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By
Dr. SatakOpa TatAchAr, KaimkaryapAurar,
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For the chEtanams struggling in SamsAric Ocean for aeons, Upanishads are
the means for redemption. The Upanishad Vaakyam, “yathA krathu: asmin
IOKE...” points out that the jeevans performing BrahmOpAsanam reap the
fruits (BrahmAnubhavam) linked directly to the particular GuNam that they
used for their UpAsanaas. Swamy Desikan echoes these thoughts (upAseetha
GuNAdhE--), and states that the one who does the BrahmOpAsanaa enjoys the
Brahman with the same guNam that he chose for his upaasanaa. He also enjoys
many auspicious attributes (anantha kalyANa guNams) of the Lord for quite a

long time.

LORD VARADARAJAN’S UTHSAVAMS

The annual uthsavams enjoyed by the Lord are of three kinds:

(1). PourANikam
(2). Saasthreeyam and
(3). SampradhAyam.

During these three kinds of uthsavams, Lord Varadhan receives the
MangaLAsAsanam of Swamy Desikan of Thooppul and makes the BhaagavathAs

happy.
(1) POURANIKA UTHSAVAM:

PurANams say that Brahmaa performs AarAdhanam for His Lord
every ChithrA PourNami night on the bed of river PaalAr. This is called
BrahmArAdhanam.

Let us recall some specialties of this BrahmArAdhanam. Whenever Atthigiri
aruLALan travels outside, the last AarAdhana Aasanam of ParyankAsanam is




offered after He returns to the AasthAnam. The only exception is the
ChithrA PourNami night, when ParyAnkAsanam is presented outside the
temple. The intent is that all aspects of the AarAdhanam (six Aasanams) are
enjoyed by the Lord and there is no incompleteness.

At dawn of the morning following ChithrA PourNami, Lord VaradarAjan is
ready to return to Atthigiri AasthAnam. He blesses the assembled BhakthAs
with an EkKAntha sevai. He puts aside all His elaborate AabharaNams, Flower
garlands and has just His PeethAmbharam, Yajn~Opaveetham, waist chord and
His Vakshasthala Lakshmi. He has one simple garland to bless Swamy Desikan.
This EKAntha Sevai was saluted by Swamy Desikan in Vibhavam, where he
saluted the Lord’s neck having the marks from the tight embrace of PerumdEvi
ThAyAr during the Serthi after ParyankAsanam. With this simple attire and
distinguishing marks on His neck, Lord VaradarAjan arrives at Thooppul and
receives the darsana thAmbhoolam from His dear Bhakthan and honors him
with His single garland.

(2) SAASTHREEYA UTHSAVAM:

The uthsavam referred to in the Bhagavath Saasthram of PaancharAthram is
the ancient VaikAsi VisAka Uthsavam. During Swamy Desikan’'s Vibhava dasali,
Lord VaradarAjan was travelling on His Raaja Veedhis during the Uthsavam
day. At that time, few ill intentioned ones argued that the recitation of
Tamizh Dhivya Prabhandham (AazhwAr aruLiccheyalkal) is asaasthreeyam.
They protested against the Lord traveling on His Raaja Veedhis listening to
the Tamizh Vedams. Swamy Desikan argued with these Kudhrushtis, defeated
them and made it possible for the Lord’'s Uthsavam to continue as before until
this day. Lord VaradarAjan was very pleased with Swamy Desikan’s kaimkaryam
and presented one of His Thirucchinnams to Swamy as a measure of His
appreciation. The Desika Prabhandham of “Thirucchinna Maalai” was composed

at that time by Swamy Desikan ( Detailed meaning and commentaries are
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available at http://www.sundarsimham.org )

On this Vaikaasi Uthsavam day, Lord receives MangaLAsAasanam from Swamy

Desikan during day and night time.

Swamy Desikan celebrated this VaikAsi
Uthsavam in Sri VaradarAja PanchAsath
slOkam (Turaga-vigaharAja-
_i syandhanAndhOLikAdhishu--). In Thi-
B rucchinna Maalai Paasuram also, Swamy
g celebrated this uthsavam: “Aanai Pari
thErin mEl Azhagar vanthAr”.

On the third day of VaikAsi Uth-
savam, before dawn, Lord VaradarAjan
ascends on His Garuda Vaahanam and
=8 arrives at the AazhwAr PrAKAram in
response to the prayer of Swamy Nam-
mAzhwar: Won't You come by one day to the street where 1 live and long for
You (Avar Vedhi oru NaaL --). He blesses Swamy NammAzhwAr with His dar-
sanam and then travels to Swamy Desikan Sannidhi near the Dhvaja Sthamb-
ham. After that, Lord Varadhan stops near the 16 pillar Mantapam and the two
giant umbrellas are held over Him and He literally runs to Thooppul Swamy De-
sikan ThirumALikai (Sannidhi) with the air resonating with the Haa-HaakAram
of Bhaktha Janams reciting His name loud. It is almost sunrise and the two gi-
gantic  umbrellas shield the Lord from the Sun of VaikAsi month. With His
huge flower garland, Lord VaradarAjan blesses Swamy Desikan with
His sevai and offers His Sri SathAri PrasAdhams.




On the fifth day of VaikAsi Uthsavam, Lord of Hasthigiri travels by His Golden
palanquin and arrives at Swamy Desikan's sannidhi at Thooppul. The PannAgam
(Clothing roof) is now removed so that Swamy Desikan can have an
uninterrupted sevai of the NaachiyAr ThirukkOlam of the Lord.

Kanchipuram Sri Varadaraja Koil on Hasthigiri

On the VaikAsi ThiruvONam day, Karigireesan presents Himself in the
PuNyakODi VimAanam (“BhUshitham PuNyakODyaa..”). He removes all the sins
of His bhakthAs and let their PuNyams grow. He arrives at Thooppul to the
accompaniment of the Dhivya Prabhandha GhOshti in the front and the Vedha
PaarAyaNa GhOshti following Him. Here at His dear Bhakthan's sannidhi, He
receives darsana ThAmbhUlam from Swamy Desikan, who has been waiting for
Him eagerly. Lord VaradarAjan honors Swamy with SathAri, Maalai and
Parivattam. PrasAdham distribution for the GhOshti takes place and
afterwards Swamy bids his reluctant farewell to the Lord.
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While traveling on His horse (Turagam), Lord VaradarAjan stops near

_ Thooppul, turns a little in that direction and gives His darsana saubhAgyam

from the distance. It is as though He is telling Swamy Desikan that He has to
rush on to Bhaktha rakshaNam and He has not forgotten Swamy even in that
hurry and He will return soon for a leisurely visit.

(3) SAMPRADHAYAKOTHSAVAM:

It is our duty as SishyAs to eulogize our AchAryan and to make Him the object
of our meditation for the MahOpakArams that they have rendered to us. On
the avathAra ThirunALL (PurattAsi SravaNam) of Swamy Desikan, He has a
wonderful kramam of traveling to Hasthigiri from Thooppul on the golden
palanquin sent by the Lord and performs the most moving MangaLAsAsanam
for the Lord with many of His Sri Sookthis. The scene brimming with the
thousands of devotees on anuyAthrA with Swamy Desikan makes the garbha
gruham look like another Srivaikuntam. One does not think of the archai of
Lord VaradarAjan and join with Swamy Desikan to state that they are not
interested in Sri Vaikuntam and the Lord’'s sevai there as long as they could
enjoy His dhivya soundharyam right here on top of Hasthigiri (Vaikunta
VaasEapi mE nAbhilAsha:). EmperumAn as Lord VaradharAjan is moved by the
akalmasha (blemishless) Bhakthi of Swamy and blesses every one assembled as
anuyAthrikAs.

The other sampradhAya Uthsavam goes back to AchArya RaamAnuja's days,
when latter was rescued by the dhivya dampathis of Kanchi, who took on the
guise of the hunter couple and brought RaamAnujaa from the forests of
DaNDakAraNyam to Their Raajadhani. On this day, Lord Varadhan blesses
RaamAnuja at Saalai KiNaRu, presents RaamAnujA with the PeethAmbharam
that He adorned and travels with Him to Thooppul Sannidihi of the Bhagavath
RaamAnuja SiddhAndha nirdhAraNa Saarvabhoumar, Swamy Desikan. Here,

10




Thooppul KulamaNi, who had Lord VaradharAjan as His AarAdhanam (VandhE
yajantham Varadham savaaram--) performs AarAdhanam for the Lord in
arcchA  form (from SvAgatham, SannidhyAsanam, argya, Paadhya,
AachamaneeyAthi upachArams and then nivEdhanam. The PrasAdham for the
Lord is next presented to Swamy Desikan's AchAryan, Bhagavath RaamAnujar
before he partakes it and then distributes it to the GhOshti. It is our
tradition that it is more appropriate for BhagavAn's anugraham to come from
AchArya Mukham instead of directly from the Lord. It is in this context the
garland worn by the Lord is presented to RaamAnuja first and then is given by
Him to Swamy Desikan. This uthsavam is in commemoration of the starting of
the adhyayana uthsavam due to the victory of Swamy Desikan over
the kudhrushtis, who contended that AzhwArs’ dhivya Prabhandhams were not
at a par with Sanskrit Vedam and therefore they should not be used in
Uthsavams. This one day Uthsavam is considered as Kruthajn~athA
vishkaraNam (expression of gratitude) by the Lord and also for the many Srl
Sookthis in Sanskrit and Tamizh on Him compared to the SaamAnya
MangaLAsAsanam of the AzhwArs. Therefore, the traditionalists believe
that the Lord comes in person to Thooppul home of Swamy Desikan to honor
him once a year. The essence of Desika Darsanam is summarized as the 74™
e-book in the Sundara Simham series(http://www.sundarasinham.org). Most of

the Sri Sookthis of Swamy Desikan with their meanings and commentaries are
available for your enjoyment at:

http://www.sundarasimham.org

http://www.ahobilavalli.org

When one looks into and enjoys the majesty of these uthsavams at Kaanchi
enjoyed by Swamy Desikan, when he was in Vibahavm and today in his archaa
form, one comes to the conclusion that there is no difference in the magnitude
of Aanandha anubhavam of Swamy Desikan. This year's Uthsavam schedule is
included at the end. Please enjoy every day of the Uthsavam and receive the
Lord's and the AchAryan’'s munificent anugrahams!

11
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W TSI UGhFTSS Dl FDHmId

ooeumdl CHweldsal FIHHH aCHTHIBIFHANIN HOmHIWD. SHSleuw
CHIFmIFBANN MmFHI JITUTSWSH BT BH  ABDH 6T G, LOT6dT
HMHFCFM FTHHIUBL%L, like WImisd HHwko etc, but mId
auaTDlemW  BTCMH BIEHL BBV OBTEBILOUT BLD (T 6T6UTFH 6T,
DLOTUIWTE0  aueuTDl CHWBlBaNLHH60 2 6Tem  NDT6THHT60 0N
FLHgr  Quersswind)  day and Feumgid 2 SHeveud days uisHSwuns
UIBHITY UGHFTFH®BH H(HFQFM FnHHleor OmGCxs BlGoudp e
FH L (@, BT, more than that on QOFH&TCsM 2 Heaveud  IN HmLoEhF
oo SLigud time CHadlser  WGawDEBemw  HmFQF6  Frdh S5 0w
BCaup ey memLGUMIEIMIFGI.  On other days without WBSHIYAELID  no
BCuFperd, without wWumapw avdHyw  and suIHITR  UGHFTFSH
(atleast one slOkam) no B HIYap L.  So every day after hearing atleast one

slOkam from sug&HoMey UEHFTFSH, CHourHlgTmer BlICouFHeID I ewol

Lmi@Enugl @Qermid  HFTIH B0 2 6MenFHl, So that we can understand

LUGhFTFDH Hl6oT 65 MHMLD.

You have mentioned so many w@uragw  elepwid N ushFTFSH, like that
“aumoreiw  YHH wmsFoeF thisis for “FhaprdubSlsgamin”  so that
here in “F&SapTHWUSHIEBIHID  aOMHBUTFF aISHJWL  recited in

LOT5 & JL{AR LILD.
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SOME UTHSAVAMS AND SLOKAMS:

1. TE d9 {[SSRafed g« (varada tava vilokayanti dhanyah) — Slokam

46, ekantaseva on 4" day.
2. ST+ d TR (anibhrta parirambhaih) — Slokam 47,
FHgm Cuanissrdl Hmwysenew CHudlbensr whwmem B.
3. gUT M@= (turaga vihagaraja) — Slokam 48,

HMHL Gavemeu, UMD, GHDHI, UTADGEIEATIL
EIHaTavTavaTd and wiwmsm %.

4, GTd«dT€l q&ul @&F{:ﬁ .. QAT Hieaa™. (vyatanvana taruna tulast....

devata sannidhattam) - Slokam 50, on PurattAsi SrAvaNam day at
garbhagruham, stbQumorenid @ WE auiSus Hlev.

5. @@ ol . (sa tvam sa eva rabhaso) - Slokam 40, Gajendra

moksham.. (Adi Garudan)

6. Y1 34: 9% ....( bhayo bhayah pulaka..) - Slokam 45, on Purattasi

SravaNam day, eveumdl CHwlBamIdH@ WIBH UTapLLD.

7. & Id SRR ... WEAYENT T (tvam cet prasidasi ... bhagavan
apavarga eva) - Slokam 43, wWwsd  spdHu st WPHeow

I FMTWTHMDT CFTHHUNVL DYHaT ugHer Blorm Gl smwsmw
2 _ubwrauwrTs Brw CFaF FTud@GHW FLOWLD.

8. ft=a¥ ... (nirantaram....) - Slokam 49,

BID 6UIH T D FITWDIL 0T DILMBGHID FLOUWSDHBH0 BLOEHG,
HeHLBGHW @IUaDd Qs CFiH S CFemauCu GUTHID
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Cuomgn1d CousmrLmp 6r6rmI.
9. 3fd Mf@ddeK .....(iti vihtam udaram....) - Slokam 51,
B OIS SWFplons QUMD LI6V6TH6NT.

10. @1 9@ (turaga vihagaraja) - Slokam 48, like this uthsava anub-

havam in Hamsasandesam and thirucchinnamAlai.

11. EERT g ... TG a9 FEER (hastisa duhkha ... pratyas-

tram afijalih asau tava nigraha astre) - Slokam 30, Swami Desikan
shows to us what is the prathyastram in front of emperuman nigraha
asthram? That is “anjali” on Purattasi SrAvaNam day. Only on that day
Swami Desikan has anjali hastam instead of the usual SrlkOsa
Jn~anamudrA.

12. Swamy says in adaikkalappattu, “2_10 %19 &6 ....316h F 66V 65T H HJLO
smoud FH1”. SO we can understand that Varadan’s hastam is abhaya hastam.
But Swamy called Varadan as

“FME el oISy aRfid 7 2 el qRUMfed ... AT

(sarnga dhanva tvayapi varayitum na sakyam niryantranamparin
amanti....karisa) — Slokam 38.

How it is possible? Yes, Swamy Desikan smArayathi

“aevBCormly) QUM HANL BLBSH GCUIeTTeT6T,

T GLmIOTeTem IS SIuUTHMIW M(T H HIBDH H 6 B.

Yes, from now on until anushtana kula uthsavam day, Emperuman offers
sevai with His sArangam and not abhayahastam.

“Sathyam vidhatum nijabruthya bhAshitam”, nrusimhavataram like
this, kachitanil kaN kodukkum PerumalL to prove Swamy words
“karigiripater vaha vegavadootan”, etc, runs with great speed even today by
empowering His Srl Paadham ThANngis W ur® STmISHMT0  Cous—
0TS 6T(LRMS S () @ ST,

14




DUMHET  UIHT  UTPFH, HET MIHAT  MHeT QuDm B
SHITLULGD GH6vLoasT aumpdE umrpasGeu.

FORT TEAH R G (kareesa! pasyema parassatam samA:)

sTeoTml WL (Hb s OpmTd SHIGumb.
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Sri Varadaraja Paficasat

Annotated Commentary in English

by
“ Sri nrsimha seva rasika ”

Sri Oppliappan Koil Varadachari Sathakopan




SCHEME OF TRANSLITERATION

Vowels:

a a [ 1 u u

= = 2

® R T TS SA

I r e ai 0 au
anusvara m

visarga h(:)
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Consonants

Gutturals | & | € J| o] =3
ka | kha | ga | gha n
Palatals | & [ © < 5| of
ca|cha| ja | jha | 7
Cerebrals | € ) S [ g
ta|tha| d [dha| na
Dentals | d < g 15| q
na
ta | tha | da | dha
Labials q % q H H
pa | pha | ba | bha | ma
o | 7037
ya | Ra | la | va

18




Sibilants H -sasinsun

2 - § (soft) palatal sibilant pronounced between

“sa’” asin Sun and ““sha’ as in shun

¥ -sha(ors); & - ksha (or ks)

Note: Used sha or ksha

Aspirate % - |
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fHd PR HERRIRE AH:

sriman venkatanatharyah kavitarikakesar |

vedantacaryavaryo me sannidhattam sada hrdi ||

o

<

.

e SLOKAM 1
S

=

3 fgtg RraR e TeEe 9w 9

dTT Ga 391 2| ETTE: |

FHA TS Fedll TZU FoTRIRE!

FHAd FNS A RIS HETH TRT: 1 2 0

dvirada sikhari simna sadmavan padma yoneh
turaga savana vedyam syamalo havyavahah |
kalasa jaladhi kanya vallart kalpa sakht
kalayatu kusalam nah kopi karunya rasih ||
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INTRODUCTION:

Swamy Desikan seeks the anugraham of the
matchless  embodiment of compassion, Lord
Varadarajan, who is  always united with His Maha
Devi. Swamy prays to the Vilakshana karuna miirti,
Lord Varadarajan, who appeared at the agni kuntam
of the asvameda yajfilam performed on top of
| Hasthigiri by His son, Brahma Devan and granted

8 latter the supreme boon of Darsana sakshathkaram

(Bliss of seeing and enjoying His divine form

directly).

Swamy Desikan’s Mangalasasanam is that the Lord of infinite compassion
stands on top of Hasthigiri for all Yugams in response to His son’s desire as the
26" tatthvam (as Iswaran) and lords over the 24 Prakruthi tatthvams and the
Jivan, which is the 25" tatthvam in S Visishtadhvaitha Siddhantham. Swamy
Desikan reveals to us that the Lord stands on Hasthigiri and provides

protection for all the beings of this and the other worlds.

MEANING:

On the upper reaches of the hill of Hasthigiri, Perarulalan has created a
permanent residence for Himself. Once upon a time Brahma Devan performed
an asvamedha Yaagam. Brahma Devan’s Yaga Vedhi (Homa kundam for

sustaining the Yaga agni: utthara vEdhi) was constructed by the divine

21
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architect Viswakarama on top of Hasthigiri. Perarulalan (Lord Varadharajan)

was pleased with the Yajfiam performed by His son and manifested Himself in
that utthara vEdhi. Lord Varadarajan was resplendent at that time like the fire
with a bluish black hue. Here, the natural compassion of the boon-granting
Lord is accentuated multifold by the union with His Divine Consort, who
appears like a golden creeper embracing the Karpaga tree. May this Lord of
limitless compassion bless us with all the Purusharthams all the way up to
Moksham!

COMMENTARY:

adiyEn’s commentary will be drawn from great commentaries by Varadha
Gunamrta Varshi Ra. Sr1 Srinivasa Varada Tatacchar Swamy, Vaikuntha Vasis
Seva Swamigal, V.N. Sri rama Desikacchar Swami and Vavadhika Villivalam
narayanacchar Swamy. Mine is then a collage of commentaries for all of the

Varadaraja Bhakthas to enjoy His Gunanubhavam at one place.

On this Sathya Vrata Kshetram, the Lord stands on top of the Elephant shaped
hill (Hastigiri) with Periya Piratti and is like a Kalpaka tree granting all the
boons that one desires. It is a kshetram that is desired both by the Lord and His
Bhagavathas, who perform blemishless Kaimkaryams to their Lord and His
Devi. The Lord’s permanent abode of residence itself has the power to destroy
all of our sins because the Lord sanctifies this hill with His presence on top of
Hasthigiri (dvirada sikhari stimna sadmavan). This Mangalasasanam of the hill
of Hasthigiri in the first slOkam of Sr1 Varadaraja Paficasat is similar to the
Mangalasasanam of Thiruvenkatam hills in the first slOkam of daya Satakam.

In his Sr1 Varadaraja Stavam, KurEsar saluted the Hasthigiri (Elephant Hill) as

22




“karigirim samaAsraye”. Here on top of the Hasthigiri (dviradagiri simna), the
Supreme Lord is saluted by all the four Vedas and whose glories can not be
adequately described by the Upanishads or by the minds of Yogis. Here all
doubts about the Lord not being the Supreme Devan and being nirvisesha
Brahman will be banished on worshipping Lord Varadarajan at His abode on
Karigiri. In this context, KurEsar observes “samsayam asau giri: nudati hai”.
The Lord is worshipped as Hasthigireesan or atthiyiiran in reverence to the

peak of the hill that He has chosen for His eternal residence (nitya vasam).

