 _6iTemeuTde6iT. IUTHEWOT  UTHLTH D — Hewrulled  HeTEhb T e, UT S B 6V
B HTTLOVTHUTHOTTOT YWILTET LIFTERTSHNS oVaTHMSHTSH FTTeUTSHTHGOTEITET, LITLOTEWTLD
WPpeugId Qumil eTedr FmmueuiserTer Lredlss Gluerdhsisblererer, suL. GClueTssTHGleTsTRT -
9| SHWMUBIB6IT, LOTWTUTHIHET (HTHBIGET CLITSSTHET 6TOTLIENS LOWMD SIS0\ TEITL_aUTH6T) Hj6uiHemer
UTHLTHD HwTdhE LDGCL Hereflall(HFlsTmevt.

aurssAd  oflETretarauiast, ofsrrfonrsaisdst  @Hs G maumryn  arsGaarhGs
seraflal HFSTHET, UTHSSH D BB STT(P6TeTEUTHMET UTHSS T HOTUIID B TTLIVEVTS6UT S ew6rT
semruller ynCuwwid geraflallPslsTmerr, 9bBH: - euUeTHID (Plge sTedr GlUTHeT. WHEDTETMI,
D|UOVTHLD, HLIT6U: - euTHLOTHE M Hewyuilsd Blermib Gleuafluilsy Fesiremdlesrmenr.

IWEVEET Fl6U sueVGIemer HeWIUlled HeTEhSOTDT, Flev auavgHImeu HewrsHE DG SHereneug GLimsv
@bs wfanwsfeausilssts CanayraFliswrdn SeweVs6r UTEHTHESTISOTTERT &d[Helgbener Hemruilsy

oL BHsallLmed Hewrd @ ynGw seraflallhdlsstmerr stevt,
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Meaning by VS:

Lord HayagrIvan Himself is the Vedic ocean of nectar. YatirAjar is in the position of the full
Moon to that Vedic ocean, the waves belonging to the heshA paramparai rise high with joy. Those
who have accepted PramANams are qualified to engage in vAdams even if they are outside the
Vedams or misinterpret the Vedic meanings. They land on the banks of vAdam safely. In contrast,
the cArvAkAs, who do not accept anumAna pramANam or the bauddhAs who reject PramANams
or concealed bauddhAs (kapaTa bhauddhAs or mAyA vAdis) are rejected from the shores of
vAdam. The waves of the heshA Sabdam of Lord HayagrIvan does not let the Veda bAhyAs and
kudrshtTis to approach the shore of vAdam and sinks them.

Comments by VS:

The advaitins hold the view that PramANAs can reveal what is ultimately real, even though the
PramANAs by themselves are illusory in character. They invite our attention to the experience of
mistakenly perceiving a rope for a snake. SvAmi DeSikan rejects this view and points out that
metaphysical discussions cannot be carried on PramANAs, if they do not have a real existence.

ple¥gus
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SLOKAM 3

ugleleTTeTMTLD suTHLDd HlialCragallaguwis plralssVLs LIBIGTSHLD
The eleventh vAdam is nirviSesha vishayaka nirvikalpa bhanga vAdam

Here, SvAmi DeSikan bases his vAdam on the point that “"even indeterminate perception has for
its content a qualified entity”.

The word "nirviSeha" refers to an undifferentiated entity that is devoid of all characteristics/
attributes. "nirvikalpaka” means indeterminate.

9|SHWeudHe BliallCFrageurdlsarreui. Heuiser Lirani BlialGFagd - all CFasanTdhHIL 63T dn L_THH|, 6T6vT
FnD) Y UUTHEHMS, CeVTEH5Sl6 6TeLVTLD sWaiCFagid BlTalCragG erilghSluiTg) sTesT HeawTiqdhss, L56sT(HID
OUTHET LITHUWFNGS BT uewBWTRT Bliallsouslirswsasd BlialCsras allaguwswrarsrsy BlialGFagld
OlG B & @1 6T VTHGSIMTIHET. HUUTHHMS HETIQdHS L LITOWSTIT, LrSwFadid Blialssousid,
svallsdLsD srer Grean® alswren, Gfd Hialsmusirsusayupn KialGsasalapwisfldame srar
Oeverdla Lrswsaialagwsnrs evTHLiUgd HOvardlswrear GCuradllrswsaspd BlialGray
allaguwsLlleVemsv 6TedT Fnmieugled HTahuTwid. Curdlseflsr Blialssous ewwrslullepib, svaucHL, 6T,
allsranTdl HCpasL alagwbTaTTeId giabh BlialsOUSLTEHD. Ys Fialsdus Lrswsaghd
wlTallGsag ailagwisLilsVensy 6TeuT,

o o o N ool N

. 2
HULTATETAHTI T Tl hed HHTH
+ O\ [N =\
RATeddd EdHATg ATArqH g e Hed: |
o o . ¢ .
Ydgad THUd AHAT WW
A1 A e g sagEl 9an aferm i 3 0
VLT EHTHNVSIFIFHHCSH BlialssvCGL erwrblger
FTHSTEUSWILD 6VSLOH LI TOTHHSWHEHTODLOBHS: |
wd S LIranLo eI wLllBTLD LT eRTas ML & 63T W ehHLILD
svm G BlSwib an®g anwiipd CHausT svbplsSSTD || 3 ||
Opeflaummens L bBHsTeor Gurdlseflear plialssvus evwrglulled, FTHhsTouGHWD - CHTOHMSH
&L bSSSID, CHTaELHMSEID, VS ILSLADTOTHHESVLESTADLD - BIFFTI HBHSLOTET AbHSSCHTH
Fnlg@TSHTUI, WBTD bhs: - Curslseaflst aDBHSWSSHV, LLTeRTOGTL GHMTWEHLID - QML &6sTil

LTSIUL_6T dnlglll CHLSSHIL 6T 2 66T, Wdh & Lyanio - wrelsr @ Lranwid, evyrs) - LrsrdsSpGs,
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eVT anwpsd - UL LILL L LFaDLevslehLULLTeT WfanwpsarTasn, Cahausr - CHauensWTaTg, LOLD

anhP  BlGwid - eTTIL W N (HBWSFV eTLIGILITUPSID, WHFBSSSTD - WBHADGLOTSL (HID,
eIl LIS SBleVTSH L (HILD.

Meaning and Comments by VS:

In this third Slokam, SvAmi DeSikan prays for the permanent presence of Lord HayagrIvan in his
heart with all His six mukhya guNams in the same way as He stays with joy in the heart lotuses of
the Yogis during their enjoyment of nirvikalpa samAdhi, when they stay in a blemishless and
blissful state enjoying Him.

Advaitins hold the view that the Brahman is undifferentiated and is devoid of all characteristics
(nirguNa brahmam). They are therefore known as “nirviSesha vAdis". “nirvikalpa" means
indeterminate. ViSishTAdvaitins reject the nirviSesha vAdam and hold that all entities of the
world are saviSesham (with attributes) and there is no possibility of having nirviSeshattvam.
Advaitins press in a different way and state that one kind of Pratyaksham (perception) is
nirvikalpa pratyaksham and that it invokes nirviSesham. AcArya RAmAnuja rejects this view and
points out that Yogi's nirviSesha pratyaksham is also saviSesham and even in their nirvikalpa
samAdhis, they experience the svarUpa, guNa and vigraham of the Lord and therefore their
experience cannot be called as nirvikalpa pratyaksham.

The conclusions arising from the debate of determinate and indeterminate perception is discussed
in the 11™ vAdam and the correct definition of the nirvikalpa and savikalpa perception is advanced
by svAmi DeSikan to establish the ViSishTAdvaita darSanam.
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SLOKAM 4

Lglereiramid surgd GeugirTioreTwLNsranTBiLILISE eursib.