Swamy Desikan salutes the Lord of Hasthigiri in his Sri Sakti, Panniru namam

For detailed meaning, please see the e-book available at http://

www.sundarasimham.org/ebooks/ebook18.htm) as Midrtis at the 12 pundra

sthanams (Kesavan, narayanan, madhavan, Govindan, Vishnu, Madhustdanan,
trivikraman, Vamanan, Sridharan, hrshikesan, Padmanabhan and damodaran)

in this way:

“Varana VeRpil Mazhai muhil pOIl ninRa Maayavane” -- narayanan

“tholl atthigiri ChudarE” -- Madhavan

“atthimamalai mel ninRa punniyane”-- Govindan

“Karigiri mel ninRa KaRpakame” -- Vishnu

“Varana VeRppin Mazhai muhile”* -- Madhustdanan

23
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“Karigiri mel Varam tanthidum MannavanE”* --trivikraman

“atthi Mamalai mel ninRa acyutanE™* — Sridharan

“Sindhuracala sevakane” ---Padmanabhan

“atthiaRin Maragathame”-- damodaran

sadmavan - Here on top of Hasthigiri (dvirada sikhari simna sadmavan), the
Lord has nithya vasam (eternal residence). He is there in all the four yugams.
He is Prathyaksham to Adhi Seshan in Kali Yugam. All the Jivarasis can see
and enjoy Him with their own physical eyes (Mamsa cakshus). On this hill
situated on the northern bank of river \egavathi, the Lord gives us His blessed

sevai on top of Hasthigiri.

padma yoneh turaga savana vedyam - padma yoni is Brahma devan, who took
his birth in the divine lotus growing out of the Lord’s nabhi. Brahma Devan
performed the asvameda Yagam with great devotion. The Lord responded to
His son’s prayer and appeared in the middle of the Utthara vEdhi as Lord
Varadarajan with the punyakoti Vimanam. All this glorious events are
celebrated by Swamy Desikan in his “Meyviratha Manmiyam”. Swamy
Desikan alludes to these vaibhavams on Hasthigiri through reference to

“padma yoneh: turaga savana vedyam”.

syamalo havyavahah - The Fire (Agni) had the bluish black Syamala varnam

as the Poornahuti of Brahma Devan’s asvameda Yagam was completed. That
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dark hued Agni was none other than the Syamala Mirti gained by the Yajfiam
of Brahma Devan. The normal fire will have a red hue but this unique fire was
dark blue in color because it was the neela megha Syamalan that was standing
in the middle of the agni kundam to bless Brahma Devan. That flood of JyOthi
was denoting the Parathvam of the Lord Varadarajan. Unlike the regular Agni
that can burn and blister, this One was a cooling downpour, which quenches
the samsaric heat. The immense Daya, Soulabhyam (easy accessibility), and
Sousilyam (reaching down even to the lowest) of Lord Varadarajan is denoted
by the choice words of this slOkam: “$yamalo havyavahah”. KurEsar salutes
this Syamala Mirty as “neelamegha nibham”. This is a bluish-black flood of
JyOthi. It is a neela megam (dark hued rainy cloud) pregnant with the rain of

compassion. It is Self-manifested.

kalasa jaladhi kanya vallart kalpa $akht - Swamy Desikan chose these words to
remind us of the deep meanings of the sacred dvaya Mantram, the second of
the three esoteric mantrams. Dvaya Mantram is used as Saranagati anushtana
mantram. In the first half, Sriman narayana sabdham refers to the upayam of
Moksham. The Lord is visualized as the Kalpaka tree (kalpa sakht) entwined
with the golden creeper (vallari) that incarnated from the Milky ocean as
Perumdevi Thayar (kalasa jaladhi kanya). In the second half of dvayam
(Srimate narayanaya namah), Sriman narayana’s presence is indicated in the
upaya and phaladasai with Sri Devi. They are yEka Seshi dampathis. They are
never ever away from each other (anapayini tattvam). Sri Devi has sama

dharmams with Him as His sahadharmini.
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il ko api karunya rasih - The three sambhandhams and the ten auspicious gunams

| of the Lord of Hasthigiri is hinted here by Swamy Desikan to highlight His

Unique Karunya gunam that propels Him to grant us all boons desired by us.

The three sambhandhams (connections) of the Lord with us as Jivatmas are:

(1) Sarva Seshitvam: Master of all Jivans,
(2) Sarvadharatvam - He being the foundation of all and holding them

(3) Sarva niyanta - His role as the niyanta (Commander) of all.

The ten kalyAna GuNams are:

(1) Karunai ( Dayaa, Krupai),

(2) Soulabhyam,

(3) Souseelyam,

(4) Vatsalyam,

(5) Kruthagnatvam (Gratefulness),

(6) Sarvajfiatvam (Omniscience),

(7) Sarva saktitvam (Omnipotence),

(8) Satya sanklapatvam (never changing from His sankalpam),
(9) Pariparnatvam and

(10) Parama udharatvam (being a great Vallal) .

Among all these sambhandhams and Kalyana gunams, the Gunam of krupa or
Karunai becomes Supreme. If He did not have His unique Karunai (kOapi
vilakshana karunyam) no one can escape His wrath over their trespasses of His

commands. That is the saving grace. When He vows to protect us (makes His
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sankalpam), no one can oppose it. We do not have anymore bhithi from
Samsaram once He vows to protect us because of our Saranagati anushtanam.
He is known as “svetara samasta vastu vilakshana:” because of His unparal-
leled Karuna Gunam. Because of His Karuna Gunam, He stands on the top of
Hasthi Giri as a Kalpaka (wish granting) tree. He is sarva Phala Pradhan of a

unique kind and is therefore saluted as “Vilakshana karunya rasih”.

kalayatu kusalam nah - Lord Varadarajan (PerarulAlan) is Sakala Phala Prad-
han. He blesses us with all desired saubhagyams including Moksha Phalan. He
Is Lakshmi Visishtan (united with Lakshmi); He is Sakala Kalyana Guna
Visishtan, Dhivya Mangala Vigraha Visishtan. This is the way a Sri
Vaishnavan comprehends the Para Brahma svariipam. He grows our acharam,
anushtanam and Vairagyam; He leads us towards a Sadacaryan and encourages
us to perform our Prapatthi out of His Parama Karunyam. He blesses us with
Kaimkarya ruchi during the post-prapatthi period and at the time of shuffling
our mortal coils leads us to His Supreme abode to perform nithya
kaimkaryams there. Our Acharya Sarvabhauman prays for all these saubhag-
yams to come our way (kalayatu kusalam nah). Our karuna Marty, Swamy
Desikan prays on behalf of all of us to the embodiment of Karunai and asks

Him to drench us with His daya laden downpours.
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yasyanubhavamadhigantumasaknuvanto
muhyantyabhangura dhiyo muni sarvabhaumah |
tasyaiva te stutishu sahasamasnuvanah
kshantavya esha bhavata kari saila natha ||

MEANING:

Oh Lord of Hasthigiri! There are great sages like VWasar and Parasarar in this
world. There are not many things that are beyond their comprehension. Their
intellect is of such caliber. Even these great scholars stumble, when it comes to
describing fully Your nectarine gunams. While Thou art beyond the grasp of
such lofty sages, adiyEn of meager intellect has emboldened myself to praise
Your limitless glories. This act of mine is a brash one and is an apacarAm.

adiyEn begs You to forgive this rash act of mine.
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COMMENTARY:

kari $aila natha! abhan gura-dhiyah muni sarvabhaumah yasya anubhavam
adhigantum asaknuvantah - In the second slOkam, Swamy Desikan begs the
Lord of Kari Sailam to bear with his bravado to eulogize Him, who is the
Supreme Being and can not be praised adequately even by the great sages
with sharp minds. “yasya anubhavam adhigantum asaknuvantah muhyanti” are
the key words. Even the Muni Sarvabhaumah, who are endowed with immense
skills to create great itihasams and Puranams, classify Vedas are unable to
fathom and describe adequately the limitless Kalyana gunams of the Lord.
These Maharishis like Valmiki, Parasara, Wasa, Sukha Brahmam have
attempted and given up in their efforts to understand and describe the Lord’s
auspicious attributes. Swamy Desikan admits that he knows about their
struggles and yet is impudent enough to attempt to praise Lord Varadarajan’s
indescribable Vaibhavam in the form of a Stuti. Knowing that the great Munis
were powerless to comprehend the glories of the Lord fully (yasya anubhavam
adhigantum asaknuvantah), Swamy Desikan states that he is wading brashly
into such an effort (te stutishu sahasam asnuvanah eshah) and asks the Lord to
forgive him for that wild attempt. Swamy remembers the aparadha Kshamana

gunam of Lord Varadaraja for forgiving his bold act.

Bhagavan’s svarta, riipa, Guna, avatara Vaibhava prasiddhi make the great
sages giddy, while they attempt to praise them adequately. They give up.
Swamy Desikan says that his effort is a miniscule one compared to theirs and
yet he is emboldened to engage in this stuti of his Aradhana Marti and seeks
the pardon of the omniscient, forgiving Varadhan along the lines shown by

KurEsar in his Varadaraja stavam:
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aye! dayalO! varada! kshamanidhe!
viseshatO visvajanina! visvada!
hitajia! sarvajiial samagra saktika!
prasahya mam prapaya dasyameva te ||

-- Varadaraja stavam, slOkam 93

This sahasam of Swamy Desikan has blessed us with the delectable and divine

stOtram to use in our nityanusandhanam.
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janan anadi vihitan aparadha vargan
svamin bhayat kimapi vaktumaham na saktah |
avyaja vatsala tathaspi nirankusam mam

vatsalyam eva bhavato mukhart karoti ||

MEANING:

Oh Lord of the Universes! adiyEn realizes now that | have accumulated
countless bundles of sins over a very long time through transgression of Your
commands and am standing before You as an aparadhi. Therefore, adiyEn is
afraid to approach You and present before you few words of salutation about
Your limitless vaibhavam (glories). In spite of adiyEn’s disqualifications and
unfitness, | have come forward without fear or shame to praise You. There is
only reason for such uncontrollable behavior on my part. That is Your inherent
love and affection (Vathsalyam) towards all jiva rasis (assembly of sentient).

That Vathsalya gunam of Yours overlooks all the blemishes and mistakes.
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utter a few words in Your praise.

COMMENTARY:

Swamy Desikan states in this slOkam that the svabhavika (intrinsic) daya of
the Lord propels him to eulogize Him. Swamy Desikan continues to compare
the greatness of the Lord and his own lowliness and proceeds further with his
eulogy a great sense of wonderment about his attempt. He recognizes that
Bhagavan’s natural affection (Vathsalyam) for the chEtanams, forgiving nature

are the motivating factors for him to continue with his stuti.

Swamy Desikan also takes into account his many defects and unfitness to
engage in this bold attempt in a spirit of naicchyanusandhanam and Karpan
yam. He describes himself and his inadequacies with a great sense of humility:
“anadi vihitan aparadha vargan janan aham”. adiyEn recognizes the immense
bundles of sins of mine accumulated over time immemorial. He stands before
Lord Varadarajan in a helpless and humble state and concedes that his Papa
rasis will stand in the way of his attempts to eulogize the Lord and appeals to
the Lord to bless him in a mood of Karpanyam. He concedes further that his
wild, uncontrollable act will be tamed by the intrinsic karunai of Lord
Varadarajan and lead to the completion of this stuti. The prayer based on
Karpanyam is reminiscent of the passage in the 99" slOkam of Daya Satakam,
where Swamy Desikan addresses the Daya devi at Thiruvenkatam: “tvad varan
am mam svayam anugraha srun galabhi: baddhva gruhana”. Swamy says here:
I am like Your wild elephant in rut. Please tie me down with the chains of Your

anugraham and hold me.
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avyaja vatsala - Vatsalyam is the adbhutha gunam of the Lord, which
overlooks our defects and extends His affection. Swamy Nammazhwar
describes this Vatsalyam of the Lord that overlooks and outweighs his defects:
“neesanEn niRaivonRIilEN, yenn kan Pasam vaittha Param Chudar sOthikke”.
Swamy Nammazhwar says that he is an asamptrnan when it comes to atma
gunams and is lowly and yet the Vatsalyam (Pasam) shown by the Lord
towards him makes the Lord proud and puts His affection to nithya Saris at a
lower level. Swamy Desikan concedes that it is this unique vathsalyam of the
Lord that propels him to engage in the samarpanam of this stuti (avyaja
vatsala! bhavatah vatsalyam eva niran kusam mam mukhari karoti). There is no
special reason for the Lord to display His Vathsalyam. It is avyajam. It is
intrinsic. It relates to the Seshatvam and Dasyatvam of the jivan to the Lord,
the Sarva Seshi (Master of All ). It has no time limits and flows continuously.

All these tatthvams are hinted in this choice salutation, “avyaja vatsala”.
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kim vyaharami varada stutaye katham va
khadyotavat pralaghu sankucita prakasah |

tanme samarpaya matim ca sarasvatim ca
tvamafjasa stuti padairyadaham dhinomi ||

MEANING:

Oh Lord Varadaraja! The illumination provided by the fire fly is very limited

in scope. Similarly the reach of my intellect is very limited. Handicapped by

this insignificant intellect of mine, adiyEn is stumbling about the proper choice
of words to engage in Your gunanubhavam and do not know a way to proceed.
You are Varadhan, the boon giver. Please bless adiyEn therefore to sing
exquisitely about Your anantha Kalyana gunams so that You are pleased and

grant adiyEn the power of intellect (Mathi) and speech (Vak).
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COMMENTARY:

Swamy Desikan beseeches the Lord of Kafici to bless him with the Jianam

and the power of speech (matim ca sarasvatim ca samarpaya) to create this

stOtram on Him. Swamy Desikan states here that he is a poet of limited
intellect and he needs to be blessed with Atmika Jianam and Kavithvam to
undertake this stuti. Swamy Desikan seeks asankuca, Pariptrna Jiianam for
completing his task. He compares his Jiiaam to the insignificant luster of a fire
fly (khadyotavat pralaghu san kucita prakasah) and seeks the boon of Mathi
and Sarasvati to please the Thiruvullam of the Lord with the right kind of
speech (tvam aham stuti padhaih anjasa yat dhinomi, matim ca saravatim ca
me samarpaya). Please bless my mind to be filled with the right kind of speech
that would match Your glory. Stuti padams (groups of words used in the
eulogy) should please You, who is Stuti Priyan. May adiyEn’s Jianam and

Sarasvati be fragrant like the Mallikai flowers that blossom in the evening!
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macchakti matra ganane kimihasti sakyam
sakyena va tava karisa kimasti sadhyam |
yadyasti sadhaya maya tadapi tvaya va
kim va bhavet bhavati kificidanthamane ||

MEANING:

Oh Lord of atthigiri! There is precious little that can happen with the power of
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my meager intellect. Even if adiyEn succeeds in my feeble efforts, there are
insignificant gains for you from my labored efforts. If perchance there are
some gains for You as a Pariparnan, please use adiyEn as an instrument to
make that happen. If You empower me to engage in any kaimkaryam for You,
it would be like Yourself performing it directly (svasmai svayameva
karitavan). There is nothing that one can attempt to do without Your sankalpam

standing behind that act. Therefore, adiyEn beseeches You to enable me to
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compose this eulogy about Your auspicious attributes and relationships

(sambhandhams).

COMMENTARY:

Swamy begs the Lord to make him the instrument of His sankalpam for
pleasing Him with his stuti kaimkaryam. Swamy Desikan reminds us that we
can not accomplish anything with our sakthi and that the Lord’s anugraha
sankalpam alone can make our efforts successful. Swamy invites our attention
to what is the essence of Bhagavath Sastrams here: Kaimkaryams can not be
done in a willful and selfish way; they have to be done with
Sastrokta niyamam. They have to be backed up by the anugraha sankalpam of
the Lord and not in a manner that would displease Him. Swamy asks

appropriately:
“bhavati anthamane kim va bhavet?”.
If You do not desire, nothing will happen. Please execute what You desire

through me and use me as Your instrument in this connection (yati asti maya

sadhaya, tadapi tvaya va).
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stotram maya viracitam tvadadhina vaca
tvatpritaye varada yat tadidam na citram |

avarjayanti hrdayam khalu sikshakanam
mafijani pafjara sakunta vijalpitani ||

MEANING:

Oh Lord Varadaraja! You have blessed adiyEn with the power of speech.
adiyEn uses that blessing to praise You. Thou art pleased even with this
stOtram full of imperfections and express Your joy. There is no wonder that
Sarvesvaran like You experiencing joy over my effort. The rich ones in this
world keep parrots in cages at their homes and train them to speak a few
words. The incoherent prattle by these birds create joy to the minds of the
trainers. In a similar vein, adiyEn is inside the cage of this body and has been
blessed with the faculty of speech by You and it is no wonder that You are
pleased with adiyEn’s eulogy taught by You (“kanduk-kilyin mazhalai pecchu,
kaRpitthu vaitha Prabhuvin manatthaye kavaruvathu illayaa?”).
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COMMENTARY:

Swamy Desikan states here that this stOtram empowered by Lord Varadarajan
will please Him and that should not surprise anyone (tvad adhina vaca maya
viracitam stotram tvat pritaye yat tat idam na citram). Swamy Desikan reminds
us that this stOtram did not arise because of his poetic skills but because of the
boon given by the Lord to engage in the creation of such a stuti to please Him.
He performs Sathvika thyagam here in the spirit of nyasa dasaka slOkam:
“svadhatta svadhiya svartham svasmin nyasyati mam svayam”. This is the
Karthruthva thyagam, wherein one declares that the act was done by the Lord
through him. When one disassociates oneself from the act performed and con-
siders that as the act of Bhagavan, then it is Mamatha thyagam. When one
yields the phalanx resulting from the karma to the Lord, then it is Phala
thyagam. All our acts should be surrendered to the Lord in the spirit of these
Sathvika thyagams and instructs us about this necessity of Sathvika thyagam
from slOkam 3 to 6 of Sr1 Varadaraja Paficasat.

Swamy Desikan gives here an analogy about how his stuti pleases the Lord.
He compares himself to a parrot, which was used to jumping from one fruit
tree to the other in search of food and the Lord as the Master, who placed that
parrot in a lovely cage and taught it how to utter words and speak. Although
the parrot can speak a few words in an infantile and repetitive fashion, the
owner of the parrot (the Lord here) is pleased with the fruits of His efforts:
“mafjuni pafjara $akunta vijalpitani $ikshakanam hrdayam avarjayanti
khalu?” Even if the words spoken by the parrots might sound like prattle to
the others, they are very pleasing to the ear of the trainer and they fill His heart

with happiness.
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yam cakshushamavishayam hayamedha yajva
draghiyasa sucaritena dadarsa vedhah |
tam tvam karisa karuna parinamataste
bhatani hanta nikhilani nisamayanti ||

MEANING:

Oh Lord of atthigiri! Once upon a time, many aeons ago, Brahma devan was
blessed with the saubhagyam to see You directly due to his sukrutha
paramparai (accumulated bundles of good deeds). This is an unheard of thing
because it is normally impossible to see You with human or divine eyes unless
You will to present Yourself. Brahma devan performed the long and difficult
horse sacrifice (asvamedha yagam) to gain significant punyams to have Your
darsana saubhagyam. Today however, the lofty and the lowly humans having
eyesight could see and enjoy Your dhivya mangala vigraham on top of

Hasthigiri without any major effort comparable to that of Brahma devan. One
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can ask why it is easy now to enjoy Your beautiful Thirumeni by all janthus
and how that became possible. The answer is that it is the supreme compassion
at its peak made that impossible becomes possible. That indeed is the nature of

Your Karunai!

COMMENTARY:

From this slOkam onwards, the explanation about the purport of this stuti
begins. The height of Brahma Devan’s Bhakthi for His Lord and the Lord’s
height of Karunyam towards His upasakan are referred to here. Our Lord is
not visible to the human eye as a Supreme Being (cakshusham avishayam).
Brahma made it possible for him and us to visualize the Lord with the physical
eyes through the Punyam arising from the steadfast performance of the
asvamedha Yagam at Hasthigiri (yam vedhah hayamedha yajva draghiyasa
sucaritena dadarsa). The Punya paripakkuvam of Brahma Devan led to the
Lord appearing in the Yaga Vedhi under PunyakOti Vimanam. That Lord, who
appeared in the Yajiiam of Brahma Devan offers His sevai to one and all even
today. Bhagavan’s Karunya Pakkuvam (perfection) is the reason for us to be
blessed with His sevai even today. Instead of disappearing after pleasing
Brahma, He stays in the arca rapam in all the four Yugams so that the Jiva rasis
can have the bhagyam of having His darsana saubhagyam. He is Self-
manifested (svayam Vyaktan) at this dhivya desam. He decided that all should
benefit from the sevai of His dhivya mangala vigraham and stayed therefore in
the arca form. What a wonder exclaims Swamy Desikan (tam tvam karuna

parinamatah nikhilani bhatani nisamayanti, hanta!). Pleased by the bhakthi of
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_‘a_"_ Brahma Devan, the Lord promised that He will stay at this Sathya Vratha

Kshethram for worship by all Janthus (Chetanam, Gajendran, Bruhaspathi,
Adhiseshan and others) through all kinds of worship and grant them their
desired boons as Varadarajan (ummudaya aradhanattale santushtanai, avirbhita
svartpiyai, ummudaya hithartamaha, intha Kshetrattile sarva Prani
samptjitanai, sarvabhishta Pradhanai , sarva-Yajfia samaradhyanai nivasam
pannihiROm). The Tamizh Prabhandham of Meyviratha Manmiyam of
Swamy Desikan goes into great length about the avatharam of Lord

Varadarajan at Kafci.
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tattat padairupahitespi turanga medhe

sakradayo varada ptarvam alabdha bhagah |
adhyakshite makhapatau tvayi cakshushaiva

hairanya garbha havisham rasam anvabhaivan ||

MEANING:

Oh Perarulala Perumale! When Brahma devan performed his asvamedha
yagam, he followed the ways established by the Sastras and offered the
portions of Havis to appropriate devathais like Indran. In all Yaga-Yajfiams,
the devas receive their assigned portion of sacrificial offerings (Havis) through
Agni Bhagavan. This is Sastram prescribed way. In the asvamedha Yajfiam of
Brahma devan, the celestial beings like Indran did not get their shares. As the
Lord of all these celestials, You received directly all the havis. At the crowning
moment of that Yajfiam, when Brahma devan offered the most important Havis
(mukhya Havis of Vapa), You appeared before all those assembled at
Hasthigiri and accepted in person the Mukhya Havis. All the celestials were

thrilled to enjoy Your matchless soundharyam. They consumed with their own
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eyes the beauty of Your Thirumeni as the essence of all the sacrificial

offerings. They drank with delight Your divine beauty and did not miss at all

their traditional Havis.