The fourteenth vAdam is veda prAmANya parigraha anupapatti vAdam.

SDUBBHHD el - EHTTERLILTET LTandens HTL_1q b GoumTeT sTeVeOTLD QLTI STETLISTE)
Qumisow  eflegwiors GCaTarLgsred Qs  LIFLTETLISETS  GaussH®  LITTOTETILS®S
o0 5 M8 LpIg WITS).

The advaitins hold the view that pure consciousness is Supreme and true and everything else is
unreal. If everything is not real, then Vedam is also unreal and cannot be accepted as PramANam.
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T QI SeTAYAT aTfeage:

q ° 39 S0 eedd araeaRaesd |l ¢
WHTHLOTCHT COUBT WS MBI E T T 6T (hSleg =g
Lirwmentd whewrGs pluwgufFCadswaluiGey |
W TOGTOTADTST BBIE0SEHT TSRS b!
o G CGgeu: fmh eflgevwg swib@wranwdlsvid || 4 ||
Cousm: - Ceugymiker, WHTSHOTH: - WTOSHTATYIT 9|HBLOTIUI 6VaICHLINVSS LiTeuhGHCWT®H Fnlq BT,
WG BI (& ETUTeRTTS (hSleomag. - wrelsrearmled sréHUTwWSGCHTH Fnlgw Fa3rsdler eufensrsGeart(h
Fn L WIS T, uflFGsswaluGer - erallpyuwrssrer wanlswwGurhgm 4arsley, Bluish -
eTLIRIUITSHID, TC%H - GeuspBigser, LIFTenTd - LFwrenrordlarmer@eur, w: - wrblsm(HeusT, agmd -
Qps  Cougmisewer, panisr - wgwsLUTsINLAGHS  TOSHIMBSTEIT,  FSHIRWSH: -
LOGIeWSL_LITHM6T ClbTTHeUTTeT, 61V - b, suTSleusb: - Luf anweuserrer, Cxeau: - Gxeuett, Luf orh -
VFOGLOIUL_ 6T Fmiquieugmil, GLo - eTOTEYIL U, YHVID - (PIPeuUGILOTET, aVDELTADID - (EHEHTRTHMS,
allgevwg - BrFD GFwwl (Hb, HeVevg, G GCHeu: - 6TeTHE 2 LITOVWSTTET LIS 0D U6 S 6T 6T,
LMHMeUTSH6f 6T 9|EhEHTEOTHEWS 6T CLPSVULDTS HTFLD GlFuIwiL (HILD.
Meaning and Comments by VS:

SvAmi DeSikan prays to Lord HayagrIvan, who retrieved from Madhu and KaiTabhan the faultless
and real PramANam of VedAs made up of letters (aksharams) and meaning (tAtparyam) and which
have unsurpassed glories and are rooted in themselves. SvAmi DeSikan prays to SrI LakshmI
HayagrIvan to destroy all of his nescience (aj~nAnam) through the pramANam of the VedAs and
also requests for the boon fto destroy the nescience of others (kudrshTis and kumatis) through
him. SvAmi DeSikan rejects the advaitin's view that Vedas are not the final authority
(PramANam) in the matters of spirit.

S 5%

www.sadagopan.org 24




SLOKAM 5

LS DRTHSTID UTSID, & (K& WSETHILOTHBB T TV TS1D

2 &I QUTHNITEID, STERTILBMSTY 6TTHD SBILTHSSTED o & GUTHI 6TAT |SHDaIsS6T
OUTHGEDTTHAT. HUTHHT S mID YBILTHLD SUDTGHD 6Tl OSSHTHSID, STTERTID LITEUIFnGdSe)
UBLTSTD  allagwioTauSTe UBLTSTCRLLLTET LIFanwwpld STeriu@asTéng. <pulain o5
QuTiIulsvenev. 25 STaRTUILGaIG QLTI STETM) SVTH S 1plg WITSE).

In this 15™ vAdam, SvAmi DeSikan establishes that the Universe (jagat) is not unreal (illusory).

He rejects that the advaitin's view based on the inference drawn from “drSyatva" concept is
fallacious.
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- nf amweugevrsdt, G LiFerSsg) - eTedrOUTHL B LITeWhHBHTHL (LD, 6TETEHST Be9)IdhTamldsL (HLb.
LTSLsastd WHOTTSIHST SHUTHSwrar (UTHEsHULTS) alasiubams aNagufHAILST 2 V51D
Cumiiullevensv, eWGWSLWTGLD. g WHWWTeTUIGWTECVCW  USUTEIGE BWLESSDHDEHbHHS TV
FPTPLTADS THTUSTET FHAWD FALTED. ITannsmsssT 4aibh Gamiul L g serDd QUi

6T gmpleaTmed 256y Liam@ugupld Gumiiur@id. efaugisH@Gd LTrandgids @ Ceumiur® (§)svsvmLosy

25 www.sadagopan.org




GurerTsy gfausT LITaDLSSHIHE FTTTSTSH. YSIPUWTS WeVWTHWT FIETD eTaTm FHBGwr(®H alGrmgib
QU(HLD.
Meaning and Comments by VS:

Since the assembly of PramANams like perception, inference and Sabdam are not incompatible, it
becomes clear that World is not unreal. The correctness of the Sruti instructing us that the
world is the body of the Lord is thus established. The advaita doctrine that all except Brahman
are unreal leads us fto the fallacy that the difference between Brahman and jIvan is unreal. In
that case, jIvan cannot become the body of Brahman and that will clash with Sruti vAkyam:
"yasyAtmA SarIram”. This is not acceptable. May Lord HayagrIvan celebrated by many Sruti
mantrams sit on the throne of my tfongue and bless aDiyEn.

“ci S5
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SLOKAM 6

USIGIQTL_L_TLD 6uTSHLD, LITQDWLITESTFTHILILIGSHeUTSHLD
I|SWUBOHHHL LITaDWITSTFLD eibLieiluiTg) 66T,
This MangaLASAsanam relates to the 18™ vAdam.

In the 17™ vAdam, SvAmi DeSikan established that “the relation of the consciousness to the
object is quite intelligible and is also possible”.

In this 18th vAdam, SvAmi DeSikan establishes the impossibility of Brahman being nothing but
consciousness; in that case, the external manifestation of Brahman (bhAhya prakASam) itself is
not possible.

G TGS @i
HACTE e Hadl fF6e |

feegdauqfaeduarcataai

AP | AR JETTA : 1 & 1
@,@@Wm%ﬁ,gm@mrrégm@mrr;b@a;rrr@rrm
SVDIGLITS LILLADEVT sV VT Bl(HbS/b |
allg W reeuw beuTLIF!: 61uwILIWD hdeaildulTLD
eTeUTHILY: 610 LiGeuTeT L(HGa3rssEwr k: || 6 |
allguwmeaiwbeurigl: - SHTIL W HeVWNT GemThISewer OleuafliLBsHF%s Clarant(®h aisemwseaflsy
allagwioTs @) mabaSIm, ewiaurnhIL,: - eieu ailaguisLTeT €hTerdCHT(Hdn g ul, o0 LIGeUTeT Lj(HEaFTHIHLO: -
IbS LBHCOGTHSHLODTTERT LIS6UTET, YFTuwCentThHpsTHTD - euswer Ysrullds swmr plemevullsv
2 siremeuigeaflesr. EhehTOTENHHWEVD - ©hTH Grrglwmer COrrTFer SiwTallesrTsy 2 6vwrL_mesr
UsUTemesTdh ST 1960 Caumiul’ L eflagwnbisefled 2 star Quemgemws () mewer, swiballslirdLwanevr -
epTTCRULTHID  Subhdler  GHmevewmsy uLsbeuTewer  allagufsflliLgTsy, Bl(HHSH -  BTFLD
O FU1g15H6\HTRTH), HalGWTLD - HEHEHTATHMS, suLIanbh - CLTHBLY L (HLD.
Meaning and Comments by VS:

BhagavAn is Purushottaman, the omniscient One, who displays His kalyANa guNams and banishes
our attachment to the desires that are the enemies to the acquisition of true j~nAnam. He
accomplishes this with His j~nAna rUpa tejas.
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"Please be present in aDiyEn's heart always!”
SrI LakshmIhayagrIva MUrti (Thanks: www.svdd.com)
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SLoKkAM 7

B)HUSCSTSTLSTLD 6uTHLD, FTeVGTaCrrsuflanTy surgLd

LTS WFasTHlaenTs) YshoT allCFasshgil T dnlqlidh| 6TTm FnpmlearTTsy, g SHeuml. FlialCsragdhens
FMIBID HFBLUVGFHIL T Fnlq T FTOVGTHHTV LITHUWFOPD LITHEHLILIBHEUSTED 6T  (d6M6UBILOSLD.
Qews  savrgliLg)  FTOVGTD  LUTHWFasbhend UTHESSETEHI, allGCrraileVeVrssmed  Frevsdrnbidker
Lrgwsassems BlGagslurg ster,

In this 29™ vAdam, SvAmi DeSikan establishes the superiority of scripture (Sabdam) over
perception (Pratyaksham), when there is a conflict between the two PramAnams. In those

conflicting situations, where the validity of perception cannot be established, the insight provided
by scriptures has to be accepted as overruling PramANam.

fafeamgaerar fauaaemEd,
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AT AT e afdei
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EGAREEIEl Gierrey: |ferfe : 1 o 1|

allglsp0sbCsT allFaCsd wgTeals
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Sjellglguam=yior Blguwiobsiallsssmib

anwairasGprlever svbEIZ): eVbBISID B || 7 ||

allFlsio - Orgwsasssred elisswrer, gs55 alfaid - @bs LTUECHFS®S, WSTAIS - UTSUFaESST
Splwiu’ L oilssems PTD, JYBIISHS: - SBDIFID, BHOTHST - 2 LBOLSSIHET, FTeVSIhI%E,
Cououeid  whwgad - wresrarlear Gsegwraeyn, Ffrors  wrErD, olssd - LHusTs
SplallsSlsrperGeour, gjeilglsuan=ywr - HPluliuLTs HCaTs piaTubms 2 LW D, sUbHIS: -
VST BB, s05gi5seflsT plSlujwrer, apwairasEpTelaver - LT anuIaISeTsT, Blguwh - sTUEILITHSILD,
5. - BLOIPEWL W, hd: - 2 _6Taflev, WHBIFID - ebBlGlew W, ailsshsTiD - ClFuiui’ (HIb.

Meaning and Comments by VS:

Here, the prayer is to Lord HayagrIvan, the enduring wealth of the righteous ones fo be present
in our heart lotuses always. This universe is established through perception and when the
Upanishads and Saaastrams (Sabdam) reveal aspects about Brahman which appears to be in
conflict with perception, then Sabdam is to be relied upon.
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SLOKAM 8

WPLUSSIBTETHToUS| aUTSHLD 2 LIGHFTHILILIGSSH eUTSHLD

Lramw Ty 2 erergTed CeumiLil L 25aueT (B)VVTHSTV FTiw Feaguwr SHrwd (3)eVeVTHE 6D
QY SHLOTHMaUS 66D 2 LIGHFID eUTT T

In this 34™ vAdam, the un-tenability of AcArya upadeSam through the AcArya-Sishya kramam
(hierarchy) is pointed out as arising from the postulation of the sole existence of Brahman that
does not differ from jIvan. Therefore, AtmAdvaitam removes the possibility of upadeSam from

an AcAryan to a discerning Sishyan (jIvan). If there is no one other than the Brahman, who is
there to perform the upadeSam and who is there to receive the upadeSam?
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sTaTeOmD. @euallsd pFTiw AeGwdTon SDUBLSHHD @OOTHETD 2 LGHFD UTTTFH sTer