COMMENTARY:

In this slOkam, Swamy Desikan describes the agitation of the Devas, who did
not get their shares of Havis from Brahma Devan. Lord Varadarajan’s avatara
vaibhavams are reminded here. Indran and the other Devas ($akradayah) were
invited by Brahma Devan to attend the asvamedha Yagam performed by Him
at Kafici. During the Yajfiam, their names were called and the Havis due to
them were offered but they did not receive them ($akradayah tattat padaih
upahiteapi turan ga medhe parvam alabdha- bhagah). On the thirteenth day of
asvamedha Yagam, the individual havis perfected for each of the Devas were
offered through their nama uccharana Piarvaka Homam. Devas waited but their
portion of the Havis did not reach them. They were agitated and complained to
Brahma devan, the Yajamanar of the Yajfiam. Brahma explained that Bhagavan
alone is the BhOktha (enjoyer) for all Havir Viseshams. He some times
receives those Havis directly and other times through His appointed
representatives. He alone is the Phala pradhan for the observed Yajiiams. For
Samsaris, Devas act as receivers of the Havis and in the case of Saranagatas
and Prapannas, the Lord receives their Havis. Brahma’s main upadesam was
that all karmas and their Phalans originate from Bhagavan. Devas are
Bhagavan’s body and He is their indweller. This asvamedha Yagam is being

performed by me (Brahma) for gaining the Sakshatkaram of the Lord and that
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phalan can not be given by anyone other than Bhagavan and that is why you
(the Devas) did not receive any Havis on Your (thirteenth) day. Next day, the
Vapa Havis (Pradhana Havis) was offered and the Lord arose from the Agni
kuntham and became visible to all (Devas and Brahma). Swamy Desikan
refers to the Lord’s appearance as “makha patau adhyakshite”. makha pati

means the chief of all Yagams.

“hairanya garbha havisham rasam cakshusha eva anvabhavan” - Earlier, the
Havis offered by Brahman to Devas was received directly by the Lord Himself
as the indweller of the Devas. When Pradhana havis was offered, the Lord
appeared in person and the assembled Devas enjoyed the Dhivya Mangala
Vigraham of the Lord and at the same time enjoyed the essence of all Havis
that they did not receive earlier through their eyes. The upadesam that they

received from Brahma helped them in this regard.
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sarga sthiti pralaya vibhrama natikayam
sailushavadvividha vesha parigraham tvam |
sambhavayanti hrdayena karisa dhanyah

samsara varinidhi santaranaika potam ||

MEANING:

Oh Lord of Hasthigiri! Although You take on the roles of Brahma and others to
perform their various assigned roles like actors in the amusing sport of
creating, protecting and destroying the Universe and its beings, the virtuous
ones understand clearly that it is Yourself who stands behind all these devas to
engage in such karmas. They understand Your role as the sole empowerer and
place their total trust in You to ferry them across the ocean of Samsaram as the
safest boat. You are the indweller of Brahma, Sivan to perform their duties
relating to creation, protection and destruction; this is a drama that you

choreograph and execute.
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COMMENTARY:

“sarga sthiti pralaya vibhrama natikayam sailtishavat vividha vesha parigraham
tvam” - Lord Varadarajan is the Adikarana vasthu. It is however said that
Brahma is responsible for creation, Vishnu for protection and Sivan for
destruction. Those who worship Lord Varadarajan and are clear about their
tattva Jianam know that Vishnu, the akara Vacyan remains the indweller of
Brahma and Siva and performs the acts of creation and destruction. Lord
Varadhan is like an actor on a stage with many veshams. There is a difference
however between an ordinary actor and Bhagavan as the actor. The ordinary
actor can take only one role at any one time. Bhagavan however can take many
roles at the same time (Pasu, Pakshi, humans etc). He takes these many roles to
fulfill His sankalpams. The many roles played by the Lord directly and
indirectly as the antaryami of Mukhya Devathas like Brahma and Sivan are
referred to in this slOkam. The rangam (stage) on which He plays these roles is
His lila Vibhati. Here, He takes on the various roles like an actor (vividha

vesha sailtishavat).

tvam samsara varinidhi santarana eka potam dhanyah hrdayena sambhavayanti
-You are the matchless and the safest boat to cross the dangerous ocean of
Samsaram. This tatthvam is understood by the Bhagyasalis and they continue

to meditate on You dwelling in their heart lotuses as their sole Rakshakan.
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praptodayeshu varada tvadanupravesat
padmasanadishu sivadishu kafcukeshu |
tanmatra darasana vilobhita semushikah

tadatmya mudha matayo nipantantyadhirah ||

MEANING:

Oh Lord of atthigiri! You enter into Brahma, Sivan and others as their
indweller through anupravesam. They become thus enabled to do their
assigned duties. They are like the shirts worn by You, while You perform their
duties. There are many, who do not understand this subtlety and are deluded to
think that it is Brahama, Sivan doing their duties on their own and revere them.
They fail to comprehend that You as the Supreme Being is performing all these
duties in their forms and consider You as one of the trinity. Deluded by their

ignorance, these souls wallow in the sea of samsaram.
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COMMENTARY:

adhirah padmasana adishu siva adishu kafcukeshu tanmatra darasana vilobhita
semushikah madha matayah nipantanti Varadha! - Those without true Jfianam
do not recognize that You are present inside Brahma and Siva as the indweller
commanding them in their assigned duties. They mistake Brahma and Siva as
independent purushas and independent from You. They get deluded and forget
to recognize that Branma and Siva are like the shirts (uniforms of an official)
and pay respect to those uniforms instead of the true empowerer inside them.
Paramaikanthis however know that Brahma and Siva are Karmavasyals and
have powers conferred by You to grant alpa phalans. They can never give the
boon of Moksham, which You alone can give. Those who are totally devoted
to You and do not expect any Phalans for their worship of You declare like
Kulasekhara Azhwar: “ninnaye thann vendi niRpan adiyene”. In Bhagavath
Geethai (7.16), Bhagavan points out in this context that three classes of people
(Arthan, Jijiiasu and Arthartht) worship Him for alpa phalans and it is only the
Jiani, who seeks only Moksham as the preferred Purushartham. Those who
think that Brahma, Sivan and Yourself are equal to one another end up being

tossed about in the ocean of Samsaram.
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madhye virifici Sivayor vihitavatarah
khyatossi tatsamataya tadidam na citram |
maya vasena makaradi saririnam tvam

taneva pasyati karisa yadesha lokah ||

MEANING:

Oh Devaraja! You create the Universe and its beings as the indweller of
Brahma. As the antaryami of Siva, You destroy the universe at pralaya kalam.
In between them, You stand as Vishnu and protect the world. Common folks
do not comprehend this truth. They look at You as one of the Trinity and
consider You as equal to Brahma and Siva. There is no surprise here. With
Your wondrous sankalpam, You incarnated as Fish, Tortoise, Boar et al. The
ignorant people think that You are indeed the Fish, Tortoise and Boar during
the dasavatarams. The foolishness of the common folk is indeed stupendous,

which makes them consider You as an equal to Brahma, Sivan and the like.
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COMMENTARY:

This slOkam focuses on the two items: Bhagavan’s Sousilyam and the pitiable
state of a chetanam, which does not understand the true nature of the Lord as
the Supreme Being. Our Lord has taken the avatharam as Vishnu in between
Brahma and Siva. Those who are not knowledgeable treat Him (Vishnu)
therefore as an equal to Brahma and Sivan. They do not recognize His
Sarvesvarathvam and misunderstand His avathara Karanam. His unique gun
ams such as Soulabhyam, Sousilyam are misinterpreted by the unfortunate
chetanam. These common folks consider Your avatharams as fish, Varaham
and literally equate You to a fish and a Varaham. It is not surprising therefore
for such people to think that You are equal in stature and Vaibhavam to
Brahma and Sivan, who have been assigned their positions by You. Further
You are the indweller of them and actuate them. They are Your servants and

have finite life time even if that may be long by human standards.
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brahmeti sankara itindra iti svaraditi
atmeti sarvamiti sarva caracaratman |
hasti$a sarva vacasamavasana simam

tvam sarva karanamusanti anapaya vacabh ||

MEANING:

Oh Lord of the Elephant Hill! All words such as Brahma, Sivan, Indran,
Athma, Sarvam all point to You ultimately as the antharyami Brahmam
(indwelling Supreme Being inside all of the above). Therefore You shine as the
ultimate cause (Sarva Karanan). You are the ultimate boundary (yellai nilam)
of all the words. Therefore, the Vedas proclaim You as the Paramatma and

Sarvantharyami of all chetanams and achetanams.
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COMMENTARY:

Bhagavan Varadarajan’s Sarvantharyamithvam, Sarva Karanathvam and Sarva

Sabdha Vacyathvam are saluted in this slOkam.

anapaya vacah - Vedas are eternal. Our Lord taught them to Brahma and
when they were stolen from Brahama, He restored them so that Brahma can
continue with his duties of creation. We have to understand the significance of
Veda Mantrams with the help of the interpretations by Rishis, Azhwars and

Acaryas.

This slOkam covers three important instructions of the Vedas about the Lord

as the Supreme Being (Para Devathali):

(1) Indwellership in all chEtanams and achEtanams,
(2) Being the root cause of all and
(3) Being the end of all vak.

Sarvantaryamitvam: He is the Athma for all the sentient and the insentient.
They serve as His body and this doctrine is proved by Jiva-iswara tatthva
nirapanams. That He is present inside the insentient is proven by His
nrusimhavataram, where He made the utterance of Prahladhan true by jumping

out of the insentient pillar (nrusimha Garbham).

Sarva karanatvam: Jagath-Janmadhi karanatvam is Bhagavan’s lakshanam

(distinct mark).Upanishads, Brahma Siathrams and Sri Bhashyam prove that
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none other than Sriman narayanan is the cause for all beings without any

_ doubt.

Sarva Sabdha vacyatvam: All the word in the ultimate analysis point only to
Sriman narayanan. All the words like Brahman, Sivan, Indran, Svarat (One
who is not under the control of KarmAs), athma et al point out at the end only
to Sriman narayanan. He pervades them all. He commands them all and is
present in them all. Swamy Desikan observes elsewhere (Sri Vega Setu
StOtram) in this context: “yatra sarasvatam sroto visramyati visrun kha-
lam” (He is the Setu/ dam at which the flow of all speech comes to a halt). He

Is the ultimate limit and destination of all nama Raipa Prapancham.
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asadhipeshu giriseshu caturmukheshvapi
avyahata vidhi nishedha may1 tavajia |
hastisa nityamanupalana langhanabhyam

pumsam subhasubha mayani phalani sate ||

MEANING:

Oh Lord of Hasthigiri! “Do this, don’t do this” and similar commands of Yours
are applicable to Brahma, Sivan, and other Lord of directions and Rishis.
Those demi-gods and noble souls, who obey Your injunctions and commands,
gain auspicious fruits. Those who disobey Your directives are consumed by
Inauspiciousness and perish. The human beings have to understand Your com-
mands through the Sastras and obey them and receive Your anugraham.

Transgression of Your commands lands them in narakam and samsaric turmoil.
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COMMENTARY:

Oh Lord Varadaraja! All the Lords of the directions (Indran, Yaman et al), the
eleven RudhrAs, Caturmuka Brahma and all devas obey Your commands on
dos and don’ts (vidhi nishedham). They obey them implicitly and do not trans-
gress them to please You. These commands are applicable to humans as well.
If they follow them, they receive auspicious phalans and when they transgress
them, they acquire inauspiciousness (vidhi nishedha mayi tava ajiia nityam an-

upalana langhanabhyam pumsam subha asubha mayani phalani sate).
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trata apadi sthiti padam bharanam prarohah
chaya karisa sarasani phalani ca tvam |
sakhagata tridasa brnda sakuntakanam

Kim nama nasi mahatam nigama drumanam ||

MEANING:

Oh Karigiri natha! You are apat bhandhavan, anatha Rakshakan, adharam,
stabilizer for the countless Devathas living as birds on the innumerable
branches (Sakhas) of the Tree in the form of the \VledAs. You are also the tender
shoots, shade and delectable fruits associated with that Tree. What else can we

hope for? You are everything.
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COMMENTARY:

Veda Parayanam inside the Kaanchi Temple

This slOkam celebrates the Lord being everything for the Tree of the \Vedas
(protector at times of danger to it, nourishing principle, seed, shade and
delectable fruit grown by it). Vedas are limitless and can be compared to a
gigantic tree. The Veda Bhagams like Taittirtyam, Vajasaneyam, Jaiminiyam et
al are like the different branches of that tree. In those Veda Bhagams, the
assembly of the devas, who bless one with some phalans are the assembly of
birds having their homes on those branches. This gigantic Vedic tree might
occasionally be exposed to danger by the cyclone of asuras. You protect the
Vedic tree at those times of danger. Since all Vedas salute You as
Jagadhadharan, You become the root of that Vedic tree. You protect the purity

of the Vedas by making the svaras in tact through Acaryas and Sishyas
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belonging to the Veda Paramparai. Like the aerial roots holding the giant pupil
tree, You protect the vedic tree with Your prowess. Through Smruthi and Puran
ams, You protect the Vedas and their true meaning. You protect the jivans from
samsaric tapams through the comforting shade provided by taking the form of
the Vedic tree. For those, who follow Your commands and perform Prapatthi
unto You, You become the most delectable fruit of that Vedic tree nourished
and protected by You. In Your mysterious ways, You manifest in all aspects of
the Vedic tree.
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samanya buddhi janakasca sadadi $abdah
tattvantara bhrama krtasca sivadi vacah |
narayane tvayi karisa vahanti ananyam

anvartha vrtti parikalpitam aikakanthyam ||

MEANING:

Oh Hasthigirisa! Upanishads describe the Jagat Karana vastu as “Sath”,

“Brahman” “Atmaa”. These are general names and thus might give room to
include other vasthus. There are also particular names like Sivan, Hiranya
Garbhan, Indran et al. They might also create the impression that there is room
for some one else to be the Supreme Being (Para Devathai). When we examine
the Upanishad vakyams carefully, it becomes clear these general and particular
names refer only to you as Supreme Being as one examines the meanings of
these words. For instance, Sivam means Yourself (Sriman narayanan), who

confers Mangalatvam on all Mangala Vasthu. Indran means one who has the
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highest aiswaryam. That again comes back to You as ubhaya Vibhuti nathan.
The word Brahman” stands for You as the One who is superior to every one
else in Svartapam and Gunam. “Sath”- One that exists by itself without any
help from others. narayananuvakam clearly establishes that all of these general
and special names are indeed referring to You. There is no difference among

all Upanishads in this matter.

COMMENTARY:

Veda Parayana Ghosti of Sri Varadharajan

This slOkam states that Lord Varadarajan (Sriman narayanan in the arca form)
Is the Supreme God proclaimed by the Vedas. The previous slOkam states that
the Lord is every thing for the Vedic tree. In this slOkam, Swamy Desikan
reminds us that the Veda Pratipadhyan (the One celebrated by Vedams) is
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4l Sriman narayanan alone and all the Vedams loudly proclaim this truth in one

| voice (aikakanthyam).

The Vedas have Piirva and uttara Bhagams. Parva Bhagam (Karma Kandam)
describes and prescribes many karmas and the Devathas to be worshipped by
those Karmas. The uttara Kandam (Deva Kandam or Upanishads) avers that
Sriman narayanan is the antaryami of all the devathas identified by the Karma
Kandam and He is the one and only upasya devathai for anyone seeking
Moksham. The uttara bhagam points out that the Bhakthi and Prapatthi
yOgams are the two routes to gain Moksha Siddhi. The link between the Piirva
and the uttara bhagams of the Vedams is the link between the aradhaka and
aradhya rapa sambhandham. Our Lord is the Jagat Karanan and no one else
has this defining mark (lakshanam). He is the Sarva Sabdha Vacyan

sanctifying the Vedas as Sarva loka Saranyan.
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saficintayanti akhila heya vipaksha bhiitam
santoditam samavata hrdayena dhanyah |
nityam param varada sarvagatam susakshmam

nishpanda nandathu mayam bhavatah svartpam ||

MEANING:

Oh Varadaraja! The fortunate ones with their tranquil minds meditate on Your
dhivyathma Svarapam as akhila heya pratyanikan (One free from any
inauspicious gunams and hence blemishless), SantOdikan (One who has the
sankalpam to administer Your leela Vibhati), nityan (eternal), Sarvagatan
(pervading everywhere), Sarva Sukshman (subtlest of the subtle to be
antaryami in all vasthus), nishpanda nandathu-mayan (One with unchanged
bliss principle). Your dhivyathma svarapam has such immense glories to

meditate upon.
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Atthigiri Varadhar: Praacheena Murthy
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Lord Varadarajan’s dhivyatma Svartpam is saluted here. Until now, the Lord’s
Paradevata paramarthya tatthvams were celebrated. From the coverage of
dhivyatma Svartpam in this slOkam, the next five slOkams salute the dhivya

Mangala vigraham in its five states as described by the Paficaratra Sastrams.

The sixteenth slOkam enlists the seven aspects of The Lord’s dhivyathma
svaripam. Iswaran’s svariipam is accepted by us as being always with His
divine consort as Saguna Brahmam and free from any inauspicious gunams

(heya rahitan) as well as with limitless aiswaryam.
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Iswaran’s Jianandha svarapam is denoted by the word “dhivyathma
svartpam”. This svartapam is housed and explained through the first aksharam
of the Moola Mantram, narayana namam, “Sriman” sabdham of dhvayam and
the “mam” as well as “ekam” sabdhams of Carama slOkam. These words
explain the dhivyathma svartipam proven with svariipa nirapaka dharmams
such as His Sarvadharatvam, Satyatvam, Jianatvam, anantatvam, amalatvam
and Anandhatvam. In their Tamizh vedams, our Azhwars have referred to the
dhivyathma Svarapam with the salutations: “nandhaa VilakkE”, *al
atthaRKkkariyai”, “unar muzhu nalam”, “StazhnthaniR periya sudar Jhiana

inbham”, amalan and other choice words.

The seven states of dhivyathma svariipam are:

akhila heya vipaksha bhatam -This is one of the ubhaya lingams (markers) of
Bhagavan. He is the opposite of any inauspicious gunams. The other ubhaya
lingam is Kalyana gunakaratvam (possessor of limitless auspicious attributes).
nityam - That which is eternal, without origin or end.

Param - Superior to every thing.

Sarvagatam -All pervasive and which is attainable by all.

Sustikshmam - Subtlest of the subtle and is capable of entering into any thing

without obstruction.
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_ nishpanda nandathu mayam - Embodiment of bliss principle, which is never

ever diminished.

Santa uditam — nityOditam and Santoditam are the two states of Bhagavan,
which have a range of meanings (Lord enjoying Himself with ubhaya lingams
and aiswaryams). Other than the general definition that covers both the states,
nityoditam and SantOditam have specific meanings: The Lord’s state as
Paravasudevan in Sri Vaikuntham is considered His nityoditam state and
SantOditam is the state of Wyiiha Vasudevan out of whom sprung the Viha
martis (Samkarshana, Pradhyumna and aniruddha martis). Another
explanation is: nityoditam is the state, where the Lord enjoys both His
vibhathis and SantOditam is the one, where He just enjoys His svaripam
without the two Vibhathis. Yet another explanation is: nityoditam is the
Bhagavath sankalpam to administer the nitya Vibhathi and SantOditam is the
sankalpam to rule over the lila Vibhathi.

Swamy Desikan concludes: “bhavatah svarapam s$antoditam saficintayanti”.
Maha Bhagyasalis meditate on the seven aspects of Your dhivyathma

Svartapam in their tranquil hearts.
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visvatisayi sukhariipa yadatmakastvam
vyaktim karisa kathayanti tadatmikam te |
yenadhirohati matih tvat upasakanam

sa kim tvameva tava veti vitarka dolam ||
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MEANING:

Oh Lord of Matchless Bliss Principle (Ananda Svartipan)! Karisa! Vedas point
out that Your (dhivyathma) svarapam is as glorious as Your ThirumEni (dhivya
Mangala Vigraham); therefore, even those Yogis, who are close to You are
driven some times by doubts about Your ThirumEni and Svariipam are one and
the same or different. Finally, they conclude that they are different and not the

Same.
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COMMENTARY:

Here, the arcavataram (dhivya Mangala Vigraham) of Lord Varadharajan is

eulogized.

visvatisayi sukha rapa - Oh Lord who is the supreme most bliss principle! Oh

Supreme Ananda riipa!

te vyaktim tvam yat athmakah tat atmikam kathayanti - This is exact Veda
Vakyam. Vedam points out that the unique and bewitching aspects of
dhivyathma svarapam are reflected in His dhivya ThirumEni. At that time of
immense enjoyment by the yogi, he has the doubts about His dhivyathma
svarapam being different from His dhivya Mangala vigraham. On deeper
reflection, they come to the conclusion that these are two different svarapams.
The Azhwars in general and Thirumangai in particular leaned towards the

dhivya Mangala vigraham of the Lord for his enjoyment.

68




SLOKAM 18

haN = oo Q ha
2t faasfy feaeaame
N Ao ha N o

cdsliY Tedg ASHT [dHE

Aedd GedHd 99 9ae JHI: 1| ¢ 1|

mohandhakara vinivartana jagaruke
dosha diva api niravagraha medhamane
tvattejasi dvirada sailapate vimrshte

slaghyeta santamasa parva sahasra bhanoh ||

MEANING:

Oh Perarulala! Your tejas is far superior to that of Saryan since Your radiance
chases away the darkness of the Chetanam’s ajfianam. Siiryan can not do that
and can only operate in day time. Your tejas exists both day and night and can
not be stopped by any obstacle like clouds in the case of Saryan. When we
compare Your radiance with that of the Sun, it becomes clear that the Sun’s
radiance is insignificant and can almost be described as darkness. Those who
have experienced Your Jyoti will not think too much about the radiance of the

Sun even at its height (Krishna Paksha amavasyai).

69

~
<
=
%
S
-
1=}
%
T
%
@




sadagopan.org

COMMENTARY:

The ever growing tejas of Lord Varadhan is being saluted and recognized as
being far superior to that of the thousand rayed Sun. Swamy Nammazhwar
salutes the superior Jyoti as “Ati amm Soti”. The Sun becomes equal to dark-
ness before the incandescent Jyoti of the Lord as He emerged from the Agni
Kuntham on top of Hasthigiri. Sun’s brightness was like a lamp shining in the
bright day (pahalOn pahal vilakkaha ayinan). Lord’s tejas can remove the inner
darkness of ajiianam day and night, while the Sun’s luster can only remove the

external darkness.
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radhasya cinmayataya hrdaye karisa
stambanukari parinama visesha bhajah |

sthaneshu jagrati caturshvapi sattvantah
sakha vibhaga cature tava caturatmye ||

MEANING:

Oh Kalamegham of Karigiri Sikharam! The Yogis who have mastered the
dhyana yogam enjoy Your four vyiihams, which spread out in four directions
as four branches of the Visaka ytpam (Visaka pillar). My Lord! You alone are
present as the four branches. In the East is Vasudeva Miirti, in the South is the
Sankarshana Marti, in the West is the Pradhyumna Marti and in the North is
the aniruddha Marti. These doctrines have been explained in detail by
Pancaratra agama texts. The competent Yogis filled with Sattva Gunam
visualize these four Martis as the four branches in the Visaka yapam present in
their hearts through the four levels of dhyanam (Jagrat-Svapnam- Sushupti or

adhyalasam and turiyam).
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COMMENTARY:

Lord Varadarajan’s vyiiha avatarams are covered in this slOkam. Varadha! The
Mahans known for their sattva gunam invoke You in their heart lotuses as one
of the four Wiha Martis. The appearances of these VWiuha Martis and the way

to meditate on them are covered in this slOkam.

In Sr1 Vaikuntham, there is a pillar known as Visaka Sthambham. It is an
embodiment of JAianam. Para Vasudevan is present in this pillar in the form of
four Martis appropriate for the dnyanam of the individual yogis. There are four
branches that grow out of this pillar. In each of these four branches is a specific
dhivya mangala vyiha Marti. In the East is Wiha Vasudevan, Sankarshanan
in the South, Pradhyumnan in the West and aniruddhan is in the North. In the
VWiha Vasudeva form, the Lord has all the six gunams of Para Vasudevan
(JAana, bala, aiswarya, Virya, sakti and tejas). Sankarshana Miirti has Jianam
and balam. Pradhyumnan has aiswaryam and Viryam. aniruddhan has sakti
and tejas. The separation of the gunams by pairs is for the comfort of the
upasakan. Sankarshanar engages in Samharam (destruction of the world) and
performs sastra pravacanam. Pradhyumnan creates the world and its beings
and instructs us on tattvams. aniruddhar protects the world and its beings.
Wiiha Vasudevar becomes the origin for the other three vyiihams. Each of the
Viytiha Murtis generates three upa-vyiha Mrtis to lead to a total of twelve
upa-vyiiha Martis. Out of Wiitha VVasudevan originate Kesavan, narayanan and
Madhavan. Govindan, Vishnu and Madhustadhanan arise from Sankarshanan.
Thrivikraman, Vamanan and Sridharan incarnate from Pradhyumnan.

aniruddhan incarnates as Hrshikesan, Padmanabhan and dhamodharan. Swamy
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Desikan has blessed us with a Sri Sakti named Panniru namam to describe

their hue, weapons, directions and Pundra sthanams.

The ways to perform upasanA on the four Wiiha Martis: They have to be
worshipped in the Jagrat (awakened) state, dream state, sushupti (dreamless
state of deep slumber) and in Mirccha state. In the Jagrat state, the activities,
weapons, Vahanams and chinnams of the four Martis will be clearly seen. In
the final state of Marccha, the Vytuha Martis will just appear as four branches
without the manifestation of any details. In the Svapna and sushupti states, the
details of the anubhavam will be somewhere in between the first and the fourth

states in clarity.
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nagacalesa nikhilopanishan manisha-
mafjashika marakatam paricinvatam tvam |
tanv1 hrdi sphurati kaspi $ikha muninam

saudamaniva nibhrta nava megha garbha ||
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MEANING:

Oh atthi Giri Lord! Just as a jewel box is housing a green gem (Maragatham),
You are present inside the meanings of all Upanishads as the Maragatha Mani
Vannan. In the heart lotuses of the Sages, who meditate on You, there is a
small flame that remains stationary. You are seated on the middle of that flame
just like a still lightning amidst the new cloud. Thus meditate the Yogis about

You as at the center of a small agni jwalai in their heart lotuses.
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COMMENTARY:

antaryami rapam of Lord Varadan: This and the next slokam dwell on the
antaryami Brahma rapam of the Lord, where the Lord stays in a subtle state
inside the heart lotus of the Jivan. Swamy Nammazhwar describes the Lord
within him as: “KondDal vannan, sudar mudiyan nanku tholan, kuni Sarngan,
onn Sankathai ValAzhiyan oruvan adiyEn ullane. The various Upanishadic
passages explain the exact location of the indweller and his appearance
precisely. He is present at all times with His auspicious attributes halfway
between the neck bone and the belly button, where the heart lotus is looking
like an inverted lotus flower. At the tip of the heart lotus is a small space,
where the Lord resides amidst the flames of the digestive fire, which nourishes
the seven dhathus. Bhagavan is present there as a narrow flame of fire giving
the appearance of a streak of lightning (tanvi hrdi sphurati ka-api sikha
muninam saudamaniva nibhrta nava megha garbha). The Yogis meditate on
Him as the ever present lightning streak in the heart lotus of absolute purity
and as a jiianananda Svarupan (sva itara vastu vilakshana ananta jfiana ananda

eka svariipan).
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SLOKAM 21
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audanvate mahati sadmani bhasamane
slaghye ca divya sadane tamasah parasmin |
antahkalebaram idam sushiram susakshmam
jatam karisa kathamadarana aspadam te ||

MEANING:

Your nithya Vasasthalams are the aprakrutha Sri Vaikuntha lokam and the
Milky Ocean. Oh Varadharaja! While You have the claim to such expansive
and beautiful eternal places of residence how did it happen that the tiny cave
inside the heart cavity of our impure body became a place of residence for
You? Leaving the dhivyalankrutha Sri Vaikuntham with its bejeweled Man
tapam and the place, where Sr1 Devi was born, You chose the tiny abode inside
the human heart cavity as Your place of your preferred residence. This choice

could only be due to Your vathsalyam for the chetanams.
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COMMENTARY:

In the previous slOkam, Bhagavan’s presence as antharyami in the small space
inside the heart lotus was saluted (sushiram susiikshmam). Swamy Desikan
asks Lord Varadarajan a question now with wonderment: Oh My Lord! You
have plenty of expansive and beautiful places to choose from such as the vast
space of Milky Ocean, the divine Sri Vaikuntham full of bhogya vasthus and
yet You preferred to reside with joy in the small space inside the chetanam’s
heart lotus. Your choice of not so beautiful, cramped space in human heart can

only be due to Your Vathsalyam for the Jivan and to be near it at all times.
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SLOKAM 22
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balakrter vata palasa mitasya yasya
brahmanda mandalam abhtadudaraika dese |
tasyaiva tad varada hanta katham prabhatam
varahamasthitavato vapuradbhutam te ||

MEANING:

Oh Varadaraja! When You laid down on a pupil leaf as a small baby during
Pralayam, You held the entire Brahmandam in a tiny portion of Your stomach
and protected the beings of the Universe. That is indeed an adhbhutham! When
You incarnated as a Kola Varaham, the gigantic Brahmandams were held as a
tiny tuber on Your tusker (korai tooth). It is amazing to reflect on how those
stupendous Brahmandams lay like a small entity in side your stomach, when

You laid down and floated on the Pupil leaf as the Vadapatra Sayi.
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COMMENTARY:

A series of slOkams on the Vibhava avatharams commence now. Swamy

Desikan enjoys the Lord first as the Varaha avatharan.

Varada! bala akrteh vata palasa mitasya yasya udara dese brahmanda mand
alam abhut — Oh Varada Prabho! There was a time, when You rescued this
gigantic earth by swallowing it and keeping it in a small region of Your
stomach as You floated down in the swirling waters of the deluge. In contrast
to that small form holding the Brahmandam in your tiny stomach, during the
Varaha avatharam, You lifted Bhami from below the ocean and held Her on
Your incisor tooth like a small tuber and arose out of the ocean waters. The
hugely expansive Brahmandam surrounded You then including the ocean
which just came about to the height of a cow’s hoof. It is indeed a wonder to
think about the different roles of Brahmandam and how they related to You in
these two avatharams tasya eva te adbhutam varaham vapuh asthitavatah tat

katham prabhatam hanta!
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SLOKAM 23
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bhaktasya danava sisoh paripalanaya
bhadram nrsimha kuhanam adhijagmushah te |
stambhaika varjamadhuna api karisa niinam
trailokyam etat akhilam narasimha garbham||

MEANING:

Oh Lord of atthigiri! You jumped unexpectedly out of a pillar in the raja sabha
of Hiranyan to save the Bala Bhagavathan, Prahladhan from the rage of the
Bhagavath dhveshi, Hirnayan. Since You left that pillar and exited, it appears
that all vasthus except that pillar are serving now as abodes for You (etat
trailokyam akhilam sthambha varjitam adhuna api nanam narasimha

garbham).

COMMENTARY:

Lord Varadarajan is saluted here by Swamy Desikan as nrusimha avatharan in

this slOkam. Swamy Desikan’s poetic imagination comes up with the gem of
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an idea of the Lord being present in all chetanachetanams as antharyami

Brahmam after His nrsimhavatharam.

_ ‘kan instructs us about the reason for this
' _ avatharam (viz.) for the protection of the
M asuran Hiranyakasipu’s child, Bhaktha
| ) Prahladhan (bhaktasya danava Sisoh
paripalanaya). How did He accomplish this?
§ He took the form of a beautiful nara Simham
. and jumped out of the pillar in the court of
Hiranyakasipu (bhadram nrsimha kuhanam

adhijagmushah te). After this avatharam, all

-.-\

\\\u//f 35 objects in the three worlds except that special

pillar contain even today the dhivya Mangala
vigraham of nrusimhan (etat trailokyam akhilam stambha eka varjam adhuna
api narasimha garbham).Oh Varadharaja! Thou who incarnated as Narasimhan
Is ready even today with Your divine sankalpam to come to the rescue of the

enemies of Your bhakthas. This is for sure!
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SLOKAM 24
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kraman jagat kapata vamanatam upetah
tredha karisa sa bhavan nidadhe padani |
adyapi jantava ime vimalena yasya

padodakena vidhrtena siva bhavanti ||

MEANING:

Oh Lord of atthigiri! Once upon a time, You incarnated as a dwarf, grew later
as gigantic Thrivikraman and took possession of the worlds with three of Your
steps. During that occasion, Brahma Devan used His Kamandalu Jalam to
perform Thirumanjanam for Your sacred feet and those waters descended
down as the river Ganga. All those who received that sacred Sripada theertham

became Sivah/auspicious (siva bhavanti).
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COMMENTARY:

Thrivikramavatharam is taken up in this slOkam. “You took on the role of
Kapata VVamanan to take back the aiswaryam grabbed by Maha Bali from
Indran. Thou who art the owner of every thing in this  universe went to the
Yaga Salai of Maha Bali to beg for three feet of Land). Maha Bali ceded the
gift and then You grew into a gigantic form to measure this earth and the sky
and all that was in between with just two measures of Your sacred feet (jagat
kraman padani tredha nidadhe). You

grew and grew and when Your foot _
reached the abode of Brahma, he _-":-5%.,
performed Thirumanjanam for your 2y

sacred feet and those Thirumanjanam
waters came down from the sky and fell
on every janthu’s head. The waters
with Your Thiuvadi sambhandham
consecrated the  janthus and made

them very auspicious (vidhrtena

vimalena yasya padodakena ime janta- |- :_ ~ M

#"r" .LT
vah adya api $iva bhavanti). That j % "1
Ganga water generated from the viseha ¢ “ﬂ‘.

Thirumanjanam purifies all, when they sprinkle |t on their heads due to

B

the sacred connection with the feet of the Lord. That is the power of His
Sripada theertham!
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SLOKAM 25
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yenacala prakrtina ripu samkshyarthi
varam nidhim varada parvam alanghayastvam |
tam vikshya setum adhuna api sariravantah

sarve shadarmi bahulam jaladhim taranti ||

MEANING:

Oh Lord Varadha! On an ancient day, You built a dam (Rama sethu) across the
Ocean, traveled over it to Lanka, engaged Ravanan in battle and cut off all His
ten heads with one powerful arrow. Anyone, who is blessed to see Your Sethu
are able to cross effortlessly the dangerous samsaric Ocean known for six
different waves (hunger, thirst, mental anguish, desire, aging and death) that
cause immense sorrow. They also win over the mind with its ten heads similar

to those of Ravanan.
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COMMENTARY:

The glories of the Ramavatharam are saluted now.

ripu samkshyarthi - Your sankalpam was to banish the enmity of Your sworn
enemy. You knew that the death of Ravanan alone will remove the cruelties
caused by him. You wanted to reach Lanka surrounded by the ocean and You
had a dam built with the help of the army of monkeys and bears to cross the
ocean (acala prakrtina ena parvam varam nidhim alan ghayah). Looking at that
sethu even today, the embodied ones cross the ocean of samsaram with its six
kinds of terrifying waves (tam setum vikshya, adhuna api, sariravantah
shadarmi bahulam jaladhim taranti). In the days of Lord Ramachandran, the
dam was useful to cross the waters of the ocean and reach Lanka to complete
the avathara Karyam but today the darsanam of the same dam helps to cross

the ocean of Samsaram and reach the other shore of Sri Vaikuntham.

Satellite image of the Rama Sethu — Bridge built by Sri Rama to reach Lanka
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ittham karisa durapahnava divya bhavya-
rapanvitasya vibudhadi vibhati samyat |
kecit vicitra caritan bhavatah avataran
satyan daya paravasasya vidanti santah ||

MEANING:

Oh Lord standing on top of Kari Giri! You have an irrefutable Suddha Satthva
(aprakrutha) dhivya Mangala Vigraham that is unique to You and yet You
Incarnate in many riapams amidst the devas and humans and mingle with them
out of Your compassion and Vathsalyam for them. The learned ones point out
that those avatharams are real and not like some magic. Your sariram during
those avatharams are made up of Suddha Satthvam alone (Suddha Satthva
ThirumEni).

86




COMMENTARY:

This slOkam points out that the Sadhus save themselves through the clear
comprehension of the Bhagavath avatharams as satyam (real and true) and
understanding clearly the avathara rahasyams of Bhagavan (vicitra caritan
avataran kecit santah satyan vidanti). “kecit santah” refers to some righteous
souls like Maharishis, azhwars and acharyas. They comprehend these avthar-
ams as true leelas of Yours (the Lord) instead of some Indhra Jalam. They
worship these Vibhavavatharams of the Lord and are blessed (vidanti) and de-
scribe what they experience to the others (vadanti). They describe to the
skeptics that these are irrefutable incarnations of the Lord and are free of the
defect of any rajo or tamo gunam and hence is entirely of Suddha Sathvam.
These Sadhus recognize that Your avatharams are for the protection of Your

bhakthas and for the reestablishment of Dharma, when it is on decline.
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SLOKAM 27

Arite wilaa foran waar suf.

SEIERICIE RN CICRCERIGY
e el ad Qe

qegfcauTite q9ig I Ag@. 1l RS |l

sousilya bhavita dhiya bhavata kathaicit
safichaditanapi gunan varada tvadiyan |
pratyakshayanti avikalam tava sannikrshtah
patyuh tvisham iva payoda vrtan mayiakhan ||

MEANING:

Oh Boon Granting Lord of Hasthigiri! Your gunam of Sousilyam permits You
to mingle readily with every one independent of their lowly status without any
reservation. You are filled with Sousilya Gunam. To highlight this important
attribute of Sousilyam, You place in the background Your other gunams like
sakthi, which might intimidate the people and will drive them away from You.
Even if Your celebrated and lofty attributes may not be obvious to common
folks, Mahans like Thirukkacchi Nambi do not miss them and recognize
readily Your Parathvam. The situation is like the clouds hiding the Sun and
preventing us from seeing the rays of the Sun. For those near the Sun like
arunan, his (Sun’s) rays are readily visible. In a similar vein, some Mahans are
able to see Your other $reshtha gunams even while You try to hide them and

enjoy those gunams immensely.
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COMMENTARY:

The sousilyam aspects associated with Bhagavath avatharams is the topic of
this slOkam. Our Lord does not think of His loftiness and comes down and
mingles with ease with lowly chEtanams because He has made the sankalpam
to display His sousilya gunam to give them confidence to come closer to Him.
When He gives Himself so generously, the Jianis, who know about His
vaibhavam are dumbfounded and declare like Swamy Nammazhwar: “amman
azhippiran yevvidatthan yanar?” He is the One who is worshipped by the
nithya Saris and Mukthas in Sri Vaikuntham and by Vedic scholars in this
world. He is Sarva Swamy. Compared to His loftiness, who am I? Swamy
Nammazhwar felt uncomfortable this way and tried to go away humbly from
his Lord. The Lord however sensed the discomfort of His devotee and used
His Sousilya Gunam to come closer to Swamy Nammazhwar and let him enjoy
His anantha kalyana gunams and dhivya Mangala vigraham. In
Ramavatharam, our Lord befriended the hunter chieftain, Guhan, Vanara king,
Sugrivan. In Krishnavatharam, our Lord displayed His sousilya Gunam to
sport with the gopis, Kuselar and Malakarar of Kamsan’s court. His mind was
filled with Sousilyam (sousilya bhavita dhiya). In these avatharams, He hides
His other gunams like Jfizam, Balam, aiswaryam, Viryam, Sakthi and tejas so
that His bhakthas do not get uneasy to approach Him and displays His sousilya
gunam to mingle with His bhakthas. The closest adiyars of Bhagavan like
azhwars, acharyas (Thirumazhisai, Thirukkacchi Nambi, Sage Viswamithra)
are able to see clearly all the powerful gunams of the Lord, which are hidden

by the gunam of Sousilyam (tava sannikrshtah avikalam pratyakshayanti).
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nityam karisa timiravila drshtayah api
siddhafjanena bhavataiva vibhtshitakshah
pasyanti upari upari saficaratamadrsyam

maya nigadham anapaya mahanidhim tvam ||

MEANING:

Oh Karisa! Even those chetanams, who stay surrounded in the darkness of
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ajiianam as a result of their sins, have their inner eyes opened by You as if they
were influenced by the collyrium applied by the siddha purushas. The
collyrium of the Siddhas enables the recipient to discover the treasure that lay
hidden under their very feet, which they were not aware of until then. You are
that collyrium for Punyasalis and they overcome the curtain of Prakruthi and
see You as the everlasting treasure of Your dhivyathma svaripam in an

uninterrupted way.

COMMENTARY:
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The darsana saubhagyam of Lord Varadan will chase away one’s sins and lead
to Jianam of the highest order. In the previous slOkam, the experience of
special devotees like Thirumazhisai azhwar to see the Lord in all His
splendour and not be content with His sousilya gunam that He used to allay
their discomfort about His other powerful gunams. In this slOkam, Swamy
says that those who engage in the practice of nivrutthi dharmams (Karma,
Bhakthi, Prapatthi yogams) and have the darsanam of Varadharajan experience
growth in their Jianam and see their Papa rasis dwindle. Their bhramams are
gone and they regain their vision and are cured of the cataract that clouded
their visions (timiravila drshtayah api). Your arca Thirumeni is matchlessly
beautiful from head to toe and those who are fortunate to enjoy it feel like they
have benefited from a siddhanjanam that has been applied on their eyes. Your
dhivyathma svariipam becomes clear to these Bhagyasalis through the darsana

saubhagyam of Your dhivya Mangala vigraham at Kafici.
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sadyah tyajanti varada tvayi baddha bhavah
paitamahadishu padeshvapi bhava bandham |
kasmai svadeta sukha saficarana utsukaya
karagrhe kanaka srnkhalaya api bandhabh ||

MEANING:

sadagopan.org

Oh Lord who grants all the boons that one seeks! Those who are strongly
attached to Your sacred feet will not even desire for lofty sthanams like those
of Brahma and Indran. Will anyone, who wishes to roam freely, shackle
themselves with golden handcuffs? Those who are used to enjoying the divine
soundharyam of Your dhivya mangala vigraham will not seek Brahma padham

and other sukha sthanams.
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COMMENTARY:

The effects of continuous sevai of Varadarajan are described in this slOkam.