STSLITWLD.
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Meaning and Comments by VS:

Among the vibhava avatArams, SrI HayagrIva avatAram is the first. During that avatAram as
HayagrIvan, our Lord performed upadeSam for Caturmukha Brahman on the VedAs to perform his
duties of creation. During His vibhava avatAram as Lord Krishnan, He performed upadeSam on
GitA for ArjunA as his sArathi (PaarthasArathi). He became GeetAcAryan. In the advaita matam,
AcArya-Sishya kramam does not arise, if there is only Brahman that exists.
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SLOKAM 9

PLULSSTDTEIG] QUTSHLD 5 LDTSH N6 LIKIGETSHLD
ety 2 CeuFeurGuBLIlVVTHHTL 2 LIGHFID 6uTgmg erTedT VTHEHEHTH. @Sl  feuisafl GG
QLTS (LPSITOTH TV DG LOTHMEUSLD UTTT | 6T6T,

In this 36™ vAdam, SvAmi DeSikan points out to the un-tenability of “the supposition that the
Self is one but appears to be many owing to the difference of adjuncts (upAdis)".

In the 34™ vAdam, SvAmi DeSikan pointed out the impossibility of upadeSam and AcArya-Sishya
kramam in AtmAdvaitam. In the 36™ vAdam, SvAmi DeSikan points out additional reasons for the
un-tenability of AtmAdvaitam based on the three kinds of division (fretA vibhAgam) among the
JjIvans as baddhan, muktan and nityan. He asks as to how one can account for the upadeSam for
the jIvans, which have the three kind of divisions among them?
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Lreanw@ent - OrabweveucpUTil @) HSSD, anweudsdHrmul - apuweugersfler Gurml (b,  HL: -
[BLDEYUS T LD.

Meaning and Comments by VS:

SvAmi DeSikan extends his salutations to Lord HayagrIvan, who is the indweller of (antarAtman)
the three kinds of jIvans (the bounden one/baddhan, the newly liberated one/muktan and the
eternally liberated one/nityan) and identifies Him as the One responsible for binding the jIvan to
samsAram or freeing one from those bonds to gain Moksham.

S5
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SLokaM 10

BTMHLIGSS TETL_TLD 6UTSHLD - LTWIT, HellGWwm allLimrs Liki%eursLd
ISWaUBH6T Lranwsgsl b CHrad eurmwed @) (hdbd LITFaDOTEhEhHTRTLD WIWT 6TTMID LMHMI
ilGwim sTadTmILD () T6%T(Hd% LD CeumiLIT(h 2 _6IT6Tg) 6TOTHMTTH6IT. HeWSH HEUWTIY eI M.

In this 42" vAdam, SvAmi DeSikan points out with pramANams that the distinctions between
mAyA and avidyA advocated by advaitins do not hold up.

In the 41°" vAdam, SvAmi DeSikan established the un-tenability of holding nescience (avidyA) as
the defect, which is the cause of the illusion (mAyA) of Brahman. He points out that such a view
leads to huge contradictions.
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Meaning and Comments by VS:

Here SvAmi DeSikan prays to Lord LakshmI HayagrIvan, who sports with the jIvans bound by the
insurmountable triguNA rUpa mAyA of His and transports those baddha jIvans with great
compassion over the fierce ocean of samsAram after they sought His rakshaNam. He is
unaffected by the srushTi (creation), sthiti (existence) and praLayams (deluges) experienced by
the world.
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"j~nAnAnanda svarUpan!”
Thanks: www.svdd.com
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SLokam 11

BTHLSS CPESTHTLD 6UTHID, BlowiHs THILILISS6euTSHLD

Here in this 43" vAdam, SvAmi DeSikan proves that knowledge of non-duality cannot put an end
to nescience.
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anweaugarifiewa] - L aDuIRISRTDET VGIFEs 51 Gourid.