Oh VaradhA! Those who are fortunate to have Your darsanam frequently are
blessed with Vairagyam and Indhriya nigraham as well as the destruction of
ego, pomposity, deceit and attachment to worldly matters. Their mind is totally
attached to You and rest of the matter get jettisoned (paramatmani yo rakto,
virakto aparatmani). They get attached to Your sacred feet and lose
Immediately their interests even in lofty positions like Brahma padham (tvayi
baddha bhavah paitamahadishu padeshvapi bhava bandham sadyah tyajanti).
They do not want to lead anymore the life of a Bhaddha Jivan and want to be
free to gain higher and higher levels of Bhagavath anubhavam. They do not
want to be bound anymore down by the shackles of iron (sins) or Gold
(Punyam). They want to travel with sukham (sukha saficarana utsukah). They
do not want to be tied down by iron or golden handcuffs and spend their time
in the Samsaric prison (kasmai karagruhe kanaka srn khalaya api bandhah

svadeta?).
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SLOkAM 30
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hastisa duhkha visha digdha phala anubandhini
abrahma kitamaparahata samprayoge |

dushkarma saficaya vasad duratikrame nah
pratyastram afijalih asau tava nigraha astre ||

MEANING:

Atthigiri arulala! Kings of the world apply poison on the tips of their arrows
and aim them at their enemies to destroy them quickly. Similarly, Oh Lord,
You rightfully consider us as Your enemies because of our trespasses of Your
laws. You decide to place the arrow of Your nigraha sankalpam in the bow to
land us in the narakam. It is not easy for anyone to counter Your nigraha
sankalpam. That can reach anyone from the lowliest worm to the mighty
Brahma devan. If Your nigraha sankalpam can not be deflected even by
powerful celestials, how can we who have accumulated countless sins avoid it?
There is however one arrow with us to respond to Your nigraha sankalpam

effectively and nullify it. That powerful counter-arrow with us is the anjali
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mudhra made up by our folded hands. When we stand before You with our
folded hands in a state of devotion, Your anger comes down quickly and You
bless us with all phalans including Moksha Sukham. That anjali is the potent

antidote for Your nigraha sankalpam.

COMMENTARY:
This slOkam is an echo of the 27" slOkam of Swamy Alavanthar’s StOtra

rathnam. Swamy Desikan elaborated on the anjali’s power celebrated by
Swamy Alavanthar in a Chillarai rahsyam of his own named “anjali
Vaibhavam”. That anjali Prabhavam is the theme of this slOkam. Swamy
Desikan speaks on behalf of us and tells the Lord that our anjali is the

prathyasthram for His nigraha asthram.

The details about the Sr1 Sakti, “anjali Vaibhavam” can be accessed at the
following URL.

http://www.ahobilavalli.org. It is the 8" e-book there.
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SLOkAM 31
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tvadbhakti potam avalambitum akshamanam
param param varada gantumanisvaranam |

svairam lilafighayishatam bhava vari rasim

tvameva gantumasi setuh abhafgurah tvam ||

MEANING:
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Oh Varadha! For those who do not have the power and Jiianam to observe the
demanding Bhakthi yogam and yet wish to cross the ocean of Samsaram and
reach its other shore to reside at Your Supreme abode have an upayam to gain
their longed Purushartham. That unfailing upayam (means) is Yourself, who
stands as an undamageable dam to cross over the dangerous samsaric ocean.
These anisvaras (powerless ones) find You as the abhafigura setu (firm and

safe dam to travel over to reach You).
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COMMENTARY:

Our Lord is the only efficient bridge to cross over the samsAric ocean to reach

the other side of Sr1 Vaikuntham, the Supreme abode of the Lord.

Varadha! There is Bhakthi yogam and Prapatthi yogam to gain Your protection
and enjoy Moksha sukham. Samadhi is the angi for Bhakthi yogam with seven
angams. Bhakthi yogam is hard to observe and is tardy to yield the desired
phalan of Moksham (bhakti potam avalambitum akshamanam). For those,
who do not possess the Jiianam and Sakthi to cross the ocean of SamsAram on
their own (bhava vari rasim svairam lilafighayishatam, param param gantum
ani§varanam), You are the only safe upayam to reach You as the Parama

Purushartham (tvam eva gantum tvam abharigurah setuh asi) .
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SLOKAM 32

AT G TH fdifeaed
Traed | e T AR |
SaTgEd FREE JawE:

39 IS FEUTHA T 9Id: 1| R |

asranta samsarana gharma nipiditasya
bhrantasya me varada bhoga marTicikasu |
jivatuh astu niravagrahamedhamanah
deva tvadiya karunamrta drshti patah ||

MEANING:

Oh Devaraja Swamin! adiyEn is exhausted from the relentless heat of the
summer and chasing after the mirages of evanescent loka sukhams. For adiyEn
suffering terribly from these sorrows, May the ever growing nectarine Karuna
katakshams of Yours fall on adiyEn as a cooling rain and become the

instrument for rejuvenation!

COMMENTARY:

Oh Varada! Oh Devaraja! | am being scorched by the hot relentless summer
(asranta samsarana gharma nipiditasya me). | am chasing after vishaya
sukhams like some one deluded by thirst during the heat of summer, and am

running after the mirages. The only remedy against this suffering is Your ever
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growing Karun_ ai (niravagraham edhamanah,
tvadiya karunamrta drshti patah). May those Karuna Katakshams of Yours fall

on me and bring me back to life from my stupefied state (jivatuh astu)!
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SLOKAM 33
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antah pravisya bhagavan akhilasya jantoh
asedushah tava karisa bhrsam daviyan |

satyam bhaveyam adhuna api sa eva bhayah
svabhaviki tava daya yadi na antarayah ||

MEANING:

Oh Bhagavan who is the good fortune (Bhagyam) of Kafici! You are present as
the indweller in all janthus and are near them. In spite of Your proximity,
adiyEn did not know that you are residing inside my heart lotus due to my
ignorance about Your Gunams and Vaibhavams. This resulted in my being far
away from You. Now Your svabhavika (intrinsic) compassion has blessed
adiyEn to know You and become Your $eshan (servant). Had not Your Karunai
stood opposite my ignorance and prevented adiyEn from You, | would have

stayed far away from You.

COMMENTARY:
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In the previous slOkam, Swamy Desikan’s prayer was for the Lord’s Karuna
katakshams to fall on him and bring him back to life (jivatu astu). PerarulAlan
responds affirmatively to the moving prayer of Swamy Desikan. His Karuna
katakshams fell on Swamy Desikan. In this slOkam, Swamy praises the Daya
gunam of the Lord which has made a difference between being lifeless and
being fully conscious about his savripa Jianam. Swamy Desikan shudders
over the thought about his lot, had not Lord Varadan’s Karuna Katakshams

fallen on him to bring him back to life.
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SLOKAM 34
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ajiiata nirgamam anagama vedinam mam

andham na kificit avalambanam asnuvanam |
etavatim gamayituh padavim dayaloh

seshadhva lesanayane ka iva atibharah ||

MEANING:

Oh Perarulala! adiyEn is like a blind man, who entered into an intractable
forest not knowing where the exits are. adiyEn has not a staff to lean on and do
not know why | ended up in the forest. | was lost and was going round and
round in the inhospitable forest. At that time, Your cool glances fell on adiyEn
and You blessed me to gain a Sadacharyan to gain tatthva Jhanam for
ujjevanam. adiyEn understood that | entered the forest of Samsaram because of
performing kamya karmas that led to the accumulation of sins. adiyEn was
instructed by my Sadacharyan that the pursuit of nishkamya karmas and

observance of Prapatthi will be the ways to get out of the misery of roaming in
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the samsaric forest. Oh Lord! You made it thus possible for me to ascend the
ladder of spiritual advancement culminating in observing the Mokshopayam of
Prapatthi. Helping me in this manner in many ways, You have made it possible
for me to travel so far safely. There is only a small amount of deha yathrai left
for adiyEn to ascend to Your Supreme abode and enjoy Moksha Sukham there.
Please bless adiyEn during the remaining small portion of my life on earth to
engage in blemishless kaimkaryam to You and Your Bhagavathas! It can not be
a burden for You, who has guided me so long and so well until now to help me

a little more in the remaining short duration of life.

COMMENTARY:

The MahOpakarams done by Emperuman are acknowledged here and the
request is made to guide him during the remaining short period of life left on
this earth so that he (Swami Desikan) can safely travel via archiradhi margam
to the Supreme abode of the Lord. This slOkam takes on the form of a
Prapannan’s prayer acknowledging the MahOpakarams received from the Lord

in a spirit of gratefulness similar to that expressed by Swamy Nammazhwar:

APWTH WamPIl QU omsr G Fulujd
SIBHLbleor 2 Hell sTev6vMD ariumit o, Cy?

azhiyatha arulazhip-PerumAn seyyum

anthamila udhavi ellam alappar arE?
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Swamy Desikan’s Sri Siikti of upakara Sangraham lists all the MahOpakarams

received from the Lord all the way upto reaching Parama Padham.

In this slOkam, Swamy Desikan refers to the few upakarams to be done yet by
the Lord in the upakara Paramparai until dehavasanam (shaking off the mortal
coils). adiyEn was like a child, a blind man and ignoramus. Oh Most Merciful
Lord! You shook me and woke me up and showed the way to a Sadacharyan to
perform Saranagati unto You (ajfiata nirgamam, anagama vedinam, andham

kificit avalambanam na asnuvanam mAm).
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SLOKAM 35

ATy geq aafadis | Wi
g gfNE gray g |
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bhtyah api hanta vasatih yadi me bhavitri
yamyasu durvishaha vrttishu yatanasu |

samyag bhavishyati tatah saranagatanam
samrakshiteti birudam varada tvadiyam ||

MEANING:

Oh Varadha! If a chEtanam, who has observed Prapatthi at Your sacred feet,
land in the painful pits of narakam and suffer there, it will harm Your
reputation as Saranagata Samrakshakan (One who protects well those who
sought Your refuge). Therefore, You have to work hard to protect adiyEn from

Naraka vethanai and maintain Your vows to Saranagatas.

COMMENTARY:

In the previous slOkam and this one, Swamy Desikan is expressing happiness

over the completion of his Prapatthi and the state of nirbharam (burdenless)
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and nirbhayam (fearlessness). He has become a krutha kruthyar through

anushtana parti. He sees signs of Prapatthi nishtai in him. He is reflecting
joyously over the Parama Purushartham of Sr1 Vaikuntha VVasam and the joy of
performing blemishless kaimkaryam to the dhivya dampathis there. In an
earlier slOkam, Swamy Desikan reminded and thanked the Lord for His
MahOpakarams. Here, he expresses his state of freedom from fear as a result
of Lord Varadarajan standing as an eager Saranagata Samrakshakan. His
feeling state of elation over reaching the stage of Krutha Kruthyan is a sign of
Prapatthi nishtai as explained in Svanishtabhijia adhikaram of Srimath
Rahasya thraya Saram. The Prapannan has completed his athma Samarpana
anushtanam and is looking forward to the next chapter in his life: enjoying the
fruits of His Prapatthi and traveling by archiradhi Margam to Sr1 Vaikuntham
to enjoy Pariptrna Brahmanandham through nithya, niravadhya Kaimkaryam
there to his divine parents. The prapannan is not afraid of death anymore and
welcomes death as a dear guest. He is free from fears about sufferings
(Yathanai) in narakam (yamyasu durvishaha vrttishu yatanasu). Yama kinkaras
stay away from him because of the power of his Prapatthi. adiyEn will be well
protected by You due to Your sensitivity to protect Your various titles and
consequent responsibilities that You have as “Prapanna Jana Samrakshakan”,
“athyudharan”. adiyEn will carry on the rest of my life here with the thought:
“ini piRavOm, nanRE varuvathu ellAm, namakku param onrilathE”. We are
not going to be born again in this Samsaric world. Whatever that will happen
after Prapatthi would only be auspiciousness. There is nothing left for us
except residence with Him at His Supreme Abode. Oh atthigiri Thirumale!
adiyEn will not be exposed to any narakanubhavam since You will strive to

protect Your celebrated title as Saranagata Rakshakan.
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SLOKAM 36
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paryakulam mahati duhkha payonidhau mam
pasyan karisa yadi joshamavasthitah tvam |

sphara tkshane api mishati tvayi nirnimesham

pare karishyati daya tava durnivara ||

MEANING:
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Oh Varadaraja! adiyEn is struggling in the samsara Mandalam and am slowly
sinking in the ocean of sorrow. You stand on atthigiri quietly and watch me
struggle to gain my foothold and do not make a move to come to my rescue.
Meanwhile, the apara karunamayi, Perumdevi Thayar, my Mother could not
stand watching my sufferings and She would intervene and take me over to the
other shore of Samsaric ocean and place adiyEn at Your sacred feet. You can
not stop Her from this merciful act. Even if You ignore me, She will intercede

for me and will find a way for my ujjivanam.

COMMENTARY:
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This is another slOkam that stresses the Maha Viswasam Swamy Desikan has

over the Lord protecting him as a Prapannan. Swamy Desikan describes his
feeling state in the utthara Kruthyam stage of Prapatthi and his Maha
Viswasam in being protected by the Daya Gunam of the Lord. Daya is the
Gunesvari among the Lord’s gunams. She is the supporting staff for the
akinchanas. She is behind all the vyaparams of the Lord as creation,
sustenance and protection as well as his avatharams. Swamy Desikan places
total trust in Daya Devi to intercede on his behalf as needed (tava daya
durnivara pare karishyati). Daya Devi will quench the Lord’s nigraha
sankalpam and bring out His anugraha sankalpam and come to his rescue
without fail. Swamy Desikan follows the way laid out by KurEsar, who
stressed the central role of Daya gunam of the Lord for assuring us nithya
kaimkaryam in Sri Varadaraja Stavam: “Karisa! teshamapi tavaki daya
tatatvakrt saiva tu me balam matam”. About the importance of Daya (Krupaa
Gunam), Sita Piratti  explains: *“vadharhamapi Kakuthstha: krupaya
paryapalayat” (Even if the offense committed by the Kakasuran deserved
death, Lord Ramachandran protected it out of His daya gunam and spared it
from death). In Gadhyam, Lord Ranganatha reminds Ramanuja that he will be
blessed true Jianam through His Dayaa alone (madheeyaiva dayaya --). This
Swamy Desikan concludes that the Daya gunam of the Lord can not be
stopped by anyone or any thing to deliver him at the sacred feet of

Varadharajan.
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SLOKAM 37
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kim va karisa krpane mayi rakshaniye
dharmadi bahya sahakari gaveshanena |
nanvasti visva paripalana jagariikah
safkalpa eva bhavato nipunah sahayah ||

MEANING:

Oh Lord of Atthigiri! adiyEn does not have the wherewithal to practice the
difficult Bhakthi yogam. adiyEn does not have the needed Jiianam and sakthi
to engage in the pursuit of Bhakthi yogam. Therefore, adiyEn chose to seek
You as my refuge and have performed Saranagati at Your sacred feet. It has
now become Your duty to protect adiyEn without failing. You can not examine
whether adiyEn is performing nithya, naimitthika karmas without blemishes.
They are not of direct help to my Prapatthi. You are wide awake to carry out
Your sankalpam of protecting those, who sought Your refuge. Your sankalpam
alone is my strength. Why should You be looking for some thing else for the

fulfillment of my Prapatthi
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| COMMENTARY:

Here, Swamy Desikan praises the power of Lord’s anugraha sankalpam. “visva
paripalana jagariikah jagarukah bhavatah safikalpa eva nipunah sahayah asti na
tu?” Oh Karisa! What is the point in seeking the help of Dharmas for my
protection, when Your anugraha sankalpam is my protection? Your sankalpam
that motivates Your Saranagata rakshana karyam is under the control of Your
Daya gunam. adiyEn is a Krupanan (Akinchanan). Akinchanathvam is my
wealth. Akinchyam in this context is inability to seek any upayam other than
Saranagati (upayantara samarthya abhavam). This leads to ananayagatitvam,
the two prerequisites for successful Prapatthi. While a chEtanan has these two
walking sticks (akinchanyam and ananyagatitvam), where is the need to use
the measuring sticks to assess my qualifications following
Veda-Sastra-dharmams  (Yogyathai for Karma, Jiana, Bhakthi yogams,
expertise in nithya, naimitthika karmanushtanams): “mayi rakshaniye bahya

sahakari gaveshanena vA?”
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SLOKAM 38
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niryantranam parinamanti na yavadete
nirandhra dushkrta bhava durita prarohah |
tavanna cet tvam upagacchasi sarnga dhanva

sakyam tvayapi na hi varayitum karisa ||

MEANING:

Oh Hasthigirisa! adiyEn has done limitless number of aparadhams by
transgressing Your Sasthrams. | continue to engage in such activities. These
acts have led to the accumulation of huge bundles of sins. They serve as seeds
to grow into tall trees with poisonous fruits. Before all these happen, You must
arrive at my side with Your bow named Sarngam and destroy the germinating

seeds of sins and protect adiyEn.
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& | COMMENTARY:

Swamy Desikan goes through a mood of naicchyanusandhanam here and
expresses his impatience (sorrow) over the delay in enjoying the phalan of his
Prapatthi (Phala Vilambha asahathvam, kalakshepa akshamathvam). He makes
his case to Lord Varadarajan to expedite his arrival at his side so that the
bundle of his sins do not overpower him and cause additional delays in the
enjoyment of the phalans of his Prapatthi. He is in a great hurry to perform
nithya kaimkaryam at Sri Vaikuntham. Swamy Desikan appeals to the Lord to
adorn His bow, Sarngam and rush to his side before the seedlings of sins take
root and become strong and thereby interfere with his Prapatthi expectations
(ntrandhra dushkrta bhavah ete durita prarohah niryantranam yavat na parin
amanti tavat tvam sarn ga dhanva na upagacchasi cet tvayapi varayitum na
skahyam). These crops arising from my constant accumulation of sins will
grow and grow and begin to bear their inauspicious fruit. Unless and other-
wise, You rush to my side fully armed and destroy them even at their infancy,
it will be impossible for even Yourself to destroy them, when they reach their
maturity. Hence, please rush to my side to protect me is the prayer of Swamy
Desikan. Swamy Desikan has no sins to speak of. He is “Vitthahan, Vedhiyan,
Vedantha Desikan, Thappul Meytthavan, utthaman”. He appealed to Lord

Varadarajan on our behalves, the sinners.
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SLOKAM 39
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yavat na pasyati nikamam amarshanah mam

bhri bhanga bhishana karala mukhah krtantah |
tavat patantu mayi te bhagavan dayaloh

unnidra padma kalika madhurah katakshah ||

MEANING:

Oh Lord with limitless auspicious attributes! Before Yama Dharma Rajan knits
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his brows in anger over my sins and stares at me with his fierce looks, May
Your karuna kataksham originating from the blossoming lotus like eyes fall on
adiyEn! When Your mercy-laden glances fall on adiyEn, | won’t have anymore

fears about Yama dharma Rajan.

COMMENTARY:

In this slOkam, Swamy Desikan prays for the karuna kataksham of the Lotus

eyed Lord to fall on him to counter the fearsome effects of the anger of Yama
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dharman. In the previous slOkam, Swamy prayed for the Lord to come to his
| rescue before his sins became too powerful. Here, Swamy is reminded about
the appearance of the fearsome looking Yama dharma Rajan to push him
towards naraka anubhavam in return for his sins. Swamy appeals to Varadhan
to appear before Yaman shows up and thus protect him from naraka yathanais.
May Your blossomed lotus eyes and their karuna kataksham fall on adiyEn
before Yama Dharma Rajan sees me (unnidra padma kalika, madhurah, dayal

oh, te katakshah mayi patantu).
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SLOKAM 40
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sa tvam sa eva rabhaso bhavadaupavahyah
cakram tadeva sitadharam aham ca palyah |
sadharane tvayi karisa samasta jantoh
matanga manushabhida na visesha hetuh ||

MEANING:

Oh Lord who rushed to the banks of the lotus pond to rescue the King of
Elephants from the hold of the crocodile! Your Mercy is at the same level of
intensity today as it was on that day in which You freed the Gajendhran from
the jaws of the crocodile. The speed of Your Vahanam, Garudan, is the same
now as it was then. The sharpness of Your Sudarsanam is at the same level
today as it was in those days. adiyEn is just like the Gajendhran, who was
struggling in the lotus pond. You are the Father of all janthus. While it is so,
You can not discriminate against me. You must come to my rescue as You did

to save the endangered Gajendhran.

COMMENTARY:
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Oh Varadharaja! Both You and Your Vahanam are known for their

unimaginable speed to rush to the side of Your bhakthas, when they are in
distress. This was demonstrated before, when Your visesha Bhakthan,
Gajendhran, underwent himsai from the sharp teeth of the crocodile. Your
weapon of Sudarsanam also displays such speed in chasing and destroying the
enemies of Your Bhakthas (karisa! tvam sah rabhasah bhavat aupavahyah sah
eva, sita dharam cakram sah eva). All the three of You share one thing in
common: the great haste in rushing towards Your target to help. | am also in a
great rush to receive Your rakshanam like Your other Bhaktha, Gajendhran, in
a previous yugam (tadeva aham ca palyah). You are the shared rakshakan or
Rakshakan in common for all Janthus, be it an elephant or human and hence
there should not be any discrimination in coming to the rescue of one or the
other (tvayi samasta jantoh sadharane matan ga- manushabhida visesha hetuh
na). Thirumangai Mannan’s Mangalasasanam of Gajendhra Varadhan at

Thiruvallikkeni is anusandheyam here:

9 2orullledl HIWgd HIU L6, TS S
QForm Blorm oyl CHmLmsr,
Cxp ool GFmsv oML LOMOUN%LS
(1, 61606013 C I 65311 I 6601 GL_ G 607

Anayin tuyaram thirap-pullarnthu
senRu ninRu Azhi thottanait-
tenamar sOlai maada-mamayilait-

thiruvallikeni kandene”
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Sri Hasthigiri Mahathmyam chapter in Brahmanda Puranam and Swamy
Desikan’s Mey Viratha Manmiyam describe the vaibhavam of Gajendhra
Varadhan. In the Vaikasi BrahmOthsavam of Lord Varadarajan, on the third
day dawn, enacts this bhakta rakshana vishayam, which happened in
threta yugam. Arulazhi amman reminds us of this dear bhakthan Gajendhran

on this day.
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SLOKAM 41
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nirvapayishyati kada karisaila dhaman
durvara karma paripaka mahadavagnim |
pracina duhkham api me sukhayanniva tvat
padaravinda paricara rasa pravahah ||

MEANING:

Oh Lord of atthigiri! adiyEn has accumulated limitless sins. They have reached
a stage of maturation and are surrounding me like the wild fire. It is difficult to
stop them from consuming me. What is the surest way to quench this fire? The
uninterrupted apacharam-free Kaimkaryam at Your sacred feet alone is the
antidote for quenching this fierce wild fire. The flood of bliss arising from
such kaimkaryams will destroy all my sins and free me from the samsaric
flames. When will that flood of bliss associated with Kaimkaryams to You put

out the wild fire of my sins?

COMMENTARY:
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Here Swamy Desikan describes the flood of bliss arising from the
Kaimkaryam to Varadhan. In the previous slOkam, Swamy appealed to the
Lord to come to his protection as He did before for the rescue of Gajendhran.
Here, Swamy asks with great urge as to when the Lord is going to come to his

rescue.

Swamy Desikan asks with great thvarai (eagerness) as to when You are going
to bless adiyEn with Kaimkaryam at His lotus feet (karisaila dhaman!
tvat pada aravinda paricara rasa pravahah kada nirvapayishyati?). This ques-
tion as to when You are going to bless adiyEn is very similar to the queries of
Swamy Alavanthar in Stotra Rathnam and Srimath Bhashyakarar in his
Gadhyam and KurEsar in Sri Varadaraja Stavam. Swamy Nammazhwar asks:
“yenre yennai unnerar kolat-thriuvadikkeezh ninRE atccheyya nee kondarula

ninaippathu thann?”.

Kulasekhara Azhwar expresses his own thvarai this  way:
“Thiruvarangap-perunaharul, tenneerp-Ponni tiraikkayyal adivarudap-palli kol
lum, karumaniyaik-komalatthaik-kandu kondu yen kanninaikal yenru kolO kal

ikkum nale?”.
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SLOKAM 42
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muktah svayam sukrta dushkrta srfikhalabhyam
arcirmukhaih adhikrtaih ativahita adhva |

svacchanda kifikarataya bhavatah karisa
svabhavikam pratilabheya mahadhikaram ||

MEANING:

sadagopan.org

Oh Kari Saila Krishna Megham! When will adiyEn be freed from the golden
and iron shackles of Punyam and Papam and become a Mukthan, assisted by
archis purushas (agni devan and others) during adiyEn’s travel via the
archiradhi margam and arrive at Your supreme abode to enjoy the blessings of
svabhavika Samrajyam there to perform nithya kaimkaryam to You and Your

divine consort and enjoy Paripirna Branmanandham?

COMMENTARY:

Here Swamy Desikan prays for the boon of niranthara Kaimkaryam in Sri

Vaikuntham. He says that he is ready now, freed from the two handcuffs
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(golden one representing Punya karma and the steel one denoting sins) and he
has been led to the gates of Sr1 Vaikuntham by adhivahikas and amanushan, as
well as greeted by Mukthas there. His Bhaddha dasai is over and his muktha
dasai has started and he expresses his ardent desire to perform his

Kaimkaryams. He seeks now Kaimkarya Prapthi.

The artha Panchaka Pasuram passages of Swamy Desikan captures the essence
of this SIOkam:

QmalwElg MHSBH QHEs HA®PNGSSH @F BrgulsTTe
&H(HBEORIBON HLBGHW ———

S HHOTHILGC6T HMD HN TFTU 265 MEIBIM
SBSHID0 CuNETUS Hl0 DgwaiGrm( T FCFTSH S

WP QIPBHET 6TLMD WPBIPHBDH HHH L ClBmeTEn,Lb
B SHIDT YW TP D BSHMBH B erGsv,

iru vilangu viduttu irunda ciRai vidutthu Or nadiyinal

karu-nilankal kadakkum---"" artha panchakam, pAsuram 9

tam thirumadhudane thAm tani arasai uRaikinRa
anthamil perinpatthu adiyavarOdu emai sertthu

munthi izhanthana ellam mukizhkka tantu atkkollum
anthamila arulazhi atthigirit-thirumale

-- artha panchakam, pasuram 10
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SLOKAM 43
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tvam cet prasidasi tavamsi samipatascet
tvayyasti bhaktih anagha karisaila natha |

samsrjyate yadi ca dasa janah tvadiyah
samsara esha bhagavan apavarga eva ||

MEANING:

Oh Hasthigiri Lord! Thou should always be pleased with adiyEn and bless me
with intimate sevai of Your dhivya soundharyam. adiyEn should be blessed to
have Bhakthi towards You without expecting anything in return. adiyEn should
be blessed to have the bhagyam of being united with Your Bhagavatha ghoshti
to engage in Your Gunanubhavam. When You bless adiyEn with all these
saubhagyams, even this Samsara Mandalam gets transformed into Mukthi
kshethram. adiyEn can enjoy Mokshanandham right here and this samsaram

can transform into the essence of Moksham for adiyEn.
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COMMENTARY:

Here, Swamy Desikan states that the full anubhavam of Perarulalan in atthigiri
itself is indeed the equivalent of Moksha Sukham. In the earlier slOkam,
Swamy Desikan sought the boon of nithya kaimkaryam in Sri Vaikuntham for
which the Muktha Jivan is eligible. This boon of nithya kaimkaryam is sought
by a Prapannan in this world through Saranagati at the sacred feet of arca
Martis. The enjoyment of these arca Martis is by itself a great auspicious and
moving experience. The kaimkaryams done for these arca Martis is a prelude
to the nithya kaimkaryam longed for in Sri Vaikuntham. In this context,
Swamy Nammazhwar reminds us in his Thiruvaimozhi Pasuram that there is
nothing defective in singing about the glories of the Lord here in His leela
Vibhathi, performing archanais and Aradhanams for Him here and spend one’s

time before ascending to His Supreme abode.

Thondaradippodi Azhwar expresses a similar thought about the arca Marti of

Sri Ranganatha in his famous Thirumalai Pasuram:

uFem» FOMLHL Gumsv Gt uaeTeuTUl L0V F G FEIF 601
SNFFHT | ogCrCm ! gyuirsw CQsrenCs !
TR WID, QFFemal HelgwmerCuril @S PCuTHd )@ LD

SFFsmabludlsmin CoussrCL e ImISH LTSI (T 6T G st

pacchaima-malai pOl mEni pavalavai kamalacchefikan
accyuta amareRe! ayar tam kozhunthe!
ennum, icchuvai tavira yan pQOy indira-lOkam alum

acchuvai perinum venden arangama-nakarulane.
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_ Thirumangai extolls arca avatharam over the other four this way in SiRiya

Thirumadal: “yErar muyal vittu, kakkai pinn pOvathe”.

Thiruppanar states clearly that his eyes will not wish to see anything after
enjoying Lord Ranganatha’s beauty at Srirangam: “ennamudhinaik-kanda

kankal maRRonRinaik-kanave”.

Swamy Desikan recognizes that he has to be in this world with his physical
body until he is ready to travel to Sri Vaikuntham as he shakes off his mortal
coils. He wishes to enjoy the beauty and proximity of his aradhya Marti, Lord

Varadhan, while being at His leela Vibhti.

Swamy describes four prerequisites, which will transform this earth itself as

Moksha sthalam:

(1) Proximity to Lord Varadarajan at Kafici
(2) Having blemishless Bhakthi to Him

(3) Having the anugraha sankalpam of the Lord of atthigiri to have both
Bhakthi and physical nearness and

(4) Joining the Bhagavatha GhOshti of atthigiri arulalan.

These four requirements are
(1) tvam prasidasi cet (anugraha sankalpam),
(2) tava samipatah asti cet,
(3) tvayi bhaktih anagha asti cet, and

(4) tvadiyah dasa janah samsrjyate cet.
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If these conditions are met, then this sorrow filled Samsaram will itself be
transformed into Moksha Bhumi “esah samsara eva, apavargah”. In Daya
satakam, Swamy Desikan expresses a similar thought: “muktanubhatim iha

dasyati me mukundah”.
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SLOKAM 44
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ahtityamanam anapaya vibhati kamaih
aloka lupta jagadandhyam anusmareyam |
alohitamsukam anakula heti jalam

hairanya garbha hayamedha havirbhujam tvam ||

MEANING:

Oh Lord who appeared in the asvamedha Yajfiam of Brahma at Hasthigiri with
“Vapa parimala vasita vadana aravindan”! May adiyEn mediate constantly on
the avavtharam of Yours in response to the prayer of Brahma devan adorning
the beautiful and bright Peethambharam that drove away the darkness of
ajianam of the world and holding the dhivyayudhams in Your hands! May
adiyEn be blessed to mediate on that vision of Your appearance at the Yaga

vedhi daily!
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COMMENTARY:

Here Swamy Desikan seeks the boon of uninterrupted dhyanam of Lord
Varadarajan. Speaking of various Snanams, the statement of elders is: “Vishnu
cintanam manasa snanam”. Swamy Desikan desires such a Manasa Snanam.
That type of Snanam removes sins and blesses one with Bhagavath anubhava
rasam. He seeks such an anusmaranam. Swamy Desikan gives us some clues

as how to meditate on atthigiri arulalan:

1. as One who can grant us the everlasting wealth of Moksham (anapaya
vibhati kamaih ahilyamanam),

2. as One who destroys the ajiianam (darkness) of the chEtanams (aloka
lupta jagat andhyam) ,
as One adorning the bright and beautiful peethambharam / yellow silk garment
(alohitha amsukam),

3. as One adorning the tranquil assembly of weapons on His body
(anakula heti jalam) and

4. as One Who enjoyed the Havis in Brahma Devan’s aswamedha
Yagam at Hasthigiri (hairanya garbha hayamedha havirbhujam tvam anus-

mareyam).
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SLOKAM 45
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bhayo bhayah pulaka nicitaih angakaih edhamanah
sthila sthilan nayana mukulaih bibhrato bashpa bindan |
dhanyah kecid varada bhavatah samsadam bhiishayantah
svantaih antah vinaya nibhrtaih svadayante padam te ||

MEANING:

Oh Devatha Sarvabhauma! The Punyasalis residing at Your dhivya desam of
Kafci have the blessings of enjoying Your sevai. Not every one is that
fortunate. While they have Your seva bhagyam, the hairs on their bodies stand
on end from that blissful experience. Their eyes shed anandha bhashpams
(anandha kanneer flows). They enrich Your ghoshti with participation in Veda
Vinnappam, aruliccheyal recitations and offering Mantra Pushpams. They have
kept their minds totally focused on You. Such Bhagyasalis not only enjoy Your
sevai but they also encourage others to share that joy and enrich the unique

rasanubhavam of experiencing Your dhivya Thirumeni.
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COMMENTARY:

Here Swamy observes that the kaimkarya Ghoshti of Perarulalan makes others
enjoy the delectable nature of those sacred Thiruvadi of Perarulalan. The
anubhavam of Hasthigirisan in person and in dhyanam is equivalent to
Mokshanandham. In this slOkam and the ones to follow, Swamy Desikan
offers his salutations to the Mahans (Thondar kulam), which is blessed with
such bhagyam. Their Bhakthi for Varadhan is witnessed as “svara-netra-anga
vikriya” (trembling voice and limbs, anandha bhashpam flowing from their
eyes). This Bhagavatha Ghoshti goes on anuyathra with the Lord on festival
days and drinks His beauty during the many sevais (BrahmOthsavam,
Navarathri uthsavam with Perumdevi Thayar, Panguni utthiram, Mirror hall
sevai, Gandha Podi uthsavam, Purattasi Sravana Mangalasasanam by Swami
Desikan, Sri Lakshmi KumAra Tatha Desikan SaaRRumuRai et al). Those
tadhiyas of the Lord are the fortunate ones (Mahans and Mahaniyas). Swamy
Desikan pays tribute here to Bhagavath Caranaravinda Bhogyatha adhisayam
following the path laid out by the Azhwars. Swamy Nammazhwar describes
that unique anubhavam and flounders for word to describe that blissful
anubhavam adequately: Are those sacred feet like the delectable nectar that
arose out of the milky ocean? Are they like the sweet jaggery? Are they like
the naivedhyam with six different kinds of taste (aRu suvai undi)? Are they
like nei (clarified butter) or are they like sweet milk to experience? The
Bhagavathas have exquisite ruchi for Bhagavadh anubhavam and are able to
Impart to others as well

(dhanyah kecid varada bhavatah samsadam bhashayantah, svantaih antah
vinaya nibhrtain te padam svadayante). The concentration of these

Bhagavathas is of single focus through discipline and they make it possible for
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the novices too to experience the sweet and sacred Thiruvadi of their

Varadhan. Swamy Alavanthar explains the mind set of these Bhagavathas in a

moving slOkam of Stotra Rathnam:

qAHaEdlw qIeTgsl

FaRrarcHT Fua-aie=aid |

o N [ a NN oS
I SUdwq ARG Y

LAl g & e

tavamrta syandini pada-pankaje
nivesitatma katham anyat icchati? |
sthite aravinde makaranta nirbhare

madhuvrato nekshurakam hi vikshate? ||

Swamy Alavanthar says: “How can a honey bee look at a thorny thistle flower,
when it is right next to a honey-flowing Lotus flower? It will turn its back right
away and spend all its time inside the lotus flower. Similarly, how can anyone

who has tasted the nectar flowing from Your sacred feet desire anything else?”
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SLOKAM 46
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varada tava vilokayanti dhanyah
marakata bhadhara matrkayamanam |
vyapagata parikarma varavanam

mrgamada panka visesha nilamangam ||

MEANING:

Oh Varadaraja! There are occasions to have Your ekantha sevai. At those times,
the archakas have to remove Your Kavacham, abharanams and garlands. It is
only at those times, we can enjoy the intrinsic beauty of Your limbs and
Thirumeni. When we have such ekantha sevais, we wonder whether we are
experiencing the appearance of a beautiful hill of Emerald in front of us. When
Kasthari paste is offered as Thirumanjanam for You at these times, Your
natural syamala meni will intensify in its hue. Only the archakas and other
intimate kaimkaryaparals will have the rare bhagyam of enjoying Your

Thirumeni in privacy. These are truly blessed souls!
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|| COMMENTARY:

Divya Archa moorthy of Srl Varadharaja Perumal

This slOkam celebrates the Bhagyasalis, who have the chance to enjoy the an-
tharanga sevai of the Lord prior to and during Thirumanjanams. The archakas
and Sannidhi kaimkaryaparals enjoy the Lord’s “Pacchai mamalai pOl meni”
after removing the abharanams and Golden kavacham from His Thirumeni
prior to His sacred bath (vyapagata parikarma varavanam). Only on one day
(Jyeshtabhishekam) can one have the Sevai of Varadhan without the

kavacham. He stands tall as an emerald mountain (marakata bhadhara matr

132




kayamanam). The Kasthari paste on that Marakata Thirumeni leads to a dark |£s

bluish hue like the dark clouds of the rainy season (mrgamada pan ka visesha
nilam). The fortunate antharanga kaimkarya Parals enjoy such a magnificent
sevai (varada tava vilokayanti dhanyah). Swamy Nammazhwar’s anubhavam
of the dhivya soundharyam of ThirukkuRungudi Nambi have to be recalled
here. Swamy Nammazhwar explains how His mind was filled with the

soundharyam of every limb of His ThirumEni:

QFulw HMODHIH BHIGID OGHMID FIDHMIHLUJLD 6UIg YLD
Quomiw sar@Glpe HMpnH CHmaisend uraNCwer st BN G

seyya thAmaraik-kannum alkulum siRRidaiyum vadivum

moyya neelkuzhal thazhntha thOlkalum paaviyEn mun niRkume

DOTID [HITAILD (T OIPLD LOTTNEL  F5) (T Lo MI6LD
LOGT I Lyl BIalEHCHTELW mb6HmIGH0 Bl dih 6L

minnum noolum kundalamum marbhil tirumaRuvum

mannu panum nanku thOlum vanthengum ninRidume
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SLOKAM 47
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anibhrta parirambhaih ahitam indirayah
kanaka valaya mudram kanthadese dadhanah |
phanipati sayaniyat utthitah tvam prabhate

varada satatam antar manasam sannidheyah ||

MEANING:

Oh boon granting Varadha! You rest on the divine bed of Adhiseshan all night
with Your Devi. She tightly embraces You during Your nidhra and at that time,
the marks from Her golden bangles leave a mark on Your beautiful neck. When
You wake up at dawn to the sound of the Vaidhalika’s Suprabhatham, those
marks on Your neck are still visible. May that vision of You at the time of

suprabhatham stay fresh in adiyEn’s mind always!
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COMMENTARY:
Swamy Desikan prays for the lasting of Varadhan’s suprabhatha sevai in his
mind in this slOkam. The Visvariipa Sevais at Lord Varadarajan’s Sannidhi are

special:

Serthi Sevai of Sri Perumadevi ThAyAr and Ubhaya Naachiyaars, who are
Prathibhimbhams of Sri Perumdevi ThAyAr with Sri Varadharaja Perumal

( Image courtesy: Sri Narasimhan Sampathkumar)

(1) On all days except Panguni utthiram day, the Sayana bhera ManavAla
Peruman joins Perumdevi Thayar for Serthi at ardha Jamam. Next morning,
this Marti arrives at the swing in Manavala muRRam after being carried in
kaitthalam with mangala vadhyams, climbs the Hasthigiri and enjoys His daily

Thirumanjanam there. The Visvartpam at that early morning hour is a beauti-
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ful one to enjoy. Swamy Desikan enjoys the Serthi signs on the Thirumeni of

the Sayana bherar as pointed out by the uthsavar and Moolavar and invites us
to enjoy this special sevai (prabhate phanipati sayaniyat utthitah tvam, in-
dirayah anibhrta parirambhaih ahitam kanaka valaya mudram kanthadese dad-
hanah). The tight embrace of Perumdevi Thayar during Their Serthi has left
the marks on the neck region of the Lord from the golden bangles that she

wears.

( 2 ) On Panguni utthiram day, uthsavar enjoys Serthi with Perumdevi
Thayar, Vakshasthala Lakshmi, ubhaya Nacchiyar, Andal and Malayala

Naachiyar, who are Perumdevi Thayar’s Prathibhimbhams.

( 3 ) The suprabhatha Sevai during NavarAthri festival will be at the
mirror room, when serthi Sevai of Perarulalan and Perumdevi Thayar is
enjoyed. Swamy prays for the boon of all these Suprabhatha Sevais to be

etched in his mind (antar manasam satatam sannidheyah).
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turaga vihagaraja syandana andolika adishu

adhikam adhikam anyam atma sobham dadhanam |
anavadhika vibhatim hastisaile$varam tvam

anudinam animeshaih locanaih nirviseyam ||
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MEANING:

Oh Perarulala! You enjoy uthsavams that have no parallel anywhere else in the
world. Your sevai during each day of Your uthsavams with the huge umbrellas,
Chamarams, Vadhyams like Thiruchinnam are unique to You. Your beauty on
those occasions is indescribable. When You travel in Your Raja Veethis on
horse back, Garudan, Palanquin and Chariot (Thirutther), Your Thirumeni
reveals newer and newer soundharyams. When our eyelids shut even for a
second during such enjoyment of Your sevai, we lose for that instant the
continuity of the enjoyment of the ever-changing beauty of Your Thirumeni. It

IS not enough to have just two eyes to enjoy Your soundharyam during these
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| uthsavams. Please bless us with more eyes and make those eyes freed from
shutting even for a second. May we be Dblessed to enjoy Your dhivya

soundharyam with such eyes!

Parrupadu of Sri Bhu Devi ThAyArs Sametha Sri Varadharaja Perumal during

sadagopan.org

an Utsavam

COMMENTARY:

Here, Swamy Desikan prays for the boon of enjoying the Lord in all His
splendor during the different upheaval days, when He travels on the Raja Vedic
of Chinna Karichipuram. Swamy Desikan prays for the Bhagyam of enjoying
the Lord always even without missing His sevai through the blinking of his

eyes(tvam animeshaihlocanaih anudinam nirviseyam). The constantly chang-
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ing athma Sobha of the Lord during those uthsavams are saluted here. During
Brahmothsavam times, Lord Varadarajan passes through Thappul and on spe-
cial occasions comes inside the sannidhi of Swamy Desikan for receiving his
Dear Bhakthan’s Mangalasasanam. On the various uthsavam days, special
alankarams like kodali muducchu, Thoppa Hara Kiritam, navarathna Malais,
Makara kandikai, red Sikku tadu kondai, Vajra ardhva pundram on special
days and tilakam on other days, Venkadadhri kondai and many Dhagadi
Vasthrams. The enjoyment of Swamy Desikan is aptly expressed by Swamy

Nammazhwar:

STUGUT(, @L LD HTEITU LOJH FH I G 60 MG &H LD
SUEUTWD HFH HMODILLED B LUTHID 65 HILOVLD
TUQUTUR HID mreT Smisarmeni(y 2mipl 2xPlE)HmmiLd
SIGUTe®» HHHUCUTI S 6T6T B ITauLp S CLo.

epporulum thanay marakatak kunRamokkum
appozhuthait thamaraipiik kan padam kai kamalam
eppozhthum nal thinkal andahi GzhithoRum
appozhuthaikkappozhuthu en Aravamudame.