Meaning and Comments by VS:

SvAmi DeSikan offers his prayers to the Supremely radiant (tejo viSeshan) and blemishless Lord
HayagrIvan of limitless auspicious attributes, Who is the embodiment of the jn~Anananda
svarUpam. He points out that the destruction of nescience (avidyA nASam) for the ParamaikAnti
jIvans of limitless bhakti and single minded devotion to SrI HayagrIvan does not arise from the
knowledge of non-duality but from the loving kaimkaryams at the sacred feet of Lord HayagrIvan.
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SLOKAM 12

DUIGTLD euTHLD LITLO@EH FTeWV T TS M HLIBIS6UTSHLD
ISMAUBHHDV  (PLpFagisheuld I HTH alGragewrors Fmmliul L gl. s lev lrigliu’ L Gursag
FTOVSTTHISTI SlewL_wrg)

In this 50™ vAdam, SvAmi DeSikan points out that the pre-requisites laid down for the eligibility
to study the sacred texts are unintelligible in the advaita darSanam.

"aDiyEn seeks refuge at SrI LakshmIHayagrIvan's sacred feet”
Thanks: www.svdd.com
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SllHldgrgl @4 4qarao™Y:

FEedi H Ged: YRR raaem: I ¢
angTCsrassCoaT Blraugl anThbssBGCHT
i Lpwrev@Lod] eVSriobeHeuT S0 buIsSldHST: |
DB THITEBABSAT ADWWSLSSabE B
svaughBTD G eVb5: &Hsleedlwety hgwglw: || 12 |
ansTCFaGHECVFT. -  6TVVT  FIHHSMSULD CuTsSlweuisearmis, Blreudl wamThhs SHH: -
walvevrssrear Ul BHSLTID HTECHTH FnlgWeuTHOTTII, QMWD - BTBIGET, LLuwTervGgl -
B)H&5555L_Beurid  eTedTmI, 6VFTD -  BlIBSTLD, YBIUTHLHWSSHST: -CHragwmmeufluilsy
2 _6TaTeUT 6T, BTHITHGaUBSUT: - LFeOLTd CUrl 1guilsDeVTHeuiEHarTiil, amulLpdLI%d e bded (HF: -
L amuieugeefler  slheulgseafled LD 2 sTeTeuisenTil, FHPHlmevslipaslybswisu: - Geuglomsip
WPSTHMS wHulled L &H LmHEGD FEIHCWTH Fnlgar LsHleww 2 ewLw, eWbs: - GlufGuriser,
VIS HHTLD - YTVEUSBH G HS %L 6UTH6NT.
Meaning and Comments by VS:

This Slokam is a benedictory verse celebrating the glories of the great souls, who have shed all
sorrows (hatASeshakleSAH), who possess infinite wealth of bliss (niravadhi mahAnanda
dhaninaH), who follow and stay in the blemishless path of worshipping Lord HayagrIvan
(anagavartmanyadhikrtAH), who compete with no one (anAghrAtadvandvAH) and who have the
intellectual power to drink up the ocean of vedams in their cupped palms. SvAmi DeSikan aspires
to belong to the group of MahAns (santaH) worshiping Lord HayagrIvan.

NOTE: Sri Sundar Kidambi SvAmi with his majestic voice has rendered this stotram as an MP3
audio. Audio rendition of this stotram can be heard at:

http://www.prapatti.com/slokas/mp3/hayagriivastotraml.mp3

FAAThRIGETT HedTUR TR S |
A dZE A RS AH: |
| 3fcl FragTuied-oft EFsliaedrs TFqu |
SwAmi DeSika dAsargal

Koti KannikAdAnam SaThakopa Tatachar &

Oppiliappan Koil Varadachari Sadagopan
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