-- Thiruvaimozhi, pasuram 2.5.4

MEANING ACCORDING TO DR. V. N. VEDANTA DESIKAN

I am sorry | have to repeat what | have said. It is because the experience | have
had is refreshingly new, every moment, even if | enjoy it for days, years, ages
and millennia, without any satiety. The infinite variety, unlike tiring uniform

monotony, makes every moment a fresh bliss. It is an experience sui generis,
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mind you. Do not think the kind of progress every moment is because of
progress of the intellect. The Lord has granted me the flawless perfect intellect
at the very outset. The experience of the Lord's company is on a different plane
and | can enjoy now what | haven't enjoyed for ages! He who is the inner soul
of all, having all things as His aspects, looking a greenish cool hill of beauty,
with eyes, feet, hands all like lotus flowers that have freshly blossomed at the
very moment. He is nectar that is sweet and sweet every moment, insatiable

and unceasingly enjoyable.
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nirantaram nirvisatah tvadryam

asprshta cinta padam abhirapyam |
satyam s$ape varana $ailanatha

vaikuntha vase api na me abhilashah ||

MEANING:

Atthigiri arulala! The beauty of Your Thirumeni is beyond thought or speech.
adiyEn is blessed to take in Your soundharyam as much as possible even if it is
with adiyEn’s imperfect physical eyes (inakkann/Mamsa Chakshus). While
adiyEn is steeped in the Anandha anubhavam of enjoying your dhivya
Thirumeni , | have no desire to live at Sr1 Vaikuntham. adiyEn vows that this
state of mind of mine is utterly true. Will adiyEn’s mind opt for this current
Anandha anubhavam in favor of a far too distant Moksha Sukham. Definitely

not!
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COMMENTARY:

Swamy Desikan states in this slOkam that he has no desire for residence in Sri
Vaikuntham, if he is blessed with the continuous enjoyment of Varadhan on
this earth. He swears on this sankalpam (vaikuntha vase api na abhilashah

satyam sape).

asprshta cinta padam tvadiyam abhirtipyam - Your beauty is not possible to be
described or even fully grasped by the mind. The situation is like the
Upanishad Vakyam about Brahman: “yato vaca nivartante, aprapya manasa
saha” (Speech fails to describe the Brahaman and the mind after a futile
attempt returns back to where it started). The anubhavam of Swamy Desikan
about the riveting attraction of Lord Varadhan’s soundharyam is like

Periyazhwar’s anubhavam of ThirumalirumchOlai EmperumAn:

“inRu vanthu unnaik-kanda konden”, “unakku Panii seythirukkum tavam

udayen”, “inip-pOha viduvathunde”.
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vyatanvana taruna tulast damabhih svamabhikhyam
matangadrau marakata rucim pushnatt manase nah |

bhogaisvarya priya sahacaraih ka api lakshmi katakshaih
bhtayah syama bhuvana janant devata sannidhattam ||
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MEANING:

Perarulalan has the natural hue like a dark blue jathi sapphire. He adorns dark
green Krishna Tulasi garlands that add to the beauty of His natural hue.
Perumdevi Thayar is with Him and Her karuna katakshams bless us with
anugrahams here and in the other world. She looks at Her Lord with adoration.
Those blue (cool) glances of Hers also mingle with the rich assembly of blue
colors associated with the Lord of Hasthigiri. That integrated blue radiance
from the divine body of the Lord spreads all over the Hasthigiri. That makes us
wonder whether Hasthigiri is a mountain of Maragatham. May this Lord of

many shades of bluish hue reside in our hearts and bless us always!
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COMMENTARY:

The prayer to Lord Varadarajan here is: Oh Lord with Parabrahma lakshanams
like Sarva karanathvam should always have Your abode in the minds of Your
Bhakthas. In the previous slOkam, Swamy Desikan stated that he does not
even want stay in Sr1 Vaikuntham because he was steeped in the enjoyment of
the matchless soundharyam of the Lord at Hasthigiri. Elsewhere, he had stated
that he wants to enjoy the beauty of the Lord without even closing his eyes for
winking. He did not want to miss out the enjoyment even for the short duration
of winking. Now, Swamy Desikan gives his opinion on what one should do,
When the Lord’s sevai is not available for any number of reasons. Swamy
Desikan suggests that at those times, we should gain the visualization of
Varadhan through dhyanam (meditation). Like the first slokam of this
Paficasat , the 50" slOkam is also set in the form of a lofty prayer on behalf of
all of us to bless us with His Sakshathkaram adorning the ever verdant Tulasi
garland, Sandal paste, Yellow vasthram, yajfiopavitam, Sankha chakrams,
abhaya hastham, Mace and a very few Thiruvabharanams. May Thou reside in
the heart cavity of all of Your devotees in the from You are at on top of Hasthi
Giri spreading Your Maragatha luster at Your Sannidhi (matan ga adrau svam
abhikyAm vyatanvana marakata rucim pushnatt; bhuvana janani, ka api devata

nah manase).
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SLOKAM 51

GBS

3fd ARTHER ageaq e

fd GFTIHE 9 TR
FHNRFER {2y TMEA: FHeaged,

Al FHHRTY e ST 4 ||

iti vihitam udaram venkatesena bhaktya

sruti subhagamidam yah stotram angikaroti |
karisikhari vitanka sthayinah kalpa vrkshat

bhavati phalam asesham tasya hasta apaceyam ||

MEANING:

This stotram entitled “Sr1 Varadaraja Paficasat” was composed with devotion
by adiyEn with the name of Venkatesan. It has deep Vedanthic doctrines that
are embedded in it. It will be sweet to the ears of the listeners. It has the glories
equivalent to the Vedas. Those who recite these slOkam and comprehend their
meanings will be blessed with all saubhagyams. On the top of Hasthigiri is the
divine abode of the Lord and there He grants all the boons desired by His
devotees like the Karpaga tree in Indhra’s garden. The fruits from the trees are
at low lying branches and can be plucked readily by any one. These fruits can
be enjoyed here on this earth and also at SrT Vaikuntham. May we all recite this

stotram on Lord Varadarajan and be blessed!
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COMMENTARY:

This is the Phala Sruti SIOkam. Swamy Desikan says that these fifty slOkams
were composed with great Bhakthi for Lord Varadarajan (iti ven katesena
bhaktya vihitam). The slOkams of this stOtram has deep Vedanthic meanings
and is delectable for the ears and are also very auspicious (idam stotram
udaram, sruti subhagam). Whoever recites this stOtram and understands its
depth of meaning through acharyas (yah idam stotram an gikaroti), for Him,
the Lord having His abode under the PunyakOti Vimanam will grant all the
desired Phalans as the KaRpaka tree and those phalans can be readily picked
like fruits on the low lying branches (tasya karisikhari vitan ka sthayinah kalpa
vrkshat asesham phalam hasta apaceyam bhavati). For those who recite this
Paficasat with devotion, Lord of Hasthigiri grants the Sathvika sukhams of
Cows, children, Dhanyam, Gruham, ashta aiswaryams, Svargam, lofty
positions like that of Sivan, Brahman et al, kaivalyam (athmanubhavam) and
the best of all boons, Moksham. Swamy Desikan’s Mangalasasanam on this

Sakala Phala pradha Varadhan is:

HIFH] ANLTDHHID SUT HLHG OMPRISIYLD HM6oT D& MIaTKIE, LD
DDA EH LW (T, ATTOTT——
tamathu anaitthum avar tamakku vazhangiyum, thAmm miha vilangum

amaivudaya arulalar--.

o (e f\oglq = (’\‘\l
ﬂ\\’\ Yo \'__l_q:“
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kavitarkikasimhaya kalyanagunasaline |
srimate venkatesaya vedantagurave namah ||

IEGE EICUSEEIRC R

namO Sri maha devi SamEta Sr1 Varadarajaya!

dasOham, Oppiliappan Koil Varadachari Sadagopan
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VARADARAJA PANCASAT

- An English summary of Thesis

REF
e 5

Dr. T.N. ARAVAMUDHAN

( Master Of Philosophy degree awarded in 1990
by the University of Madras, MADRAS )



Sri Vedanta Desika holds a unique position in the history of
Visishtadvaita literature and comes next only to Sr Ramanuja in importance.
Following the footsteps of Sr1 Yamunacarya, Srivatsakamisra and Parasarabhat
ta, SrT Desika too has composed ‘stotras’ in the Srivaishnava tradition. The
stotras of Desika render the quintessence of the vedic lore, upanishads, puranas
and other scriptures but yet are simple enough to attract the attention of even a
common reader'. The contribution of Desika is on par with that of Alwars.
What they did in Tamil, Sr1 Desika did in Sanskrit.

Sr1 Desika is said to have composed 28 stotra poems. One such hymn is the
‘Varadaraja Paficasat’. Most of the stanzas reflect the ideas of Alwars who
have already sung on Sri Varadaraja. This poem is strictly in the Srivaishnava
tradition since it deals with three important principles of Visishtadvaita namely

- tattva, hita and purushartha.

The main topics discussed in this work are:

1. Benediction.

2. Devotion of the poet.

3. The greatness of the holy place Kafichi and the deity there.
4. Visishtadvaita view of Supreme Being.

5. The five manifestations of the Supreme Being.

6. The doctrine of self- surrender.

7. The Liberation.
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Sri Desika who belongs to 13" Century, A.D. was a versatile author. He
has made contributions to almost every field of Sanskrit Literature, the

Important among them being -

Yadavabhyudaya - Mahakavya
Hamsasandesa - Khandakavya
Padukasahasra - Devotional poem
Sankalpastryodaya - Drama
Hayagriva stotra - Lyric
Raghuvira gadya - Lyric
Varadaraja Paficasat - Lyric
Gopalavimsati - Lyric
Dayasataka - Lyric
Sristuti, Bhistuti - Lyrics
Mimamsapaduka - Sastra
adhikaranasaravali - Sastra

and commentaries on 1savasya, Gita etc. In addition to these Sanskrit works,

Sr1 Desika has also composed a number of works in Tamil.

NOTES

1. The kavya style scores over scripture on this ground.
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VARADARAJA PANCASAT

(A) A DETAILED NOTE OF CONTENTS OF THE

Sloka 1
Slokas 2-6

Slokas 7-8

Slokas 9-15

Slokas 16-29

Slokas 31-43

Slokas 44- 49

Sloka 50
Sloka 51

WORK

Mangala sloka of the asin type.
With a note of humility, the poet expresses his inability

to describe the attributes of Lord Varada.
The greatness of Lord Varadaraja in the holy shrine at

Kancheepuram.  The sacrifices (yajfias) sacred to

The nature of Paramatman according to Visishtadvaita
philosophy.

The principles of para, vytha, vibhava, antaryamin and
arca as detailed in the Paficaratra agamas.

The status of Prapannas. Sri Varadaraja’s compassion

towards them, the role of *hita’ in the progress towards

The service rendered to Sr1 Varadaraja grants supreme
joy equal to that of Bliss.

The poet prays for the grace of Varada

Phalasruti.

Description of para, vyiiha, etc.
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|| Slokas 16,17 - Divyatma Svaripa

18 - Pararipa

19 - Wiiha rapa

20,21 - antaryami rapa

22-25 - Vibhava ripa

26 - The compassion of the Lord for his devotees.

27-29 - arcaruapa
30 - The principle of self-surrender.

(B) THE NATURE OF JIVATMAN AS SET OUT IN
VARADARAJA PANCASAT (VP)

The problem of jivatma has been discussed in a number of Upanishads and in
the works of the great Acaryas. The nature of jivatma, its independence, its
will to act, its conscious state, the relationship between jivatma and
paramatma, whether the jivas are one or many - all those problems have been
analysed in a number of philosophical treatises. But the arguments developed
in these works are too minute and technical for the common man. The
Varadaraja Paficasat aims at educating even a layman on these principles, by

means of short lyrics.

(i) The jiva as a ‘karta’

152




It is believed that the jiva is a ‘karta’. The Vedas substantiate this hypothesis.

The Brahmasiitras also vindicate this stand.t

Ramanuja’s Bhashya on the Brahmasitra passage makes this point clear®. It is
the $astras, the scriptures which activate man by their instructions. If the
performer and enjoyer are different, then the doer of an action will not have an
inclination to perform an action. Hence the performer of an action should also
be its enjoyer. In other words, the jiva is the ‘karta’. Sri Ramanuja goes a step
further and says that jiva performs his actions under the directions of the

Supreme Being®.

The concept of ‘jiva as a karta’ has been enunciated by Sr1 Desika in the third
sloka of Varadaraja Paficasat. The poet expresses his inability to exhaust the
qualities of the Lord, while describing them. That jiva is capable of
performing” actions but he has his own limitations and that he has to be guided
by the Supreme Being, have been beautifully brought out by the poet in this

$loka.’

janannanadi vihitanaparadhavargan

svamin bhayat kimapi vaktumaham na saktah |
avyajavatsala tathaSpi nirankusam mam

vatsalymeva bhavto mukharikaroti ||

(if) The jiva and the scope of his intelligence (jhana):
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The ‘jiana’ is of two kinds as ‘Dharmabhutajfiana’ and ‘Dharma

svaraipajfiana’. Sri Desika views ‘Dharmabhithajfiana’ from two angles - (i) as
that associated with the object (ii) as that associated with the knower.® This
‘Dharmabhathajfiana’ is capable of both expansion and contraction. It may
undergo reductions also due to sins committed in previous births.” It may
expand on account of the grace of the Lord or due to the disappearance of
obstacle on the way to the procurement of knowledge. The same idea has been
expressed by Sri Desika in the line “tanme samarpaya matim ca sarsvatim
ca”. It is possible to attain knowledge by the grace of the Lord. This idea is
again stressed by Sri Desika in 43 sloka thus — “samsara yesha
bhagavannapavarga yeva”. “If | have faith in you, this very world becomes

‘moksha’ for me.”
(i) The status of Jivatma:
The vedic passages indicate that the animate and the inanimate objects become
the body of the Lord. This is one of the fundamental principles of
visishtadvaita. This concept is called “pradhanapratitantra” and passages
expressing this idea are termed as “ghatakasruti”. The same idea has been
brought out by Sri Desika in 3 §lokas viz.,
1. padmasanadishu sivadishu kaficukeshu (VP Slokam 10)

2. sarvacaracaratman (VP Slokam 12)

3. trailokyametadakhilam narasimha garbham (VP Slokam 23)
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(iv) Position of Gods:

The position of the Gods has also been dealt with by Sri Desika. Lord Sriman
narayana’ is the only Supreme Being. Other Gods are merely agents entrusted
with several duties. They are not independent. Their position as Gods are due
to the ‘karma’ performed by them in their previous births.? They too form the
body of the Supreme Lord.*® The 10" $loka of varadaraja Paficasat explains

this idea.

praptodayeshu varada tvadanupravesat
padmasanadishu sivadishu kaficukeshu |
tanmatra darsana vilobhita semushikah

tadatmya madhamatayo nipatantyadhirah ||

The Gods, Brahma and others are depending upon the “anupravesa” of the
Lord for their actions. The same idea has been expressed by Sri Desika
himself in ‘Rahasya traya’.* Brahma and Rudra also form the body of the
Lord and they too are liable to ‘pleasure’ and ‘pain’. Their jurisdiction is
limited and they look forward to Lord Vishnu for the performance of their
actions. They are supposed to simply carry out the orders of Sri Vishnu.
Depending upon their completion of duty - successful or otherwise - they get
sukha or duhkha'. Laymen consider Vishnu as one of the three incarnations in
the trio - Brahma, Vishnu and Rudra - on par with the other incarnation,

matsya etc. But it must be pointed out that the Gods Rudra and Brahma are
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known only through the Vedas, but Lord Vishnu is the saviour of the Vedas
themselves. His status as the “assigner’ of duties to Brahma and Rudra is made

clear by Sri Desika.

The human beings in this world are divided into three classes viz.,
(i) nityasarayah

(ii) baddhah and

(iii) muktah

The ‘Mukthas’ are those who have been caught once in the ocean of life, have
got rid of their bondages and live now in Vaikuntha. They have surrendered
themselves totally unto the Lord and always remain as devotees of the Lord.
Contacts with them is capable of turning even the ‘jivaloka’ into Vaikuntha
says Sri Desika in Varadaraja Paficasat It is the Lord himself who develops the
desire to attain “Moksha’ in the minds of the devotees. It is He who makes

them contemplate on the eternal problems of life namely - Wherefrom did the
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jivas come? How did they come, how to get out of the worldly life, etc?
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NOTES

1. karta sastrarthavattvat --(Bra. si. 2.3.33)
2.
sasanam ca pravartanam, sastrasya ca pravartakatvam bodha janana dvarena |
atah sastranamarthatvam bhoktuscetanasyaiva kartrve bhavet ||
(Sri. bha. 2.3.33)
3. Sri. bha. 2.3.6. adhi.
4.V.P3. A.V. Gopalachariar
5. VP. 3
6. Sakarmakava bhasatvam, sakartrkavabhasatvam iti tallakshanam
-- (nya. si. P.N.249)

7. (a) prati purushaniyata sarvagocara svabhavaspi samsaravasthayam

karmana samkucita tatat karmanuguna taratamyavati indriyadhina

prasrana | (n.ya.si. P.N. 247)

(b) ajfianena avrtam jianam, jiiavirodhina parva parva karmana
svaphalanubhava yogyatvaya asya jiianam avrtam samkucitam
-- (G.B. 5.15)
(c) pralaghusankucitaprakasah (V. P. 4)
8 & 9. See Tamil text under the title - 1. SaurSHwnsllet FHarewwHar /

(6n.) CxpouTmemer r512%sv, Foot notes 11 & 12
10. V.P Slokam 10 - praptodayeshu varada tvadanupravesat-----

11 & 12. See Tamil text under the title - <. SBeunrSHwmslesr B
siemwEBaT / (6h.) CHouTdmemsr 5w
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Sriman ndarayana is the Supreme Lord

According to Visishtadvaitha philosophy, Sri narayana is the only
Supreme Being. The jivas are expected to have unflinching faith in Him to

attain Moksha. The Lord’s supremacy is divided on the following grounds:

His supremacy cannot be decided.

His authority is intransgressible.

His authority is not derived from any other source.

His authority does not depend upon anybody else for its execution.

His consideration of the well being of his devotees as His own.

The $rutis, smrtis, Puranas, Ithihasas all go to prove that Sri narayana is the

only Supreme Lord. Sri Desika has stressed this point in his ‘catussloki
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bashya’ and ‘Rahasyatrayasara.” The same idea is set forth in Varadaraja
Paricasat also. All other Gods are only subordinate to Him. They are created

and sustained by Sr1 narayana only.

The nature of the Lord:

The Lord is of a form of knowledge and Bliss (jfiana and ananda). The
Parficaratra texts state this fact with authority. The Lord has seven-fold nature.

They are:

(i)  Heis arepository of all kalyanagunas and is free from all blemishes and
faults’. This quality is known as ubhayalinga.

(i)  He is nityodita and santodita.

(i)  He is nitya devoid of a beginning and an end.

(iv) Heis para and he is over and above all creations.

(v) Heissarvagata he is omnipresent.
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(vi) He is susikshma - minutest minute among the subtle indescribable.

(vii) He is anandamaya of the form of Supreme joy.

These concepts have been dealt with by SrT Desika in Varadaraja Paficasat.

The form of the Lord:

The Lord’s form is set out thus in the paficaratra agamas:
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Like His nature, His form is also full of auspicious aspects. The

_ yekayanasakha of the suklayajurveda says that the Lord’s form is akin to His

nature?. He is divyamangalavigraha. He has five-fold forms.

Para: This aspect of the Lord refers to His form in Vaikuntha®.

\Wyiiha: This refers to the creative aspect of the Lord. He divides Him-
self into four-fold forms, once again into paramatman, jivatman, ahakara and
mahat. These four are akin to Vasudeva, sakarshana, Pradhyumna and

aniruddha. These four form the four faces of the visakhastambha.*

antaryami: The Lord resides in the heart of each and every jiva. He
guides them from inside. While describing this aspect of the Lord, a poet
wonders how the Lord who bears the burden of the entire earth remains inside

jivas in such a minute form.’

Vibhava: This refers to the several incarnations of the Lord. The idea is
to punish the wicked and protect the good. The incarnations are innumerable

according to the Bhagavat Gita which says:

yadyadvibhatimatsatvam srimadirjitumeva va |

tattadevavagaccha tvam mama tejomssasambhavam ||°

Yet ten of them are important. Among this ten, SrT Desika mentions only four
- varaha, narasimha, trivikrama and rama in Varadaraja Paficasat. The

Krshnavatara is conspicuous by its absence. Perhaps the author thought it to
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be redundant since he speaks of the glory of Sri Varadaraja’. About

Varahavatara the author says:

balakrtervatapalasamitasya yasya
brahmandamandalamabhtdudaraikadese |
tasyaiva tadvarada hanta katham prabhatam

varahamasthitavato vapuradbhutam te || (V.P. SI. 22)

The narasimhavatara was taken by the Lord instantaneously when hiranya
questioned the validity of the Lord’s existence in the pillar. Our author says
that the Lord who came out of a pillar that day is present in other places as
well®. The trivikrama aspect of the Lord brings out His all-pervasive nature.
He is within every animate and inanimate object of the world. He is the con-
tainer as also the contained. These aspects of the Lord are brought out by Sr1

Desika in the following sloka:

brahmeti $ankara itindra iti svaraditi
atmeti sarvamiti sarvacaracaratman |
hastisa sarvavacasamavasanasimam

tvam sarvakaranamusntyanapayavacah || --(V. P Sl. 12)

This sloka corresponds to the mantra in the narayana anuvaka of
Taittiryopanishad. The significance of the Brahmasiatra - $astrayonitva -

adhikarana.
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NOTES

1. VP.16
2. yadatmako bhagavan tadatmako vyakttih (VP. D.R. Com. P.N. 29)
3. V.P. Slokam 18
4. See V.P. Slokam 19
5. (a) antah pravishtah sasta jananam ( Sri. bha I.1.1. PN.246)

(b) ya atmani tishtan ........ yasyatma sariram (B.R.G. PN. 398)
6. B.G. 10.41
7. It may be noted that Sri Jayadeva too omits Krshna-avatara since he treats

Krshna
as the Supreme Lord in the Gita Govinda.

8. V.P Sloka 23.

162




ON THE COMPASSION OF THE LORD:

The Supreme Lord is the repository of all the virtuous qualities (kalyanaguna)
according to Visishtadvaita philosophy. The word ‘bhagavan’® signifies only
this idea. The ‘kalyanagunas’ of the Lord speak only of this omniscient nature.
But at the same time, the Lord makes himself accessible even to common
people and that results out of His compassion or daya®. It is by his daya that

jivas are able to survive against all odds.

According to Indian philosophy, they have to experience the results of all good
or bad deeds performed in previous births and in the present birth®. What is
the way to get out of this karmabandha? Different branches of philosophy
prescribe different means — as jianamarga, bhaktimarga, karmamarga — taken
individually and collectively. But these ideas are difficult to be understood by
common man. Sr1 Desika simplifies the procedure and he presents the prob-

lem and the solution in a nutshell as it were.

The Veda, Itihasa, Puranas, the hymns of the Alwars and the work of Sri
Ramanuja speak of saranagati - the self surrender and the best faith to get rid

of samsara. The Saranagati is given in a lucid manner by Sri Desika thus* -

“This Prapatti as a direct and immediate means for the attainment of salvation
was practised by the Alwars and Acaryas like Alavandar and Ramanuja. But it
was Sri Desika who systematised and formulated $aranagati as an immediate

means of salvation.”
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& || The saranagatitattva is based on the daya or the compassion of the Lord. But
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for his daya, any amount of $aranagati is not going to help. That is why Sri
Desika has eulogised the daya of the Lord by which the principle of saranagati
becomes self explanatory. Sri Desika has dealt with the daya of the Lord Sri
Venkatesvara of Tirupati exclusively in his dayasataka. In Varadaraja Paficasat
also, we find several verses dealing with the daya of Lord Varadaraja of
Kafici. In spite of His numerous kalyanagunas, the Lord comes down to the
mortal world for the sake of His devotees and showers His blessings on them.
He presents Himself in the form of the arcamirtis in several holy places. All
these go to prove that He is all compassion®. The realisation of this nature of

the Lord makes us conscious of his own limitations.

A man who knows his limitations will always be watchful of his acts and
refrain himself from evil ways. He will engage himself in the service of his
fellow devotees and the Lord. He will consider the Lord himself as the bridge
that helps one to cross the ocean of life®. The worldly life is full of miseries.

An indulgement in this will lead one to nowhere, as Sri Alavandar puts it:

bhavantamevasSnucaran nirantaram
prasanta nissesha manorathantarah |
kadasShamaikantika nitya kinkarah

praharshayishyami sanathajivithah ||’

“The ignorance is pervading everywhere. Meaningless philosophies and

strictures are attacking from all quarters. The atmosphere is heavily overcast
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by a dense cloud of worldly objects”. To make matters worse, the way is lost.

The same idea is expressed by Sr1 Desika:

“Both the inlet and outlet are lost sight of. There is no hold even. The eyes
are blinded.”® Man himself is responsible for this state. Unless he pleads for

the daya of Lord, there is no redemption.

PRAPATTI (SARANAGATI):

The saranagati doctrine is the pivotal point in the philosophy of Sr1 Ramanuja.
The Lord has given the jivas independence to act. But if the independence is
misused, the jiva gets bound by the samsarabandha. But on the other hand, if a
jiva surrenders humbly, totally unto the Lord and knows his limitations and
realises that he is totally dependent on the Lord, he gets relieved from all mis-
eries of worldly existence. This idea has been brought out by Sri Desika in the

following sloka:

hastisa duhkha visha digdha phalanubandhini
abrahmakitamaparahata sam prayoge |
dushkarma saficaya vasad duratikrame nah

pratyastramarijalirasau tava nigrahastre || -- (VP SI.30)
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UTTARAKRTYA :

Sr1 Desika has explained the steps to be followed by the ‘Prapannas’ after their
taking to “prapatti’, vividly in his ‘Rahasyatrayasara’. In Varadaraja Paricasat
again the author brings out these ideas in a nutshell. The guidelines for the

‘Prapannas’ as suggested by Sri Desika are:
(i). Association with co-devotees.
(if). Remaining in the vicinity of Lord Varadaraja.

(ii). Having the unflinching faith and devotion in Him.

(iv). Being at His mercy.
MUKTI :

The concept of Mukti is common to all branches of Indian philosophy, though
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it is defined differently by them. According to one view, Mukti is the cessation
from all miseries. According to others, it is the enjoyment of Supreme Joy.
The concept of Mukti has been touched upon Sri Desika in the following $loka

of Varadaraja Pafcasat:

nirantaram nirvisatastvadiyam
asprshta cintapadamabhirapyam |

satyam sape varana sailanatha

vaikunthavaseSpi na meSbhilashah ||-- (V.P. SI 49)
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The author seems to be of the opinion that the service rendered to the Lord is
capable of giving blissful joy that is equal to that of Mukti. This blissful joy is

equal to that attained even in Vaikuntha.

THE AVIRBHAVA OF THE LORD:

The pilgrim centre of Kafici has been acclaimed as one of the sacred ones.
Here the Lord presents Himself on a hillock which is called “hastigiri’. The
Lord is called Varadaraja in Sanskrit, literally meaning the ‘Giver of Boons’.
There is a mythological account of the shrine here. Once Lord Brahma wanted
to serve the feet of Lord Varadaraja and so performed severe penance in order
to get a darsan of the Lord. But he did not succeed in his attempt. Then on
hearing a heavenly voice, he performed a sacrifice, making the hastigiri as the
Vedic altar. At the end of the sacrifice, there arose from the altar, a divine light
followed by a divine chariot. Seated in the chariot was Lord Varadaraja.
Brahma worshipped Him to his delight. The Lord too, granting his request,
remained in the same place in the same form, granting boons to His devotees.
The Lord also accepted the oblation offered to all the Gods. This idea is set

out in the following sloka:

tattatpadairupahiteSpi turangamedhe

sakradayo varada pirvamalabdhabhagah |
adhyakshite makhapatau tvayi caksushaiva

hairanyagarbha havisham rasamanvabhavan || -- (VP Sl. 8)
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THE FESTIVALS OF LORD VARADARAJA:

Sr1 Desika mentions about the following festivals sacred to Sri Varadaraja.
Details of these festivals are found in “Hastigirimahatmya’ section of Brahman
da Purana. Sri Desika specifically mentions ‘Garuda Seva’, chariot, palanquin
and horse, sacred to Sri Varadaraja. The ‘Garuda Seva’ festival takes place on
the third day during the Vaisakha festival. This festival perpetuates the mem-
ory of ‘Gajendramoksha’ when the Lord responded to the call of the elephant
and saved it from the crocodile. The Lord here is called ‘Gajendravarada’. The

following sloka describes this festival of the Lord:

turaga vihagaraja syandanandolikadishu
adhikamadhikamanyamatmasobham dadhanam |
anavadhika vibhatim hastisailesvaram tvam

anudinamanimeshairlocanairnirviseyam || -- (V.P. Sl. 48)

The other festival referred to by our author is the ‘Jyeshtabisheka’. The Lord
normally wears golden armour. But on the day of jyeshta (CasL” 6w 1L —Kettai)
during the month of mituna (gysm-ani), the armour is removed and the Lord
Is given a sacred bath. A darshan of the Lord during his “Thirumanjanam’ is
indeed most sacred. The ‘ekantaseva’ and ‘visvartipadarsana seva’ have also

been mentioned by the poet. This $loka is recited as a ‘suprabhata’ even today.
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NOTES

1. ai$varyasya samagrasya viryasya yasasah sriyah |
jiiana vairagyayoscaiva shannam bhaga itirana||
--(Sri. Bha. Vol. I. PN 214)
2. See VP. Sl. 33.
3. See dayasataka Sl. 15
4. See VP - D. Ramaswamy Ayyangar — Com. PN 50.
5. See VP Sl. 26.
6. VP . 31.
7. Alavantar Stotra Ratnam SI. 46
8. See V.P. 34
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Varadaraja Paincasat - A literary estimate:

Sr1 Desika is not only a philosopher but also a poet. His Yadavabhudaya,
Hamsasandesa and Sankalpasiiryodaya conform to the tradition of literature in
Sanskrit. He reveals his poetical instinct, in his stotras also. It would be

highly rewarding if one peeps into this aspect of the work on hand.

METRICAL ANALYSIS OF VARADARAJA

PANCASAT:
2
O, The metres employed in Varadaraja Paficasat are:
-
o=
=
g No. of Slo- Place
=)
= 4 4
g 1. Vasantatilaka 43 Slokas Slokas 2 - 44
2. Malini 4 1, 47, 48, 51
3. Mandakranta 2 45, 50
4. Pushpitagra 1 46
5. upajati 1 49

alankaras in Varadaraja Paficasat
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1. upama :

nagacalesa nikhilopanishanmanisha -

mafijashika marakatam paricinvatham tvam |
tanvt hrdi sphurati kaspi sikha muninam

saudamaniva nibhrta navameghagarbha || --(V.P. Sl. 20)

Here the appearance of an indescribable flame occurring in the mind of
the devotees engaged in the worship of Varadaraja is compared to the sudden

flash of lightning amidst dense clouds.

In another $loka, the author brings out the fortune of ardent devotees like “Sri
Thirukkacchi Nambi’ who experiences immense joy in performing service to
the Lord through his humble ‘kalyana gunas’ remain hidden. Such devotees
are comparable to aruna who always enjoys the proximity of the Sun even

when he is covered by clouds.!

2. arthantaranyasah :

Even the prattling of a parrot gives immense pleasure to those who have
trained it. Even the incoherent words of the devotees are bound to please the

Lord, since it is He who has given the faculty of speech.?
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3. Watirekah :

There is vyatirekalankara in the distinction that is brought out between
an ordinary bridge and the bridge that helps us cross the ocean of life, which is
nothing but the prapatti towards Lord Varadaraja. The other bridge built with

human effort is useless in the case of samsarasagara.®

4. Rupaka :

In another $loka, the author identifies Sri Varadaraja with a treasure, the
kavya with darkness and the bhaktas* devotion with siddhafijana. Unable to
find the object of darkness, one applies siddhafjana after which he is able to
see it clearly. Likewise, the devotion and faith will reveal the treasure of Sri

Varadaraja.

Sloka :
nityam karisa timiravila drshtayoSpi

siddhafijanena bhavataiva vibhashitakshah |
pasyantyuparyupari saficaratamadrsyam

maya nigudhamanapaya mahanidhim tvam || -- (V.P. SI. 28)
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5. svabhavokttih

We have svabhavokttih in the following sloka. Though we are incapable

of any expression, the Lord’s mercy makes us pour out poetry, says the author:

stotram maya viracitam tvadadhinavaca
tvatpritaye varada yat tadidam na citram |

avarjayanti hrdayam khalu sikshakanam

manjuni pafjarasakuntavijalpitani || --(\.P. SI. 6)

The sentiment:

The chief sentiment in Varadaraja Paficasat is santa. The main theme
centers around the attainment of Liberation from the worldly life and
detachment from worldly affairs is often stressed. Here santa is pradhana. The

following sloka may be quoted as an instance:

vyatanvana taruna tulasidamabhih svamabhikhyam

matafigadrau marakatarucim pushnati manase nah |
bhogaisvarya priyasahacaraih kaspi lakshmikatakshaih

bhiyah syama bhuvanajanant devata sannidhattam ||

-~ (V.P. SI. 50)
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Other sentiments also find their place in the work but they are subordinate to

santa. We have instances of srn gara, karuna, vira, raudra, bhayanaka etc. in

many places.

The Style:

Sr1 Desika adopts the Gaudiriti in certain places and Vaidarbhi style in
certain other places. The following sloka can be quoted as an instance of

Gaud style:

nirvapayishyati kada karisailadhaman
durvara karma paripaka mahadavaginim |
pracina duhkhamapi me sukhyanniva tvat —

padaravinda paricara rasa pravahah || -- (V.P. SI. 41)

Here the 2" and the 4™ quarters are compounds of long compounds with
harsh letters. Sr1 Desika adopts the draksa and narikelapaka as suited to the
sentiments delineated and the situation described. For example, sloka 45 can

be quoted as an instance of draksapaka.

bhayo bhayah pulakanicitaih angakairedhamanah
sthalasthalan nayanamukulair bibhrato bashpabindun |
dhanyah kecidvarada bhavatah samsadam bhashayantah

svantairantarvinaya nibhrtaih svadayante padam te ||

The following sloka can be cited as an example of narikelapaka.
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muktah svayam sukrtadushkrta srnkhalabhyam

arcirmukhairadhikrtairativahitadhva |
svacchanda kinkarataya bhavatah karisa

svabhavikam pratilabheya mahadhikaram || -- (V.P. Sl. 42)

Dhvani

The dhvani aspect is handled very effectively by our author in many places.
For example, in sloka 13, the word ajiia is in feminine gender. It is suggested
here that a man who fails to unite his wife during the rtu period loses the

opportunity to beget noble sons and wastes his life.

asadhipeshu giriseshu caturmukheshvapi
avyahata vidhinishedhamayi tavajia |
hastisa nityamanupalana langhanabhyam

pumsam subhasubhamayani phalani site ||

NOTES

1. See V.P. Sl. 27
2.See VP SI. 11
3.See V.P.SI. 31
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CONCLUSION

A careful assessment of the points discussed will reveal that the Varadaraja
Paficasat is a small but important work not only with respect to Vaishnava lot
but also with respect to Sanskrit lot. The main point stressed in this work is
the $aranagati doctrine. The work is also of historic importance since we come
to know through it about festivals, the cultural and religious atmosphere in his
days and other aspects connected with society in general. The work enhances
the value of the arcartupas of the Lord. The work though small, therefore, has
claimed the attention of scholars, philosophers and religious leaders alike from
the time of its composition. It is no wonder that this work is recited as part of
daily prayer and commented upon widely from several angles in several parts
of India.

“":V'"I ‘.?. ah:m??%i = - !-" ‘:' k- o .i‘.g-;%
Srl BhU Devi Sametha Sri Varadharaja Perumal
Image Courtesy: Sri Narasimhan Sampathkumar

176




ThiruvayyaRu Sanskrit College
and
The Eternal Relevance of Sanskrit




~
<
=
%
S
-
1)
%
=
%
@

Invited Paper for Raja College, ThiruvayyARu's Conference on Sanskrit

i during the occasion of the 125th Anniversary of its Founding.

Raja College, ThiruvayyARu is a famous institution, is part of the 25 colleges
attached to Bharathi Daasan Univeristy and supported by Srimath PeriyANDa-
van Aasramam.

( Reference: Eternal Relevance of Sanskrit, Dated March 28, 2006.
India-Forum - http://www.india-forum.com/ )

The relevance of Sanskrit for modern times is significant and multifaceted. \We
will briefly explore here the eternal relevance of Sanskrit language and
literature for now and forever. A study of these treasures bequeathed to us by
Sages and scholars of ancient times are absolutely relevant to us, in all aspects

of our lives.

All the modern languages of India are considered rightfully as the children of
Sanskrit, which has evolved in a seamless manner from the earlier Vedic

language.

At one end, Sanskrit is tied to the earliest literary and scientific record of the
human race and at the other end is connected to the modern advances in

esoteric areas of inquiry such as Theoretical Computer Science (TCS).
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SANSKRIT AND COMPUTER SCIENCE

The recent work in TCS has established that the concepts fundamental to TCS
have their origin in the classical work of Sage PaaNini on Sanskrit grammar
(AshtAdhyAyi).

PaNini’s comprehensive and soundly scientific theory of phonetics, phonology
and morphology going back to 2500 years is opening many doors to the
advances in software development. The power of PaNini’s grammar has been
identified with the power of the Turing Machine of modern times because of
the sophistication and the farsightedness of PaNini’s handling of meta-rules,

transformations and recursions.

The ongoing work of Dr. P. Ramanuja of C-DAC, Dr. Laksmi TatachAr of
Melkote Sanskrit Academy, Dr. John Backus of IBM and others on this topic

point out the extraordinary relevance of Sanskrit, the language known for its

Mathematical precision in the context of modern day software development.

SANSKRIT AND MATHEMATICS

In the field of Mathematical sciences deeply influenced by algebra, the
structure of Sanskrit language with links to the algebraic nature of Indian
Mathematics has the potential to make additional innovative contributions in
astronomy and architecture and bridge the gap between Sanskrit and the

modern world.
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SANSKRIT AND LIFE SCIENCES

In the field of Aayur Veda, the doors of the vast knowledge base relating to
Medical Sciences ( herbal/mineral based drug development/Pharmacology,
study of Human anatomy, performance of Surgical operations, treatment of in-
fant diseases, management of Gerontology and \Veterinary Sciences)is just
about being opened. The Science and Technology of Aayur Veda is deeply
embedded in Atharva Veda.

Many decades of work are needed to identify the herbs and flowers referred to
in the different sections of Atharva Veda. Advances in the treatment of killer
diseases like Malaria, Tuberculosis (Kashaya rhOgam), Cholera, Diabetes and
Small pox are very much possible from research on the relevant insights of
Aayurvedic texts. Susruta’s and Charaka’s and evolving work on Aayurvedic
Samhitas have enormous significance to modern times to treat the ills of the

body and mind in a holistic manner.

SANSKRIT AND ASTRONOMY

Significant insights to advance modern day astronomy are waiting to be gained
from Sanskrit texts of Aryabhatta, VarAhamihira, Brahmagupta and
BhaskarachArya. The SiddhAntha SiromaNi of BhaskarAchArya has the
following four sections:

(1) LilAvathi: a treatise on pure Arithmetics, Number theory from One to tril-

lions and positioning of digits.
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(2) Bhija Ganitha (Treatise on Algebra as an introduction to astronomy /Graha
Ganitha). Simple, Simultaneous, quadratic equations and those with a large

number of unknowns (vargaprakruti) are covered here.

(3) & (4) Graha GaNita and GoLAdhyAya deal directly with astronomy.
Astronomical instruments, geometry and geography are covered in these two

chapters.

HUMANITIES, ETHICS AND PHILOSOPHY

Although we have focused so far on Science and Technology aspects and their
links to Sanskrit in modern times, there is a whole realm of humanities like
Dharma Sastras /Neethi Sastras (Manu Smrithi, Bartruhari's Nithi Sataka),
Laws and Jurisprudence, Economical Sciences (arTa Saastra), the IthihAsAs
and PurANAs, Historical tales and fables that have relevance to develop
comity between the various communities of a nation and between the different

nations.

SANSKRIT AND MANAGEMENT SCIENCES

The engine that propels modern business is based on the use of optimal
Management tools and resources in a timely and efficient manner to get the
tasks done. The Western management style puts key emphasis on the
development of strategic thinking, motivation of workers and display of

leadership for generating profit and not for the welfare of the human kind. This

181

~
2
=
%
S
-
1=}
%
T
%
@




sadagopan.org

': management approach and the fruits derived from there creates and sustains

built-in tension between the Manager and the worker.

This style of managerial approach has been described as "Aasuri Sampath™ or
demonic approach in Bhagavath Gita. The opposite approach in achieving
managerial effectiveness has been described by GitAchAryan as "Dhaivee

Sampath" or Divine approach.

GitAchAryan defines the characterstrics of the Manager with Dhaivee
Sampath in Gita XV1.2:

“Causing Non-injury, dwelling on truth alone, displaying freedom from anger,
renouncing fruits of action, demonstrating tranquility, avoiding fault-finding,
displaying compassion to human beings, showing freedom from desire for
sense objects, exercising gentleness, modesty and steadiness in dealing with

others”.

This type of Manager (adhikAri) has vigour, forgiveness, fortitude, purity,

freedom from malice and excessive pride (Gita XVI.3).

The one with the Aasuri sampath demonstrates ostentation, arrogance,

self-conceit, anger, rudeness and ignorance"(Gita XV1.4).

In summing up the qualities of one with the demonic disposition, GitAchAryan
identifies a triad of guNAs (Passion, anger and greed) that lands him into

darkness, unfulfilment in managing given tasks and unhappiness. The
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adhikAri, who is free from these three gates to darkness strives for the good of
the Self and attains the highest goal. GitAchAryan defines thus the most opti-
mal approach to work and managing others. This is indeed a message for all

times.

In the third chapter dealing with Karma yoga, GitAchAryan advocates the
performance of one’s duties without attachment to them in a spirit of

advancing the welfare of the world (loka samgraham).

GitAcharyan points out that all actions are done by the influence of guNas of
Prakruthi and not by the individual self. Our AchAryan explains that the
performance of one's duties with this understanding does not lead one to at-
tachment to the actions and helps to overcome egoism. This message about the
development of mental attitude in the performance of one’s work is not a time

bound message and is an eternal message for Management Sciences.

Using Sanskrit as His language of choice, GitAchAryan instructs us all with
His eternal (modern) message of self-transcendence and approaching work
with the renouncement of one's ego and avoid sole focus on the fruits thereof.
It has been pointed out that GitAchAryan’s approach to Management is at the
grass roots level as opposed to the Western approach, which is at a superficial
level. That grass roots level approach is linked to the development of attitude
(equanimity) with respect to the success or failure of the action undertaken
(Gita 11.48).

183

~
<
=
%
S
-
1=}
%
T
%
@




sadagopan.org

By performing one’s duties this way, one develops steadfast wisdom (Sthita

praj~na) and realizes “karamsu kousalam” (adroitness in the execution of one's

duties in this world).

A PRAYER

The many meanings given to the word "Sanskrit" are: “refined, sanctified,
complete, perfect, cultured and definitive”. It has been said that “Sanskrit

language is a marvel of marvels, an epitome of a people’s genius”.

May the eternally fragrant blossoms of Sanskrit rooted in the genius of the
people of BhAratha Varsham dealing with every aspect of human knowledge

thrive and prosper to address the needs of the modern world!

May the fruits of the strivings of Educational institutions like the Sanskrit

College at ThiruvayyARu reach out to the entire world!

Subhamasthu!

By: V Sadagopan
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Swami Desikan Thiruvadigale Sarananam

185

~
2
=
c
S
-
1=}
<
=
%
@




